This  is  a  digital  copy  of  a  book  that  was  preserved  for  generations  on  library  shelves  before  it  was  carefully  scanned  by  Google  as  part  of  a  project 
to  make  the  world's  books  discoverable  online. 

It  has  survived  long  enough  for  the  copyright  to  expire  and  the  book  to  enter  the  public  domain.  A  public  domain  book  is  one  that  was  never  subject 
to  copyright  or  whose  legal  copyright  term  has  expired.  Whether  a  book  is  in  the  public  domain  may  vary  country  to  country.  Public  domain  books 
are  our  gateways  to  the  past,  representing  a  wealth  of  history,  culture  and  knowledge  that's  often  difficult  to  discover. 

Marks,  notations  and  other  marginalia  present  in  the  original  volume  will  appear  in  this  file  -  a  reminder  of  this  book's  long  journey  from  the 
publisher  to  a  library  and  finally  to  you. 

Usage  guidelines 

Google  is  proud  to  partner  with  libraries  to  digitize  public  domain  materials  and  make  them  widely  accessible.  Public  domain  books  belong  to  the 
public  and  we  are  merely  their  custodians.  Nevertheless,  this  work  is  expensive,  so  in  order  to  keep  providing  this  resource,  we  have  taken  steps  to 
prevent  abuse  by  commercial  parties,  including  placing  technical  restrictions  on  automated  querying. 

We  also  ask  that  you: 

+  Make  non-commercial  use  of  the  files  We  designed  Google  Book  Search  for  use  by  individuals,  and  we  request  that  you  use  these  files  for 
personal,  non-commercial  purposes. 

+  Refrain  from  automated  querying  Do  not  send  automated  queries  of  any  sort  to  Google's  system:  If  you  are  conducting  research  on  machine 
translation,  optical  character  recognition  or  other  areas  where  access  to  a  large  amount  of  text  is  helpful,  please  contact  us.  We  encourage  the 
use  of  public  domain  materials  for  these  purposes  and  may  be  able  to  help. 

+  Maintain  attribution  The  Google  "watermark"  you  see  on  each  file  is  essential  for  informing  people  about  this  project  and  helping  them  find 
additional  materials  through  Google  Book  Search.  Please  do  not  remove  it. 

+  Keep  it  legal  Whatever  your  use,  remember  that  you  are  responsible  for  ensuring  that  what  you  are  doing  is  legal.  Do  not  assume  that  just 
because  we  believe  a  book  is  in  the  public  domain  for  users  in  the  United  States,  that  the  work  is  also  in  the  public  domain  for  users  in  other 
countries.  Whether  a  book  is  still  in  copyright  varies  from  country  to  country,  and  we  can't  offer  guidance  on  whether  any  specific  use  of 
any  specific  book  is  allowed.  Please  do  not  assume  that  a  book's  appearance  in  Google  Book  Search  means  it  can  be  used  in  any  manner 
anywhere  in  the  world.  Copyright  infringement  liability  can  be  quite  severe. 

About  Google  Book  Search 

Google's  mission  is  to  organize  the  world's  information  and  to  make  it  universally  accessible  and  useful.  Google  Book  Search  helps  readers 
discover  the  world's  books  while  helping  authors  and  publishers  reach  new  audiences.  You  can  search  through  the  full  text  of  this  book  on  the  web 


at|http  :  //books  .  google  .  com/ 


Ho>ttTy  M 


/ 


SERMONS, 

A  iJ  D     O  t  H  E  R 

PRACTICAL    WORKS, 

Of  the  Late  Reverekd  and  L^ARKeD 

Mr    RALPH    E  R  S  K  I  N  E, 

M'miftet*  <)f  the  Gofpel  iii  DiTKrERHLlNE* 

COKSIBTtNG      Ot 

Above  One  Hundred  and  Fifty  SERMONS, 
beiides  his  Poetical  Pieces. 

IN  TEN  LARGE  VOLUMES  OCTAVO. 

To  which  Is  prefixed, 

An  Account  of  the  Author's  Life  and  Writings, 
with  an  Elegiac  Poem,  and  lafge  Contents. 

Mark  the  perfiS  3£vi.»  and  hAcUd  iht  vprighf :  fcr  the  End 
*.of  tkaf  Mjn  is  PiAocub    PtuLM  xxxvii.  3  7. 

V  O  L.     II. 


F   A   L   K   I   R   Ka 

PRINTED    BY    PATRICK  MAIR, 

For  the  Revi  John  Stewart,  Peter  Muirhead,  Merchant, 

and  Hugh  Mitchell,  Bookfeller,  the  Publifliers. 

M.DCC.XCV. 


9073 
'<£73 


THE 

CONTENTS. 


SERMON     XVIII. 

PREVENTING  Love ;    or,  God's  Love   to  us, 
the  Gaufe  of  our  Love  to  hiiu,  Page  i 

X  JoHfi^  Iv.  19.  We  love  him^  bccaufc  befirft  loHjed  usm 

After  an  mtroduAion  to  an  analiiation  and  explication  of  tlic  wcmbi 
and  their  fenfe  given  in  a  dodlrinal  obfervation,  the  following,  topiei 
are  difcourfcd,  viz, 

Ik  God's  love  to  his  people  evinced,  -  -  -    .       4 

2.  The  faints  love  to  God  opened,  -  -  .  x8 

3.  The  influence  his  Inve  hath  upon  ours,  as  the  caufe  of  it,  illuArated,  30 

4.  The  application  of  tiic  whole  in  fundry  uics,  -  -  33 


SERMON     XIX. 

The   Militant's  Song;    or,    the  Believer's  Exercife 
while  here  below,  59 

Psalm  ci.  i.  I  uill  Jing  of  m^cy  and  judgment;  unto  tbecj  0  Lord^ 

'will  I  Jing. 

IIc;re,  after  an  introdiK^ion  unto  the  fubjeS,  and  an  anallzatloQ  of 

the  text,  four  general  topics  are  handled,  viz, 
%,   WHiat  mercies  the  people  of  God  meet  with,  and  what  it  is  in  tbefe 

that  afford  matter  of  a  fong,  •  •  •  6x 

2.  Wiiat  judgments  the  people  of  God  meet  with,  and  what  it  is  in  them 
that  may  be  matter  of  a  fong  of  praife,  •  -  74 

3.  What  this  finging  imports;   and  how  wc  are  to  firtg  of  mercy 
and  judgment,  -  •  -  -  -  9^ 

4.  The  rcafons  why  it  is  fo  ordered  by  the  Lord,  that  his  people  (hould 
have  ground  to  £ng  both  of  mercy  and  judgment,  •         lee 

5*  The  applicatioa  of  the  whole,  i&  a  variety  of  inferences^  i«4 


iv  CONTENTS. 

SERMON      XX. 

The  Harmony  of  the  Divipe  Attributes  difplaycd, 
in  the  Redemption  and  Salvation  of  Sinners, 
by  Jefus   Chrift,  121 

Psalm  Ixxxv.  10.    Mercy  and  truth  are  met  together^  righteoufiefs 
and  peace  baije  kiffed  each  other. 

After  the  intro<Ju£lion  and  explanation  of  the  words,  four  general  heads 
of  method  arc  profccuted,  viz. 

«•  Who  arc  members  of  the  meeting;  ar^  what  arc  thtfe  attributes 
of  God  which  do  harmonloufly  confpire  together,  propofIi*g  their 
various  claims,  -  -  -  -  -  1 28 

2,  When  *nd  where  thefc  parties  did  meet  together,  -  133 

3,  How, 'and  after  what  manner,  they  meet  together  and  kifs  each 
.  other,  -  -  -  -  142 
4»  Why,  or  for  wbajt  reafons,  they  have  met  together,  and  cn^raced 

each  other,  -  -  -  ♦148 

^«  The  application  of  the  fubjedl,  in  fundry  inferences,  160 

SERMON     XXI,    XXII. 

Carnal  Confultation  unfolded;  or,  the  great  Evil  of 
being  aftuatedj.by  Carnal  Principles,  in  the  Matters 
of  God,  evinced,  180 

Gaim  i.  1 6.  "-^^Immiduxuily  I  conferred  not  vjttbfiefb  and  blood. 

The  connexion  being  traced,  the  fcope  of  the  apoflle  cohfulted,  his 
principal  intention  viewed,  the  words  themfelves  confidered,  feveral 
propofitiohs  natively  deduced  from  them,  a  comprehenflve  onelmd 
down  for  profecution,  the  followiog  general  heads  are  illuftrated, 

1.  What  is  to  be  underAood  by  fleOi  and  bloody  and  conferring  there- 
with, 183 

2.  The  truth  of  the  dofirine  confirmed  by  fcriptttral  examples,        iSS 

3.  The  reafons  aiBgned  why  we  ought  not  to  confult  with  flefii  and 
blood,     .  .188 

4.  The  appiication.of  the  futSed,  in  fundry  ufe.<4  190 


CONTENTS. 


SERMON     XXIII,— XXVII. 

Law-Death,   Gofpel-Lifc;    or,    the  Death  of  Lagal 

Rightcoufnefs,  the  Life  of  Gofpel  Holincfs,         245 

Gal.  ii.  19.  I  thrzugh  the  Imv^  am  dead  to  the  /aw,  that  I  might  live 

unto  God. 

l*he  fcopc  of  the  apoftlc  being  obfcrvcd,  the  words  analizcd  and 
Explained,  and  a  compendious  propofition  laid  down,  tlic  foUowin^ 
topics  of  difcourfe  arc  illuflratcd,  t;i«. 

1.  The  doflrinc  cleared  and  confirmed,  25 1 

2.  The  believer's  mortification,  or  death  to  the  law,  opened  op,     ^sh 

3.  The  helicTcr's  vivification,  or  living  to  God,  enquired  into,      275 
4*  The  neceffity  of  this  death,  in  order  to  this  life;  or,  the  influence 

that  our  being  dead  to  the  law,  hath  upon  our  Irring  to  Gcd|      289 
5.  The  application  of  the  fubjc6l,  in  four  diftindl  ufes,  304 


SERMON      XXVIII. 

The  Beft  Bond  ;   or,   the  fureft  Engagement,  358 

Jer.  XXX.  21.  Por,  njaho  is  this  that  engaged  his  heart  to  approach 
unto  me^  faith  the  Lord. 


The  fcope  of  the  prophet  being  noticed,  and  the  words  viewed  in  their 
connexion,  analized,  and  explained,  the  dodlrine  laid  down  and 
confirmed,  the  following  general  heads  are  difcourfed,  vis. 

1 .  Who  this  wonderful  Perfon  is,  that  engaged  his  heart  to  approach 
unto  God,  364 

2.  The  nature  of  the  work -he  engaged  himfclf  in,  confidered,  368 

3.  Thefingularity  of  the  faA  pointed  out,  380 

4.  The  reafons  of  the  dodrinc  afligned,  viz.  why  Chriil  came  under 
this  engagement,  ^c.  388 

5.  Some  inferences  deduced  for  the  application  of  the  doflrine,       394 


^  CONTENTS. 

SERMON      XXIX,-^XXin. 

The  Saving  Sight;  or,  a  View  of  God  in  Chrift,     420 

JoHJT  xiv.  6.  — He  that  hatb  fitn  me^  batbfeen  the  father. — 


The  words  being  viewed  in  their  connexion,  anallzed,  explained, 
and  fummed  up  in  a  doctrinal  propoiition,  the  following  general 
heads  of  method  arc  handled,  via. 

1.  The  oncnefe  betwixt  the  Father  and  the  Son,  opened  up,  426 

2.  Some  remarks  offered  concerning  a  faving  fight  of  Ghrifl,  43 1 

3.  In  what  refpc^  tliey  who  fee  Chrift  fee  the  Father,  443 
4*  In  what  manner  the  Father  is  feen  in  Chrift,  455 
^.  The  reafons  why  thefe  who  fee  Chrift,  fee  the  Father,  469 
^.  The  application  of  the  whole,  in  an  ufe  of  information,  examination, 
'   ^o^vi^ion,  confol^tion,  and  C3^or^tiop^  46^ 


SERMON     XVIII.  • 

Preventing  Love:  or,  God^s  Love 

to  us  the  Caufe  of  our  Love  to  him. 


I  John  iv.  19. 
We  love  biniy  becaufe  be  Jirft  loved  us* 

THE  great  defign  of  the  gofpel,  gofpel  ordinances, 
and  facraments,  is  to  commend  the  love  of  God 
in  Chrift.  The  facraraent  of  the  fupper  is  a  love-feaft; 
and  they  that  have  their  fenfes  fpiritually  exercifed 
therein,  will,  find  readily  all  their  fenfes  filled  with  love. 
What  do  they  hear,  but  love!  What  do  they  fee, 
but  love  !  What  do  they  taftc,  but  love !  What  do 
they  feel,  but  love  !  What  do  they  fmell,  but  love  ! — 
It  is  a  fweet  account  we  have  of  God,  ver.  16.  "  Hereby 
"  perceive  we  the  love  of  God,  becaufe  he  laid  dowa 
•'  his  life  for  us."  O  happy  they  that  have  fo  learned 
the  gofpel-catechifm,  from  their  experience,  as  to  be 
able  to  anfwer  to  that  queftion.  What  is  God  ?  and  to 
fay,  "  God  is  love  !''  He  is  effential,  boundlefs,  bot« 
lomlefs,  infinite  love.  It  is  true,  if  we  look  to  him 
in  the  glafs  of  the  law,  we  will  fee  him  to  be  all  wrath; 
a  conluming  fire  out  of  Chrift;  but  look  to  him  in 
the  glafs  of  the  gofpel,  and  you  will  fee  him  all  love; 

a 

*  This  Sermon  was  preached  after  the  adminiftration  of  the  Sacra* 
xnent  of  the  LoKO^s  Supper  at  Portmoak,  June  3d,  1 723. 
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and  fin;"  and  that  "  God  is  love.'*  This  motto,  that 
'•  God  16  love,'*  is  infcribed  on  the  gates  of  heaven;  and 
none  will  think  ftrange  of  that,  becaafe  the  love  of  God, 
in  bringing  any  finner  of  Adam's  race  there,  is  mani- 
fcfted  to  the  higheft.  But  we  would  think  ftrange,  if 
One  ftiould  fay,  that  this  is  even  the  infcription  written 
upon  the  gates  of  hell,  that  *'  God  is  love;"  why?  his 
love  to  himfelf,  and  his  own  juftice,  is  manifefted  there; 
yea,  not  only  fo,  but  millions  are  damned,  becaufe  they 
flight  redeeming  love  r  and  their  confcience  galls  them, 
for  contemning  all  the  offers  of  love.  But  that  which 
concerns  us  erpecially,.is,  that  we  may  read  this  infcrip- 
tion daily  upon  the  beautiful  gate  of  the  temple;  I  mean, 
in  gofpef-Ordinances,  that  "  God  is  love;"  for  therein 
he  manifefts  his  love  to  iinners,  even  to  fjnners  of 
Adam's  family,  in  the  general  difpenfation  of  the  gof- 
pel ;  and  particularly  to  the*  veffels  of  mercy,  in  the  fpe- 
eial  operation  of  the  Spirit  upon  them  in  the  fulnefs  of 
time  ;  wherein  he  hath  defigned  to  pour  out  his  Spirit, 
and  fo  to  poui^  in  his  love.  But  to  omit  many  things 
here,.  I  come, 

idly.  To  fliew  the  particular  import  of  this  expref- 
fion,  ^  He  firft  loved  us."     And, 

I.  It  fays.  That  his  love  is  eternal  love,  and  from 
cverlafting :  "  He  firft  loved  us.  I  have  loved  thee 
with  an  everlafting  love,"  Jer.  xiii.  3.;  as  it  is  to  cver- 
lafting, fo  it  is  from  everlafting ;  as  it  will  nevfer  have 
an  end,  fo  it  never  had  a  beginning,  but  it  is  as  an- 
cient as  the  eternal  God  is.  O !  what  an  amazing 
thought  is  this,'  that  God  fhould  have  had  thoughts 
of  love  towards  any  poor  finners,  like  you  and  me, 
from  the  beginning  of  his  Being,   which  is  without  a 

beginning! But,    to  prevent  miftakes,   you  would 

know  that  the  love  of  God  is  twofold;  his  love  of 
deftination,  and  his  love  of  approbation:  his  love  of  defti- 
Aation  and  purpofe,  whereby  he  is  faid  to  have  chofeii 
us  in  Chrift,  before  the  foundation  of  the  world,  that    . 
we  fhould  be  holy ;    "  Having  predeftinated  us  to  the    ! 
^option  of  children,"  £ph.  i.  4,  5. ;    and  this  love  he 
is  (aid  to  manifeft  even  before  a  man's   converfion,  i 
f :  John  ir.  19.  *'  In  this  was  manifefted  the  love  of  God  i 

towards  ; 
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towards  us,  becaufe  God  fcnt  his  only  begotten  Son 
into   the   world,    that   we   might    live   through   him. 
Herein  is  love,  not  that  we  loved  him,  but  that  he 
.loved  us,  and  fent  his  Son  to  be  a  propitiation  for  our 
fin."  — —  Again,  there  is  his  love  of  approbation  and 
friendfliip :    fuch   as   that   fpoken   of,   John   xiv.  23. 
**  If  a  man  love  mc,  and  keep  ray  words,  my  Father 
will  love  him ;  and  we  will  come  to  him,  and  make 
our  abode  with  him.**     Now,  the  objeft  of  the  former 
love,  to  wit,  the  love  of  deftination,  is  every  deft  foul, 
and  that  from  all  eternity,  as  well  as  in  time,  even  be- 
fore their  converfion  and  union  to  Ghrifl;  the  objcdt  of 
the  latter,  to  wit,  his  love  of  approbation  and  frieodlhip, 
is  every  believer  united  to  Chrift,  to  whom  he  begins 
to  manifeft  his  everlafting  love  perfonally ;  for,  though 
he  loved  and  approved  of  them  from  eternity  in  Chrift, 
yet  they  cannot  be  faid  to  be  aftually  loved  and  approv- 
ed in  their  own  perfons,  till  once  their  perfona   are 
united  to  Chrift.     Though  God's  love  be  everlafting 
^d  immutable  as  himfelf  is,  yet  there  is  a  time  wherein 
he  begins  to  manifeft  his  love :    there  is  no  variation 
or  fliadoV  of  turning  in  God's  love ;  all  the  change  is 
in  the  perfon  beloved,  not  in  God.     It  is  mere  blaf- 
phemy  to  fay,  that  God  begins  to  love  them  whom  be- 
fore he  hated,  in  a  proper  and  ftrift  fenfe.     It  is  true, 
the  ele£t  are  children  of  wrath,  even  as  others,  by  na- 
ture, whatever  they  are  by  divine  deftination,  being 
ever  the  objeft  of  God's  love  in  this  fenfe  ;  yet  in  fomc 
fenfe,  he  begins  to  love  them,  in  refpefl  of  the  mani- 
feiling  of  his  love  to  them,  and  the  outletting  of  his 
.  love  upon  them ;   when  his  love  is  taken,  not  fo  much 
for  his  immanent  aft,  as  for  his  tranfient  aft,  not  for 
any  thing  in  himfelf,   but  for  what  flows  from  him 
to  them;  the  love  that  is  in  himfelf  is  ftill  the  fame, 
bat  the  afts  of  love  that  flow  forth  to-  them,  thefe 
begin  to  appear,  when  he  raanifefts  himfelf  to  them, 
as  he  does  not  to  the  world  ;    when  he  comes  to  them 
for  their  falvation,  and  reveals  his  Son  in  them  :  and 
here  alfo  he  is  ftill  before-hand  with  them  ;    "  He  firft 
♦*  loved  us." 
2m  »^^  He  firft  loved  us  ;'!  it  fays,  that  his  love  is  ante^ 
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cedent  love ;  as  it  is  firft  in  point  of  time^  yea,  from 
all  eternity,  fo  it  is  firll  in  point  of  order  of  time. 
-We  cannot  manifeft  our  love  to  him,  till  firft  he  ma- 
nifeft  his  love  to  us.  Men  may  feign  love  to  God 
and  Ghrift^  before  they  know  any  thing  of  God^s 
love  in  Ghrtlt  towards  them,  but  they  truly  have  no 
love  to  him;  even  the  elect  thsmfelves  have  no  love 
to  him  by  nature,  they  are  enemies,  and  without  God, 
and  without  Ghrill  in  the  world;  buried  in  the  grave 
of  fin  and  corruption  even  as  others;  dead  in  trefpaf- 
fes  and  fins,  and  flaves  to  divers  lulls;  the  devil  dwel- 
ling in  them,  working  in  them,  reigning  in  them,  as 
a  man  dwells  in  his  houfe,  or  works  in  his  Ihop,  or 
reigns  upon  his  throne;  they  have  no  more  acquaint- 
ance with  him,  or  love  to  him,  than  others,  till  by 
grace  they  be  regenerated,  and  made  to  come  to  God 
in  Chrift,  and  be  raifed  up  to  a  new  and  lively  hope. 
Common  favours  indeed,  they  may  have,  and  God  is 
always  fure  to  notice  his  eleft,  and  to  have  a  care  of 
them;  and  many  remarkable  deliverances  will  they 
meet  with,  even  while  unconverted.  You  will  find 
few  gracious  perfons  but  they  will  have  even  good 
things  to  tell  of  the  Lord's  kindncfs  to  them  in  their 
youth;  but  yet  love  and  hatred  cannot  be  known  by 
thefe  things  that  are  feen ;  for  bad  men  have  had  the 
like  deliverances,  and  manifold  common  mercies,  and 
common  grace  perhaps  alfo  ;  but  all  this  while  they 
are  ftrangers  to  true  love  to  God,  till  once  fomc 
rays  of  his  everlafting  love  go  before  them,  and  make 
way  for  the  breaking  of  their  enmity,  and'  engaging 
them  to  love  him. 

3.  "He  firll  loved  us  :"  It  fays,  that  his  love  is 
abiblutely  free  love.  If  he  firft  loved  us,  before  we  had 
any  love  to  him,  or  lovelinefs  in  us,  O  how  free  is 
it !  His  love  is  free  in  fcveral  refpefts.  It  is  free  love 
in  that  it  is  without  force  or  conftraint ;  we  muft  even 
put  ourfelves  in  his  reverence,  and  not  think  to  com- 
pel God,  as  if  he  could  be  obliged  to  do  it ;  nay,  if 
we  get  any  thing,  we  muft  be  in  grace's  debt^  and 
ly  at  grace's  door,  as  poor  beggars,  for  an  alms  for 
Chrill's  f3ke«  — It  is  free  love  in  that  it  is  without 
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reluftancy;  it  is  with  all  his  heart.     There  are  feme 
obje£ts  come  to  our  door,  and  though  we  give  them 
alms,  yet  it  is  with  fome  relu£tancy;    we  are  not  fo 
free-hearted  towards  them  as  to  others  whom  we  have 
a  kindnefs  for;    thefe  we  will  give  to,  with  all  our 
heart;  w,e  give  them  with  as   much  pleafure  as  if  we 
were  getting  to  ourfelves ;  fo  God's  fpecial   gifts   arc 
given  with  all  his  heart;  he  takes  pleafure  in  giving; 
he  delights  in  Ihewing  mercy. — It  is  free  love,  in  that 
it  is  without  merit  and  motive;    his  love  is  neither 
defired  nor  deferved,  and  yet  he  loves :  *'  I  will  k>ve 
them  freely:"    I  will  do  it  undefervedly,  even  while 
they  deferve   to  be  tbruft  down  to  the  loweft  hell ; 
"  Not  for  your  fakes  do  I  this,  be  it  known  unto  you." 
It  is  free  love,  in  that  it  is  without  price ;  he   fetks 
nothing  for  what  he  gives,  he  takes  nothing  for  it;  nay, 
he  deals  with  us  as  poor  beggars  that  have  nothing  to 
offer  for  what  he  gives,  and  nothing   wherewith  to  re . 
compence  his  kindnefs,  after  he  hath  given. — It  is  free, 
in  oppofition  to  all  proper  terms  and  conditions.  Papifts 
tell  us  of  the  n^erit  of  congruity,  and  the  merit  of  con- 
dignity;  and  many  ignorant  Proteftants  think  they  do 
enough,  when  they  exclude  the  word  merit,  but  in  tlic 
room   of  merit  they  bring  in  a  world  of  conditions ; 
and  tell  us,  upon  condition  you  do  fo  and  fo,  then  God 
will  do  this  and  that  to  you ;  telling  us,  God  hath  made 
a  covenant  with  us,  not  like  the  covenant  of  works, 
but  upon  eafier  terms,  requiring  only  fome  little  things 
accommodated  to  our  weaknefs :  ^*  It  cannot  be  called 
**  merit,  fay  they,  for  there  is  no  proportion  betwixt 
**  what  we  do,  and  what  we  get ;  it  is,  fay  they,  but  as 
*•  if  one  fliould  hold  out  a  penny,  and  get  a  kingdom 
•*  for  it."     Many  fuch  fubtile  reafonings  of  men  there 
are,  that  tend  to  exalt  felf,  and  felf-righteoufnefs,  which 
would  all  evanifli 'before  the  light  of  this  very  text, 
if  viewed  in  a  fpiritual  and  evangelical  manner.     *'  He 
firft  loved  us." 

4.  "  He  firft  loved  us;"  it  fays,  that  his  love  is 
a  preventing  love;  it  prevents  our  love,  and  all  the 
good  that  can  be  about  us ;  for  he  prevents  witVv  vVw^ 
bleflbgs  of  Jhis  goodnefsr  I  might  here  \Uu;&x^\j&  ^vs;  Vj 
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lliewing,  I.  The  objed  of  his  loVe,  whom  he  prevents. 
a.  The  time  of  his  love,  when  he  prevents  tliem, 
3.  The  dawning  of  his  love  upon  them,  whereby  he 
prevents  them.  4.  The  fruits  and  eifects  of  his  love 
in  them,  wherein  he  prevents  them. 

(i.)  The  obje£l  of  his  love,  whom  he  prevents,.  It 
we  view  whom  he  loves,'  we  cannot  but  fee  it  to  be 
preventing  love.  Tlie  love  of  God  lighted  upon  fallcH 
men,  not  fallen  angels,  though  much  more  noble  and 
fpiritual  beings;  and  why?  even  becaufe  he  hath 
mercy  on  whom  he  will* have  mercy  :  his  love  falleth 
upon  the  poor,  foolifli,  weak  nothings  of  this  world 
for  ordinary  ;  not  upon  the  wife,  noble,  and  mighty  \ 
not  many  fuch  are  called;  he  reveals  thefc  things 
to  babes,  not  to  the  wife  and  prudent  of  the  world. 
We  muft  not  think,  that  outward  things,  fuch  as  wif- 
dom  and  learning,  and  worldly  advantages,  move 
God  to  fet  his  love  upon .  any ;  "  Even  fo.  Father, 
for  it  feemed  good  in  thy  fight :"  Yea,  his  love  vents 
ordinarily  upon  the  moll  ftubborn  and  rebellious  Tin- 
ners in  the  world,  nlore  than  upon  the  moft  civil  and 
moral  perfons,  that  had  led  a  better  life  than  the  gene- 
rality  of  their  neighbours ;  who  have  had  more  of  the 
righteoufnefs  of  the  law  than  other  people  ;  who  have 
been  better-natured,  in  rcfpecl  of  their  pleafant  natural 
difpofition,  than  others ;  and  who  have  had  a  liberal 
education,  fo  as  to  be  trained  up,  not  only  in  manifold 
arts  and  fciences,  but  in  manifold  religious  duties  from 
their  childhood.  Grace  many  times  paiTes  by  fuch 
perfons  as  thefe,  and  falls  upon  more  knobby*  rugged 
perfons.  The  young  man  in  the  gofpel  may  be  put  to 
fay,  "  All  thefc  things  have  I  done  from  my  youth  up," 
and  yet  go  away  from  Ghrift,  when  a  bloody  Manaffes, 
and  perfecuting  Paul,  are  received  into  favour  and 
mercy.  In  a  word,  whomfoever  he  makes  the  objeS 
of  his  manifefted  love  in  time,  they  are  perfons  unworthy 
of  his  love ;  they  are  full  of  enmity  againft  him,  and 
bent  to  backfliding  from  him,  and  wofuUy  averfe  .from 
returning  to  him.  That  God  fhould  love  finners,  and 
great  finners,  O  what  preventing  love  is  it ! 

(2.)  The 
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(2.)  The  Time  of  his  love,  when  he  prevents  ihem^ 
joes  alfo  illaflrate  thisi  Many  ai  linle  he  makes  his 
grace  to  tCActh  them,  not  when  they  are  in  their  beft 
Frani«  or  rtlood  ;  but  behold  a  Paul  going  to  Damaf- 
iUs,  with  the  knife  iti  his  hand,  ready  to  cut  the  throats 
of  the  faints  }  grace  Out-funs  hirti^  feiaes  hirti,  lays  hold 
upon  hiirt,  and  the  love  of  a  God  iil  Chrift  overcomes 
him  ;  he  is  made*  Ghrill's  prifoneri  vancjuiflied^  and 
brought  to  fubjeftion.  1  do  not  fay^  that  it  always 
holds,  that  a  perfon  geti  the  revelation  of  gfacie^  when 
going  on  in  fin ;  but  the  fir  ft  effluix  of  grace  towards 
thetn  is  many  times,,  when  in  a  very  bud  cafe  :  the 
Lord  arreds  them,  many  times,  when  they  have  been 
about  fome  wicked  aft  of  fin  ;  the  Lord  will  fall  in  at 
fach  a  time  upon  their  conference,  fill  them  with  terror^ 
and  humble  them  under  his  mighty  hand  J  and  never 
leave  them  till  he  hath  quickened  them,  and  made  them 
live;  "  When  thou  watt  in  thy  blood,  I  faid  uttto  thee^ 
Live."  But  what  need  we  fay  more  concerning  tha 
time  of  his  love,  to  ftow  the  preventing  nature  of  it^ 
than  what  God  himfelf  fays,  Rom.  ix.  11.  "  Jacob  have 
I  loved,  and  Efau  have  I  hated  ;  the  children  being  not 
yet  born,  neither  having  done  good  or  evil,  that  the  pur- 
pofe  of  God  according  to  eleftion  might  ftand,  not  of 
works,  but  of  him  that  calleth  ?**  Before  the  man  was 
born,'  or  had  done  either  good  or  evil,  behold  he  is  art 
objc£l  of  divine  love ;  "  Jacob  have  I  loved." 

(3.)  The  Dawning  of  his  love  upon  them,  whcreb)^ 
he  prevents  them,  may  further  illuflrate  this,  That  he 
firft  loved  us.  By  this  Dawning  of  his  love,  I  under- 
Hand^  not  only  the  love  and  grace  that  is  objeftively 
difplayed  in  the  glorious  gofpel ;  but  efpecially  in  the 
firft  glimmering  of  the  fubjeflive  light,  or  the  dawning 
of  the  day  of  power,  wherein  the  perfon  is  made  willing 
when  the  gofpel  comes,  not  in  word  only,  but  in  power; 
when  he  girds  his  fword  upon  his  thigh,  even  his  glory 
and  his  majefty,  as  that  word  may  be  read,  Pfal.  xlv.  3* 
for  the  difplay  of  the  glory  of  his  grace  and  love,  is  the 
fword  whereby  he  fubdues  and  conquers  his  enemies  ; 
and  till  this  will-cOnquering  day  of  power  take  ijX^c^^ 
what  is  in  the  wi^l  bat  impotence  and  \iilu!&<:At^^^^ 
Vol.  II.  f  B  V5 
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to  think  any  thing  as  of  ourfelves  ?  and  not  only  impo- 
tcncy,  but  averfion  from  every  thing  tliat  is  good; 
and  not  only  averfion,  but  oppofiiion  and  contrariety 
to  the  holy  nature  and  will  of  God;  *'  The  carnal  mind 
is  enmity  againll  God,  for  it  is  not  fubjeil  to  tiie  law  of 
God,  neither  indeed  can  be*"  This  Dawning  then  of 
tiie  day  of  povver,  to  make  them  willing,  mull  take  place 
before  there  ciin  be  any  gracious  motion  in  the  foul 
towards  God  ;  f  »r  all  the  legal  convicllon  and  humilia- 
tion th'it  goes  before  this,  works  only  Irom  a  principle 
of  felf-love,  and  felf-prefervation,  till  this  great  mailer- 
faculty  of  the  foul,  the  will  being  conquered,  <:arry  the 
reft  of  the  faculties  of  the  foul  towards  God. 

(4..)  The  fruits  and  effects  of  his  love  in  them,  where-    , 
in  he  prevents  them.     And  here  I  will  tell  you  fome  of 
thefe  things  that  his  love  prevents,   in  regard  that  they 
are  fruits  of  his  love.     And, 

1.  His  love  prevents  our  holinefs;  for  that  is  a  fruit 
of  his  love.  I  hope  you  know  that  fanclification  and 
holinefs  is  a  work  of  God's  free  grace,  and  fo  an  ef- 
feft  of  his  free  love;  and  yet,  I  fear,  you  bewray  your 
ignorance  of  the  gofpel  in  thinking,  O  mull  I  not  be 
holy  before  ever  God  love  me  ?  Muft  not  a  man  be 
fome  what  holy,  and  therefore  God  will  love  him,  and 
give  him  more?  O  great  i;^no ranee  to  think  fo;  *'  What 
haft  thou  but  what  thou  haft  received  ?"  Is  not  the  very 
firft  beginning  of  holinefs-from  God  ?  Is  it  not  he  th..t 
infufes  the  habit  of  grace,  and  takes  away  the  heart  of 
Hone,  and  gives  the  heart  of  flelh ;  and  fo  his  Iovq  pre- 
vents our  habitual  holinefs,  and  alfo  our  adual  holi- 
nefs, and  all  our  good  works  ?  Surely  you  may  knoiir 
this;  for  you  have  learned  to  fay,  that  as  it  is  by  his 
free  grace,  that  we  are  renewed  in  the  whole  man,  after 
the  image  of  God,  fo  it  is  by  the  fame  free  grace  that 
we  are  enabled  more  and  more  to  die  unto  fin,  and  live 
unto  righteoufnefs.  If  any  good  work,  truly  good,  be 
wrought  by  you,  is  it  not  the  fruit  of  God's  creating 
power?  "  For  we  are  his  workmanlhip,  created  inChrift 
Jcfus,  nnto  good  works." 

2.  His  love  prevents  our  faith;  for  that  is  a  fruit 
of  his  love.     You.  will  fay,  it  is  true>  he  muft  make 

>a& 
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us  holy,  but  mnft  we  not  come  to  him  for  it  ?  Is  it 
not  upon  condition  that  we  btlieve,  that  he  loves  us, 
and  faves  us  !  My  dear  friends,  whence  is  it  that  we 
get  faith  ?  If  ever  we  have  any  true  faith,  is  it  upon 
the  account  of  forfeen  faith  that  God  loves  any  man  ? 
that  is  rank  Arminianifn?.  Is  it  becaufe  we  had  faith 
before  ?  O  !  docs  faith  come  out  of  our  own  fhop  ? 
Or,  is  it  fpun  out  of  our  own  bowels,  and  forged 
upon  our  own  anvil  ?  Can  we  bring  faith  out  of  our 
own  head  or  heart  ?  Can  dry  bones  live,  or  raife  thcm- 
felves  out  of  the  grave  ?  Nay,  it  is  as  impoffible  for  us 
to  believe,  and  raife  ourfelves  up  to  the  life. of  faith,  as 
it  is  for  a  carcafe  of  clay  to  put  life  in  itfelf;  nay,  is  not 
faith  the  gift  of  God  ?  Is  not  Chrift  the  author  and 
fini flier  of  faith  ?  Who  fays,  *'  When  I  am  lifted  up, 
I  will  draw  all  men  to  me  ?"  It  requires  the  fame 
power  that  raifcd  Chrift  from  the  dead.  O  then  !  Let 
not  your  imagination  in  this  matter  crofs  the  very  firft 
principles  of  religion,  fo  as  to  think  that  your  faith,  if 
you  have  any,  is  the  caufe  of  God's  love,  while  his  love 
is  the  caufe  of  your  faith;  "  He  firft  loved  us." 
•  3.  His  love  prevents  our  repentance  ;  for  that  is  a 
fruit  of  his  love  :  Why,  fay  you,  muft  we  not  repent 
and  reform,  before  God  fet  his  ^  love  upon  us  ?  And 
ought  we  not,  by  the  exercife  of  our  common  gifts  and 
abilities  that  Grod  hath  given  us,  to  work  up  ourfelves 
to  fomething  of  this,  in  order  to  our  obtaining  the 
favour  of  God  ?  Alas,  for  fuch  ignorance,  and  fuch 
a  gofpel- darkening  religion,  as  is  like  to  come  in  fa- 
fliion  in  this  generation  !  O!  is  not  repentance  as  much 
the  gift  of  God,  and  fruit  of  his  love,  as  any  othci* 
graces  and  fruits  of  the  Spirit?  Afts  v.  31.  "  Chrill 
is  exalted  a  Prince  and  a  Saviour,  by  the  right-hand 
of  God,  to  give  repentance  to  Ifrael,  as  well  as  remif- 
fion  of  fin.'*  We  have  a  great  deal  of  noife  made  a- 
bout  the  neceffity  of  gofpel- repentance  before,  and  in 
order  to  juftification,  and  that  even  as  a  condition  and 
qualification ;  here  is  indeed  a  new  fcheme  of  divinity, 
of  which  there  is  no  foundation  in  our  ftandards  of 
doftrine.  It  is  true,  repentance  is  fo  neceflArY>  ^.V«X 
hon^  CdLn^:Lpe£i  pardon  without  it  j  audfo  fe^l^V^* 
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linefs  and  faniStificatioii  are  fo  neceffary,  that  notjc 
can  expeft  pardon  without  them :  but  is  therefore 
holinefs  and  fanflification  neceffary  in  order  to  juf- 
tification  ?  I  think  it  is  hard  to  maintain  this  wiihout 
running  to  Rome,  and  making  fanftification  before 
juflification,  and  in  order  to  it ;  for  if  actual  gofpel- 
repentance  be  not  a  part  of  fan£tification,  I  know  not 
what  it  is;  yea,  as  defcribed  in  our  Catcchifm,  it 
comprehends  the  whole  of  fanftification. But  to  re- 
turn ;  why,  may  one  fay,  may  we  not  repent  of  our 
fins,  in  fome  meafure,  and  reform  our  lives,  and  hum- 
ble  ourfelves,  and  moutn  ?  At  leaft,  can  we  not  Ihed 
a  tear  ?  Can  we  not  leave  off  our  tippling,  and  quit 
pur  lulls,  and  think  upon  death,  judgement,  and  eter- 
nity, fo  as  by  the  meditation  of  thefe  we  fljall  get  our- 
felves wrought  up  to  a  ftrong  and  ilrange  mortification 
to  all  things  in  the  world ;  yea,  become  as  eminent 
in  this  as  "any  faint  in  all  the  country,  for  all  their 
boafting  ?  Well,  much  good  may  your  repentance  do 
you ;  and  would  to  God  that  you  were  doing  more 
than  you  do.  But  I  would  have  you  fufpect  your  re- 
pentance ;  yea,  I  tell  you  affuredly,  that  even  by  the 
utmoft  ufe  of  the  higheft  common  gifts  and  graces, 
you  cannot  repent ;  and  when  you  have  brought  your- 
felf  by  thefe  means  to  the  greateft  meafure  of  legal 
repentance,  yet  there  is  no  promife  in  all  the  Bible 
to  that  repentance ;  "  For  all  the  promifes  are  yea,  and 
araen,  in  Ghrift  Jcfus ;''  and  till  you  get  in  to  Ghrift, 
by  a  faith  of  his  operation,  your  common  legal  re- 
pentance is  a  finful  repentance ;  "  For  whatfoever  is 
not  of  faith,  is  fin  ;'*  and  fo  it  is  a  God-difpleafing  re- 
pentance :  "  For  without  faith,  it  is  impoflible  to  pleafe 
God.''  In  a  word,  your  repentance,  which  you  fo 
much  magnify  in  your  heart,  for  I  fuppofe  you  are  not 
fo  dcftitute  of  fenfe,  as  to  fpeak  thus  before  the  world ; 
this  repentance,  I  fay,  is  fo  far  from  difpofmg  you  for 
Chrift,  that  it  tends  effeftually  to  make  you  oppofe 
Ghrift ;  why  ?  you  find  heart-ijielting  and  mourning, 
tears  and  forrows,  great  flaflies  and  love-floods  of  af- 
feftion,  and  then  you  think  all  is  right ;  you  fee  no 
mor^  need  of  Ghrift,.  and  cooae  ftiort  of  bim,  inftead  pf 
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being  drawn  into  hira.  *'  A  man  in  this  cafe,  as  one 
•'  fitly  exprelLs  it,  is  like  one  that  comes  to  court  a 
♦*  lady  ;  but  having  got  a  fight  of  the  handmaid,  he  falls 
**  in  love  with  her,  courts  her,  and  marries  her,  who  yet 
"  was  but  the  perlon  that  Ihould  have  led  him  to  the  lady, 
**  he  Was  propofingto  match  with:  lb  here,  Chritt  is  the 
**  match,  the  law  and  the  duties  thereof  are  the  hand* 
♦*  maid ;  well,  thou  falls  to  duties,  forrowing  for  fm,  and 
"  the  like ;  you  have  fallen  in  love  with  that,  and  feek 
**  no  further."  Why,  you  will  fay,  by  this  means  you 
would  have  no  preparatory  work  at  all.  It  fecms  by  this 
doftrine,  fay  you,  a  man  mud  come  to  Chrift  at  the  firft 
leap,  reeking  out  of  his  fins,  before  his  life  be  reformed; 
nay,  Sirs,  I  mull  tell  you,  in  the  Lord's  name,  that  the 
defign  of  a  right  preparatory  work,  is  to  force  you  out 
of  your  feigned  repentance  and  reformation,  and  out  of 
your  falfe  hopes  and  confidence,  and  to  fweep  away  your 
refuge  of  lies  :  and  if  ever  God  prepare  you  for  Chrift, 
he  will  bring  you  to  fay,  **  O,  I  cannot  repent,  I  can- 
"  not  reform,  I  cannot  mourn  ;  and  give  me  a  world  I 
**- cannot  command  ^  hearty  figh,  or  a  fob  for  fin;  I  can 
*'  do  nothing ;  I  am  hard  like  a  ftone,  and  black  like  a 
♦*  devil ;  and  unlefs  Chrift  help,  I  am  utterly  and  eter. 
**  nally  undone."  And  this  tends  to  give  ,the  foul  a 
great  demonftration  of  the  freedom  of  his  love,  that  it 
prevents  our  repentance  :  "  He  firft  loved  us." 

4.  His  love  prevents  our  prayers ;  for  that  is  alfo  t 
fruit  of  his  love.  You  will  fay,  though  we  cannot  at- 
tain to  be  holy,  and  cannot  believe  and  repent,  yet 
we  muft  pray,  and  feek,  or  elfe  we  cannot  get  his  fa- 
vour and  love.  Wo  is  me  that  f)eople  fliould  have 
fuch  dark  and  dangerous  notions  of  the  method  of  fal- 
vation!  Pray,  whence  comes  your  prayers,  if  they  be 
worth  the  name  of  prayers  ?  Do  they  not  come  from 
heax^en,  and  from  the  Spirit  of  grace  and  fupplication  ? 
If  yx>u  have  any  defires  that  are  worth  the  naming^ 
they  come  from  above  :  and  if  they  come  wholly  out 
of  your  heart,  or  head,  they  are  not  worth;  yea,  what-  , 
ever  defire  you  have  out  of  Chrift,  aod  whatever  prayer 
is  not  put  up  on  this  altar,  the  name  of  Cbrift  J^fua^ 
and  by  the  help  of  the  Spirit  of  Chrift,  thtte  \^  xio  ^^o- 
mi&  made  to  it:  for,  however  fevetil  ^toxaxfe^  «^ 
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made  to  God's  ordinances  and  inflitution^,  which  o- 
blige  you  to  be  about  his  hand  in  the  ufe  of  means; 
yet  no  promife  is  made  to  your  ptrlbrmance  out  of 
Chrift.  Expeft  then  no  fcvour  for,  or  upon  the  ac* 
count  of  your  duties ;  for  if  that  be  your  way  of  do* 
ingr,  you  need  to  pray  that  God  may  force  you  out 
of  your  prayers.  Let  none  think  now  thai  I  am  dif- 
couraging  any  from  the  ufe  of  means,  and  the  perfor- 
xnance  of  duties  ;  nay,  I  take  witnefs,  that,  in  God's 
name,  I  call  you  to  the  ufe  thereof ;  and  declare  you 
are  obliged  thereto  by  the  command  and  author  ty  of 
Father,  Son,  and  Holy  Gholh  But,  in  the  fame  name, 
I  call  you  to  the  right  ufe  of  the  means,  the  gofpel-ufc 
of  the  means  ;  for  that  legal  notion  of  praying  and 
feeking,  that  I  find  for  ordinary  among  people,  as  if 
their  feeking  would  prevent  God*s  love,  and  procure 
his  favour,  is  derogatory  to  tlie  goodnefs  of  God  ;  and 
hath  a  tendency  to  make  a  Chrill  of  their  prayers,  yea, 
more  than  a  Chrifl ;  in  regard  it  would  he  afcrlbing  a 
cafuality  to  our  prayers,  which  is  not  even  done  to  Die 
merits  of  Chrift  in  this  matter  :  for,  as  I  faid  before, 
the  love  of  God  in  itfelf,  cannot  be  procured ;  Chrift 
himfelf  did  not  procure  it  ;  for  God's  love  prevented 
Chrift's  mifTion,  and  fent  him  to  procure  all  that  he 
did  procure  and  purchafe  :  and  therefore,  if  you  think 
your  prayers  will  purchafe  God's  love,  you  make  more 
than  a  Chrift  of  your  prayers  ;  and  they  are  cfFcnfive 
to  God,  diflionouring  to  Chrift,  and  prejudicial  to  your 
own  fouls.  The  faints  themfelves  know  that  it  is  not 
by  their  duties  that  they  obtain  his  love  ;  but  in  duty 
lometimes  they  get  a  fenfc  of  his  love.  Why,  may 
feme  fay,  we  need  pray  none  at  all,  if  we  get  no  good 
by  our  prayers.  Really,  man,  thefe  prayers  of  yours, 
vthich  you  make  your  righteoufnefs,  and  for  which 
you  expeft  to  be  loved,  and  juftified,  and  faved,  they 
are  the  moft  abominable  to  God,  and  unprofitable  to  you 
in  the  world.  "  To  what  purpofe  is  the  multitude  of  your 
facrifices?  Therefore  bring  no  more  vain  oblation:  your 
incenfe  is  abominr.tion  to  hira  ;  he  cannot  away  with  it, 
it  is  iniquity,  even  your  folemn  meeting,'*  Ifa.  i.  ii.  13. 
See  L^aiah  Ixvi.  3.     Therefore  you  have  need  to.pray, 
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that  God  lifSbld  learn  you  the  m)  ftery  of  prayer ;  for 
yoa  will  never  fijid  it  a  plealant,  conitortable,  and  pro- 
fitable exercile,  while  you  fet  it  l^efore  his  love,  as  a 
caiife  of  it ;  whereas  it  follo'^^'s  «ft«r  his  love,  ^s  a  fruit 
of  it.  Hence  all  that  ever  prayed  to  purpc^fe,  or  wref- 
tled  with  him  for  the  bleifing,  have  found  that  they 
could  not  pray,  more  than  they  could  move  the  earth 
from  its  center,  until  his  grace  prevented  their  prayers  ; 
and  they  can  a!l  fet  their  feal  to  that  word,  lia.  Ixv.  i. 
^*  I  am  found  of  them  that  fought  me  not."  None  ever 
fought  him  aright,  till  free. grace  fought  them  out,  and 
found  them  in  fome  reptft. 

Quefl.  But  is  it  not  faid,  Rzck.  xxxvi.  37,  "  Forthefe 
things  will  I  be  enquired  of  by  the  houfe  of  Ifrael  ?" 
True,  betwixt  gracious  feeking  and  finding,  tliere  is  a 
certain  connexion  ;  for  gracious  and  fpiritual  feeking 
prefuppofes  grace  to  feek,  and  that  his  love  hath  already 
prevented  our  prayers;  and  when  he  gives  grace  to  feek, 
to  be  fure  he  will  give  more  and  more,  not  for  our 
feeking,  but  for  the  fake  of  his  promife  in  Chrift  Jefus; 
and  upon  his  account.  But  if  we  underfland  that  word 
as  an  encouragement  to  all,  whether  gracious  or  grace- 
lefs  .perfons,  "  For  this  will  I  be  ^enquired  of  by  the 
houfe  of  Ifrael,''  then  the  meaning  is  not,  I  will  give  you 
none  of  thefe  things,  viz.  the  new  heart,  the  new  fpirit, 
there  promifed,  and  the  Spirit  to  he  put  within  you ; 
1  fay,  the  me  ming  is  not,  I  will  give  you  none  of 
thefe  things,  bat  for  the  fake  of  your  prayers,  and  till 
your  prayers  produce  them ;  nay,  that  expofition 
would  be  crofs  to  t!ie  very  context,  which  fays,  **  Not 
for  your  fake  do  I  this,  O  houfe  of  Ifrael  ;  be  it  known 
to  you,  and  be  afliamed,  and  confounded  for  your  own 
ways;"  you  may  be  afliamed  of  your  prayers  and  duties, 
as  well  as  your  fms  and  iniquities  ;  and  therefore  it  is 
not  for  the  fake  of  your  perfons  or  prayers  either,  be 
it  known  unto  yon  ;  and  therefore  the  tneaning  of  the 
word  is,  that  as  all  Ifrael  Jiath  a  rigl)t  of  accefs  to  thefe 
promifes ;  and  all  poor  fmners  that  hear  tell  of  tl'»em, 
may  come  to  a  throne  of  grace,  and  plead  for  the  ac- 
complifliment  of  them  to  themfelves,  in  a  way  of  free 
grace ;  fo  in  the  diligent  ufe  of  all  thefe  mt^Tv^  ^ti^ 
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ordinances  of  my  appointment,  they  ihall  find  that  I  will 
yield  myfelf  exorable  and  eafy  to  be  entreated ;  and 
fo  it  is  an  encouragement  to  prayer,  in  expeflatioa 
that  Ood  will  confer  the  proniifed  bkiSugs,  and  not 
that  our  f>rayers  will  obtain  them  ;  and  therefore  the 
mors  that  a  man  turns  fuch  a  fcripture  to  a  covenant 
of  WQrks,  as  if  he  were  upon  terms  with  God^  that 
r.pon  condition  that  he  pray  and  feek,  God  will  givQ 
hmi  the  promifed  bleifings ;  the  more  he  does  fo,  I 
fay,  the  further  is  he  from  all  thefe  bleffings  ;  where, 
^s  the  lefs  hope  and  expe6\ation  that  a  poor  foul  hath 
from  his  prayers,  be  will  always  find,  that  he  will  como 
the  more  fpeedt 

In  a  word,  the  prayer  you  fpeak  of,  tnan,  is  cither 
fL  natural  or  a  fpiritual  prayer;  if  it  be  a  natural  prayer, 
then,  as  th?  natural  man  is  bound  to  pray,  and  yet 
Jiath  nothing  to  expeft,  but  of  fpvereign  free  grace; 
fo  there  is  np  connection  betwixt  his  prayer  and  the 

f)romlle,  unlefs;  wp  turn  rank  Arp^inians  :  }f  it  be  9 
piritual  prayer,  then  to  be  fure,  the  promife  hath  pre* 
vented  his  prayer  ;  for  tp  fay  that  nope  of  thefe  pro^ 
mifes  are  given,  till  a  man  pray  in  the  Spirit  for  thhem, 
is  crofs  to  the  whole  current  of  fcripture,  and  fpidtual 
reafon  ;  for,  how  can  a  man  pray  in  the  Spirit,  till  that 
promife  be  accomplifhed  in  lome  meafure  upon  him, 
^*  I  will  put  my  Spirit  within  you?'*  Thus  his  love  pre- 
vents our  prayers,  it  prevents  our  defires  and  endear 
vours;  "  He  firit  loved  us.". — —And  Ip  much  fjialifuf* 
fice  for  the  firll  general  head, 

II.  The  Second  thing  propofed  was,  to  fpeak  of  be* 
Jievers  love  to  God  and  Ghrift ;  "  We  love  bim ;" 
This  is  but  a  fmall  llream  that  flows  from,  and  rupi 
again  to  the  ocean  of  bis  love.  We  may  take  up  this 
Jove  of  the  faints  towards  God  in  the  following  confix 
derations. 

I.  We  may  confider  this  love  in  its  Nature,  It  ia 
liot  a  fpark  of  natural  kindling ;  it  is  not  from  natu? 
ral  reafon  or  common  grace,  no ;  it  is  from  the  fav* 
ing  operation  of  the  Holy  Ghoft,  circumcifing  the  heart 
%Q  Ipye  God  |  the  fruits  of  the  Spirit  are  faith,  love, 
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and  the  reft  of  the  graces :  it  is  altogether  fuper-na- 
tural;  for  the  natural  mind  is  enmity  againft  God:  we 
naturally  bate  God.  Sirs,  though  the  worft  perfon  in 
the  world  will  fay  they  do  not  hate  God,  yet  they 
really  do  it ;  and  their  hatred  appears  in  their  averfion 
from  him  and  his  ways,  their  oppofition  to  his  com- 
niands  and  counfels,  their  contempt  of  his  promifes, 
and  ncgleft  of  his  falvation,  and  his  Chriil;  for  they 
will  not  come  to  him,  that  they  might  have  life.  It  is 
God's  prerogative  to  turn  the  heart  from  enmity  to  love, 
from  darkncfs  to  light,  and  from  the  power  of  Sataii 
unto  God:  no  man  can  turn  himfelf,  more  than  the 
Ethiopian  can  change  his  ikin,  or  the  leopard  his  fpotSi 
Jer.  xiii.  23.  Men,  by  their  improvement  of  their 
natural  faculties,  and  by  common  grace,  which  nioft 
part  of  men  have  fomething  of,  come  to  a  fermon,  and 
go  to  their  knees,  carry  fomewhat  of  morality  and 
modefty,  but  they  are  not  able  to  command  tbemfelves 
to  love  God;  nay,  duty  is  a  burden;  tlie  word  is  a 
wearinefs  to  them ;  they  are  mad  upon  idols ;  thef 
niake  the  Lord  to  ferve  with  their  fm ;  and  their  duties 
to  ferve  as  a  covering  to  their  lufts;  and  mtHat  ufe  of 
duty  for  this,  that  they  may  be  looked  upon  as  good 
nien,  and  not  Atheifts ;  but  let  them  do  their  bellg 
they  cannot  expel  that  curfed^  habit  of  enmity,  nor 
introduce  the  contrary  habit  of  love,  till  the  power  of 
God  come  along  difcovering  the  beauty  and  glory  of 
Cbrift,  and  transforming  the  foul  after  the  fame  imager 
for  this  love  imports  a  faving  knowledge  of  this  glori- 
ous object  beloved,  a  high  efteem  of  the  object  thus 
known,  a  beairty  choice  of  him  whom  we  thus  efleerai 
and  a  fweet  recumbancy  in  this  choice.  The  under* 
flandhig  is  made  to  fee,  the  judgment  to  efteem,  the 
will  to  cbufe,  and  the  foul  to  aequiefce  in  bisn.--«* 
}Sut  thefe  things  I  cannot  enlarge  upon. 

2t  We  may  confider  this  love  in  the  kinds  of  it. 
And  here  I  would  fpeak  only  of  two  kinds  in  general^ 
namdy)  a  more  common,  and  a  more  fpecial  love. 

(i;)  There  is  a  more  common  love,  which  even  hy* 
pocrites  may  have,  and  may  have  it  as  a  froit  of  God*a 
Spirit  in  this,  common  operation,  while  ytt  \}cvt>j  ^^^ 
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not  renewed   in  the  whole,  man.     As  they  may  have 
a  temporary  faith,   fo  they   may  have  a  love  proper, 
tioned  to  tliis.     The  feed  of  the   word   falls  into  the 
heart,  as  into  ftony  ground,   and   it  quickly  fprings  up 
in   fome  jRalhes   of  affection,  and    fair  flouriflies  of  a 
profeffion,    i"o  as  they    may   feem,  to   ihemfelves   and 
Others,  to  be  among  the   bcft  of  Chriilians,   while  yet 
it  is  not  any   fpecial  work  of  God's  Spirit,  but  a  com- 
mon gift  and  grace.     The   Lord  defigns   to   tame  and 
civilize   fome,  as  well   as  to  fave  and  convert  others. 
Now,  this  love,  however   great  and  vehement  it  may 
be  in  appearance,  yet  it  is  but  a  land-flood  at  the  bell: 
it  hath  not  a  fpring;  it  is  nouriOied  as  a  pool  of  water, 
not  as  a  well  of  water;    the  water  which   the  Lord 
gives  to  his  people,  it   is   in   them   a  well  of  water, 
fpringing  up  to  everlalUng  life,   John  iv.  14.     But  the 
hypocrite's  love  is  a  returning  to  the  Lord,  but  not  with 
the  whole  heart.     It  is  a  love  as  is  detcribed  in  the  Jews, 
*'  They  ferved  the  Lord,  and  they  ferved  Alhtaroih:" 
To  pacify  their  confciences,   they  will  ferve  the  Lord; 
btit  to  fatisfy  their  affeftions,  they  will  ferve  their  lufts: 
they  never  fell  their  all  for  the  Pearl  of  great  price; 
tliey  never  reft  upon  him  as  their  prefcnt,  only,  and 
greateft  good,   nor  find  full  fatisfadtion  in  him.     They 
never  come  to  that  with  it,   '*  Whom  have  I  in  heaven 
but  thee  ?  and  there  is  none  in  all  the  earth  that  I  defire 
befides  thee.'*     There  is  fomething  belide  Ghrift   that 
they  defire;  they  have  fome  efteem  of  him,  when   he 
fmiles  on  them  in  his  providences,   when  they  get  eafc 
to  their  confciences;  and,   by   their  ;falfe  hopes  of  hea- 
ven,  apprehend  matters  to  be  well-enough  with   them. 
But  when  the  Lord  begins  to  frown,   and  the  courfe  of 
his  providence  is    turned,    then   their   love  is  tftrned 
into  hatred;  and  the   hatred  wherewith  they  hate  him, 
is  greater  than  the  love  wherewith  they  loved  him.    Aa 
John's  hearers  rejoiced  in  his  light  for  a  feafon,  and  but 
for  a  feafon;  andChriU's  hearers  cried  this  day,Hofanna, 
and  the  next  day,   Crucify  him;  and,  as  many  people 
followed  Chrift  for  the  loaves,  becaufe  he  fed  them;  fo 
many  ftill  follow  Ghrift,  fome  for  outward  things,  and 

becaufe 
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becaufe .  of  his  general  merciful  difpenfations ;  yea, 
iome  for  inward  ihings  :  O,  fay  they,  ordinances  arc. 
pleafant;  it  is  a  fweet  thing  to  get  a  tear  at  a  fermon, 
and  to  be  ravilhed  with  foracihing  of  the  glory  of  hea*- 
vcn,  and  privileges  of  the  faints:  no  doubt  the  joy 
with  which  the  ftony-ground  hearers  received  the 
word,  had  its  fweetnefs  and  pleafure, -and  thereupon 
their  hearts  are  aloft,  a.nd  they  think  they  love  Chrift 
above  all  things;  but  yet  their  root  is  rottennefs; 
ihey  never  truly  come  to  Ghrilt,  to  get  reft  to  their 
hearts  and  confciences  from  the  filth  and. guilt  of  fin. 
But, 

(2.)  There  is  a  fpecial  love,  whereby  the  whole  foul 
is  carried  out  towards  the  Lord,  as  the  chief,  prefent, 
and  only  good,  and  whereby  the  foul  fees  nothing  iu. 
heaven  or  earth  defirable  in  comp.irifon  of  him;  and 
that  gSs  towards  a  prefent  Chrifl,  in  rejoicing  in  him; 
and  towards  an  abfent  Chrift,  by  lanieviting  after 
him:  it  ads  by  cleaving  to  him,  when  they  have  the 
greateft  temptations  to  go  away,  and  it  appears  moft 
when  Chrift  threatens  to  depart;  and  it  cleaves  moft 
to  him,  when  many  are  departing  from  him;  "To 
whom  fliall  we  go,  thou  haft  the  words  of  eternal  life.'? 
It  counts  all  but  lofs  and  dung  for  him :  Chrift  gets 
the  throne  of  their  hearts,  the  cream  of  their  affe£lions, 
the  very  foul  of  their  fouls,  their  moft  vehement  love; 
whatever  other  things  they  love,  it  is  but  in  a  fubordi- 
nation  to  him;  whatever  other  things  they  rejoice  in, 
he  is  their  chief  joy  ;  **  I  will  go  to  the  altar  of  God, 
to  God  my  exceeding  joy,''  Pfal.  xliii.  4.  Their  joy  in 
him  exceeds  the  joy  that  they  have  in  any  thing  elfe 
in  a  world. 

3.  We  may  confider  this  love  in  the  degrees  of  it, 
I  would  not  be  for  the  breaking  -a  bruifed  reed,  or 
quenching  a  fraoaking  flax ;  my  heart's  defire  is,  that 
all  that  love  Chrift,  even  in  the  weakeft  degree,  if  it 
be  a  fpecial  love,  may  go  away  rejoicing  in  him; 
therefore  I  tell  you  of  thefe  four  degrees  of  this  love. 

(i.)  There  is  a  love  of  defire  after  Chrift,  that  i» 
not  yet  arrived  at  a  full  complacency  in  him ;  "  The 
defiirc  of  our  foul  is  to  thjname/'  fays  thcChuTcy,  t^'^ow 
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creature  may  have  a  rooted  defire  after  Ghrift,  that  is 
not  yet  come  the  length  of  a  rooted  delight  in  him; 
becaufe  through  unbelief  they  queKion  their  fpecial 
intereft  in  him  :  but,  **  Bleffed  are  they  that  hunger 
and  third  after  righteoufnefs ;  for  they  fliall  be  filled." 
If  a  gracious  defire  after  Ghrift  be  rooted  in  the  foul, 
there  is  true  love.  Yea,  further,  this  defire  hath  fcvcral 
degrees  alfo:  fometimes  the  defire  is  like  a  fmoaking  flax, 
hardly  can  one  difcern  the  fpark  of  red  fire,  only  they 
fee  fmoak  as  a  fign  of  fire;  a  fmoaking  fiax. — This 
defire  may  be  llrangely  chocked,  fometimes  through  the 
prevalence  of  unbelief:  even  the  children  of  God, 
that  have  found  and  faving  defires,  may  become  fo 
heartlefs,  as  that  they  have  no  boldnefs  to  come  to 
the  Lord,  and  cxprefs  their  defires;  all  they  can  fay 
is,  that  there  is  fomething  about  the  bottom  of  their 
heart  of  an  earneft  wifti,  that  the  Lord  would  come  to 
them,  when  they  cannot  come  to  him :  all  they  can 
fay  is,  O,  when  will  he  come  to  me!  Or,  when  will  he 
give  me  a  vifit !  O,  there  is  none  in  the  world  needs 
a  Vlfit  fo*  much  as  L' — Sometimes  their  defires  are  more 
vivid  and  lively,  more  bright  and  fliining,  and  break 
forth  in  ardent  prayers  and  pantings  of  foul  after  him; 
**  As  the  hart  pants  after  the  water-brooks,  fo  pants 
xny  foul  after  thee,  O  God  :  my  foul  thirfts  for  God, 
for  the  living  God.  With  my  foul  have  I  defired  thee 
in  the  night,  and  with  my  fpirit  within  me,  will  I  feek 
thee  early."  Sometimes,  again,  their  defires  become 
fo  ftr«ng,  as  that  the  perfon  is  made  to  put  on  a  refolu- 
tion,  as  David  did,  **  I  will  neither  give  fleep  to  mine 
eyes,  nor  flumber  to  mine  eye-lids,  till  I  find  out  a  place 
for  the  Lord,  an  habitation  for  the  mighty  God  of 
Jacob,  Lo,  we  beard  of  it  at  Ephrata,  we  found  jt  in 
the  fields  of  the  wood,"  Pfalni  cxxxii.  4,  5,  6.— Their 
defires  may  be  fuch  as  to  make  them  refllefs,  till  they 
get  their  hearts  made  a  fit  habitation  for  him;  they  may 
be  fuch  as  to  carry  their  fouls  aloft  above  all  temporary 
enjoyments,  and  make  them  mount  up  on  wings  as 
eaj^es ;  and  to  look  down  upon  all  the  enjoyments  of 
time,  and  fublnnary  comforts^  as  altogether  contemptible. 
Sot  thcflj^ 

(2.)  As 
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(2.)  As  there  is  a  love  of  deilre,  fo  of  delight  and 
complacency,  whereby  they  take  up  their  reft  and  fati£* 
fadlion  in  him,  faying,  **  Tho'  the  fig*tree  Ihould  not 
bloiTora,  nor  fruit  ihould  be  found  in  the  vine.  Sec.  $ 
yet  will  I  rejoice  in  the  Lord;  I  will  joy  in  the  God  of 
my  falvation."  Indeed,  they  that  have  found  faving 
deiires  after  the  Lord,  are  unfatisfied  till  their  dei&re  be 
turned  to  delight,  and  till  they  attain  this,  •*  Whom 
having  not  feen  we  love;  in  whom,  tho'  now  we  fee  him 
not,  yet  believing,  we  rejoice  with  joy  unfpeakablc, 
and  full  of  glory."  When  the  Lord  manifclts  himfelf 
to  them,  as  reconciled  in  Chrift,  when  he  manifefts 
his  love  to  their  fouls,  and  opens  the  flood-gates  of  hia 
Spirit's  influences,  O  then  they  cannot  but  delight  in  him, 
and  be  fatisfied  as  with  marrow  and  fatnefs;  for  then 
they  have  a  feaft  of  fat  things,  and  of  wines  on  the  lees, 
well  refined.  O  fenlualills,  that  never  had  a  more 
pleafant  hour  all  your  days,  than  when  you  fat  down 
to  a  hearty  meal  of  meat  or  drink,  you  are  but  a  mifer- 
able  creature;  there  is  meat  to  eat  that  you  know  not  of^ 
and  joy  that  you  intermeddle  not  with.  O  the  joy  and 
triumph  that  there  is  in  the  enjoyment  of  a  God  in 
Chrifl;  **  Thanks  be  to  God,  which  always  caufes  ua 
to  triumph  in  Chrift;"  always  causes  to  triumph! 
It  is  true,  the  fouls  of  believers  may  fometimes  wander 
from  the  Lord,  even  after  they  have  experienced  this 
enjoyment ;  and  never  more  readily  than  on  the  back 
of  a  fweet  communion  :  their  defires  may  wander  after 
other  things;  they  may  fall  afleep;  they  are  not 
yet  perfect,  nor  delivered  from  a  body  of  death;  and 
therefore  afier  that,  they  may  come  under  doubts,  and 
great  fears ;  and  thefe  may  bring  them  very  low, 
and  may  much  alienate  their  hearts  from  the  Lord; 
yea,  but  they  are  as  the  needle  in  the  compafs,  that 
can  never  reft  or  fettle  till  it  comes  to  the  right  point; 
They  can  never  reft  till  they  get  into  his  bofom  again : 
they  find  their  cafe  a  wildernefs-cafe,  wherein  they 
are  wandering  from  mountain  to  hill,  and  therefore 
they  fay,  "  Return  unto  thy  reft,  O  my  foul:"  they  are 
made  again  to  return  to  him^  and  take  more  delight  in 

him 
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him  than  ever;  and,  by  delighting  in  him  get  an  earneft- 
penny  of  heaven. 

(3-)  There  is  a  love  of  benevolence  and  good-will 
towards  Ghrift,  and  his  intereft  in  the  world,  that  all 
his  concerns  in  the  world  may  go  right,  and  that  no 
weapon  formed  againft  Zion  may  profper.  By  this  love, 
bU  thefc  things,  whereby  God  makes  h'mfelf  known, 
his  woVd,  his  ordinances,  his  people,  his  precepts,  his 
truths,  are  precious.     And  to  this  we  may  join, 

{4.)  The  love  of  beneficence,  whereby  they  do  all 
they  can  for  the  honour  of  Ghrift,  the  good  of  his 
church,  the  credit  of  his  truths,  and  for  bearing  down 
every  intereft  oppofite  to  his. — But  thefe  things  may 
perhaps  fall  under  another  head. 

4.  We  may  confider  this  love  in  thedimenfions  of  It: 
as  God's  love  towards  his  people  hath  height,  and  depth, 
and  length,  and  breadth,  fo  there  is  fomcthing  like  di- 
menfions  of  that  fort  in  their  love  to  him. 

(i.)  Their  love  is  a  high  love,  it  hath  a  height;  it 
is  a  tranfcendent  love;  they  love  him  above  all  things; 
they  love  him  more  than  father  or  mother,  lifter  or 
brother,  profit  or  pleafure,  credit  or  preferment ;  yea, 
doubtlefs,  they  count  all  things  but  lofs  and  dung  in 
coraparifon  of  him.  The  language  of  their  foul  is, 
None  but  Ghrift:  in  all  things  he  hath  the  pre-eminence. 

(2.)  Their  love  hath  a  depth;  for  it  is  rooted  in 
the  heart,  and  does  not  float  in  the  fancy.  The  love 
of  many  is  but  like  a  thaw,  that  will  fometimes  be 
on  the  face  of  the  ground,  by  the  heat  of  the  fun,  while 
there  is  a  hard  froft  below  in  the  earth ;  fo  their  love 
is  but  fuperficial,  upon  the  furface  of  the  foul ;'  there 
is  fome  thaw,  but  the  heart  is  hard;  true  love  hath 
a  deep  root. 

(3.)  Their  love  hath  a  breadth:  they  not  only  love 
his  mercy  and  grace,  but  his  faithfulnefs,  juftice,  and 
holinefs:  they  love  not  only  his  cOvenant-promifes, 
but  his  kindly  threatnings;  not  only  his  favourable 
providences,  but  alfo  his  fatherly  chaftifements:  they 
love  every  thing  that  hath  any  thing  of  God  in  it ;  his 
people,  becaufe  they  are  his  image ;  his  ordinances, 
becaufe  ihey  are  his  galleries  5    they  love  the  place 
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W'here  his  honour  dwells ;    and  every  thing  that  hath 
a  divine  ilamp  and  fuperfcription. 

(4-)    Their    love    hath   a   length    in   it,    as   well   as 
a  hcighth,  and  depth,  and  breadth.     It  is  not  like  the 
hope  of  the  hypocrite   that  perifheth.     Their  hope  and 
love,   who  are  hypocrites,   is  built  upon  an  airy  fancy 
and  empty  imagination  i  it   is  built  upon   (and,   and  fo 
it  falls  to  the  ground;  but  the   believer's   love   is  built 
upon  the  faith  of  the  proraife,  and  the  faith  of  the  love 
of  God;  it  is  built  upon  the  rock  of  ages,  and  fo  the 
building  ftands.     Some   will  have   a   love   to   a  thing 
to-day,   and  quit  it  to-morrow;  but  love  to  Chrill  will 
never    go    quite  out.     It  is  true,    their  love   is    not 
always  exercifed,  or  always  equal  in  its  exercife ;  for 
fometimcs  it  is  like  a  coal  below  the  aflies,  yet  all  the 
power  of  hell  cannot  quench  it ;  for  many  waters  can- 
not quench  love:  it  may  be  over-toped  with  the  weeds 
of  corruption,  and  out  of  view;  for  the  flcfli  lullelh 
againft  the  Spirit;  and  the  flefli  may  be  ftrong,  and  the 
Spirit  or  grace   weak,  but  ihll  the  root  remains,  and 
Ihall  grow  up  to  perfeftion. 

5.  We  may  confider  this  love  in  the  properties  of 
it.  Some  of  them  have  been  touched  in  the  precceding 
heads,  therefore,  in  fhort, 

(i.)  True  love  to  God  in  Chrift  is  a  free  and  volun- 
tary  love.  Some  people  force  themfelves  up,  as  it 
were,  to  an  efteem  for  Chrill,  by  ufing  manifold  ar- 
guments; and  after  all,  it  is  but  imaginary  and  mer- 
cenary  love:  they  are  not  under  the  conftraint  of 
gofpel-grace,  but  the  conftraint  of  legal  hope;  expec- 
ting fonie  reward  for  their  love  and  fervice:  but  here 
the  perfon  loves  the  Lord  for  himfelf,  and  ferves  him 
without  legal  coinpulfion  or  co-a£tion  ;  or  by  legdl 
fears  of  hell,  or  legal  hope  of  heaven.  As  he  loves 
them  freely,  in  oppofition  to  merit,  fo  they  love  him 
freely,  in  oppofition  to  legal  compulfion. 

(2.)  True  love  is  a  fincere  love;  "  Grace  be  with  all 
them  that  love  our  Lord  Jefus  Chrift  in  fmcerity/'  It 
is  a  loving  the  Lord  with  all  the  heart,  foul,  mind  and 
ftrength ;  it  i&  hearty,  and  hath  its  abode  in  the  inner 
chambers  of  the  heart.    It  docs  noi  \y  vti  vVv^  voxi^g^ift. 
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or  lip,  or  the  outward  profeflion  only,  but  In  the  hearti 
and  aff^aion,  and  foul  of  man, 

(3.)  True  love  is  an  ardent  love:  it  is  compared  to  ' 
fire  that  hath  a  mod  vehement  flame:  it  is  like  fire  for 
light;  it  is  the  difcovery  of  Ghrift  that  makes  the  foul 
to  love  himy  and  it  makes  the  man's  light  to  fhine 
before  men,  fo  as  his  heavenly  Father  is  glorified. 
It  is  like  fire  for  heat;  it  heats  the  breall,  and  warms 
the  afFedions,  and  flames  towards  Ghrift  when  he  is 
feen.  It  is  like  the  fire  for  its  confuming  quality;  it  . 
confumes  lulls  and  corruptions  :  Many  waters  cannot 
quench  it ;  no  water  of  fin,  of  affliction,  or  defertion, 
or  temptation. 

(4.)  True  love  is  a£live  love ;  it  makes  the  foul  to 
aft  for  God,  and  for  Ghrift,   faying,   O  what  Ihall  I  "* 
do  for  him  ?    "  What  ftiall  I  render  to  the  Lord  for  all 
hii  benefits  ?"     It  conftrains  to  fervices  and  fuflferings 
for  Ghrift. 

(5.)  True  love  is  an  uniting  love:  it  carries  out  the 
foul  towards  union  and  communion  with  God  in  Ghrift; 
he  aiFedls  communion  with  him  in  his  thoughts  and 
meditations;  *'  My  meditation  of  him  ftiall  be  fweet." 
Communion  with  him  in  his  ordinances,  communion 
with  him  in  his  grace,  and  communion  with  him 
in  glory. 

(6.)  True  love  is  a  folicitous  and  careful  love:  it  is 
careful  to  avoid  whatever  is  offending  to  God,*  care- 
ful to  provide  whatever  is  pleafing  to  him ;  careful  and 
folicitous  left  it  fliould  lofe  his  company ;  careful  and 
folicitous  to  recover  a  fight  of  him  when  he  abfents 
himfelf. 

(7.)  True  love*  is  a  bold  and  venturing  love;  it  will 
adventure  upon  reproaches,  perfecutions,  dangers,  dif- 
ficulties, yea,  and  death  itfelf,  for  the  fake  of  the  Lord 
Jcfus.  When  there  are  greateft  difficulties,  true  love 
will  cleave  moft  to  Ghrift:  when  there  is  a  general 
apoftacy,  true  love  will  appear  moft  for  Ghrift,  as 
the  two  witneffes,  Rev.  xi.  3.  When  men  make 
breaches  upon  the  truth  of  God,  the  true  lover  of 
Ghrift  will  caft  himfelf  into  the  breach,  as  Pergamus 
did,  Rev.  ii.  is*     la  a  word,  when  love  cannot  Hand 

in 
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in  the  breach,  it  will  mourn  for  the  diftionour  done  to 
Chrift,  and  weep  in  fecret  places  for  it.  All  thefe  pro- 
ceed from  the  invincible  valour  of  love* 

8,  True  love  is  a  perfevering  love :  when  faith  and 
hope,  in  fome  refpedl,  will  carry  us  no  further  than  the 
grave,  love  will  go  over  the  border  of  time,  and  remaia 
in  heaven  for  ever. 

(9.)  True  love  is  a  conjugal  love,  a  marriage  love : 
and  as  conjugal  love  is  a  loyal  love  ;  fo  is  true  love  to 
Chrift :  It  calls  Jefus  Lord  and  Kino  :  *'  He  is  thy 
Lord  and  worfliipthou  him,"  Pfal.  xlv.  11.  As  conju- 
gal love  is  a  challe  love ;  fo  true  love  to  Chrift  cannot 
endure  a  rival :  it  allows  no  mate,  no  luft,  no  Delilah, 
to  come  in  Ghrift's  room,  without  the  utmoft  abhor- 
rence.  As  conjugal  love  is  a  reverential  love  ;  fo  true 
love  to  Chrift  carries  towards  him  with  holy  fear  and 
reverence,  and  filial  regard.  And  as  conjugal  love  is 
a  fruitful  and  fruit-bearing  love ;  fo  true  love  to  Chrift, 
is  a  love  that  bears  fruit  to  him  ;  "  Ye  are  dead  to  the 
law  by  the  body  of  Chrift,  and  married  to  another,  evea 
to  Chrift,  that  ye  might  bring  forth  fruit  unto  God."— • 
Again,  • 

(10.)  True  love  is  an  affimllating  love ;  it  changes 
the  perfon  in  whom  it  is,  into  the  image  of  the  glorious 
and  beloved  objeft,  and  makes  him  defire,  above  all 
things,  to  be  like  unto  Chrift ;  faying,  O  to  be  holy  I 
O  to  be  free -of  fm  I  O  to  be  full  of  God!  O  to  be  con- 
form to  the  image  of  Chrift !  yea,  the  more  love,  the 
more  likenefs. 

(11.)  In  a  word,  fometimes  it  is  an  cxtatical  love/ 
as  if  the  man  were  befide  himfelf,  and  out  of  himfelf : 
hence  that  proverb,  Amantes,  Amantes ;  like  that  of  the 
apoftle,  **  If  we  be  befide  ourfelves,  it  is  tp  God,*' 
2  Cor.  V,  13.  It  carries  the  foul  out  of  itfclf,  faying  with 
the  church,  "The  voice  of  my  beloved,  behold  he 
Cometh;"  it  is  an  abrupt  kind  of  fpecch»  like  that  of  a 
perfon  tranfported,  ravilhed,  and  in  a  rapture:  ♦*  The 
voice  of  my  beloved,  behold  he  cometh;"  fometimes 
there  is  a  ray  of  glory,  a  bright  glance  of  the  Sun  of 
righteoufnefe. 

6.  We  may  CQnfider  tbk  love  in  the  i;&&s  oViX.. 
Vol.  TL  t  <^  ^^^^  "^^^^ 
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(i.)  This  love  vents  itfelf  in  prayer  and  fupplication; 
•*  O  Grod,  thou  art  my  God,  early  will  I  feek  thee/' 
Pfalm  Ixiii.  i. 

(2.)  It  vents  itfelf  in  praife  and  commendation;  "  My 
beloved  is  white  and  ruddy,  the  chief  among  ten  thou- 
fand,'*  Cant,  v,  10. 

(3.)  It  vents  itfelf  in  wonder  and  admiration;  "  Be- 
hold what  manner  of  love  the  Father  haih  beftowcd  upoa 
us,  that  we  fliould  be  called  the  fons  of  God." 

(4.)  It  vents  itfelf  in  obedience  and  obfervation  of  his 
law  ;  *•'  If  you  love  me,  keep  my  commandments.** 

(5.)  It  vents  itfelf  in  hatred  of  fin,   and  every  falfe 
way ;  *'  Ye  tliat  love  the  I -ord,  hate  evil,'* 
'  (6.)  It  vents  itfelf  in  loving  every  thing  that  belongs 
to  God. — And  this  might  lead  me  to  Ihew  how, 

7.  We  may  confider  this  love  in  the  objedl  of  it,  and 
in  the  extent  of  its  objedt:  why,  the  true  lover  of  Cbrift 
he  loves  a  whole  Chriit. 

(i.)  He  loves  him  in  his  perfon,  as  he  is  the  bright* 
nefs  of  the  Father's  glory,  and  the  exprefs  image  of  his 
perfon,  Heb.  i.  3. 

(2.)  He 'loves  him  in  his  natures,  as  he  is  God-man; 
•*  Immanuf.l,  God  with  us." 

(3.)  He  loves  him  in  his  offices  ;  as  he  is  a  Prophet, 
to  take  away  his  darknefs  ;  a  Prieft,  to  take  away  his 
guilt ;  and  a  King,  to  take  away  his  fin,  and  to  fubdue 
his  lufts. 

(4.)  He  loves  him  in  his  relations;  as  he  (lands  i-e- 
lated  to  God,  being  his  eternal. Son;  as  he  ftands  re- 
lated to  the  covenant,  being  the  Mediator,  Witnefs, 
Surety,  and  Teflator,  and  all  of  it ;  and  as  he  (lands  re- 
lated to  his  church,  being  their  Head  and  Hu(band,  and 
all  relations  to  them.  You  fee  what  a  large  field  I  might 
here  go  through. 

(5.)  He  loves  him  hi  his  righteoufnefs,  both  aftivc 
and  pa(five,  as  having  fiilfillcd  the  law,  and  fatisfied  the 
juftice  of  God  in  our  room. 

(6.)  He  loves  him  in  his  merit  and  purchafe ;  he 
loves  him  in  his  Spirit  and  grace  ;  he  loves  him  in  his 
rommands,  promifes,  and  comforts ;  he  loves  him  in 
his  ivork  and  wages ;  he  loves  him  in  his  minifiers  and 
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people ;  he  loves  him  in  his  gofpel  and  ordinances ;  he 
loves  him  in  his  crown,  honour,  and  ^lory  ;  he  loves 
him  in  his  crofs,  his  reproach,  and  fuffcring;  he  loves 
him  in  every  thing  about  him,  and  efpccially  in  himfclf, 
as  being  altogether  lovely.  And  this  leads  to  another 
confideration, 

8.  We  may  confider  thrs  love  in  the  grounds  of  it. 
Indeed  it  is  a  God  in  Chrifl:  they  love :  more  particu- 
larly, if  you  aJk,  what  are  the  grounds  of  the  faints  love 
to  Ghrift  ?     Why, 

(i.)  Their  love  to  him  is  grounded  upon  his  worth, 
beauty,  and  excellency  ;  the  foul  loves  him,  becaufe  of 
bis  own  amiable  excellency.  When  the  foul  gets  a 
view  of  Chrift's  own  beauty,  and  of  the  glory  of  God 
in  him,  his  power,  wiidom,  holinefs,  grace,  mercy, 
and  other  properties,  his  heart  is  raviflied  with  love 
within  him.  O  the  thoughts  of  his  worth,  and  his  ful- 
nefs  of  grace  and  good-will  is  overcoming  ?  **  Becaufe 
of  the  favour  of  thy  good  ointments,  thy  name  is  as  oint- 
ment  poured  forth,  therefore  do  the  virgins  love  thee," 
Song  i.  3. 

(z.)  Their  love  to  him  is  grounded  upon  his  under- 
taking for  them,  and  accomplifliing  that  undertaking : 
they  love  him  becaufe  of  what  he  did  undertake  from 
eternity,  and  perform  in  time;  "  Who  loved  me,  and 
gave  himfelf  for  me  !"  They  love  him,  becaufe  he  put 
himfelf  in  their  nature,  for  their  good ;  they  love  him, 
becaufe  he  put  his  name  in  their  debt-bonds  and  bills  : 
they  love  him,  becaufe  he  put  their  names  in  his  laft- 
will,  and  in  the  book  of  life  ;  they  love  him,  becaufe 
he  put  his  Spirit,  his  nature,  and  bis  Father^s  image 
into  them. 

(3.)  Their  love  to  him  is  grounded  upon  his  Father's 
love  to  him,  and  fatisfaftion  in  him  ;  **  The  Lord  is 
well  pleafed  for  his  righteoufnefs  fake,  faying.  This  is 
my  beloved  Son,  in  whom  I  am  well  pleafed. '*  And, 
O  but  Cbrift  be  defervcdly  the  objeft  of  the  faints  love, 
becaufe  he  is  the  objeft  of  the  Father's  love,  who  loves 
bim,  both  as  he  is  his  Son,  and  as  he  is  our  Surety;  and 
therefore  as  (be  fum  of  all. 
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(4.)  Their  love  to  hira  is  grounded  upon  his  love  to 
them;  "  We  love  him,  becau(e  he  firft  loved  us,'* 
This  leads  me  to 

III.  The  third  general  head,  viz.  The  Influence  that 
his  love  hath  upon  theirs  as  the  caufe  of  it.  And  her? 
I  would,  I,  Clear  and  demonllrate  it,  that  his  loving 
us  is  the  Caufe  of  our  loving  him.  2.  Enquire  what 
Influence  his  love  hath  upon  ours. 

I.  As  to  the  firft  of  thefe,  to  clear  this  point,  wc 
would  offer  the  following  considerations. 

(i.)  Confideration  is,  That  a  natural  man,  that  looks 
upon  God,  C2^n  never  have  a  heart-love  to  him,  what- 
ever he  pretends.  It  is  true,  many  fancy  God  loves 
them,  and  pretend  they  have  a  love  to  him,  like  forac 
in  the  church  at  Ephefus,  who  faid,  they  were  apof- 
ties,  and  were  not,  but  were  found  liars ;  fo  many  pre* 
t^nd  they  know  God,  and  love  him,  who  yet  in  works 
deny  him;  and  by  their  praftice  are  found  liars;  and 
the  vifion  of  their  heads  is  like  to  end  in  utter  darknefe: 
It  is  true  alfo,  that  all  that  have  a  love  to  God^  have 
not  the  full  affurance  of  God's  love  to  them  :  fome 
may  live  under  his  frowns,  who  are  yet  in  a  ftate  of 
favour :  there  may  be  fome  true  love,  where  yet  there 
is  but  little  joyful  affurance ;  yet,  I  fay,  thefe  who 
have  no  faith  at  all  of  God's  love  in  Chrift,  but  look 
upon  God  as  an  implacable  enemy,  they  can  have  no 
hearty  love  to  him  ;  nay,  confcioufnefs  of  guilt,  andfeaf 
of  wrath  make  them  run  away  from  .God  as  an  enemy; 
the  fpirit  of  flavifh  fear,  which  all  awakened  finners 
are  naturally  poffeft  of,  till  God  fliew  them  his  love  and 
favour  in  Chrift,  will  rather  harden  men  in  their  en- 
mity, than  melt  them  into  love.  If  there  were  nothing 
but  the  terror  of  the  Lord  to  be  known,  converfion  would 
be  irapoffible. 

(2.)  Confideration  is,  That  the  greater  the  fenfe  of 
God's  love  in  Chrift  is,  the  ftronger  will  our  love  tt> 
him  be.  Hence  there  are  fuch  different  degrees  of  love 
to  God  among  the  faints,  and  even  in  the  fame  faints, 
or  believers,  at  feveral  feafons,  according  as  they  bayc 
more  or  lefs  of  the  comfortable  apprehenlion  of  the 
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love  of  God  in  Chrill ;  fof ,  although  the  love  of  God 
be  not  variable,  yet  our  views  and  apprehenfions  of  it 
are.  Every  believer  hath  his  dark  and  gloomy  days, 
as  well  as  his  bright  and  pleafant  days;  and  the  lefs 
fenfible  views  he  hath  of  God's  love  and  favour,  the 
.more  fenfible  deadncfs  in  duty,  and  decay  of  love  to 
God  takes  place.  When  the  believer  wants  the  faith 
of  God's  love,  his  wings  are  dipt ;  but  when  his  heart 
is  fraughted  with  a  large  meafure  of  the  faith  of  God's 
love,  then  he  mounts  up  on  wings  as  an  eagle :  then 
the  love  of  Chrift  conftrains  him  ;  and  his  heart  is  en- 
larged to  run  the  way  of  God's  commandments. 

(3.)  Gonfideration,  That  the  love  of  God  difco- 
vered,  breaks  the  power  of  all  thefe  things  that  hin- 
der our  love  to  him.  Is  felf-love  a  fnare  to  keep  us 
from  the  love  of  God  ?  Well,  a  difplay  of  God's  love 
breaks  the  power  of  felf-love.  When  Job  got  a  dif- 
covery  of  the  glory  of  God's  grace,  then  he  abhors  him- 
felf.  When  we  know  that  God  is  pacified  tov/ards  us, 
it  makes  us  loath  and  abhor  ourfelves,  Ezik.  xvi.  63. 
A  linner  is  never  fo  odious  in  his  own  fight,  as  whet> 
he  is  perfuaded  of  his  being  precious  in  God's  fight. 
Does  the  flattery  of  the  world  allure  men  from  the  love 
of  God  ?  Well,  but  the  difplays  of  God's  love  make 
the  world  to  be  crucified  to  us,  and  us  to  tlie  world.— 
Chrift's  love  difcovered,  obfcures  all  the  feeming  glory 
of  the  world,  as  the  fun  darkens  the  lefFer  lights,  and 
as  the  works  of  nature  fix)il  the  reputation  of  the  works 
oF  art.  Do  the  frowns  of  the  world  fcare  us  frorii  the 
love  of  God  and  his  way  ?  Well,  but  the  difplay  of 
God's  love  to  us  is  a  noble  fecurity  againil  this  temp- 
tation ;  for  little  matter,  who  be  againft  us>  if  Gbd  be 
ffxr  us;  **His  loving-kindnefs  is  better  than  life;,""  there- 
fore, though  the  rage  of  men  fhould  reach  our  lives, 
yet  what  comparifon  is  betwixt  the  breath  of  our  nof- 
trils,  and  the  favour  of  an  eternal  God  ?  We  do  not 
love  God  in  Chrift,  becaufe  we  do  not  know  him ; 
but  when  his  love  is  difplayed,  then  he  is  known  in  the 
light  of  the.  Spirit,  "  As  a  Spirit  of  wifdom  and  revela- 
tion in  the  knowledge  of  Chrift;'^  the  Spirit  coiftt^  ^^ 
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a  Spirit  of  light;  and  thus  tht  love  of  God  is  ihed  abroad 
upon  the  heart  by  the  Holy  Ghoft. 

(4.)  Confideration,  When  God  difplays  his  love, 
he  at  the  fame  time  transforms  the  foul  to  whom  he 
difcovers  himfelf,  and  makes  it  a  new  creature.  Now, 
the  new' nature  is  a  grateful  and  loving  nature;  de- 
praved nature  may  reward  evil  for  good,  and  hatred 
for  love  ;  but  it  is  not  fo  with  the  new  nature,  it 
natively  renders  love  for  love ;  it  is  native  to  the  foul 
upon  the  difcovery  of  God's  love,  his  everlafting  love, 
to  be  con  (trained  to  his  fervice  and  obedience;  "  If  you 
love  me,  keep  my  commandments."  Now,  this  love,  that 
is  the  produfil  of  God's  love,  is  virtually  all  obedience; 
and  therefore  love  is  faid  to  be  the  fulfilling  of  the  law; 
and  when  love  takes  place,  his  commandments  are  not 
grievous,  but  pleafant ;  yea,  when  the  love  of  God  is 
in  the  heart,  then  the  law  of  God  is  in  the  heart.— 
But  then, 

2.  To  enquire  more  particularly  what  influence  God's 
love  hath  upon  ours  ;  ''  We  love  him,  becaufe  he  firft 
loved  us  :"  our  love  is  juft  the  reflex  of  his,  as  the  fun 
fliining  upon  a  glafs.  Why,  how  does  his  love  to  us 
influence  our  love  to  him?  (i.)  It  hath  a  moral  in- 
fluence, in  point  of  motive.  (2.)  A  phyfical  influence, 
in  point  of  power. 

(t.)  It  hath  a  moral  influence,  in  point  of  motive; 
and  fo  it  is  the  moral  caufe  of  our  love ;  the  incentive, 
the  argument.  What  will  move  us  to  love,  if  the  dil- 
play  of  this  infinite  love  does  it  not  ?  We  cannot  but 
love  fuch  a  good  God,  who  was  firft  in  the  a6l  and 
work  of  love  ;  that  loved  us  when  we  were  both  un- 
loving  and  unlovely ;  that  loved  us  at  fuch  a  rate,  as 
to  feek  and  folicite  our  love  at  the  expence  of  his  Son's 
blood.  O  amazing  love  !  Is  there  any  motive  can  be 
ftronger  to  engage  us  to  love  him  again  ?  Shall  not  the 
love  of  Chrift  conurain  us  to  love  him  again  ?  What  in 
all  the  world  will  endear  a  foul  to  God,  if  the  love  of 

God  do  it  not  ?^ So  much  as  we  fee  of  the  love  of 

God,  fo  njuch  we  love  him,  and  delight  in  him,  and 
no  more.  Every  other  difcovery  of  God  without  this, 
WjJI  but  make  the  foul  to  ftec  itora  ^am.    \^  xiva  feith 


Serm.XVIIL       preventing    love.  33 

and  apprehenfion  of  his  free  love,  of  his  ancient  love, 
his  antecedent  love,  his  preventing  love,  fuch  as  I  have 
fpoken  of,  be  no  motive  or  armament  to  influence  ud 
to  love  him,  there  is  no  argument  in  the  world  will 
prevail, 

2.  It  hath  a  phyfical  influence,  in  point  of  power ; 
and  fo  it  is  not  only  the  moral,  but  the  productive 
cauie.  There  is  a  power  in  his  love  that  conquersy 
captivates,  and  overpowers  the  man,  fo  that  he  cannot 
but  love  :  God's  love  hath  a  generative  power  :  our 
love  is  brought  forth  by  his  love,  James  i.  18.  "  Of  his 
own  will  he  begat  us;"  that  is,  of  his  own  free  love  and 
good-will.  Divine  love  makes  fuch  an  impreflion,  that 
it  inftamps  love  upon  the  foul.  As  his  love  hath  a 
generating  power,  fo  it  hath  a  creating  power;  his 
love  infufes  and  creates  love  in  the  perfon.  Beloved, 
it  works  good  in  the  man,  that  is  the  objeft  of  it :  his 
power  and  will  are  commenfurate  ;  what  he  wills,  he 
works ;  and  when  the  time  of  love  or  of  manifelling  love 
comes,  the  time  of  power  comes ;  "  Thy  people  fhall 
be  willing  in  the  day  of  thy  power."  His  love  hath  a 
conllraining  power;  *'  The  love  of  Ghrill  conftrains  us;'* 
and  his  love  hath  a  drawing  power;  **  I  have  loved  thee 
with  an  everlafling  love;  therefore  with  loving- kindnefs 
will  I  draw  thee."  He  draws  with  the  cord^  of  love» 
and  thereby  draws  the  he?^rt  towards  him  in  love  :  and 
hence  never  a  foul  tafted  the  fweetnefs  of  his  everlall- 
ing  love,  but. at  the  fame  time  he  felt  the  power  of 
it  warming  the  heart,  and  kindling  a  fire  of  love  there. 
O  how  does  his  mighty  love  break  the  power  of  their 
mighty  enmity  I  Was  ever  pardoning  mercy  and  love 
intimated,  but  the  pardoned  foul  behoved  to  read  the 
pardon  with  tears  of  joy;  arid  to  love  much  when  much 
was  forgiven  ?  Can  they  chufe  but  love  him,  *'  Who 
are  the  called  according  to  his  pur{X)fe  of  love  ?"  Rom, 
viii.  28. — **  We  love  him,  becaufe  he  firft  loved  us." 

IV.  The  fourth  general  head,  was  the  application. 
Is  it  fo,  that  God's  love  to  his  people  is  the  fource  and 
caufe  of  their  love  to  him  ?  Then  we  may  apply  it  for 
information ;  and, 

C4  z.  Hence 
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I.  Hence^fee  the  difference  betwixt  God's  love  to 
the  faints,  and  the  faints  love  to  God.     Ii  is  true,  their 
loves  agree  in  feveral  things :    his  love   to  them  is  a 
love  of  complacency,   he  delights  in  them  ;  and  their 
love  to  him  is  a  love  of  complacency,  they  delight  in 
him  :   he  loves  them  in  Chrill,  and  they  love  him  in 
Chrift ;    but  yet  vaftly  great  is  the  difference  betwixt 
his  love  and  theirs,     i.  His  love  is  eternal,  their  love 
is  but  of  yellerday's  date.     2.  His  love  is  the  original 
caufe,  their  love  is  the  native  cffeft  of  his.     3.  His  love 
is  an  antecedent  love,  it  goes  before  theirs,  as  the  fa- 
ther loves  the  child,  when  the  child  knows  not  the  fa- 
ther,   much  lefs  loves  him  ;   yea,  they  are  by  nature 
haters  of  God.     And  furely  all  muft  begin  on  his  fide ; 
*'  Herein  is  love,  not  that  we  loved  God,,  but  that  God 
loved  us  :'*  yea,  his  love  not  only  goes  before  our  love, 
but  before  every  thing  that  is  lovely  in  us;  **  God  com- 
mends his  love  towards  us,   in  that  while  we  were  yet 
finners,  Clirift  died  for  us."  Sin  imports  all  unlovelinefs 
and  undefirablenefs  that  can  be  in  a  creature ;   yet  he 
loves ;  but  then  our  love  is  a  confequential  love.    4. 
His  love  being  free  and  eternal,  is  always  equal  and  un- 
changeable;  for,  "  The  Strength  of  Ifrael  is  not  a  man 
that  he  fhould  repent ;"  but  our  love  to  him  is  unequal 
and  changeable,  up  and  down  :   his  love  is  like  the  fun, 
always  the  fame  in  its  light,  though  a  cloud  may  ferae- 
times   interpofc  ;   our  love   is  like  the  moon,   hath  its 
-vvaxings  and  weanings  :    his  love,    I  fay,    is  like  the 
fun,  always  the  fame  in  its  light.      It  is  true,  as  the 
fun  is  fometimes  under  a  cloud ;  ib  the  fruits  and  ma- 
nifeftations  of  God's  love  may  change  ;   now  he  Ihines, 
now  he  hides  his  face,  as  it  may  be  moft  for  our  profit; 

but  ftill  his  love  in  itfelf   is  the   fame. Whatever 

changes  affe6l  the  faints,  whether  as  to  fin  or  fufier- 
ing,  yet  God's  love  to  them  is. unchangeable.  Why, 
were  it  not  blafpheray  to  fay,  that  God  loves  his  peo- 
ple in  their  finning,  as  well  as  in  their  Itrifteft  obedi- 
ence ?  If  fo,  who  will  care  to  ferve  him  more  ?  To 
which  it  might  be  replied.  The  love  of  God  in  itfelf 
is  no  more  changeable  than  God  himfelf ;  and  what 
then?     Loves  he  his  people  in  their  finning?    by  no 
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means;  he  loves  his  people,  not  their  finning.  Altera 
he  his  love  to  them  ?  No;  not  his  love,  but  the  dif- 
covcries  of  his  love  :  he  fmites  them,  rebukes  theni, 
and  fills  them  with  a  fenie  ot  indignation.  But  wa 
would  be  to  us  if  he  changed  in  his  love;  nay,  **  He  is 
God,  and  changes  not ;  therefore  the  fons  of  Jacob  are 
not  confumed."  Thefe  very  things  which  feem  to  be 
demonilrations  of  the  change  ot  his  afFeftion,  do  as 
clearly  proceed  from  love  to  them,  even  his  chaflife- 
nients,  as  any  other  difpenfations.  Well,  but  will  not 
this  encourage  to  fin  ?  "  O  fure  he  never  tailed,  as  one 
**  lays,  of  the  love  of  Grod,  that  can  ferioufly  make 
'*  this  objedion."  The  doflrine  of  grace  may  be 
turned  into  wantonnefs,  but  the  principle  of  grace 
cannot.  His  love,  I  fay,  being  free,  eternal,  and 
preventing  love,  is  in  itlelf  always  equal  and  unchange* 
able;  but  our  love  to  God  is  an  ebbing  and  flowing 
love.  We  are  fcarce  a  day  at  a  ttand.  This  hour  we 
may  be  at  this,  "  Though  all  men  forfake  thee,  yet  will 
not  I  !'*  And  the  next  hour  at  this,  *'  I  know  not  the 
man.'*  When  was  ever  the  time  that  our  love  was 
equal  one  day  to  an  end  ? 

2.  Hence  fee  the  difference  betwixt  jullification  and 
fandlification ;  and  the  priority  of  jullification  to  fanfti- 
fication :  We  may  here  notice  the  difference  betwixt 
the  one  and  the  other.  Many  are  the  differences  be- 
twixt them,  but  I  confine  myfelf  to  what  the  text  im- 
ports. ,1.  In  juftificarion,  God  loves  us,  and  (hews  his 
love  in  Chrifi;  in  fandlification,  we  love  God,  and  fliew 
our  love  to  him  :  for  the  comprehenfive  fum  of  aflive 
hoHnefs  is  love,  which  is  the  fulfilling  of  the  law.  2.  In 
jviftification,  we  have  the  favour  of  God;  in  fandifi- 
cation,  we  have  the  image  of  God ;  and  the  fpecial  part 
of  his  image  is  love.  3.  In  jullification,  we  are  paffive, 
as  when  God  fet  his  love  upon  us ;  but  in  fanflifica- 
tion,  we  are  aClive,  while  his  love  caufes  us  to  afl  in 
loving  him.  4.  Jullification  is  God's  aft  of  love  with- 
out  us,  in  and  through  the  merit  and  righteoufnefs  of 
Chrift  imputed  to  us;  fandlification  is  God's  work  ef 
•grace  within  us,  by  the  Spirit  of  Chrift  im^rted  to  u4 
as  a  Spirit  of  love,  as  well  as  of  other  graws.     5.  Y&* 
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lification  is  perfeCl,  equal,  and  always  the  fame,  like 
the  love  of  GoJ,  the  original  caufe,  and  the  righteouf- 
nels  of  Chrilt  the  meritorious  caute  of  it ;  but  fandlifi- 
cation  is  imperfedl,  unequal,  and  changeable ;  for  the 
love  of  the  faints,  as  I  laid,  is  up  and  down.     6.  Juf- 
tification  is  the  caufe;  fandtification  the   elFe£t;  even 
as  God's  love  is  the  caufe  of  our  love.     7.  Faith  in 
jullification   is   an   inftruraent  receiving  Chrift,  as  the 
Lord  our  rightcoufnefs,  and  apprehending  the  love  and 
mercy  of  God  in  him;  but  faith  in  fanftification  is  an 
agent,  employing  Ghrilt  as  the  Lord  our  ftrength,  to 
enable  us  to  manifeft  our  love  to  him.     Thus  we  fee 
the  priority  of  divine  love  and  favour,  and  acceptation 
and  juftification  before  any  work  of  ours;  and  fo,  how 
any  can  n^aintain,  that  aftual  gofpel-repentance  (which 
mud  be  a  work  of  ours,  and  a  piece  of  fan£tification 
at  lead)  doth  go  before,  and  is  neceffary  in  order  to 
juftification,  let  the  judicious  confider,  without  reced- 
ing  from  our  ftandards,  and  binding  their  faith  to  the 
belt  of  any  fallible  creatures,  councils,  or  afts.     That 
legal  repentance,  or  humiliation   and  convi£lion,  and 
fenfe  of  fm,  does  go  before  juftification,  in   order  of 
divine  operation,  is  plain;  and  that  habitual  fan dlifica- 
tion,    or  regeneration,    and   the  infufing  of  all   grace 
into  the  foul,  is  alfo  precious,  is  not  denied :    But  that 
gofpel-repentance,  or  any  part  of  a6tual  fanftification, 
is  neceffary  in   order  to  juftification  and  pardon,  I  do 
not  fee  how  it  is  poffible  to  maintain  that,  without 
running  into  the  Roman  camp,  and   fighting  with  Po- 
piih  weapons,    and   inverting  the   order  of  our   text, 
making  any  part  of  our  love  to  God  neceffary  firft  in 
order  to  God's  loving  us.     But  fure  God's  method  of 
doing,  will  ftand  in  fpite  of  hell  and  earth  :  ''  We  love 
him,  becaufe  he  firft  loved  us.'* 

3.  Hence  we  may  fee,  that  as  the  perfuafion  that 
is  in  the  nature  of  faith  lies  in  the  apprehenfion  of  the 
love  and  mercy  of  God  in  Chrift  to  a  man's  felf  in  par- 
ticular ;  fo  this  doftrine  of  faith  does  not  make  void 
the  law,  but  eftablifli  and  fiilfil  it,  if  we  confider  love 
as  the  fulfilling  of  the  law;  for  the  language  of  this 

text. 
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text,  when  read  in  the  fingular  number  is, "  I  love  him, 
becaufe  he  firii  loved  me :'' — "He  firft  loved  me,'*  there 
is  faith's  apprehenfion  of  the  mercy  of  God  in  Chritt. 
It  is  true,  a  believer  may  fay,  1  know  not  whether  he 
loved  me  or  not ;  but  fure  I  am  it  is  not  his  faith 
that  fays  fo,  but  unbelief;  but  the  ilronger  that  his 
faith  is,'  to  be  fure  the  more  will  he  be  able  to  fay, 
"  He  loved  me:'*  And  the  more  he  can  fay  this,  the 
nxore*can  he  fay  the  other  alfo,  *'  I  love  him:"  And 
there  is  obedience,  gofpel-obedience,  the  obedience  of 
faith,  which  is  a  loving  obedience;  for  the  law  of  Cbrift 
is  a  law  of  love:  it  is  blafpemy  againll  the  love  of  God 
to  reproacli  it,  as  a  mother  of  licentioufnefs,  and  a  nurfe 
of  carnal  fecurity.  They  that  have  the  love  of  God  in 
their  eye,  can  take  no  encouragement  from  thence  to 
fin;  for  fin  tends  to  cloud  that  light  wherein  they  re- 
joice. If  it  were  poffible  for  a  believer  to  think  that 
God  loves  him,  and  thereupon  fiiould  take  encourage- 
ment to  fin,  tlien  I  am  bold  to  fay,  it  is  not  the  faith 
of  God's  operation  takes  place  at  that  time  with  him, 
bat  only  a  fancy,  and  a  firong  temptation  of  Satan, 
working  upon  that  fancy :  for  a  true  faith  of  Grod'a 
love,  brings  holinefs,  love,  and  obedience  along  with 
it,  as  natively  as  the  rifing-fun  brings  light.  God's 
love  of  bounty  difplayed,  does  as  natively  bring  in  our 
love  of  duty,  as  it  is  natural  for  the  fire  to  bring  heat. 
Is  it  poffible  that  God's  communicating  his  thoughts 
of  peace  to  a  child,  will  embolden  hira  to  new  a£ts 
of  treafon  ?  No ;  if  the  fenfe  of  God's  love  did  not 
wear  off,  and  fecurity  and  unwatchfulnefs  wear  on, 
the  believer's  love  would  always  be  flaming  in  the  fire 
of  God's  love.  They  have  no  experience  of  the  love 
of  God,  who  think  that  the  difcovery  thereof  would 
give  them  a  licenfe  to  tranfgrefs. 

4.  Hence  we  fee,  that  as  the  believer  is  perfecUy 
free  from  vindictive  wrath,  from  the  curfe  and  penal 
fan£lion  of  the  law,  fo  his  gofpel-obedience  is  not  influ- 
enced by  flavifti  fear  of  hell,  but  by  the  love  of  God. 
How  can  the  man  that  is  actually  juilified,  and  accepted 
in  the  Beloyed,  and  fo  the  actual  objefl  of  God's  ever* 
lading,  unchan^cabk  Jove,  ever  foU  \MiAc-x  V^ci  vvttS\c.« 
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live  wrath,  which  is  the  threatning  and  fentcnce  of  thb 
law  as  a  covenant  of  works  ?  And,  how  can  the  believer 
that  is  obliged  to  believe  this  love,  be  ever  obliged  to 
ferve  from  a  fear  of  hell  and  vindictive  wrath  T  That 
he  may,  through  unbelief,  apprehend  God's  vindiftive 
wrath,  and  fear  to  be  thrown  into  hell,  is  plain  from 
common  experience ;  but  that  the  fear  df  hell  Ihould 
be  either  a  gofpel-grace,  or  a  believer^s  duty,  is  fome 
of  the  new  divinity  of  our  day.     Filial  child-like  fear, 
iKrhich  is  the  believer's  duty  at  all  times,  is  every  way 
confident  with  love,    yea,    fuppofes   and  imports  the 
faith  of  God's  fatherly  love  ;   but  flavifti  fear  of  hell, 
and  vindidlive  wrath,   excludes  and  oppofes  it.     See 
the  context,  verfe  18.  ♦'  There  is  no  fear  in  love,  but 
perfect  love  cafteth  out  (flavifli  and  tormenting)  fear," 
5.  Henoe  we  may  fee,    the  difference  betwixt  the 
covenant  of  works  and  the  covenant  of  grace.     The 
order  of  the  covenant  of  works  is,  in  fome  refpefil, 
quite  crofs  to  the  order  here  fet  down  in  oiif  text ; 
for,  in  the  covenant  of  works,  our  love  of  duty  was 
firll  to  take  place,  and  after  that,  God's  love  of  bouftty, 
Bs   the  reward   of   our   perfeft   love   and  obedience, 
according  to  the  old  covenant  paftion ;    whereas,  in 
the  covenant  of  grace,  God  Ihews  firft   his   love  of 
bounty,  and  then  follows  our  love  of  duty.     Never 
does  the  foul  turn  his  affeftions  towards  God,  if  the 
heart  of  Glod  be  not  firft  fet  upon  him.     Herein  differ 
works   in  the  new  covenant  (<br  love,  as  I  faid  be- 
fore,   Is  the  fum  of  all   work   and    obedience)   from 
works  in  the  old  covenant.     In  the  legal   covenant, 
our  love  and  work  is  firft,  and  then  God's  favour  and 
juftificatidn ;   but  "in  the  gofpel-covenant,  God's  love 
and  Ifavtfur  in  juftification  is  firft^  and  then  our-  love 
and  obedience  follows.     As  the  fame  day  that  the  wa- 
ters went  off  from  the  earth,  and  were  gathered  into 
the  fea,   the  earth  was  adorned  with  grafs  and  flowers, 
and  was  fruitful ;  fo  when  the  deluge  of  wrath  goes 
off  from  the  confcience,  and  the  favour  of  God  appears 
in  juftification,  then  it  is  prefently  adoraed  with  the 
graces  of  the  Spirit,  and  love  among  the  chief  of  them, 

fpri^g. 
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fpringing  up:  whatever  other  motives  engages  to 
obedience  here,  yet  love  is  the  moft  prevalent  motive; 
and  here  gratitude  influences  to  obedience*  In  a  word, 
the  covenant  of  works  was  properly  conditional  to  us, 
but  the  covenant  of  grace,  however  conditional  xq 
Chrifi,  who  hath  performed  the  whole  condition,  in  hi^ 
obedience  to  the  death,  yet  to  u^  it  is  a^folutely  free 
and  unconditional.  Upon  what  condition  have  wc 
God's  love  and  favour  i  Does  not  his  love  prevent 
all  conditions  ?  "  He  firft  loved  us :"  His  love  prevents 
the  true  proper  condition  itfelf^  namely,  Chrift's  obe« 
dience;  for  his  love  fent  him  to  perform,  the  fame; 
much,  more  does  it  prevent  all  that  men  call  conditions. 
O !  how  far  is  our  obedience,  even  the  obedience  of 
faith,  from  having  any  cafuality,  or  proper  fisderal 
conditioiiality  in  obtaining  falvation,  feeing  our  imper- 
fect love  and  obedience  here  is  not  the  caufe,  but  the 
e£fe£t  of  ^God's  love  and  favour  partly  difplayed,  and 
our  perfect  love  and  obedience  in  heaven  will  be  the 
effe^  of  the  full  vifion  of  his  glorious  grace  in  heaven, 
where  we  iball  be  like  him,  becaufe  we  ihall  fee  him 
as  he  is! 

6.  Hence  we  may  fee  the  blafphemy  of  thefe  who 
fay,  they  are  believers  in  Ghrift,  and  yet  are  not  lovera 
of  God ;  and  who  pretend  to  believe  the  grace  of  God, 
and  yet  turn  his  grace  to  lafciviouFnefs,  by  continuing 
in  enmity  againft  him,  and  difcover  their  enmity  by 
their  ungodly  praftices ;  the  grace  of  God,  that  brings 
falvation,  teaches  us  quite  the  contrary  ;  what  the  law 
teaches  preceptively,  the  gofpel  teaches  effe£tively, 
viz.  "  To  deny  ungodlinefs  and  worldly  lufts,  and  to 
live  foberly,  righteoufly,  and  godly,'*  Titus  ii.  xi,  la. 
She  is  not  the  fpoufe  gf  Chrift,  but  an  adolterefs,  that 
impudently  abufes  his  love.  They  can  have  no  true 
evidence  of  God's  love  to  them,  who  have  no  love  to 
him;  for  our  love  to  him  is  the  native  refult  of  his 
love  to  us;  "  We  love  him,  becaufe  he  firft  loved  us." 
The  love  of  God  difapvered,  knocks  down  the  natural 
enmity,  which  is  the  root  of  all  difobedience ;  and 
influences  to  love,  which  is  the  fum  of  all  obedience* 
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7.  See  hence  the  eminent  privilege  of  the  faints, 
whatever  low  thoughts  the  world  may -have  of  them. 
It  is  an  honour  to  Hand  in  the  prefence  of  princes, 
tho'  but  as  fervants;  what  honour  then  have  all  the 
faints,  to  ftand  with  boldncfs  in  the  prefence  of  God, 
and  enj6y  his  bofom-love  ?  The  queen  of  Sheba  pro- 
nounced a  bleffing  on  the  fervants  of  Solomon,  who 
fiood  before  him  and  heard  his  wifdom ;  how  much 
more  bleffed  are  they  who  ftand  continually  before  the 
God  of  Solomon,  hearing  his  wifdom  and  enjoying  his 
love  ?  As  they  are  happy,  fo  they  are  fafe.  Here  is 
a  fafe  and  fweet  retreat  to  the  faints  in  all  the  trials, 
reproaches,  and  mifreprefentations  they  undergo  in 
the  world.  When  a  child  is  abufed  in  the  ftreet  by 
ftrangefs,  he  runs  with  fpeed  to  the  bofom  of  his  father; 
there  he  makes  his  complaint,  and  is  comforted.  In 
all  the  hard  cenfures  and  tongueperfecutions  which 
the  faints  meet  withal  in  the  ftreets  of  the  world,  they 
may  run  to  their  Father,  and  be  comforted ;  his  love 
can  counter-balatice  all  the  world's  frowns.  O  !  how 
are  they  privileged  beyond  all  the  hypocritical  world ! 
Hypocrites,  for  the  moft  part,  cannot  be  known  or 
differenced  from  faints,  in  regard  of  their  external  duly 
and  enjoyment ;  but  while  they  are  living  in  the  love 
of  their  lufts,  the  faints  are  fweetly  wrapt  up  in  the 
bofom  of  God's  love  ;  they  have  this  meat  to  eat,  and 
refreOiment  in  the  banquetting-houfe,  wherein  others 
have  no  ihare. 

8.  Hence  fee  where  it  is  we  may  get  our  enmity 
killed,  and  our  love  quickened ;  it  is  even  in  the  love 
of  God.  What  is  the  reafon  that  the  world  have  no 
love  to  God  ?  Why,  they  cannot  believe  his  love  and 
Rood-will  through  Chrift ;  and  fo  they  live  in  enmity. 
What  is  the  reafon  that  believers  have  fo  little  love 
to  God  ?  Even  becaufe  their  faith  of  his  love  is  fo  weak. 
It  is  by  faith  we  know  that  God  is  in  Chrift  reconciling 
the  world  to  himfelf ;  it  is  by  faith  we  fee  the  King 
in  his  beauty,  and  fo  cannot  but  love  him  ;  it  is  by  faith 
that  we  hear  his  voice,  and  underftand  his  words  of 
grace,  and  fay,  "  It  is  the  voice  of  my  Beloved :"  it  is  by 
Isuth  we  embrace  the  promifes,  which  are  fo  many  mef- 
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fages  of  his  love  :  it  is  by  faith  we  receive  out  of  Chrift's 
fulncfs,  and  grace  for  grace ;  or,  as  the  word  may  be 
rendered,  "  Love  for  love.'*  Faith  breaks  the  fliell  of 
the  promife,  and  then  eats  the  kernel  of  Grod's  love  and 
grace  that  is  there.  Faith  is  the  bucket  wherewith  we 
draw,  Chrift  is  the  well  ;  God  is  the  fountain,  and  love 
is  the  water  that  we  draw:  O!  what  get  you  in  Chrift, 
poor  foul,  whenever  you  go  to  him  ?  Can  you  not  fay, 
O,  I  get  more  love  to  God  than  I  had  !  I  never  ap- 
proached near  him  bat  I  got  a  large  draught  and  ample 
fill  of  love  to  God ;  "  Out  of  his  fulnefs,  we  receive 
grace  for  grace/'  and  love  for  love.  In  a  word, 
by  faith  we  behold  the  glory  of  the  Lord  as  in  a  glafs, 
and  are  changed  into  the  fame  image;  and  the  image 
of  God  is  love.  O  then,  the  little  faith  that  takes 
place  in  our  day,  makes  little  love  to  God  and  his 
people ;  faith  and  love  are  like  twins  that  are  born 
togetiier,  and  live  and  die  together.  Go  to  the  root 
of  all  our  backflidings,  and  you  will  find  it  unbelief ; 
an  evil  heart  of  unbelief,  in  departing  from  the  living 
God. 

Use  of  Examination.  Try  your  ftate  by  this  doflrine, 
whether  or  not  you  be  in  a  ftate  of  favour  with  God, 
and  the  objefts  of  his  love  in  a  fpecial  manner.  How 
Iliall  I  know,  if  he  hath  loved  me  ?  You  may  know 
it  by  that  fruit  and  evidence  of  it  in  the  text :  if  he 
hath  manifefted  his  love  favingly  to  you,  then  you  will 
love  him,  becaufe  he  hath  loved  you. 

Quest.  How  fliall  I  know,  if  I  have  that  love  to  him, 
that  is  the  fruit  and  efFeft  of  his  firft  loving  me  ? 

Answ.  I  ft.  If  your  love  to  him  be  fuch  as  is  the 
fruit  of  his  love  to  you,  then  you  have  been  convinc- 
ed of  your  natural  enmity,  and  that  you  never  ha4 
any  love,  nor  could  have  it,  unlefs  the  Lord  in  love 
had,  in  forae  meafure,  manifefted  himfelf  in  his  grace. 
Many  fpeak  of  their  loving  God  all  their  days,  as  if  it 
were  natural  for  them  to  love  God ;  poor  creatures, 
they  never  faw  or  confidered,  that  they  were  born 
with  a  dagger  of  enmity  in  their  hearts  againft  God. 
Thefe  that  truly  love  him  have  feen  their  want  of  love^ 
and  fomcthinjf  of  the  power  and  ftrcngth  oi  ^wx  ^xw- 
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mity;  and  got  it,  in  forae  meafure,  broken  in  a  day 
pf  power. 

2dlyi  If  you  have  fuch  love  to  him,  as  is  the  fruit 
of  his  love  to  you,  then  you  have  feen  his  glory,  and 
particularly  the  glory  of  liis  grace,  and  love  to  draw 
out  your  love  towards  him  :  *'  Shew  me  thy  glory," 
fays  Mofcs  to  God :  Yea,  fays  God,  "  I  will  make  all 
my  goodnefs  pafs  before  thee."  His  goodncfs  and  his 
love  is  his  glory.  If  you  have  feen  his  glory,  furely  you 
count  all  things  but  lofs  and  dung,  In  comparifon  of  him. 

3dlj^,  If  you  have  fuch  love,  as  is  the  fruit  of  his 
love,  then  bis  lovelinefs  and  excellency  hath  engaged 
you  to  chufe  him;  to  chufe  himfelf,  for  your  God;  his 
Chrift,  for  your  hu&and;  his  covenant,  for  your  char- 
ter; his  precepts,  for  your  rule;  his  people,  for  your 
companions ;  his  purchafe,  for  your  jointure ;  his 
Spirit,  for  your  guide  ;  his  promife,  for  your  cordial ; 
his  glory,  fpr  your  aim.  If  you  h^ve  chofen  him  thus, 
and  refolve  to  abide  by  your  choice,  it  is  a  fruit  of  hi^ 
chufing  you  from  eternity  :  ''  You  have  not  chofen  me 
[firft],  but  I  have  chofen  you." 

4thly,  If  you  have  fuch  love  to  him,  ai$  is  the  fruit 
of  his  loving  you,  then  it  is  the  faith  of  his  love,  that, 
in  a  fpecial  manner,  will  influence  you  to  obedience, 
in  all  the  duties  of  religion ;  "  If  you  love  me,  keep 
my  commandments  :'^  Yea,  the  faith  of  his  love  will 
influence  you  to  fuch  a  love  to  him,  as  will  bring  fordi 
all  the  fruits  of  true  love.  And  here  I  will  tell  you  of 
fome  of  the  fruits  of  true  love  to  God,  by  which  you' 
may  try  your  love  to  him. 

I.  One  fruit  of  true  love  is  this;  true  love  will  make 
you  love  to  be  with  him  on  earth,  and  long  to  be  with 
him  in  heaven. 

(i.)  On  the  one  hand,  true  love  will  make  you  love 
to  be  with  him  on  earth ;  and  this  love  will,  make  you 
rejoice  when  he  is  prefent,  faying,  "  O!  my  foul  fliall 
rejoice  in  God  my  Saviour:''  And  it  will  make  you 
lament  when  he  is  abfent,  faying,  "  O !  that  I  knew 
where  I  might  find  him!''  You  will  love  to  he  with  him 
in  your  defire,  faying,  He  is  the  defire  of  all  nations,  and 
the  defire  of  my  fouL    You  will  love  to  be  with  him  in. 

your 


SkRM.  XVIlt.       PREVEMtlNO     LOVE.^         43 

your  delight,  faying,  **  A  bundle  of  myrth  is  my  Be- 
loved to  me ;  he  fliall  ly  all  night  betwixt  my  breafls.'* 
You  will  love  10  be  with  htm  in  your  walk  and  con- 
Verfation,  defiring  to  ftave  your  converlation  in  heaven, 
and  to  walk  with  him.  You  will  love  to  be  with  him 
In  your  elleem,  faying,  *'  Whom  have  I  iii  heaven  but 
thee,  and  there  is  none  in  earth  that  I  defire  bcfide  thee.*' 
You  will  love  to  be  with  him  in  your  thoughts,  and 
meditations,  faying,  "  My  meditation  of  him  ftiali  be 
fweet.'*  You  will  love  to  be  with  him  in  your  duties 
and  performances 5  in  reading  and  hearing,  and  finging; 
in  communicating,  in  praying.  "  You  will  love  to  be  with 
him,  and  to  have  him  with  you  :  particularly  to  be  with 
him  in  prayer,  is  the  moft  frequent  thing  with  the  'be* 
liever :  hotv  does  he  love  to  embofom  himfelf  to  hia 
God  !  The  legal! ft  may  do  the  duty,  but  to  be  with 
Chrift  in  it,  is  what  he  is  not  much  taken  up  with} 
the  believer  is  taken  up  with  prayer,  as  a  mean  of  com- 
munion with  God.  O  !  I  cannot  ftay  away  from  him, 
tho'  he  Ihut  the  door  upon  me,  and  cover  himfelf  with 
a  cloud,  that  my  prayer  cannot  pafs  through ;  I  cannot 
be  abfent  from  him*  It  is  one  of  the  main  things  that 
makes  earth  tolerable  to  the  believer,  thafhehath  fome- 
times  accefs  to  God,  in  Chrift,  by  the  Spirit  in  prayer. 
If  it  were  not  for  fome  fweet  meetings  that  he  hath  with 
the  Lord  this  w^ay,  he  would  eveil  be  crying,  O  what 
a  weary,  place  is  this  earth  !  O  let  me  out  of  it !  I 
fay,  the  true  lover  loves  to  be  with  God,  and  to  have 
Ood  with  him.  How  does  he  love  to  have  God  with 
him,  by  his  fandtifying  grace,  by  his  enlightening, 
enlarging,  enlivening,  and  comforting  grace  ?  True 
lovers  love  one-anothers  company.     And, 

(2  )  As  the  true  lover  of  Chrift  loves  to  be  with  him 
here,  fo  on  the  other  hand,  he  longs  to  be  with  him 
hereafter.  O  to  be  in  the  place  of  perfeft  love,  where 
there  will  be  an  eternal  emanation  of  the  love  of  God ! 
O  to  be  in  the  place  of  perfeft  likenefs  to  Chrift  t  *'  For 
when  he  Ihall  appear,  we  fhall  be  like  him;  for  we  fball 
fee  him  as  he  iS."  Tho*  they  are  reconciled  to  his  will, 
and  made  content  to  abide  here,  while  he  pleafes,  yet 
ihey  are  eVen  longing  for  that  day,  when  they  fliall 

Vol.  11/  t^.  '^'^^^ 
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have  the  immediate  fruition  of  him,  and  be  delivered 
from  all  fin:  they  defire  to  be  diflolved,  and  to  be  with 
Chrill,  which  is  befl  of  all.  A  carnal  man  may  fay, 
O  to  be  out  of  an  evil  world  !  but  the  heart  of  the  true 
luvcr  fays,  O  lo  be  with  Ciiriit  ?  It  is  true,  when  the 
believer's  love  is  in  frelh  exercife,  he  will  tvc-n  feme- 
times  be  v.'illing  to  abide  in  this  world,  notwitllandlog 
of  all  the  troubles  and  trials  that  are  in  it,  if  fo  be  he 
may  glorify  God  in  it  ;  whether  by  fiiffcring  for  him, 
or  giving  a  teftimony  agaiull  fin,  and  for  the  truth 
and  honour  of  the  Lord  Jefu.^.  O  !  if  I  may  be  of 
any  u?e  to  any  of  thine;  if  I  may  be  of  any  fervice 
tb  thy  Majefty,  and  glorify  thee  by  doing  or  liflFering; 
if  thou  wilt  h'j'p  me  to  ferve  ar.d  honour  chee  in  my 
life,  let  me  even  beg  from  door  to  door  in  the  wilder- 
nefs;  thro'  grace  I  will  chear fully  endure  any  trouble, 
and  glory  in  my  infirmities,  that  the  power  of  Chrift 
may  reft  upon  me.  This  fubmiinon  is  not  inconfiftcnt 
with  his  longing  to  be  with  the  Lord. — Tjius,  I  fay, 
true  lovers  of  God,  they  love  to  be  with  him  on  earth, 
and  long  to  be  with  him  in  heaven. 

2.  True  love  will  iiiake  you  lonjj  to  be  like  him, 
faying,  O  to  be  holy,  as  God  is  holy  !  O  to  be  conform 
to  the  image  of  his  Son  I  O  to  be  like  unto  Chrift ! 
Indeed,  the  man  that  hath  moll  of  the  image  of  God, 
will  readily  fee  himRrIf  trlie  molt  unlike  to  him ;  and 
look  upon  himfelf  as  the  moft  unholy  perfon  on  earth. 
O!  my  underllanding  .  is  like  a  dark  dungeon,  my 
will  is  like  a  devil,  and  my  heart  like  a  hell ;  and  yet 
fomething  of  the  light  of  God  it  is  that  thus  dlfcovers 
him  to  himfelf,  fo  unlike  to  God:  and  fomething  of 
the  love  of  God  it  is  that  makes  him  love  to  be  like 
him,  and  defire  above  all  things  to  be  quit  of  fin, 
which  is  the  devil's  image,  and  to  be  endued  with 
holinefs,  which  is  God's  image. 

3.  True  love  will  make  you  love  to  live  upon  him: 
you  will  love  to  live  upon  God  the  fountain  of  living 
water  ;  and  love  to  live  upon  Chrift,  for  wifdom,  ri^h- 
teoufnefs,  fanftification,  and  redemption.  The  lover  of 
God  is  one  that  loves  to  live  by  faith  on  the  Son  of  God; 
to  him  to  live  is  Chrift  :  Chrill  is  the  Alpha  and  Omegi 
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of  his  life ;  the  food  and  medicine  of  his  life  ;  the 
Author  and  Reftorer  of  his  life  ;  and  the  whole  bufi- 
ncfs  of  !iis  life.  Many  have  little  bufinefs  with  Chrift ; 
but  the  true  beiiever,  the  true  lover,  Chrift  is  the 
whole  bufmefs  of  hia  life  :  like  the  woman  that,  they 
fay,  took  the  body  of  her  dead  hulb'md  and  grind  it 
to  powder,  and  drank  the  powder  in  her  daily  drink, 
and  fo  made  her  body  a  living  tomb  for  her  dead  huf- 
band.  The  believer  is  to  live  flill  upon  ft  dead  and 
crucified  hufband. 

4.  True  love  to  God  will  m^ike  you  love  to  reve- 
rence him  :  godly  fear  is  a  true  mark  of  love ;  you 
will  have  a  holy  fear  of  dilpleafing  him  ;  you  will  have 
a*  jealous  fear,  left  your  deceitful  heart  lead  you  afids 
from  him  :  '^  We  receiving  a  kingdom  that  cannot  be 
moved,  let  us  have  grace  [or,  let  us  hold  fail  grace] 
whereby  we  may  ferve  God  acceptably,  with  reverence 
and  godly  fear :  for  our  God  is  a  confuming  fire," 
Heb.  xii.  2  3,  29.  All  this  is  inconfillent  with  the  flavilh 
fear  of  hell :  for  the  faith  of  receiving  the  kingdom  that 
cannot  be  moved,  and  the  fear  of  hell,  which  is  a  being 
excluded  from  that  kingdom,  are  contradictory;  but 
let*  us  fear  our  God  in  Chrift,  v^ho  hath  difcovered 
himfelf  in  Chrift  to  be  even  a  confuming  fire;  for  this 
fire  of. Infinite  juftice  took  hold  of  the  man  Chrift 
Jefus.  When  God  dwelt  in  the  bufli  of  our  nature, 
the  bufli  burned  in  the  flame  of  divine  wrath,  and 
juftice  was  fatisfied  this  way  :  herein  God  gave  a  more 
awful  inftance  of  his  being  a  confuming  fire,  in  taking 

*  vengeance  upon  fin  in  the  Surety,  than  can  be  given 
by  all  the  flames  of  hell,  in  which  the  wicked  burn  for 
eternity.  But  here  God  being  in  the  bufli,  the  bulh 
burnt,  but  was  not  confumed ;  *'  He  that  was  dead,  is 
alive;  and,  behold!  he  liveth  for  evermore."  But  we 
may  turn  afide,  and  fee  this  great  fight,  the  bufli  burn- 
ing, Chrift  fatisfying  divine  juftice  :  and  what  in  the 
world  ftiould  more  influence  to  a  holy  fear  than  this  ? 

5.  True  love  will  make  you  to  think  well  of  him, 
and  think  no  evil  of  him  :  "  Love  thinketh  no  evil,"  fays 
the  apoftle.     You  will  entertain  good  thougti^s  ot  Go4.;^ 
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and  conftru6l  all  he  docs  in  the  beft  fenfe  :  though, 
in  ajfiidion,  a  faint  may  have  harfli  thoughts  of  Groil, 
and  under  a  fit  of  temptation,  yet  liabicually  he  enter- 
tains good  thoughts  of  all  God*s  dealings  towards 
him.  This  or  that  dilpenfation  or  alHiction,  however 
fcvere,  is  either  to  moriify  fome  lull,  or  to  exercife 
ibme  grace,  or  to  difcovcr  fome  corruption,  and  re- 
move it.  "  O !  how  good  is  he  that  will  not  let  me 
*'  aloiuc  in  my  fins,  nor  let  me  go  with  ray  faults,  nor 
**  ceafe  to  be  a  Reprover  !    Love  thinks  no  evil." 

fi\  True  love  will  make  you.  love  what  he  love?, 
and  hate  what  he  hates  ;  and  alio  love  as  he  loves,  and 
hate  a^  he  hates. 

[i.]  True  love  will  make  you  love  what  he  loves, 
and  hate* what  he  hates;  and  particularly  to  love  his 
friends,  and  hate  his  enemies. 

lit,  To  love  his  friends;  his  friends  in  office,  and 
his  friends  in  heart. 

(i.)  His  friends  in  office;  his  minifters,  whofe  of- 
fice it  is  to  commend  Chrill :  furcly  they  that  love 
God,  will  love  his  friends  ;  they  that  love  Chrift  the 
Bridegroom,  will  love  the  friends  of  the  Bridegroom, 
whofe  work  it  is  to  fet  them  forth  :  "  How  beautiful 
upon  the  mountains  are  the  feet  of  them  that  preach 
the  gofpel  of  p^ce,  that  bring  glad  tidings  of  good 
things,  that  publifh  falvation  I"  Ifa.  lii.  15.  Rom.  x..  15. 
The  reafon  why  they  love  fuch  is,  becaufe  it  is  their 
work  to  open  Ghrift's  love-letter  that  is  fent  to  his  bride, 
and  to  read  it,  and  explain  it  to  the  bride ;  and  becaufe 
they  love  the  fweet  doftrine  of  the  gofpel. .  Some  pre- 
tend a  great  love  to  the  precepts  of  the  law,  but  for 
the  doftrine  of  the  gofpel,  and  free  juftification  without 
the  works  of  the  law,  they  fufpedl  that  as  Antinomian 
ftufF,  oppofite  to  the  law ;  they  will  mock  at  Ghrift's 
mefiengers  when  they  preach  the  doftrine  of  grace. 
But  I  feek  no  further  evidence  of  an  enemy  to  Chrift 
than  that.  Some  love  all  preachers,  and  all  preach- 
ing alike ;  they  cannot  difcern  betwixt  the  one  and 
the  other  :  if  you  preach  the  doftrine  of  the  gofpel  to 
them,  they  love  that ;  if  you  preach  the  covenant  of 
urorks  to  tiiem,  and  defire  them  to  do  fo  and  fo,  and 
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thereupon  they  fliall  be  jufiified  before  God,  they  love 
that  too  ;  all .  is  filh  that  comes  in  the  net  with  them  : 
but  the  (lieejtof  Chrilt  know  hi&  voice  ;  and  the  voice 
of  the  ftiepherds,  that  convey  his  voice  and  mind  to 
ihem,  is  fweet,  and  beautiful,  and  lovely  to  them. 

(2.)  They  lovj  his  friends  in  heart,  as  well  as  his 
friends  in  office ;  the  faints,  the  excellent  ones  of  the 
earth,  are  thefe  in  whom  is  all  their  delight.  "  He 
that  loves  him  that  begat,  loves  him  that  is  begotten." 
They  love  the  brethren,  as  in  the  verfe  following  the 
text ;  *'  How  Ciin  he  fay  that  he  loves  God,  whom  he 
hath  not  feen,  when  he  loveth  not  his  brother,  whom  • 
he  hath  feen  ?"  He  that  loves  the  parent,  will  love 
the  child:  they  that  love  God,  will  love  his  children, 
that  have  his  image,  as  a  man  will  love  the  very  pi£lurc 
of  the  perfon  whom  he  loves  :  they  love  the  faintsi, 
tho*  poor,  as  a  man  will  love  gold,  tho'  in  a  rag ; 
and  alfo  will  love  them,  tho'  afflicled,  even  as  metal 
in  a  furnace  may  be  loved. 

2dly,  As  the  true  lovers  of  God  will  love  his  frienda, 
fo  they  will  hate  his  foes  and  enemies,  whether  it  be 
his  open  *  enemies  without^  or  his  fecret  eueraiea 
within. 

(i.)  His  open  enemies  without,  even  all  the  wicked 
and  ungodly  world ;  '*  Do  not  I  hate  them  that  hate 
thee;  and  am  grieved  with  them  that  rife  up  agarnft 
thee  ?"  They  that  can  delight  in  fellowlhip  with  thefe 
that  are  drunkards,  iwearcrs,  and  blafpl>eraers-  of  the 
name  of  God,  furely  they  cannot  have  the  love  of  God 
at  leaft  in  exercife  :  the  true  lover  of  God  hates  thfr 
wicked  as  fuch.  It  is  true,  as  they  are  the  children  of 
Adam,  bone  of  their  bone,  and  flefti  of  their  fleflu  as 
they  are  poor  miferable  creatures  like  themfelves,  ihej" 
•love  them  with  a  love  of  pity;:  but  as  enemies  to  God, 
and  in  rebellion  againft  him,  they  can  have  no  delight 
in  them ;  their  company  is  a  burthen  to  them. 

(2.)  As  they  hate  his  open  enemies  without,  fo  they 
hate  his  fecret  enemies  within;,  and  thefe  are  their  own 
lufts  and  corruptions.     They  hate  fm,  who  love  God; 
and   are   engaged   in  a  warfare  againft  fiu,  ^wd  \\^\Ri 
their  own  lulls.    He  that  loves  God  ViaXta  ^tv>  ^\v^- 

D  3  \ici« 


48  PREVENTING    LOVE.        Sfrm.  XVIII. 

ther  in  himfelf  or  others :  he  hates  fm  as  God's  enemv, 
and  as  that  which  is  (lifpleafiiig  and  dHhonoiiring  to 
him;  and  as  that  which  mars  comnumlbn  with  God, 
that  provokes  him  to  anger,  and  unfits  tliem  for  his 
fervice.  O  that  loathfcme,  ngly  thing  fin  !  that  evil 
oF  evils,  and  devil  of  devils  !  The  man  purfues  it  lo 
death,  and  cannot  reft  till  he  gets  his  hj^nds  cmbrued, 
as  it  were,  in  its  heart's  blood  :  they  have  taken  up 
arms  againft  it,  in  the  name  of  the  Lord,  and  rcfolved 
never  to  lay  them  down,  till  it  be  monified  and  killed. 
They  find  indeed  fometimes  fin  very  lively  and  ftrong 
in  them,  and  themfelves  led  captives  by  the  law  of  fin; 
but  this  animates  them  fo  much  the  more  to  purfue  it 
to  death.  And  as  they  hale  fin  in  themfelves,  fo  alfo 
in  others;  "  I  beheld  tranfgreflbrs,  and  was  grieved." 
I  would  not  give  much  for  your  pretenfions  to  love, 
if  you  have  no  zeal  againft  fjn  ;  love  is  the  fire,  zeal 
is  the  flame :   they  that  love   the  Lord  will  fliew  forth 

indignation   againft  fin. Thus,   I  fay,   true  lovers 

of  God  will  love  what  he  loves,  and  hate  what  he 
hates. 

[2,^  True  love  will  not  only  hate  what  he  hates, 
and  love  what  he  lcv.es,  but  hate  as  he  hates,  and  love 
as.  he  loves. 

ift,  They  will  hate  as  he  hates;  they  will  hate 
fin,  as  God  hates  it ;  I  fpeak  not  of  degrees,  but  of 
fimilitude. 

(i.)  God  hates  fin  with  a  nr^tural  hatred,  as  oppofue 
to  his  nature,  will,  and  law,  and  diflionouring  to  him ; 
•lo  the  true  lover  of  God  will  hate  fin  with  a  natural 
hatred;  I  mean,  by  virtue  of  his  new  nature,  he  will 
hate  it  as  oppofite  to  God's  nature  and  will,  and  dif 
honouring  to  his  God. 

(2.)  God  hates  fin  with  a  perfedl  hatred,  and  fo  does 
the  true  lover  of  God  ;  they  fay  of  God's  enemies 
within  them,  as  David,  Pfalm  cxxxix.  21.  ''  I  hate 
them  with  a  perfe£t  hatred  :"  their  hatred  is  going  on 
to  perfeftion. 

(3.)  God  hates  fin  with  an  everlafting  hatred;  he 
will  never  be  reconciled  with  it :   fo  the  true  lover  of 

God 
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God  hates  fin   wiih   an  everlafting  hatred ;    a  durable 
hatred  ;  they  will  never  be  friends  with  it. 

(4.)  God  hates  fm  with  a  grievous  hatred;  fin  grieves 
his  Spirit;  and  is,  as  it  were,  a  burden  to  him:  he  is 
p-eff^d  under  it  as  a  cart  under  flieavcs:  fo  the  true 
luver  is  grieved  with  the  body  of  fin  and  death,  and 
prelTcd  under  it. 

(5.)  God  hates  fin  with  a  parting,  feparating  hatred; 
■he  calls  it  away  with  loathing  and  abhorrence,  being 
of  purer  eyes  than  thit  he  can  behold  iniquity  :  fo  the 
true  lover  hates  fin  fo  as  to  part  with  it,  and  feparate 
from  it :  and  while  he  cannot  get  himfcrif  rid  of  it,  he 
loaths  himfelf  for  it. 

(6^)  God  hates  fin  with  an  avc:ngirig hatred;  he  takes 
vengeance  upon  it  where -ever  it  is  ;  even  when  it  was 
found  but  iinputatively  in  Chrift,  he  took  vengeance 
upon  it  in  the  Surety  :  fo  the  true  lover  of  God  hates 
fin  with  an  avenging  hatred  ;  yea,  what  revenge  does 
he  meditate  againll  it !  2  Cor.  vii.  ir.  He  would  fome- 
times  be  at  Sampfon's  work,  to  pull  down  the  houfe  of 
that  tabernacle  upon  the  Philiftines,  to  be  avenged  upon 
it,  and  cannot  relt  till  it  be  dellroyed  :  he  looks  upon 
himfelf  as  wretched,  fo  long  as  it  remains  with  him  : 
"  O  wretched  man  that  I  am  !  who  lliall  deliver  me 
from  the  body  of  this  fin  and  death  ?" — Thus  he  hates 
as  God  hates. 

2dly,  They  love  as  God  loves.  It  is  true  God's 
love  to  them  is-  infinite,  their  love  is  but  finite  ;  his 
love  to  them  is  the  love  of  a  God,  their  love  to  him  is 
but  the  love  of  creatures  ;  yet  their  love  b'jars  fomc 
refcmblance  of  his  love. 

(i.)  God's  love  to  his  creatures  is  a  remembering 
love  :  he  never  forgets  them ;  *'  Can  a  woman  forget 
her  fucking  child,  that  flie  Ihould  not  have  compaflion 
on  the  fon  of  her  womb  ?  Yea,  (lie  may;  yet  will  I  not 
forget  thee,  faith  the  Lord.'*  So,  true  love  to  God  is 
a  remembering  love  :  they  cannot  forget  God ;  they 
remember  his  love  more  than  wine.  '^  Iwill  never  for- 
get, thy' precepts,  for  by  them  thou  hafl:  quickened  me." 
I  can  never  forget  fuch  a  word,  fuch  a  glaxice^^uOa^NvKWy 
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fuch  a  day,  fuch  a  fermon,  fuch  a  bank,  fiich.a  valley, 
fuch  a  chamber,  where  God  manit'elled  hirafelf. 

(2.)  God's  love  to  his  people,  is  a  hearty  and  cordial 
love;  he  loves  them  wiih  all  his  heart;  io,  where  inie 
love  is,  it  will  be  with  all  the  heart,  foul,  mind,  and 
ftrength;  as  with  the  heart  man  believts,  fo  with  the 
heart  the  believer  loves. 

(;].)  God's  love  to  his  people  is  a  manifelled  love; 
he  does  not  conceal  his  love,  but  difcovers  it :  fo  true 
love  to  God  will  be  a  manifclled  love;  it  will  mani- 
feft  itfcif,  and  vent  itfelf  in  prayer,  in  praifcs,  in  zeal, 
in  obedience  ;  "  If  ye  love  me,  keep  my  command- 
ments," The  true  lover  will  vent  his  love,  by  defiring 
to  keep  Chrill's  words,  keeping  them  in  the  heart; 
"  Thy  word  have  I  hid  in  my  heart,  that  I  may  not 
offend  thee;"  keeping  them  in  the  practice,  by  ordering 
the  cQnverfation  aright, 

(4.)  God's  love  to  his  people  is  an  uniting  love; 
it  brings  them  to  union  with  himfdf;  fo  true  love 
to  God  is  uniting ;  ,defires  union,,  and  cleaves  to  ilio 
Lord;  it  affefts  nearnefs;  more  and  more  nearnefs; 
and  flill  more  and  more  nearnefs. 

(5.)  God's  love  to  his  people  is  a  prevailing  love; 
it  had  many  hinderances  in  its  way;  mountains  of  guilt, 
mountains  of  fin,  mountains  of  provocation,  yet  he 
did  not  call  back  his  love  again  :  even  fo,  true  love 
to  God,  notwithttanding  of  hinderances  and  oppofition 
from  earth  and  hell,  and  corruption  within,  yet  1%  not 
drawn  back,  but  labours  to  prevail ;  and  will,  through 
grace,  fight  its  way  through  all  difficulties  ;  **  For  lov0 
is  ftrong  as  death." 

(6.)  God's  love^to  his  people  is  a  rejoicing  love ; 
be  rejoiceth  in  his  love  ;  fo  where  true  love  to  God  is, 
the  man  will  rejoice  in  his  love  ;  delight  in  God  and 
Chriil,  and  be  joyful  in  the  God  of  his  falvation. 

(7.)  God's  love  to  his  people  is  a  reding  love,  Zeph, 
V.  17.  "  He  refts  in  his  love;"  when  it  comes,  it  nt-ver 
thinks  of  removing  any  more;  *'  This  is  my  reft,  here 
will  I  flay:"  fo  where  true  love  to  God  is,  it  is  a  relUng 
love;  it  fays,  "  Return  to  thy  reft,  O  my  foul."  The  true 
Jpv^r  of  God  hath  no  retting  place  but  a  God  in  Chrilh 
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(S.)  God's  love  to  his  people  is  a  coinmunicativc 
love ;  his  love  inclines  him  and  engages  him  to  make 
over  himfelf,  and  all  that  be  haih,  for  the  good  of  his 
people:  fo,  v/here  true  love  to  God  is,  it  is  fuch  a  com- 
municative love,  that  it  makes  the  foul  to  give  himfelf, 
and  all  that  he  is,  and  hath,  to  the  Lord  ;  he  commits 
his  foul,  body,  and  all  the  concerns  of  his  falvation  to 
him. 

(9.)  God's  love  to  his  people  is  a  diftinguifhing  love; 
he  loves  them  above  all  others  :  "  Since  thou  wall  pre- 
cious ip  my  fight,  thou  hall  been  honourablej  and  I  have 
loved  thee,"  Ifa.  xliii.  3,  4.  So  their  love  to  him  is 
fuperlative  love ;  they  love  him  above  all  things;  and  in 
all  things  he  hath  the  pre-eminence. 

(10.)  Go4's  love  to  his  people  is  in  Chrift  ;  they 
are  accepted  in  the  Beloved ;  fo,  true  love  to  God  is 
a  love  to  God  in  Ghrill  ;  out  of  Chrill  they  cannot  love 
him,  but  fear  and  flee  from  him :  but  in  Ghrill  he  is  ami- 
able and  lovely  to  them.— Now,  by  thefe  things  you 
may  try  whether  you  love  Cod,  fo  as  your  love  is  a  fruit 
of  his  firft  loving  you, 

Ufe  of  exhortation.  Is  God's  love  to  his  people  tho 
caufe  of  their  love  to  him  ?  tlien  be  exhorted,  i.  To 
feck  the  view  of  God's  love  to  )ou.  2.  To  render 
him  love  for  love, 

I.  Seek  a  view  of  God's  love  to  you  ;  fay  not  in 
yoiir  hearti  AJas  !  all  are  not  loved  of  God,  and  it 
may  be  not  you  ;  but  rather  fay,  Many  arc  the  ob- 
jects of  his  love,  and  why  not  nic?  Why,  fay  you,  the 
lirfi  object  of  faith  cannot  be  to  believe  that  God  hath 
loved  me-  Indeed  you  cannot  know  God's  love  to 
you,  till  he  jpanifeft  the  fame  ;  and  he  does  not  mani- 
ieft  his  love  but  in  Chrill,  in  whom  is  proclaimed  peace 
on  earth,  and  good-will  towards  men,  becaufe  Chrift 
bath  brought  in  glory  to  God  in  the  higheft ;  and  there- 
ibre  the  way  to  know  the  love  of  God  to  you,  is  to  be-  ' 
lieve  his  love  and  good-will  in  him  ;  and  in  coming  to 
him,  the  love  of  God  is  known  and  believed.  How 
do  the  faints  get  to  know  the  \6\e  of  God  t6  them  ^ 
It  is  even  by  believing  his  love  in  Chrift,  i  John  iv»  16^ 
^  We  have  known,  and  believed  the  love  ^^\^^.  Oo^V'^^Scw 
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to  us."     If  you  look  to  God  out  of  Chrift,  you  never 
fee  his  love  to  you,  or  any  fmner  like  you,  but  wrath 
and  vengeance  ilTaed  out  againll  you  ;  but  if  you  look 
to  God  in  Chrill,  then  you  may  fee  good-will  towards 
men  ;  for  God  is  in  Ghrill  reconciling  the   world  to 
himfelf. — Why,  fay  you,   I  cannot  find  any  love  in  my 
heart  towards  God  ;   and  therefore,  how  can  I  believe 
his  love   or  heart  to  be  towards   me  ?    Indeed,  man, 
you   will  never  love  God  till  you  take  up  fomethlng 
of  his  love   and  good-will  towards  you ;  your  way  of 
doing  is  a  prepollcrous  courfe,  and  a  way   to  rob  God 
of  his  glory,  to  think  you  muft  love  him  firft,  and  then 
cxpefl:  that  he   will   love  you  :    lay   down   your  carnal 
reafoninpr,  and  feek  grace  to   apprehend  the  mercy  of 
God  in  Chrift,  and  that   will  open  your  foul  to  let  out 
your  love  towards   him. — Why,    fay  you,    I  fee  no 
ground  why  he  fliould  love  me  !    there   is  no  caufe,  no 
reafon  in  the  world,  but  all  the  reafon   in  the  world, 
why  he  fhould  not  love  me  ;    and  therefore,  how  can 
I  be  perfuaded  of  his    thoughts  of  love   towards   me  ? 
To  this  we  might  reply,  That  God  fpeaks   love,    mer- 
cy,  and  good-will  towards  you  man,   you  woman,  by 
this  gofpsl,  as  particularly  as  ever  he  did   to  an  eledl 
foul,  the  diy  before  ha  met  with  the  day  of  power ;  for 
the  general  tenders  of  grace  in  the   gofpel   are  to  all  : 
and  as  for  a  caufe  of  love,  he   hath  as  much   caufe  to 
fix  his  love  on  you  as  ever  he  had  upon  any  of  the  chil- 
dren of  men  ;  that  is,  he  had   no  caufe   at  all  without 
himfelf:  and  if  you  can   attain  to  believe  his  grace  and 
good-will  towards  you,  and   that  by  a  faith  of  his  ow'n 
operation,   you   fliall  not  be  deceived.     When   I  call 
you  to  believe  thus,  I  am  not  calling  you  to  fancy  that 
God  loves  you,  or  to  perfuade  yourfelves  in  a  natural 
way ;  nay,  I  call  you  to  a  faving  faith,   which  I  know 
you  can  never  attain  unto  without  a  pull  of  omnipo- 
tency  :  and  if  that  power  accompany  the  call,  then  the" 
duty  called  to  will  be  put  in  praftice,  and  not  other- 
wife  :  therefore,   O  feek  the  power  of  God  to  perfuade 
you  of  the  good-will  of  God  in  Chrift.     All  that  hear 
me  are  obliged  to  receive  Chrift,  as  a  token  of  God's 

lovej 
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love  ;  ''  For  God  fo  loved  the  world,  that  he  gave  his 
only  begotten  Son,  that  whoibcver  belie veth  on  him, 
and  receiveth  him,  might  not  pcrilli,  biit  have  everlaft- 
ing  life.  lie  that  believeth,  iliall  be  faved :  he  ihaB 
believeih  not,  dial!  be  damned."  If  there  be  inluper- 
able  difficulties  and  objections  in  your  way,  I  cannot 
help  it ;  the  God  who  calls  you,  can  remove  them  ; 
but  it  is  at  your  peril,  if  you  rejcd  his  call :  you  fliali 
never  have  it  to  lay  in  hell,  that  the  good-will  and 
favour  of  God  was  never  proclaimed  to  you  ;  for  I  take 
the  mountains  and  hills  tliat  are  in  your  view,  to  wit- 
nsfsy  that  I  proclaim,  through  Chrift,  *'  Peace  on  eanh, 
and  good- will  towards  men  ;''  and  that  "  God  is  in 
Chrift  reconciling  the  world  to  himfelf."  Why.,  would 
you  have  the  greateft  ftnner,  and  vilefl  debauchee  among 
us  all,  to  believe  the  love  and  good-will  of  God  towards 
them?  To  this  we  reply,  Whilli:  you  are  in  a  fmful  Hate, 
you  are  indeed  under  the  wrath  and  curfe  of  God ;  and 
if  you  continue  therein,  you  will  be  damned  for  ever, 
as  fure  as  God  lives ;  and  you  will  continue  there  for 
ever,  unlefs  you  come  to  get  the  apprehenfion  of  the 
mercy  of  God  in  Chrift ;  but  v.  henevcr  you  get  this 
apprehenfion  of  God^s  love,  then  I  defy  you  to  con- 
tinue in  3  fiate  of  fm,  or  in  a  courfe  of  fm  and  enmity. 
Will  a  man  receive  Chrift,  and  believe  the  love  of 
God  in  him,  and  yet  keep  fall  hold  of  his  lulls  ?  No, 
I  defy  him,  it  i?  not  poflibk;  and  therefore  it  is  to 
kill  your  enmity  and  deflroy  your  fin,  that  God  would 
have  you  to  believe  his  good-will  in  Chrift.  I  re- 
member that  ftory  of  a  godly  man,  that  faid  to  a  witch, 
when  nothing  elfe  could  foften  her  heart,  *'  I  do,  fays 
*'  he,  in  the  name  of  the  Lord  J'^fus,  charge  you  to 
*'  come  to  Chrift  for  falvation  ;  to*  come  to  him  for 
^'  faith,  repentance,  and  remiffion  of  fin,  and  you  fliall 
^'  have  acceptance,  and  be  received  into  the  favour 
^*  of  God  in  him."  The  poor  witch  was  made  to  fay, 
"  O,  Sir,  ftiall  I  believe  your  word  ?  My  life  for  you, 
**  fays  he,  if  you  rely  upon  Chrift."  Immediately  her 
bands  were  loofed ;  and  the  Lord  brought  her  to  a 
deep  humiliation  for  fin,  and  fenfe  of  the  favour  oC 
God,    fo  as  HiQ  gave  clear    evident  ajluV^  t.-^e.^i 
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difcern'mg  perfon,  that  the  Lord  had  (hewn  mercy  to 
her.  O  if  yoa  knew  how  the  Lord  is  faying  to  his 
fervants,  O  fy  upon  you  !  will  you  not  compel  tliofc 
people  to  Come  in  and  clofe  with  Chrill,  as  the  great 
pledge  of  God's  love  ?  O !  go  to  God,  when  you  can 
get  an  opportunity  to  be  alone,  and  fay,  Lord,  I  have 
been  called  to  believe,  but  my  heart  is  hard,  and  thou 
only  can  break  it :  O  !  come  and  fave  the  chiefeft  of 
finners,  whereby  thou  wilt  get  more  glory  than  ever 
thou  had  by  any  of  Adam's  pollerity;  cry  to  him, 
**  Lord,  I  believe,  help  thou  my  unbelief." 

2.  I  would  exiiort  you  to  render  him  love  for  love; 
and  this  exhortation  concerns  believers  particularly.  0, 
love  him,  becaufe  he  firll  loved  you.  What  a  Ihanie  is 
it  for  you,  believer,  if  you  do  not  love  him  who  firft 
loved  you  !     And  to  engage  you,  confiJer, 

(i.)  Whofe  love  it  is  j  it  is  the  love  of  him,  who 
in  hinifelf  is  all-fuflijient,  who  hath  no  need  to  go  forth 
with  his  love  to  others ;  the  love  of  a  God,  O  what  a 
vaft  confiJeration  is  it ! 

(2.)  GonfiJer  who  you  are  that  are  the  objeSls  of  his 
love ;  fo  wicked,  fo  wretched,  fo  unworthy  of  his  love; 
That  God  fhould  Icn-e  the  glorious  angels  is  no  wonder; 
for  they  are  mefftingers  and  miniftcrs  executing  his  plea- 
fure  :  that  he  Ihould  love  inanimate  creatures  is  not 
ttran^e  ;  for  hail,  fnow,  vapour,  and  flormy  wind  fulfil 
his  word  :  but  to  love  you  is  a  wonder;  and  to  love  you 
while  enemies. 

(3.)  G'.)nfider  what  fort  of  love  it  is.  It  is  eternal 
love  ;  before  the  founJalion  of  the  world,  his  delights 
were  with  the  fons  of  men,  from  eternity  :  the  very 
thought  of  this  is  enough  to  make  all  that  is  within  . 
you,  like  the  babe  in  the  womb  of  Elizabeth,  to  leap 
for  joy,  that  you  lay  in  the  bofom  of  his  love  from 
eternity  :  and  will  you  not  love  him  ! — His  love  is  a 
free  love  ;  if  you  deferved  his  love,  his  love  would  be 
of  lefs  value ;  but  that  which  is  eternally  antecendent, 
wuft  be  abfolutely  free. — His  love  is  uncheangeable  love: 
though  you  change  every  day,  his  love  is  unchange- 
able. Could  any  provocation  turn  away  his  love,  it 
hid  ceafed  long  fince ;  but  as  he  fel  his  love  u^on  yoo, 
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notwithftanding  all  the  faults  you  were,  and  he  knew 
you  would  be,  guilty  of,  fo  it  continues  notwithfland* 
ing  all. — His  love  is  a  diilinguifiiing  love ;  why  Ihould 
he  have  fixed  on  you,  and  paiTed  by  millions  from 
whom  you  differ  not  by  nature  ?  Wljy  haih  he  paffed 
by  your  father,  mother,  brother,  filler,  and  fet  hia 
love  upon  you  ?  And,  O  !  will  you  not  love  him  ?— 
His  love  is  a  bount  ful  love  'f>  with  his  love  he  gives 
himfelf,  his  Chrift,  bis  Spirit,  his  grace,  his  glory, 
and  all.  See  how  the  pfalmift  extols  this  love,  Pfalm 
ciii.  !•  "  Blefs  the  Lord,  O  my  foul,  who  pardons  all 
thine  iniquities,  who  healeth  all  thy  difeafes,  &c.  Who 
pardons  all  thine  iniquities!''  O  it  is  no  fmall  thing  to 
forgive  or  to  pardon  three  or  four  fins,  but  it  is  yet 
niore  to  pardon  three  or  four  thoufand  fins  :  Who  can 
conceive  of  that  love  !  but  to  forgive  many  millions  of 
faults,  O  what  love  is  here  !  And  fo  he  deals  with 
thefe  whom  he  loves;  "  He  multiplies  to  pardon;'*  yea, 
more,  *'  he  heals  all  your  difeafes."  O  poor  finner, 
have  you  not  many  plagues,  many  difeafes,  yea,  more 
than  you  are  aware  of  ?  If  you  know  the  plagues  of 
your  own  heart,  you  will  be  crying  out,  O  the  plague  of 
my  mind,  the  plague  of  my  will,  the  plague  of  my 
affeflions !  O  my  atheifm,  unbelief,  hardnefs,  blind« 
nefs  !  Sec. ,  O  what  innumerable  evils  compafs  me 
about,  fay  you  !  O  what  horrible  evils  !  yea,  why  do 
I  call  them  evils,  they  are  fo  many  devils  within  me ; 
yea,  but  for  as  many  as  they  are.  He  heals  all  thy  dif- 
eafes ;  and  for  as  grievous  as  they  are.  He  fupplies  ail 
your  wants  :  fuch  alfo  is  his  bountiful  love,  "  My  God 
fliall  fupply  all  your  wants."  Are  you  not  made  up  of 
wants  ?  Do  you  not  want  light,  life,  love,  faith,  repent- 
ance, joy,  affurance,  peace,  communion  with  God?  Yea, 
but  fometimes  even  on  earih  he  fupplies  all  wants,  fo  as 
to  make  yo^  fay,  I  have  enough.  O  does  not  this  hour* 
tiful  love,  call  for  love  ? 

(4.)  Confider  the  channel  in  which  this  love  runs  : 
Chrift  is  the  means  of  the  communication  of  the  love 
of  God ;  you  have  the  love  of  God  the  Father,  in  the 
Son,  by  the  Holy  Ghoft  :  Chrift  is  the  channel.  Love 
in  the  Father  is  Jike  the  honey.flower  ',  \i  m^^  \i^  v«v 
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the  comb,  before  it  be  for  our  ufc  :  Chrift  muft  ex- 
traft  and  prepare  this  honey  for  us.  And,  O  how 
fvvcet  is  that,  love,  that  runs  through  fuch  a  glorious 
channel ! 

Ill  a  worJ,  coiifiJer  the  excellency  of  the  grace  of 
love.  Love  to  God  is  the  fulfiUhig  of  the  law  ;  all  that 
it  requires  is  love  ;  love  is  the  great  qualification  of  the 
faints  above  ;  the  more  love  you  have,  the  more  Jike 
heiven  you  will  be  ;  and* the  more  love,  the  more  meet- 
nels  for  heaven  :  heaven  would  be  a  burden,  and  a  wea- 
rincfs  to  you  without  love  ;  if  you  had  not  love,  you 
would  throw  yourfelf  out  of  heaven  into  hell.  If  you 
have  love,  you  will  find  it  make  every  duty  pleafant; 
the  obedience  of  love  is  fweet  obedience.  Yea,  love 
will  make  all  your  croffjs  to  be  comforts ;  where  there 
is  little  or  no  love,  the  crofs  is  infupportable ;  the  man 
cries,  O  a  bitter  crofs  !  O  the  gall  and  wormwood ! 
yea,  but  love  would  be  like  the  tree  call  into  the  wa- 
ters of  Marah,  to  make  them  become  fweet.  If  you 
have  much  love,  it  will  make  you  fay  of  affliction,  0 
this  is  the  cup  that  my  kind  Father  hath  put  in  my 
hand,  and  fiiall  I  not  drink  it  ?  Welcome  whatever  he 
fends. 

O  love  the  Lord,  ye  his  faints,  and  manifeft  your 
love  by  your  obedience  :  will  you  render  him  hatred  for 
love  ?  O  let  his  love  to  you  warm  you  heart  with  love 
to  him  ;  and  in  order  thereto, 

1.  O  do  not  doubt  ot*  or  queftion  his  love  to  you ;  be- 
ware of  renouncing  that  which  engages  you  to  love  him; 
it  is  the  devil's  great  aim  to  have  you  millruiUng  God*s 
love,  that  fo  you  may*not  love  God  again. 

2.  Attend  all  his  love-vifits,  and  thankfully  receive 
them  ;  think  riot  little  of  his  ordinary  vifits,  when  in 
any  meafure  he  raanifefts  his  love  through  the  lattices 
of  ordinances  ;  defpife  not  the  day  of  fmall  things;  and 
efpecially,  O  make  much  of  his  extraordinary  love- 
vifits,  when  he  mounts  you  up  at  any  time  into  the  cha- 
riot paved  with  love  ! 

3.  Take  heed  of  abufing  his  love  :  beware  of  fpot- 
ting  your  garments  with  the  flefh,  after  God  has  fpread 
his  fkirt  over  you.     To  fin  againft  love  is  a  dreadfully 
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'aggravated  fin.    It  was  a  fad  blot  upon  Solomon,  that  his 
heart  was  turned  from  the  Lord,  *'  After  that  the  Lord 
God  of  Ifrael  had  appeared  to  him  twice."  i  Kings  xi.  9, 
4.  B:iware  of  confidence  in  the  flefli,   and  expedting 
that  your  love    fl)ould  influence   God  to  do  you  good  ; 
the   love  of  Chrift  mud   conftrain  you  ;   think  not   that 
your  duties    and  obedience    fliould   conltrain   him  :    O 
beware  of  inverting  the  gof|'.cl  at  tlils  rate,  and  turn- 
ing it  up-fide-down  !    If  his  love  excite  you  to  love  and 
obedience,  then  your  love  and  obedience  does  not  ex- 
cite him  to  love  you.     We  miglit  fear  every  day,   that 
the  heart  of  God  would  be  turned   to  hate  us,   if  our 
hopes  of  abiding  in  his  favour  were  built  upon  our  bed 
love  and  obedience.    ^ 

I  would  fend  away  the  haters  of  Gcd  with  a  word  of 
terror.  Know  that  if  you  cannot  be  peHuaded  to  the 
love  of  God,  if  his  4ove  does  not  break  you  in  time,  his 
vengeance  will  break  you  to  eternity  :  '*  The  enemies 
of  the  Lord  fliall  be  like  the  fat  of  rams,  they  {hall  con- 
fame  ;  into  fmokc  iliall  they  confume  away."  If  you 
love  not  Chrift,  know  what  the  apoille  fays,  **  If  a  man 
love  not  our  Lord  Jefus  Chrift,  let  him  be  Anathema." 
I  will  tell  you  what  is  fad ;  the  day  is  coming  v/herein 
you  fliall  fay  to  the  rocks  and  mountains,  fall  on  us,  and 
hide  us  from  the  face  of  him  that  fitteth  on  the  throne, 
and  from  the  Lamb ;  for  the  great  day  of  his  wrath  is 
come  ;  and  who  fliall  be  able  to  ftand  ?  You  will  ly  for 
ever  under  the  fiery  mountain  of  divine  vengeance.  I 
will  tell  you  what  is  yet  fadder,  and  you  will  think 
flrange,  what  can  that  be  ;  in  ftiort  it  is  fad,  that  before 
this  day  eight  days,  all  that  I  am  faying  will  be  forjrot- 
ten ;  yea,  before  the  morrow  at  this  time,  the  impreffion 
of  all  will  be  gone. 

I  would  fend  away  the  lovers  of  Chi  ift,  the  lovers 
of  God  with  a  word  of  comfort.  You  love  God,  and 
God  loves  you,  and  God's  love  to  you  is  ground  of 
comfort. — Comfort  in  what  you  have  ;  what  you  have 
in  poffeflion,  you  have  it  with  a  blefling ;  what  you 
have  in  expectation  in  the  promife,  is  in  love ;  and 
therefore  the  promife  is  free,  becaufe  of  God's  love  in 
it;   the  promife  is  firm,  becaufe  of  his  \o\^  \tv  Vl* — 
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Comfort  in  what  you  want ;  fince  you  have  God^s  love, 
you  fliiiU  not  want. — Comfort  in  what  you  fear ;  You 
need  fear  no  evil. — Comfort  in  what  you  do;  All- your 
fervices  will  be  accepted ;  all  your  fins  pardoned,  iho' 
he  (hould  take  Vengeance  on  your  inventions. — Comfort 
in  what  you  fufFer ;  you  fliall  be  fullained  and  fiipport- 
cd ;  and  though  you  may  fufler  the  lofs  of  gifts,  goods, 
liberty,  life,  yet  you  cannot  lofe  God,  Ghritt,   the  Spi- 

rit,  grace,  heaven,  or  God's  evtrlalting  love.— ^ O  go 

away  with  the  comfortable  fenfe  of  hils  diiUnguifliing 
love ! 

In  a  word,  Are  you  lovers  of  God  ?  O  go  away  re- 
joicing  in  it,  that  he  firll  loved  you  ;  he  rs  not  behind 
hand  with  you;  "  He  loved  you  before  you  loved  him.'* 
You  were  ele£led  by  the  grace  of  God  from  eternity; 
you  were  redeemed  by  the  blood  of  Chf ill,  you  are  cer- 
tainly  cfFeclually  called  ;  ''  For  they  that  lovfi  him,  are 
the  called  according  to  his  purpofc;"  and  the  day  comes, 
when  you  fliall  enjoy  the  objeft  of  your  love  in  a  full 
manner.  If  you  be  true  lovers  of  Chrift,  1  certify  you, 
the  time  is  coming,  when  you  fliall  fee  Chrift  as  he  is^ 
and  be  for  ever  with  the  Lord,  and  enjoy  him  for  ever- 
more;  and  love  without  decay,  and  love  without  weary- 
ing fhall  be  your  everlafting  exercife  :  you  fliall  rejoice 
in  an  immediate  enjoyment  of  him.  You  were  upon 
his  heart  from  eternity;  you  are  upon  his  heart  this  day 
in  heaven  ;  for  you  his  eternal  Son  came  to  the  world ; 
for  you  he  lived,  for  you  he  died;  your  love  to  Chrift  is 
a  reflx  of  his  and  his  Father's  love  to  you ;  and  there  is 
not  a  true  lover  of  Chrift  here,  but  hath  as  good  ground 
to  fay  as  ever  Paul  had,  "  He  loved  me,  and  gave  him- 
felf  for  me."  Your  love  to  him  is  an  infallible  pledge 
of  his  ancient  love  to  you,  a  pledge  of  his  prefent  love 
to  you,  and  a  pledge  of  the  future  enjoyment  of  him.  O 
let  your  heart,  and  life,  and  tongue,  and  all  that  is  witb-« 
in  you,  and  about  you,  vent  love  to  him,  and  fay,  "  We 
love  him,  bccaufe  he  firft  loved  us !" 
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SERMON    XIX*. 

The  MiLtTANT*s  Song;  or,  the  Belie- 
Ver*s  f^xercife  While  here  below. 


Psalm  ci.  i^ 
imiUJtngofmetcy  and  judgment  s  ufito  tbee^  0  Lord^  v>tll 


IttO!l?P*,,  the  fubjedl  I  am  here  in  providence  din 
to,  will  natively  lead  usj  if  the  Lord  blefs  it, 


direfted 
to  a 
fuitable  exercife  upon  a  thankfgiving-day  after  a  com- 
ro union }  even  with  gratitude  of  foul  to  fmg  the  praifes 
of  a  God  in  Chrift>  and  that  whether  we  have  met  with  a 
imile  or  a  frown  from  heaven,  or  both,  at  this  occafion* 
If  any  here  have  got  a  fmile^  or  found  him  to  be  a  fmil- 
ing  and  a  prefent  God,  they  may  fmg  of  mercy ;  if  any 
here  have  got  a  frown,  or  found  him  to  be  a  hiding 
God,  they  may  firtg  of  judgment ;  or,  if  any  here  have 
got  both  a  fmile  and  a  frown,  they  may  fmg  of  both,  and 
fay,  "  I  will  fing  of  mercy  and  judgment:  unto  thee,  O 
Lord,  will  I  ling/' 

The  words  contain  the  Pfalmift^s  holy  refolution  to 
praife  and  glorify  God  for  all  his  difpenfations  towards 
him,  now  that  he  was  advanced  to  the  kingdom  of 
Ifrael ;  and  in  them  you  may  fhortly  notice,  i.  The 
fweetwork  that  is  rcfolved  upon,  namely,  To  fing*  2. 
The  fweet  finger  that  thus  rcfolves,  namely,  David  ; 

•  Tbii  fermon  was  preached  at  Carnock,  on  Mohday,  July  •-— ; 
1723,  being  a  thanlcfgiving  day,  immediately  after  the  celebration  ot 
tbc  facramcnt  of  the  Lofd^js  fupper  there. 
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"  I  will  fin;];."  3.  The  fweet  fubjcdl  of  the  fonjr,  name- 
ly,  mjrcy  and  judgment.  4.  The  Iweet  obj^rft  of  this 
praife,    and  the    manner   in   wiiich   he   wouid  fing  it; 

*'    Unto  THKE,   O   f^ORD,   Will   I  fillg." 

1.  The  fweet  work  that  is  refolved  upon,  namely, 
to  fmg.  It  is  the  work  of  heaven,  and  a  very  fit  work 
after  a  communion,  to  fing  a  fcng  of  praife  to  God,  in 
tile  manner  which  we  may  afterwards  explain. 

2.  The  fweet  finger;  *'  I  will  fing."  Tlie  tit!eof  ihc 
pfalm  Ihews  it  was  David's,  the  man  after  Gt  d's  own 
heart ;  the  man  anointed  by  the  God  of  Jacoii,  anJ 
the  fweet  pfsdmilt  of  Ifrael ;  for  fo  he  is  called,  2  Sam. 
xxiii.  I. 

3.  The  fweet  fubjeft  of  the  fong,  or  the  matter  cf 
it,  namely,  mercy  and  judgment.  God's  work  towards 
his  people  is  cheqnered  work  ;  a  mixture  of  mercy  and 
judgment :  and  when  he  exercifcs  us  with  both,  it  is 
our  duty  to  fing  of  both,  and  to  be  fuitably .  afFefted 
with  both;  whether  our  circumllances  be  joyful  or 
forrowful,  ftill  we  muft  give  glory  to  God  ;  and,  in  e- 
very  thing  give  thanks  :  neither  the  laugh.ter  of  a  prof- 
perous  condition,  nor  t!.e  tears  of  an  wiA'dled  condi- 
tion mull  put  us  out  of  tune  for  the  facrcd  fongs  of 
praife. 

4.  The  fweet  objcfi:  of  this  praife,  and  the  mnnner 
in  which  he  refolves  to  fing  it,  ^'  Unto  ti[^:e,  O  Lop.d» 
will  I  fing."  It  is  in  the  mod  folemn  manner  tliat  he 
addreffes  the  Lord  Jehovah,  Father,  Son,  and  Ho^y 
Ghofl:,  and  dedicates  his  fong  to  the  praife  of  a  GtJ 
in  Chrift  ;  ''  Unto  thee,  O  Lord,  will  I  fing."  But  I 
refer  the  further  explication  to  the  profecution  of  a  doc- 
trine from  the  words. 

Observ.  That,  as  tha  people  of  God  hath  both  mercy 
and  judgment  in  their  lot  in  this  world  ;  fo,  from  both 
tliey  may  have  matter  of  a  fong  of  praife  unto  God. 

They  have  occafion  in  this  world  to  fing  both  of 
mercy  and  judgment.  We  find  the  pfalraift  frequently 
finging  both  of  na^ercy  and  judgment ;  as  Pfalm  "xw» 
6, — 9*  P/aliu  xlii.  7.  ii^     You  have  an  elegant  dcf- 
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criptioti  of  the  lot  of  God's  people,  while  here,  as 
confiiUng  both  of  mercy  and  judgment,  and  fo  afford- 
ing occafion  to  fmg  of  both,  2  Corinth,  vi.  8,  9,  10.  ; 
wiiere  you  will  fee  the  blink  and  the  fhower  ;  the  mer- 
cies and  judgments  that  are  in  their  I6t ;  how  God 
hath  fet  the  one  over  agaiull  the  other ;  by  honour  and 
diftionpur,  by  evil  report  and  good  report,  &.c.  Thus 
they  have  occaiion  to  fmg  both  of  mercies  and  croffes, 
while  they  find  the  Lord  fupporting  them  under  trials, 
and  remembring  mercy  in  the  midil  of  wrath,  and  mak- 
ing all  things  work  together  for  good  to  them;  *'  I  will 
fing  of  mercy  and  judgment;  unto  thee,  O  Lord,  will  I 
fing.'*  Tiie  Chaldee  parapiirafe  of  this  text  is  remark- 
able, and  fuitable  to  the  doclrine  I  have  raifed  from 
it,  namely,  it  is  as  if  the   pfalmift  had  faid,   *  If  thou 

•  beftoweft  mercies  upon  me  ;  or  if  thou  bringeft  any 
«  judgment  upon  me  ;   before  thee,   O  Lord,  will  1  fing 

*  my  hymn  for  all.' 

The  method  I  propofe,  for  profecuting  this  dodlrine, 
through  divine  aid,  is  the  following. 

I.  I  would  fpeak  a  little  of  the  mercies  that  the  people 
of. God  meet  with ;  and  what  it  is  in  thefe  that  af- 
fords them  matter  of  a  fong  of  praife. 

II.  I  would  fpeak  a  little  of  the  judgmeats  they  are 
trilled  with  ;  and  what  it  is  in  judgment  that  may 
be  matter  of  a  fong  of  praife  to  God. 

III.  What  this  finging  imports ;  and  how  we  are  to 
fing  of  mercy  and  judgment:  where  we  may  notice 
what  is  imported  in  the  Pfalmiil's  refolution,  and 
the  manner  of  expreffing  it;  "I  will  fing  of  mercy 
and  judgment;  unto  thee,  O  Lord,  will  I  fing.'* 

IV.  Why  it  is  fo  ordered  of  the  Lord,  that  his  peo- 
ple are  made  to  fing,  both  of  mercy,  and  of  judg- 
ment. 

V.  Draw  (bme  inferences  for  the  application. 

I.  I  am  firft  to  fpeak  a  little  of  mercy^  of  which  they 
ought  to  fing;  and  here  I  would  Ihew,  i.  What  this 
mercy  is ;  and,  2.  What  it  is  in  mercy  that  may  b^ 
matter  of  a  iong,  or  afford  ground  of  iingm^. 
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ift,  What  this  mercy  i?.  Mercy,  in  God,  fignifies 
a  propenfity  or  readintfs  of  mind  to  help  and  Iticcour 
fuch  as  are  in  mifery  :  and  it  carries  in  it  an  inward 
commotion  and  moving  of"  bowels,  as  God  fays  of  Eph- 
raim,  "  My  bowels  are  troubled  for  him  ;  I  will  furely 
have  mercy  upon  him,"  Jer.  xxxi.  20.  God,  to  acco- 
modate himfelf  to  our  capacity,  fpeaks  after  the  man- 
ner of  man,  afcribing  human  affections  to  himfelf.  I 
might  here  fpeak  of  the  general  mercy  of  God  towards 
all,  both  juft  and  unjull :  for,  *'  He  is  good  to  all,  and 
his  tender  mercies  are  over  all  his  works,"  Pf.  cxlv.  9. 
He  makes  his  fun  to  fhine,  and  his  rain  to  fall  upon 
good  and  bad :  and  all  Ihould  fing  of  his  mercy,  it*  it 
were  no  more  but  for  life,  and  health,  and  ftrength 
from  him*  There  are  fome  common  gifts  that  all  mcii 
have  from  him,  and  fume  common  graces  that  feme 
have  more  than  others  ;  but  I  fpeak  efpecially  of  fpc- 
cial  mercies;  and  indeed  there  are  of  thefe,  that  the 
vifible  church  hath,  befides  the  rell  of  the  world,  even 
the  wicked  among  them  ;  and,  if  they  could,  they 
fliould  fing  of  thefe  mercies ;  fuch  as,  their  hearing 
the  gofpel,  and  the  joyful  found  ;  their  getting  the  <rffcr 
of  Chrill,  and  falvation  through  him :  but  I  fpeak  mainly 
of  the  fpecial  mercies,'  that  bear  the  ftamp  of  his  ever- 
lading  love  towards  his  chofen  and  hidden  ones  :  mercy 
bred  in  God's  breaft  from  all  eternity,  whereby  he  made 
choice  of  fome  of  the  fallen  mafs  of  mankind  in  Chritt, 
who  is  the  channel  wherein  this  mercy  does  flow  ifl 
various  ftreams  :  and  I  ftiall  mention  a  few  of  thefe,  for 
there  would  be  no  end  of  fpeaking,  to  meotton  all  that 
might  be  faid,  or.  yet  to  enlarge  upon  all  that  maybe 
mentioned. 

I.  There  is  the  mercy  of  God,  in  fending  Chrift  to  be 
the  Saviour.  We  find  the  angels  fmging  of  this  mercy, 
Luke  ii.  II.  14.  faying,  "  To  you  is  bom  in  the  city 
of  David,  a  Saviour :  Glory  to  God  in  the  highefi,  on 
earth  peace,  arid  good-will  towards  men."  Qopd-will 
and  mercy  towards  man,  becaufe  there  is  peace  on  earth, 
and  reconciliation  thro'  Chrift,  who  brings  in  gloiy  W 
God  in  the  higheft;  "  God  fo  loved  the  world,  thatte 
£^avc  his  only  begotten  Son,  tliat^lxofowcr  bclievcth  in 
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lim,  fhoukl  not  perifli,  but  have  everlafting  life/'  John 
iiu  x6.  It  is  indeed  a  so,  without  a  such;  a  love  with* 
cut  a  parallel :  here  mercy  (hines. 

2.  There  is  mercy  in  the  death  of  Chrift ;  fee  how 
the  four  and  twenty  elders  fing  of  this  mercy  ;  ''  Thou 
waft  jQain,  and  hall  redeemed  us  to  God  by  thy  blood, 
out  of  every  kindred,  and  tongue,  and  people,  and  nati- 
on ;  and  hall  made  us  to  our  God  kings  and  priefts  :'* 
and  the  angels  join  ilTue  with  them,  to  the  number  often 
thoufand  times  ten  thoufand,  and  thoufands  of  thoufands, 
faying,  with  a  loud  voice,  **  Worthy  is  the  Lamb  that 
was  llain,  to  receive  power,  and  riches,  and  wifdom, 
and  ftrength,  and  honour,  and  glory,  and  bleffing,'* 
Rev.  V.  9, — 12, 

3^  There  is  mercy  that  he  ftiews.  In  raifmg  of  Chrift 
from  death,  and  in  raifing  and  quickening  us  together 
with  him. .  We  find  the  aiX)Ille  finging  of  this  mercy  ; 
**  But  God»  who  is  rich  in  mercy,  for  his  great  lovo 
wherewith  he  hath  loved  us,  even  when  we  were  dead 
in  fins,  hath  quickened  us  together  with  Chrift,  and  hath 
raifed  us  tip  together,  and  made  us  fit  together  in  hea- 
venly places  in  Chrift  Jefus,"  Eph.  iii.  4,  5.  If  Chrift 
xnuft  die,  he  muft  conquer  death,  that  his  people  may  bo 
more  than  conquerors  in  him  over  death ;  bpth  fpiritual 
death,  whereby  we  were  under  the  power  of  fin ;  and 
legal  death,  whereby  we  were  under  the  guilt  of  fin,  and 
fentence  of  the  law.  In  oppofition  to  both  thefe,  the 
life  of  regeneration,  and  the  life  of  juftification  is  con* 
nefted  with  this  merciful  quickening  together  with 
Chrift;  as  you  fee,  Col.  ii.  13.  '*  You,  being  dead  in 
your  fins  and  the  uncircumcifion  of  your  flefli,  hath  he 
quickened  together  with  him  ;  having  forgiven  you  all 
trefpaffes."  O  how  does  the  pfalmift  fing  o£this  mercy  t 
"  Blefs  the  Lord,  O  my  foul, — who  forgiveth  all  thy  . 
iins,  and  healeth  all  thy  difeafes,'*  Pfalm  giii.  2,  3. 

4.  There  is  mercy  that  he  fhews,  in  cleanfing  the 
foul  from  the  filth  of  fin,  as  well  as  the  guilt  thereof, 
till  it  be  waftied  and  made  quite  clean  at  laft.  See 
how  the  faints  do  fweetly  fing  of  this  mercy,  Rev-  i.  7. 
where  I  think  they  fing  both  of  pardoning  and  purU 

E3  l^va^ 
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fying  mercy;  "  To  him  that  loved  us,  and  walbed  us 
from  our  fins  in  his  own  blood,  to  hini  be  glory  and  do- 
minion for  ever  an4  ever,  Amen," 

5.  There  is  mercy  that  he  Ihews,  in  adopting  fuch 
heirs  of  hell  by  nature,  to  be  the  cliildren  of  God  by 
grace  :  and  you  may  fee  how  believers  fing  of  this  nitrt 
cy ;  *'  Bdhold,  what  manner  of  love  the  Father  hath 
bellowed  upon  us,  that  we  fhould'bs  called  the  fons  of 
GoJ!"  I  John  iii.  I.  He  makes  them  his  children,  and 
gives  them  the  Spirit  of  adoption;  '*  Becauie  ye  are  fens 
he  hath  fent  forth  the  Spirit  of  hi§  Son  into  your  hearts, 
crying,  Abba,  Father."  He  gives  them  the  mark  and 
feal  of  his  children,  even  the  Spirit  as  a  Spirit  of  prayer, 
and  as  a  Spirit  of  faith,  and  a  Spirit  of  love,  working 
the  love  of  God  in  our  hearts,  who  are  by  nature  ene- 
lilies  :''and,  O  what  mercy  is  here  ! 

6.  There  is  mercy  that  he  iliews,  in  conferring  the 
high  dignity  of  priellhood  and  royalty  upon  them ;  fee 
how  they  flng  of  this  mercy;  **  To  him  that  loyed  us,— 
and  hath  made  us  kings  and  priefts  unto  God,  wd  his 
leather  [or,  to  God,  even  his  Father];  to  him  be  glory," 
llev.  i.  5,  6-  *'  Kings  unto  God,"  how  ?  Even  to  fight 
for  him  againfl:  fin,  Satan,  and  the  world,  and  conqucf 
all  our  enemies  in  his  name.  *'  Priefts  unco  God,"  bow  J 
]  iven  to  olFc^r  fpiritual  facrifices,  acceptable  to  God  by 
Jefus  Ghrill ;  to  offer  our  prayers  and  praifes,  fouls 
and  bodies  to  him,  on  our  altar,  Jefus  Chriih  Thus 
they  are  made  kings  and  priells  •,  and  therefore  cs^Ued  % 
royal  priellhood  :  a  priellhood  of  kings,  or  a  kingdon 
of  prielts. 

7.  There  is  mercy  that  he  fiicws  his  people,  in  abid? 
ing  and  Handing  by  them  in  all  difficulties,  io  as  nothing 
fliall  ever  be  able  to  feparate  them  from  the  favour  of 
their  God.  See  how  fweetly  the  apoitle  Paul  fings  of 
this  mercy ;  *^  Who  fliall  feparate  us  from  the  Ipve  of 
Chrift?  Shall  tribulation,  or  diftreffes,  or  perfecution, 
or  famine,  or  nakednefs,  or  peril,  or  iword  ?-T-Nay,  I 
am  perfuaded,  that  neither  death,  nor  life,  nor  angels,  j 
nor  principalities,  nor  powers,  nor  things  prefent,  nor 
things  to  come,  nor  height,  nor  depth,  nor  any  other 
creature,  ihall  be  able  to  feparate  us  {com  the  love  cS 
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Go  J  vvhuh  is  in  Chrifl  Jefus  our  Lord,"  Rom.  vlii.  35,— 
39.  B  it  tho'  neither  death,  nor  life,  nor  angels  do  it, 
yjt  may  not  fin  feparate  me  from  the  mercy  and  love 
of  God  ?  Indet-d  it  may  feparate,  fo  as  to  make  a  fearful 
defertion,  but  never  fo  as  to  make  a  final  feparalion;  for, 
**  His  mercy  endures  for  ever :"  and  he  hath  faid,  "  t 
will  never  leave  thee,  nor  forfake  thee.  He  will  vifit 
their  in-quiLy  with  the  rod, — but  his  loving-kindnefs  will 
he  not  take  away.  My  mercy  will  I  keep  with  him 
for  evermore,  and  my  covenant  Ihall  Hand  fall  with  him,'* 
Pfal.  Ixxxix.  28-  32,  33. 

8.  There  is  mercy  that  he  Ihews,  in  giving  many 
merciful  experiences  of  his  goodnefs  and  mercy  follow- 
ing them  all  the  days  of  their  life ;  fuch  as  the  pfalmift 
fings  of,  Pial.  xxiii.  6.  It  is  true,  the  leading  mercy  of 
all,  is  God  himfelf,  Chrift  himfelf,  the  Spirit  himfelf ; 
one  God  in  three  Perfons,  is  their  God  ;  made  over 
to  them  in  that  word,  *'  I  will  be  your  God."  Here  is 
the  fountain-mercy  pf  all  mercies,  of  which  they  may 
fing,  faying,  "  This  God  is  our  God  for  ever  and  ever, 
^and  will  be  our  guide  even  unto  death.'*  And  indeed 
to  fing  pf  mercy,  is  to  fing  of  a  merciful  Gpd:  but  as, we 
know  the  nature  of  the  fountain  by  the  fweetnefs  of  tnc 
ftrearas,  fo  we  may  take  a  view  of  fome  mpre  of  thefe 
ftreams,  under  the  notion  of  merciful  experiences; 
and  I  name  thefe  following,  by  which  a  fong  of  mercy 
may  be  excited. 

(i.)  There  arc  merciful  intimations  and  communicati- 
ons that  they  fonietimes  get,  to  make  them  fing  of  mercy. 
Sometimes  he  intimates  his  love,  faying,  "  1  have  loved 
th-e  with  an  everlafiing  lovt:''  Sometimes  he  intimates 
pardon,  faying,  '*  I,  even  I  am  he,  that  blotteth  out  thy 
tranrgreflions,  and  will  remember  thy  fins  no  more:'' 
Sometimes  he  intimates  acceptance,  faying,  ^'  O  man, 
greatly  beloved;"  and  the  intimation  fets  them  a  won- 
dering and  praifing:  Sometimes  he  communicates  his 
mind  and  his  fecrets  to  them,  **  The  fecret  of  the  Lord  is 
with  them  that  fear  him,  and  he  will  Ihew  unto  them  his 
covenant:"  Sometimes  the  fecrets  of  his  providence;. 
he  will  tell  them  what  he  hath  a-niind  to  do  with  thera- 
fclves,    and  what  he  hath   a-mind  to  do  v/\l\v  ^^da  ^ 

E4  it\^ti^^ 
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friend,  and  fuch  a  child,  and  fuch  a  land  or  church ; 
**  Shall  I  hide  from  Abraham  that  which  I  do  ?"  Some 
times  he  communicates  himfelf  to  them,  faying,  "  I  am 
thy  God,  I  am  thy  fliield;  fear  not,  for  I  am  wi  h  thee:" 
Sometimes  fuch  intimations  and  communications  are 
given,  as  make  all  their  bones  to  fay,  "  Who  is  like 
vnto  thee  ?" 

(2.)  There  are  merciful  vifits  after  defertion,  and 
after  backfliding,  that  they  fometimes  get  to  make  them 
fmg  of  mercy,  when  they  have  been  heaping  up  moun- 
tains of  fill  and  provocation  betwixt  him  and  them; 
yet,  after  all,  he  hath  come  and  given  them  occafion  to 
fay,  *'  The  voice  of  my  Beloved,  behold  he  cometh  fkip- 
•  ping  upon  the  mountains,  and  leaping  upon  the  hills," 
Cant.  ii.  8.  "  The  voice  of  my  Beloved  !'*  O  ^n  ex- 
ceeding fvveet  and  powerful  I'oice  !  It  had  a  foufid  of 
heaven ;  I  thought  the  mountains  would  have  kept  him 
away,  but  I  heard  the  found  of  his  feet  upon  the  moun- 
tains, that  made  my  heart  warm  toward  him  again ;  I 
had  departed  from  him  by  an  evil  heart  of  unbelief,  and 
I  thought  he  would  never  return;  but,  Q  he  rellored  my 
foui,  and  helped  me  anew  to  wrellle  with  hiip  :  "  We 
found  him  in  Bethel,  and  there  he  fpake  with  us." 

(3.)  There  are  merciful  accomplifhments  of  prortifes, 
that  they  fometimes  get,  to  make  them  fing  of  mercy. 
The  Lord  fometimes  lets  in  a  promife  with  life  and 
power,  and  gives  them  a  word  on  which  he  cauf<*s  then^ 
to  hope.  It  may  be  he  will  give  them  a  promife  for 
themfelves,  and  it  may  be  a  promife  for  their  children  s 
fuch  as  that,  /'  I  will  be  thy  God,  and  the  God  of  thy 
feed  ;"  and  fometimes  a  promife  for  the  church  ;  fuch  as 
that,  "  Upon  all  the  glory  there  flxall  be  a  defence :''  and 
fometinies  he  gives  a  wonderful  accomplifliment  of  pro^ 
mifes,  like  that  of  Hezekiah ;  "  What  ih^ll  I  fay  ?  he  hath 
both  fpoken,  and  himfelf  hath  done  it:"  He  hath  come 
to  my  foul,  and  made  me  fee  that  he  is  as  good  as  his 
word;  and  that  faithfulnefs  is  the  girdle  of  his  loins. ' 

(4.)  There  is  a  merciful  grant  of  all  their  defires, 
that  they  fometimes  get,  to  make  them  fing  of  mercy. 
As  the  defire  of  their  foul  is  towards  him,  and  the  re- 
mcn^brance  of  his  nanie;  fo  he  feusfles  the  longing  foul, 
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and  fills  the  hungry  with  good  things  ;  and  gives  them 
fometimes  a  Ghrift  in  their  arms,  who  is  all  their  fal* 
vation,  and  all  their  dcfirci :  '*  Delight  thyftlf  in  the 
Lord,  and  he  will  give  thee  the  dcfire  of  thy  heart/* 
Some  have  got  their  defires  fatisfied  abundantly,  now 
and  then ;  they  have  got  all  that  they  could  defire  wii-h 
refpeft  to  temporal  mercies ;  all  that  tficy  could  defiro 
with  refpeft  to  fpiritual  mercies;  yea,  al!  tl  at  they 
could  defire  within  time,  till  they  get  an  armful  of  him 
before  the  throne. 

(5.)  There  is  merciful  inftruclion  and  illumination, 
that  they  fometimes  get,  to  make  them  fing  of  mercy; 
**  The  path  of  the  juil  is  as  the  fliining  light,  fliining 
more  and  more  unto  the  perfcft  day."  And  therefore 
he  gives  them  to  learn  feme  lefl'on  more  and  more ; 
fome  gofpel-leflbn,  and  gofpel-myftery,  that  they  were 
in  the  dark  about  :  and  one  great  lefTon  that  he  teaches 
them  is,  even  the  difference  betwixt  the  law  and  the 
gofpel ;  he  teaches  them,  that  the  law  is  holy,  juft, 
and  good  ;  and  how  the  gofjiel  crowns  the  law  in  alt 
thefe  refpefts  :  he  teaches,  that  the  law  is  holy  in  its 
commands,  commanding  perfcft  holinefs,  perftft  obedi* 
ence ;  and  how  the  gofpel  fliews  where  this  perfeft 
obedience  is  to  be  had,  even  in  Chrift,  in  whom  they 
have  not  only  ftrength  to  anfwer  it  as  a  rule  of  duty 
in  part,  but  perfeft  righteoufnefs  to  anfwer  it  as  a 
covenant  of  works  completely  :  he  teaches  thetn,  that 
the  law  is  jult  in  its  threatening,  the  threatening  of 
eternal  death ;  and  how  the  gofpel  fliews  where  this 
threatening  hath  vented  itfelf,  even  in  demanding  and 
getting  complete  fatisfaftion  from  Chrift  the  Surety  ; 
nnd  therefore  may.  the  foul  fay.  Well  is  me,  for  the 
ihower  of  wrath  is  over  my  head,  and  hath  lighted 
upon  the  head  of  my  Cautioner !  He  teaches  them, 
that  the  law  is  good  in  its  promifes,  namely,  itspromife 
of  eternal  life  to  perfeft  perlonal  obedience  :  but  withal 
he  teaches  them  by  the  gofpel,  how  they  hold  their 
title  to  life,  only  in  Chrift,  to  whcrfe  perfeft  obediencd 
now  all  the  promifes  are  made,  and  in  whoni  all  th# 
promifes  are  Yea  and  Amen.  O  what  a  mercy  it  it  td 
Iwrn  thefe  leiTofis  in  a  favingjway  \  *^  ToyoM\\.\&5gLNWi 
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to  know  the  myfteries  of  the  kingdom  of  God.  He  hath 
hid  thefe  things  from  the  wife  and  prudent,  and  revealed 
them  to  babes  ;  even  fo,  Father,  for  fo  it  feemed  good 
in  thy  fight.'* 

(6.)  There  are  mei^iful  fenfible  enjoyments,  which 
they  foraetimes  get,  to  make  them  fing  of  mercy : 
fometimes  tliey  get  fenfible  fights  of  his  glory,  and 
that  in  a  way  of  believing  ;  '^  Said  I  not  unto  thee, 
If  thou  woaklit  bt:lieve,  tliou  fliouldft  fee  the  glory 
of  God  ?'•  O,  fays  the  man,  I  found  faith  to  be  the 
hardelV  thing  in  the  world,  and  yet  he  made  me  find  it 
to  be  the  eaficll  thing  in  the  world,  when  he  carried  me 
on  the  wings  of  the  Spirit  of  faith  ;  and  by  faiih  I  faw 
his  glory,  and  the  glory  of  God  in  tho!  face  of  Jefus. 
When  I  fpeak  of  fenfible  fight,  do  not  rfiiftake  me  ;  for 
I  know  that  faith  and  fight^  or  faith  and  fenfe,  diflfer  in 
feveral  refpefts,  which  I  am  not  now  to  open ;  an  1  yet 
faith  brings  in  a  kind  of  fenfe,  it  being  the  evidence  of 
things  not  feen,  and  the  fiibltance  of  things  hoped  for ; 
and  therefore,  by  a  fenfible  fight,  I  mean,  the  fpiritual 
fenfe  of  feeing  by  faith,  and  feeing  clearly ;  for  fome- 
times the  man  gets  a  fight  of  Chrift,  as  clearly  as  if  he 
faw  him  with  his  bodily  eyes  :  O,  fays  the  man,  I  have 
feen  his  fulnefs  and  fufficiency ;  I  fee  his  fitnefs  and 
fuitablenefs  for  me  ;  I  fee  his  worthinefs  and  excel- 
lency in  himfelf.  O  none  but  Chrift,  none  but  Chrift ; 
as  once  a  martyr,  ftanJing  at  a  poft,  and  having  mat- 
ches kindled  upon  him,  and  the  flames  about  his  fin- 
ger-ends, he  clapped  his  hands  together,  and  cried, 
*'  None  but  Chrift,  none  but  Chrift." 

Some  men  they  get  fenfible  taftes  of  his  goodnefs ; 
**  I  fat  down  under  his  ftiadow  with  great  delight,  and 
his  fruit  was  fweet  to  my  tafte."  O  how  fweetly  did 
I  feed  upon  the  apple-tree,  and  plucked  off  the  apples 
that  grew  upon  this  tree  ;  the  apple  of  imputed  righte- 
oufnefs,  the  apple  of  imparted  grace,  the  apple  of  peace, 
the  apple  of  pardon,  the  apple  of  affurance,  the  ap- 
ple of  joy,  the  apple  of  contentment,  the  apple  of 
love,  the  apple  of  liberty  !  O  the  fweet  fruit,  the  fweet 
apples  that  grow  upon  this  tree  of  life  !  *'  I  fat  down 
under  his  fbadow  with  great  delight,"  &c. 
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Sometimes  tliey  get  a  fenfible  hearing  of  his  voice ; 
like  that  in  the  Song,  **  It  is  the  voice  of  my  Beloved 
that  knocketh,''  Song  v.  2.  He  knocked  by  bis  voiced 
faying,  "*'  Open  to  rae^  my  filler,  my  fpoufe,"  O  fweet 
was  his  voice,  when  he  faid  to  me,  '*  I  will  never  leave 
ttiee,  nor  foriake  thee  !'*  How  fweet  was  his  voice,  when 
he  faid,  '♦  Be  of  good  chear,  thy  fins  are  forgiven  thee!" 
When  he  faid  a  word  like  that  of  the  angel,  *'  Fear  not, 
Mary,  for  thou  haft  found  favour  vy  ith  God  !  Did  not 
ray  heart  burn  within  me,  when  he  talked  with  me  by 
the  way  ?'^  In  fuch  a  word,  and  at  fuch  a  facrament, 
and  fuch  an  ordinance,  and  fuch  a  duty  ?  *'  Never  man 
fpake  like  this  Man,"  It  was  the  voice  of  a  God  that 
1  heard ;  for  it  was  with  fuch  a  glance  of  glory,  as  fet 
my  heart  all  in  a  flame  of  fire. 

Sometimes  they  get  a  fenfible  fmell  of  bis  ointments, 
O !  his  Name  had  a  fmell  of  heaven  ;  for,  **  Becaufe  of 
the  favour  of  his  good  ointment,  his  name  was  as  oint* 
ment  poured  forih."  O  !  his  ganncnts  had  a  fmell  of 
heaven ;  **  All  his  garments  fmell  of  aloes,  myrrh,  and 
caffia,  out  of  the  ivory  palaces."  The  garment  of  his" 
righteoufnefs  had  a  fmell ; '  it  is  a  facrifice  of  a  fweet- 
fmelling  favour ;  and  the  perfume  thereof  puts  away 
the  ftinking  fmell  of  fm  :  the  garment  of  his  graces  had 
a  fmell,  when  the.  Spirit  breathed  upon  them,  and  the 
north  and  fouth  wind  awakened,  the  fpices  fent  forth 
a  pleafant  fmell;  when  the, Spirit  warmed  my  cold  heart 
in  duties,  and  fire  from  heaven  kindled  the  facrifice, 
then  it  mounted  up  to  heaven,  like  a  pillar  of  fmoke, 
perfumed  with  myrrh  and  frankincenfe,  and  all  the 
powders  of  the  merchant. 

Sometimes  they  get  a  fenfible  feeling  of  his  power; 
they  have  felt  a  fweet  power  coming  along  with  the 
word,  the  facrament,  the  prayer,  the  duty,  that  hath 
.fet  a  lawful  captive  at  liberty,  and  loofed  thtfir  bands  ; 
♦*  Truly  I  am  thy  fervant,  thou  haft  loofed  my  bands," 
Pfal,  cxvi.  16,  O,  fays  the  man,  at  fuch  a  time,  I  am 
quit  of  the  band  of  fear,  I  am  quit  of  the  band  of  unbe- 
lief, I  am  quit  of  the  band  of  doubts,  I  am  quit  of  the 
band  of  corruption ;  a  power  hath  cpme,  and  knocked 
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cjff  my  fetters  :  I  felt  his  hand  paffing  through,  the  hole 
<tf  the  door  of  my  heart,  and  my  bowels  were  moved 
for  him ;  he  faid  to  me,  as  it  were  to  unbelieviBg 
Thomas,  "  lleach  hither  thy  hand,  and  put  it  into  the 
Tiole  of  ray  fide,*'  and  Ice  ray  wounds  filence  all  your 
fkithlefs  fears,  difcouragements,  and  jealoufies ;  aad 
I  was  obliged  to  cry  out,  *'  My  Lord',  and  ray  God.'* 
I  thought  he  took  me,  as  it  were,  by  the  hand,  as  he 
did  Peter  upon  the  water,  ready  to  fink,  faying^  O  why 
didft  thou  doubt  ?  He  Ihed  abroad  his  love  upon  my 
heart  fo  fweetly,  that  I  could  doubt  no  more,  I  could 
have  been  content  tliat  the  valley  of  vifion  had  been 
my  burial-place,  and  that  I  had  never  gone  back  to 
the  world  again ;  for  his  love  raviftied  my  heart,  and 
ftruck  the  bottom  out  of  all  my  doubts  and  fears :  I 
got  all  my  backlli drags  healed ;  I  got  all  my  prayers 
anfwered;  I  got  my  burdens  eafed;  I  got  grace  to  pour 
out  my  foul  into  his  bofom ;  I  got  grace  to  bring  all 
my  corruptions  to  him,  to  be  dalhed  to  pieces  ;  I  got 
grace  to  creep  into  his  heart,  and  hide  myfelf  in  his 
wounds ;  I  got  grace  to  call  all  my  burdens  over  upon 
him,  and  my  heart  was  lightened ;  and  my  foul  was 
more  eafed  and  pleafed,  than  if  1  had  been  a  crowned 
emperor  of  all  the  kingdoms  of  the  world. — ^Thefe  are 
fome  of  the  moft  merciful  experiences  that  fometimes 
they  will  get,  to  make  them  fing  of  mercy.  I  might 
have  mentioned  many  more  to  this  purpofe,  both  of 
ordinary  and  extraordinary  mercies ;  but  I  go  on, 

2dly,  To  the  fecond  queftion  here  propofed,  AVhat 
it  is  iBi  mercy  that  afibrds  ground  of  finging  ? 

I.  The  freenefs  and  undefervednefs  of  the  mercy, 
makes  them  fing  of  mercy :  when  the  man  deferves 
hell,  and  the  juft  fentence  of  the  law  to  be  paft  againft 
him,  mercy  comes  and  takes  hold  of  him.  What  is 
the  caufe  of  mercy  ?  There  is  nothing  in  man  to  me- 
rit it  but  mifery ;  which  is  indeed  the  occafion  that 
God  takes,  to  manifeft  his  mercy  through  Chrift ;  but 
yet  mifery  cannot  be  the  caufe  of  mercy ;  for  neither 
merit  nor  mifery  can  be  confidered  here  to  have  any 
cafual  influence,  it  is  juft  abfolute  fovereignty;  ^'  It  is 
t^oi  of  him  that  wiUeth,  nor  of  him  that  runneth,  but  of 
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God  that  flicw«th  mercy."  Sovereign  mercy  is  a  thing 
that  can  neither  be  obtained  by  any  good,  nor  hindere4 
by  any  evil  about  us ;  he  gives  no  account  of  hi$ 
dealings :  ^^  I  will  have  mercy  on  whom  I  wiU  hav^ 
mercy."  He  loves,  and  we  Ihall  be  loved  :  let  all  our 
high  imaginations  and  proud  reafonings  ftrike  fail  to  the 
fovereignty  of  free  grace.  O  fliall  I  not  liag  of  mercy, 
that  when  I  deferved  a  hell,  I  got  a  heaven !  I  de^ 
ferved  eternal  death,  and  I  got  a  fweet  view  of  eternal 
life !  -This  accents  the  praifes;  '*  O!  what  am  I,—* 
that  thoQ  hail  brought  me  hitherto  ?" 

2.  The  unexpedtednefs  of  the  mercy,  makes  them 
fing  of  mercy  :  O  !  when  I  was  expefting  a  frown,  I 
got  a  fmile ;  when  I  was  expe^ng  nothing  but  wrath, 
I  got  a  glance  of  love ;  inilead  of  a  ftroak  of  venge- 
ance, I  got  a  view  of  glory.  Hezekiah  got  a  mcffage 
of  death,  and  was  looking  for  it,  when  he  got  th^ 
news  of  life,  and  it  made  him  fmg  of  mercy,  Kaiafa 
xxxviii.  15.  The  mercy  of  God  is  furprizing  mercy  ; 
ibme  have  gone  difconfolate  and  caft  down  to  an 
ordinance,  and  ere  ever  they  were  aware,  their  fouls 
have  got  fomething,  which  hath  caufed  them  to  cry, 
**  O !  is  this  the  manner  of  man,  O  Lord :"  Some 
have  gone  to  a  clofet,  or  a  field,  or  a  barn,  or  perhaps 
to  a  dyke-fide,  with  little  or  no  expc:£lation;  but  behold 
they  have  been  furprized  with  an  armful  of  heaven ; 
perhaps  at  fuch  a  fermon,  they  have  been  furprized 
with  a  word  of  love  on  the  back  of  deep  humiliation, 
or  defertion :  a  word,  like  a  livse-coal,  hath  been  caft 
in,  and  fet  their  breail  on  fire,  and  their  he^rt  in 
a  flame. 

3.  The  feafonablenefs  of  the  mercy,  makes  them 
•fing  -of  mercy  ;  for,  he  comes  with  grace  to  help  in  time 
of  need;  '*'•  I  was  brought  low,  and  he  helped  me;"  I  was 
brought  to  the  brink  of  ruin,  and  the  border  of  defpair, 
when  mercy  ftept  in  for  my  relief  and  comfort :  when 
I  was  at  the  loweft  extremity,  he  ftept  in,  and  made  it 
the  fweeteft  time  that  ever  I  faw  ;  **  He  brought  me  out 
of  the  horrible  pit;  and  fet  my  feet  upon  a  rock,  and  put 
a  new  fong  in  my  mouth>  even  praifes  unto  our  God. 
He  pitied  us  in  our  low  cftate,  for  hva  xattcY  ^^a.^"^^^ 
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4.  The  greatnefs  and  riches  of  the  mercy^  makes 
them  fing,  faying,  '*  O  how  great  is  thy  goodncfs, 
which  thou  hall  laid  up  for  them  that  fear  thee,  which  thou 
hall  wrought  for  them  that  truft  in  thee»  before  the  Ions 
of  men!'*  Pfal.  xxxi.  19.  We  read  of  the  riches  of  his 
mercy ;  the  exceeding  riches  of  his  grace ;  his  people 
fometiraes  meet  with  exceeding  rich  favour ;  fuch  as 
not  only  exceeds  their  worth  infinitely,  but  even  ex- 
ceeds their  fenfe,  exccjeds  their  thoughts,  exceeds 
their  words,  exceeds  theif  defires,  exceeds  their  pray- 
ers, exceeds  their  prailes,  exceeds  all  that  they  can 
a(k  or  think  ;  and  this  makes  them  fing.  We  read  of 
his  abundant  mercy  ;  it  is  abundant  in  refpedl  of  its 
fountain  ;  for  his  mercy  is  his  nature,  and  mull  be  in- 
finite :  it  is  abundant  in  refpefil  of  its  dreams,  as  it  is 
let  out  abundantly  towards  the  objeft  thereof :  it  is 
abundantly  great  in  refpedt  of  its  various  kinds,  tem- 
poral mercy,  fpiritual  mercy,  eternal  mercy;  temporal 
mercy  makes  them  fing,  and  fay,  **  I  am  lefs  than  the 
leaft  of  all  thy  mercies  ;"  fpiritual  mercy  makes  them 
fing,  and  fay,  "  He  hath  bleffed  us  with  all  fpiritual 
bleflings  in  heavenly  places  in  Chrift  Jefus  :''  eternal 
mercy  makes  them  fing  and  rejoice  in  the  hope  of  the 
glory  of  God.  O  how  abundant  are  they  in  their  kinds, 
outward  and  inward  mercies  !  Outward  mercies  are 
abundant :  O  the  mercy  that  attended  my  birth,  my 
education,  the  place  of  my  fituation  in  the  world,  fo  as 
t.)  be  brought  under  the  drop  of  the  gofpel ;  my  prefer- 
vation  from  innumerable  dangers  ;  my  proteftion,  my 
provifion  ;  he  hath  fed  me  all  my  life  long.  Inward 
mercies  are  abundant ;  the  mercy  that  appeared  in  my 
being  awakened,  convinced,  humbled,  converted,  cor- 
firmed,  comforted,  called,  juftified,  adopted,  fanftifi- 
ed.  O  what  ground  of  finging  of  mercy  !  It  is  great 
and  abundant  in  refpedl  of  the  qualities  of  it :  O  what 
matter  of  finging  might  be  gathered  out  of  the  views 
of  mercy,  as  it  is  preventing-mercy,  fparing- mercy, 
condefcending- mercy,  covering-mercy,  tender-mercy, 
waiting-mercy,  conftraining-mercy,  reftraining-mercy, 
reftoring. mercy,  foUowing-mercy  !  Even  when  I  fled 
away  from  mercy,  mercy  and  goodnefs  followed  me. 
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Bat  the  bare  mentioning  of  all  would  be  impraftica- 
ble  ;  O  the  greatnefs  of  the  mercy  of  which  they  may 
finv?  !  O  the  greatnefs  of  the  Author  of  it,  a  great 
Gad !  If  we  be  faved,  what  does  he  get  ?  If  we  be  • 
damn-d,  what  does  he  lofe  ?  Yet  he  (hews  mercy.  O 
the  greatnefs  of  the  objeft  of  it !  it  is  extended  towards 
thechief  of  linners:  O  the  greatnefs  of  the  cfFc:6ls  of 
it !  Hereby  great  fins  are  pardoned,  great  bleffings  are 
conferred ;  great  wrath  is  averted,  and  great  falvation 
is  obtained  :  O  !  how  can  they  but  fing  of  mercy  ! 
O  the  greatnefs  of  the  attendants  and  companions  of  it  I 
It  makes  them  fing,  not  only  when  they  notice  the 
mercy,  but  the  contents,  concomitants  of  it,  and  what 
comes  along  with  it :  how  fweetly  will  the  foul  fing, 
when  it  can  fay,  I  not  only  got  fuch  a  mercy,  but  I 
faw  God  in  it,  and  Chrift  in  it,  and  the  Spirit  in  it, 
and  heaven  in  it,  and  glory  in  it !  O !  how  fweet, 
when  they  confider  this  favour  hath  a  neceffary  con- 
nefilion  with  heaven !  it  is  a  fore-tafte  of  what  I  (hall 
enjoy  for  ever  :  it  is  connedled  with  God's  everlafting 
love.     And  hence, 

5.  Not  only  the  greatnefs,  but  the  fweetoefs  of  the 
mercy  makes  them  fing.  And  there  are  two  things, 
among  many  others,  that  make  it  fweet  to  them,  name- 
ly, the  excellency  of  the  mercy  itfelf,  and  then  their 
relation  to  it.  On  the  one  hand,  the  ejicellency  of 
the  mercy ;  "  How  excellent  is  thy  loving-kindnefs, 
O  Lord  !  Thy  favour  is  better  than  life.  His  mouth 
is  mod  fweet,"  fays  the  Church  :  '*  The  words  of  his 
mouth  are  fwecter  than  honey,  or  the  honey-comb.'' 
On  the  other  hand,  their  relation  to  the  mercy,  con- 
tributes to  the  fweetnefs  of  it ;  the  more  of  faith's  appli^ 
cation,  the  more  fweet.  O,  fays  faith,  there  is  a  promfe, 
and  it  is  mine ;  there  is  a  pardon,  and  it  is  mine  ;  there 
is  a  robe  of  righteoufnefs,  and  it  is  mine ;  there  is  a 
crown  of  glory,  and  it  is  mine  ;  there  is  a  God,  and  he 
is  mine;  all  is  mine,  becaufe  Chrift  is  mine.  O  then 
he  fings  of  mercy.     But, 

6.  To  name  no  more,  The  furenefs  and  firmnefs  of 
*:thc  mercy  makes  them  fing ;  they  are  called^  "  Tha 
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4.  The  greatnefs  and  riches  ^'  ;   /^'cjptuagint  ren- 

them  fing,    faying,    "  O  ho-    .      ,';.-34-    *'  The  holy, 

which  thou  hail  laid  up fo-       -  [  \,:;y    'A'he  mercies  of 

hall  wrought  for  the^"  .;>!/»''^»  ^^^  ^^^^  I'^oXy,  juil, 

of  men!'*  Pfah  XX-      -       V/V^-Zs,  juftice,  and  faithful- 

mercy ;  the  exc  .•;  ..'(fgoo^  and  fecnre  Jiis  mercy 

fometiraes  mee  '-//^^/Ijncc  it  is  fuid  of  belie vin.:; 

not  only  exce    .'     :''/y'''''fir^i  God   is  faitliful  and  jufc 

ceeds    their      '.''Ifc-n^SA^^'     Faithlulnefs  hath  a  refpccl 

their  word     /'..c^ />  ''^'';;Jji^^^^^^  a  rcfjxcl  to  the  j)rice  and 

e:'s,  exce     J''r\^P^\^i:  and   God   huth  bound  himfclf; 

afk  or  t'      '.".i *';';// AyJ'ovvn  faithfiilnefs,  on  tlie  one  hand, 

his  ab     y>'f,oti'^lu        ^^^  ^'^^^  ^f  promlfc  ;  and  he  is 

fount      /•''f,Oi^'!^'''|v'i)  juliice  on  the  other  hand,  which  is 

finit      ^'''jV/'firt  Clhrill :   he  is  thus  obliged  to  give  out 

let       ^.^V'H'/^cure  it  for  tlie  believer ;    this   makes  it 

aV       ^'%'f^^  ibrc  mercies  of  David;    and  fo  they  are 

r       'C^**^'  rfecii^^^^  and   therefore   everl ailing   mercies. 

^(S^^^Li  the  thing  that  makes  them  fmg  of  mercy  is, 

J^^^dJv  ^^^  ^^^  mercy  to  bear  in  it  the  tokenS^ 

T-J'^^f^tg  love ;    when  they  find  fuch  a  mercy   is  net 

^  I   tli«  ^Q^^^'^^  ^f  prayer,  but  the  fruit  of  God^s  elcc- 

^^ grcscc ;    when  they  fee  (5od's  everlafling  love  to 

}^^\lc  fountain  from  whence  it  Hows,  (thrill's  everlaft- 

.  ^  j-ighteoufnefs  the  channel   in   which  it   runs,  and 

^  g  povt'erfLil  operation  of  the  Spirit  makinj?  the  elFec- 

iiial  conveyance  and   application  of  all. — Now,  thefe 

are  fonic  of  the  mercies,  and  the  things  in  thefe  mercies, 

both  more  ordinary  and  extraordinary,  that  are  ground 

of  fi^ighig  :  "  I  will  fmg  of  mercy/*     But  to  the  other 

part  of  the  fong. 

11.  The  Second  thing  was,  to  fpeak  of  the  judgments 
that  the  Lord's  people  meet  with  ;  and  what  it  is  v\ 
judgment  that  may  be  matter  of  a  fong  of  praife  unto 
God,  To  fing  of  mercy  is  what  I  undcritand,  may 
you  fay ;  but  how  to  fing  of  judgment,  I  want  to  know* 
Here  then  I  would  follow  the  fame  method  as  in  the 
former  head,  namely,  i.  To  fpeak  of  fome  of  thefe 
judgments   they  may  meet  with.     2*  AVhat  it  is  io^ 

judg- 
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idgment,  that   may   bi    matter   of  a    fong  of  praife 

God. 

'ft,  Now,  as  to  the  firft  of  Ihefe,    viz.    The  judg- 
es of  which   they   are  to  fiiig ;    in   order   to  cleaf 

.y  you  would  know,  that  the  word  Judgment  hath 
various  iignifi nations  iu  Scripture  ;  I  fliall  name  fome 
of  thefe. 

I.  Judgment  fometimes  figniiies,  when  fpokeo  with 
relation  to  man,  Uuderllanding  and  Equity:  fometimes 
it  fignifies  Uuderllanding,  and  a  faculty  of  difcerning^ 
in  oppofiiion  to  ignorance;  "  I  pray  that  your  love  may 
abound  yfet  more  and  more,  iu  knowledge,  and  in  all 
JUDGMENT,"  Phillip,  i.  9.  Sometimes  it  fignifies  Equity, 
in  oppofition  to  Injullice  ;  "  I  know  Abraham,  that  he 
will  command  his  children  and  his  houfliold  after  him* 
that  they  keep  the  ways  of  the  Lord,  and  do  jullice  and 
juDQMENT,*' Gen.  xviii.  19.  Now,  though  the  doing 
Judgment  tnus,  and  that  with  an  underllanding  heart, 
be  one  of  the  ways  by  which  we  are  to  fmg  the  praifes 
of  God,  and  glorify  him,  of  which  more  afterwards } 
yet  other  things  are  here  intended.     Therefore, 

a.  Judgment,  when  fpoken  of  with  relation  to  God, 
fignifies  feveral  other  things  ;  as, 

{u)  It  fometimes  fignifieg  God's  juft  and  righteous 
government  of  the  world,  particularly  by  Chrifl  Jefus; 
*'  The  Father  judgeth  no  man,  but  hath  committed  all 
JUDGMENT  to  the  Son,"  John  v.  ai.  Righteoufnefs 
and  judgment  are  the  habitation  of  his  throne;  and  thatf 
both  in  the  iron  rod,  by  which  he  takes  vengeance  on 
his  enemies ;  and  in  the  golden  fceptre,  by  which  he 
rules  his  o\yn  people.  And  indeed,  whatever  be  in- 
tended in  the  text,  this  governraeiit  of  Chrift  is  matter 
of  a  fong  of  praife  ;  *'  The  Lord  reigns,  let  the  earth  re- 
joice; the  Lord  reigns,  let  tlie  earth  be  glad.'*     But, 

(2.)  Judgment  fometiqies  tgnifies  the  reftitude  of 
Chrift's  adn^iniftratioB,  in  his  reforming  the  world,  and 
bringing  things  in  order,  which  fin  and  Satan  had  put 
into  confufion;  fo  may  that  word  be  undcrftood, 
John  ix.  34.  **  Fgr  judgment  am  I  come  into  this 
world."  And  again,  "  Now  is  the  judgmjent  of  this 
world ;  now  Ihall  the  prinoe  of  this  world  be  c^^  oxxv:.'' 
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Of  this  judgment  alio  will  the  believer  fing,  when  the 
Spirit  is  come  to  convince,  as  of  fin  and  righteoufnels, 
fo  alfo  of  judgment ;  "  Bccaufe  the  prince  of  this  wojld 
is  judged.'*     But, 

(3-)  Jiidgnient  fometimes  fignifies  the  precepts  of 
the  law;  as  ye  know  they  are  frequently  called,  God's 
teftimonies  and  judgments,  efpecially,  Pfalm  cxix. 
And  when  a  man  learns  thele  in  a  gofpel-Way,  ihey 
are  matter  of  a  fong  of  praife  alfo,  Plalm  cxix.  7. 
*'  I  will  praife  thee  with  uprightnefs  of  heart,  when  I 
have  learned  thy  righteous  judgments."  Yea,  they 
delight  therein,  and  fing  of  thefe  judgments,  Pfalm 
cxix.  54.  "  Thy  llatutes  have  been  my  fong  in  the 
houfe  of  my  pilgrimage.'' 

(4.)  Judgment  fometimes  fignifies  the  doClrinc  of 
the  goi'pel  :  '*  I  will  put  my  Spirit  upon  him,  and  he 
Ihall  bring  forth  judgment  tq  the  Gentiles,"  Matth. 
xii.  18.  It  is  cited  out  of  Ifaifh  xlii.  i.  *'  He  fhall  fliew 
judgment  to  the  Gentiles  :"  That  is,  He  will  publifli 
the  gofpel ;  the  way  and  method  of  falvation,  which*  he 
came,  as  a  Prophet,  to  teach  and  proclaim  ;  as  a  Pried, 
to  work  out ;  and  as  a  King,  to  apply  ;  and  if  we  fliould 
take  judgment  in  this  fenfe,  furely  all  believers  fing  of 
judgment,  whenever  faith  is  in  exercife  ;  for  the  goff el 
is  the  fong  of  the  faints  ;  it  is  the  joyful  found,  while 
with  joy  they  draw  water  out  of  this  well  of  falvation, 
PfaL  Ixxxix.  15.  Ifa.  xii.  3. 

(5.)  It  fometimes  fignifies  the  punifliment  inflifted 
upon  Ghrift,  when  he  fubllitute  himfelf  in  our  room ; 
•**  He  was  taken  from  prifon  and  from  judgment  :"  or, 
^s  it  may  be  rendered,  and  as  you  will  fee  in  the  mar- 
gin of  fome  of  your  Bibles,  "  He  was  taken  away  Bt 
DISTRESS  and  judgment ; — while  it  pleafed  the  Lord  to 
bruife  him,'^  Ifa.  liii.  8.  10.  O  but  this  infinitely  fevere 
aft  of  juftice  and  judgment  againft  Chrill  was  an  in- 
finite aft  of  mercy  towards  us!  And,  as  we  had  fKsrifli- 
ed  eternally,  if  we  had  not  been  thus  judged  and  con- 
demned in  a  Surety ;  fo  this  judgment  execute  upoa 
hira,  is  noble  matter  of  a  fong.  To  fing  of  judgment, 
in  this  fenfe,  is  one  of  the  fweetell  hymns  to  the  praife 
o£  God.  ^ 
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(6.)  Judgment  fomctimes  fiornifies  the  folemnlty  of 
the  lall  day  :  *'  Behold,  the  Lord  comes  with  ten  thou- 
lauds  of  his  faints,  to  excicute  judgment  upon  all/* 
Ju.le,  ver*  14, 15.  And  tho*  it  will  be  a  day  of  terrible 
vengeance  to  the  wicked,  Gnriftlefs  world,  yet  the  faints 
may  fing  of  joy  ;  for,  the  day  of  their  redemption  draws 
near :  **  VVnen  Ghrill,  who  is  their  life  fliall  appear, 
they  fhall  appear  with  him  in  glory.  Awake  and  fing, 
ye  that  dwell  in  the  dull.'* 

(7-j  Judgment  foraetimes  fignifies  the  punifliment  of 
the  wicked  in  a  wrathful  manner ;  and  the  heavy 
plagues  which  he  pours  out  upon  any  perfon  or  peo- 
ple, whether  it  be  fword,  famine,  pelHlence,  or  any- 
other  ftroak ;  Exod.  vi.  6.  *'  I  will  redeem  you  from 
Egypt  (fays  the  God  of  Ifrael)  with  a  ftretched-out  hand, 
and  with  great  judgments  :"  that  is,  with  great 
plagues  and  punifliments  upon  the  Egyptians.  "  The 
Lord  is  known  by  the  judg^ients  which  he  executeth.*' 
And  foraetimes  the  Lord  gives  his  church  and  people 
occafion  to  fing  of  judgment  in  this  fenfe,  as  Ifrael  did 
at  the  Red-fea,  after  God  had  poured  out  all  his 
plagues  upon  Pharaoh  and  upon  his  proud  hod  ;  oa 
which  occafion  you  have  the  fong  of  Mofes,  Exod,  xv. 
In  this  fenfe  it  is  faid,  "  The  righteous  fliall  rejoice 
when  he  fees  the  vengeance."  Not  that  he  will  love 
to  feed  his  eyes  upon  the  blood  and  ruin  of  his  fellow- 
creatures,  but  rejoice  in  that  God  is  glorified  in  the 
dellrudion  of  his  enemies,  and  the  falvation  of  his 
church  and  people. 

(8.)  Judgment  foraetimes  fignifies  the  chaftifettlent 
of  the  godly:  for,  as  there  is  a  wrathful  judgment, 
which  God  exercifes  towards  his  enemies;  fo  there  is 
a  fatherly  judgment,  which  he  exercifes  towards  his 
friends.  In  this  fenfe  we  may  underftand  that  word 
in  the  inftitution  of  the  facrament,  even  as  it  concerns 
the  godly  themfelves,  "  He  that  eateth  and  drinketh 
unworthily,  eateth  and  drinketh  damnation  [or,  judg- 
ment], to  himfelf,*'  as  the  word  may  be  rendered, 
X  Cor.  xi.  29,  And  indeed,  as  a  believer  may  com- 
muoicate  unworthily,  fo  his  unworthy  communicating 
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may  brln^  on  him  heavy  judgments  or  chaftifemetits 
from  the  Lord ;  *'  For  this  canfe  many  are  weak  and 
fickly  among  you,  and  many  fleejV  verfe  30.  Judg* 
ment,  I  fay,  fignifies  foraetimes  fatherly  judgments  or 
chaftifcmsnts  :  and  thus  it  is  to  be  underllood,  i  Peter 
iy.  17.  "  The  time  is  come  that  judgment  muft  begin 
at  the  houfe  of  God."  And  in  this  fenfe  efpecially  I 
conceive  Judgment  to  be  meant  in  the  text,  **  I  will 
fiiig  of  mercy  and  of  judgment."  So  that  by  Judgment 
here  we  are  to  underftand  all  the  hardfliips  and  forrows 
of  a  believer's  lot,  whether  punitive  or  probative;  that  is, 
whether  for  the  punifliment  of  his  fins,  or  the  probation 
of  his  graces  :  all  penal  difpenlations  for  his  correfilion, 
or  whatever  difpenfations  make  for  his  trial :  all  adver- 
fity,  fufFering.=>,  and  dilirefTes,  of  whatfoever  kind. 

Now,  if  you  alk  more  particularly  what  thefe  judg- 
ments  are  ?  I  think  they  may  be  all  reduced  to  thefe 
four  ordinary  words,  i.  The  judgment  of  afflidlion. 
2.  The  judgment  of  temptation.  3.  The  judgment  of 
defertion.  4.  The  judgment  of  fin  itfelf,  which  may 
be  fo  called,  when  a  man  is  left  to  fall  into  it  for  the 
punilhment  of  other  fins.  I  am  not  yet  come  to  fhew 
how  thefe,  or  any  of  thefe,  may  afford  matter  of  a  fong; 
I  am  as  yet  telling  you  what  are  the  judgments  they 
may  meet  withal.     And, 

1.  The  judgment  of  affliftion.  Many  are  the  affllfti- 
ons  of  the  righteous,  even  their  outward  afflidtions: 
fometimes  they  are  afflidled  in  their  bodies,  with  fick- 
nefs ;  fometimes  in  their  eftate,  with  poverty  ;  fom^- 
.times  in  their  name,  with  reproach;  fometimes  in 
their  relations,  either  by  the  graceleffnefs  of  their  rela- 
tions,  or  by  their  death ;  if  they  were  gracious,  thco 
they  are  affli£led  with  grief  that  they  have  loft  them ; 
if  they  were  gracelefs,  then  they  are  afflifted  with  fear 
left  they  be  gone  to  hell ;  if  they  know  not  whether  they 
died  in  Chrift  or  not,  they  are  afflided  with  perplexity, 
becaufe  they  know  hot  what  is  become  of  them  :  fome- 
times  they  are  afflided  in  their  families,  with  thi$  and 
the  other  crofs,  and  diforder,  and  confufion ;  fometimes 
in  their  neighbours  and  brethren,  whether  wicked  or 
godly i  from  whom  they  may  have  trials  of  many  forts; 
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fometimes  in  their  caufe  they  maintain,  and  for  confci- 
ence  fake,  they  may  be  perfecmted  and  haraffed ;  **  If 
any  man  will  live  godly  in  this  world,  he  muft  fiiffer 
perfecution  :  — through  much  tribulation  we  muft  enter 
into  the  kingdom  of  God."  There  is  a  neceffry  for  it; 
for  the  believer  here  is  like  the  tribe  of  IManaffeh,  half 
on  this  fide  Jordan,  in  the  land  of  the  Amorites  ;  and 
half  on  the  other  fide,  in  the  holy  land  :  I  mean,  he 
hath  both  corruption  and  grace,  and  hence  a  neceflity 
of  affli£lion  and  fuffering ;  for  if  he  hath  any  good  in 
him,  the  devil  will  furely  gnafli  at  him,  and  endeavour, 
if  he  can,  to  devour  him  ;  and  if  he  hath  evil  in  him, 
he  muft  look  that  God  will  afflift  him.     But, 

2.  There  is  the  judgment  of  temptation,  that  the 
children  of  God  fometimes  meet  with,  even  the  fiery 
darts  of  the  devil :  for  the  Lord  fees  fit  fometimes  to  let 
Satan  loofe  on  his  people  ;  who  will  not  be  wanting  to 
improve  any  liberty  granted  to  him,  with  his  uttermoft 
power  and  policy,  as  we  fee  in  the  cafe  of  Job.  It  is 
ftrange  to  read  how  Chrift  was  tempted  of  the  devil. 
Mat.  iv.  3, — 10.  And  after  that,  let  none  think  ftrange, 
that  the  followers  of  Chrift  may  he  tempted  to  deny 
their  fonfliip ;  tempted  to  doubt  of  God's  care  ;  temp- 
ted to  deftroy  themfelves  ;  yea,  tempted  to  worfliip  the 
devil :  for,  "  In  all  thefe  things  he  was  tempted  like 
as  we  are,  yet  without  fin  ;  and  in  that  he  himfelf, 
tho'  he  finned  not,  yet  fuffered,  being  tempted,  he  is 
able  to  fuccour  them  that  are  tempted.''  The  children 
of  grace  may  be  tempted  to  Atheifm,  and  to  doubt  of 
the  being  of  a  God  ;  tempted  to  blafphemy  and  horrible 
things,  that  they  dare  not  tell  for  a  world.  It  is  faid  by 
the  Spoufe,  Song  ii.  4.  '*  He  brought  me  to  the  banquet- 
inghoufe,  and  his  banner  over  me  was  love."  Why, 
what  is  the  meaning  of  a  banner  in  a  banqueting-houfe  ? 
A  banner  is  rather  for  a  battle  :  But  indeed,  Sirs,  here 
the  banquet  arrf-the  banner  go  together  ;  for  the  battle 
many  times  follows  the  banquet.  It  may  be,  Satan  and 
corruption  are  fleeping,  as  it  were  now ;  but  I  afi'ure  yoti, 
they  are  not  dead:  while  ye  have  fin,  ye  ftiall  have  temp- 
tations  to  fin;  fo  long  as  there  is  a  finger  of  the  believer 
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out  of  heaven,  the  devil  will  be  ftriking  at  it.  If  temp- 
tations have  not  aflfaulted  you  already  fince  the  facra- 
roent,  as  I  fear  they  have,  yet  be  lure  the  PhiUltincs 
will  be  upon  you, 

3.  There  is  the  judgment  of  defertion,  which  is  yet 
forer  than  any  of  the  former  ;  ''  Thou  didll  hide  thy  face, 
and  I  was  troubled.**  Sometimes  the  believer  comes 
under  tlie  fad  lofs  of  the  light  pf  God's  countenance, 
and  the  fenfe  of  his  love  ;  and  may  lofe  his  gracious 
coiufortable  prefeuce  very  fuddenly,  even  when  he  is 
juft  opening  the  door  of  his  heart,  as  it  were,  to  let  him 
in  ;  ^'  I  opened  to  my  Beloved,  but  my  Beloved  had 
withdrawn  himfelf,  and  was  gone,"  Cant,  v.  6-  Some- 
times he  lofes  that  comfortable  prefence  very  unworthi- 
Jy,  even  in  a  nt  of  droufinefs  and  fpiritual  fecurity,  as  in 
th^t  fame  fifth  of  the  Song,  verfe  3,  Sometimes  he  lofes 
it  very  long ;  '*  I  fought  him,  but  I  found  him  not ;  I 
called  on  him,  but  he  gave  me  no  anfwer."  I  went 
from  duty  to  duty,  from  ordinance  to  ordinance,  and  yet 
not  fo  much  as  a  word  or  a  look  from  him.  In  this  cafe, 
it  cannot  but  be  a  very  melancholy  time  with  the 
believer,  when  he  goes  mourning  without  the  fun,  faying, 
*'  O  that  I  knew  where  I  might  find  him  !  O  that  it  were 
with  me  as  in  months  pad  !'*  Efpccially  if  he  knows 
that  he  hath  not  loil  that  prefence  by  fovereigniy  on 
the  Lord's  part,  but  finfully  on  his  part;  and  that  he 
hath  finned  him  away.  How  ill  went  it  with  Afaph, 
when  he  was  fovr.ed  to  fay,  **  I  remembred  God,  and 
was  troubled,"  Pfalm  Ixxvii.  3.  Why?  he  remembred 
his  own  unkindnefs  and  ingratitude,  that  provoked  the 
Lord  to  be  gone.  O !  it  is  not  eafy  to  comfort  the  foul 
in  this  cafe.  This  foul-defertion  is  ordinarily  attended 
with  the  want  of  life  for  the  performance  of  duty ;  **Mine 
iniquities  have  taken  hold  upon  me,  fo  that  I  am  not 
able  not  look  up,"  Pfalm  xl.  12.  His  fpiritual  ftrengih 
was  fo  worn  away,  that  he  was  neither  able  to  pray 
nor  praife ;  or  do  any  duty  with  livelinefs  or  aftivity; 
In  this  cafe,  the  foul  cannot  pray  with  life  or  power; 
it  cannot  hear  with  joy  or  profit ;  it  cannot  meditate 
with  any  delight  or  fpirituality  ;  it  cannot  a£t  with  any 
fr^cfloifi  or  liberty  ;  it  can,iiot  fuffer  for  God  with  any 
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zeal,  patience,  boldnefa,  or  refolution.  O  what  a  judg- 
ment is  deferiion  !  In  this  cafe,  the  ibul  is  filled  Ibme? 
times  with  fearful  apprclieiilions  of  the  wrath  of  God, 
and  evcrlalting  vengeance;  though  believers  be'fecurecj 
againll  this,  by  the  oath  of  God,  the  blood  of  Chriil, 
and  the  feal  of  the  Spirit ;  yet,  under  unbelief,  tempta- 
tion, and  del'ertion,  they  may  have  fearful  apprehenfions 
of  it,  and  that  for  their  corredtion  for  their  fins;  tor» 
tnough  he  pardon  their  iniquity,  he  will  take  vengeance 
on  their  inventions.  H<?re  the  believer  may  be  afraid 
of  terrible  judgments  ;  "  My  flelh  trembleth  for  fear  of 
thee,  and  I  am  afraid  of  thy  judgmeiits,"  Pfal.  cxix.  120. 
He  may  fometimes  be  afraid,  lelt  God  lay  open  the  iil- 
thinefs  and  wickednefs  of  his  heart  to  the  world,  and 
make  him  a  reproach  and  a  Ibandal  to  the  godly  and 
the  wicked;  this  made  the  Pialmill  pray, ''  O  make  me 
not  the  reproach  of  the  foolilh  ;  let  none  that  fear  thy 
name  be  afliamed  for  my  fake."  Someiimes  he  may  be 
afraid  left  God  ttrike  him  fuddenly  with  a  vifiolc  and 
fignal  judgment,  and  take  him  off  the  ftage  in  a  terrible 
manner;  hence  fays  David,  '*  Take  me  not  away  in  thy  . 
wrath."  Sometimes  he  may  be  afraid  left  he  be  the  Jonas. 
that  hath  railed,  or  may  raife  the  llorm  of  God's  wrath 
againft  the  family,  the  congregation,  the  cliurch,  the  land 
where  he  lives :  the  apprehenfions  of  this  nature  may  be 
grievous,  perp'exing,  and  create  a  multitude  of  thoughts 
within  him;  yea,  in  this  deljerted  cafe,  he  mny  be  filled 
with  the  terrors  of  God,  and  the  arrows  of  the  Almighty 
drinketh  up  his  ipirit.  Job  vi^  4.  They  may  be  brought 
to  that  pafs,  that  tiie  forrovvs  of  hell  compafs  them. about, 
fo  as  tliey  choofc  ftraagling  and  death  rather  than  life  ;• 
and  yet  all  this  may  be  in  a  way  of  fatherly  judgment, 
for  the  puniftiment  of  their  fuis;  as  David?s  bones  were, 
bi'oken  for  his  murder  and  adultery :  though  fometimes 
he.  bath  done  it  in  fovereignty ;;  yet  the  terrors,  of  the- 
Lord  may  bring  them  tlae  length  of  diftradtionj  ''  While 
I  fuffer  thy  terrors,  I  am,  diftraftcd,"  Pfal.  Ixxxviii.  15. 
O  what  a  ftorm  is,  this  !  Defertion  may  come  to  a 
great  height,  and  bring  along  with  it  dreadful  ftorms 
of  fear,  terror,  and  diftraftion.  It  may  be,  your  moun- 
tain is  (landing  ftrong^^  believer ;   but  \oo^  Xo  ^c^xvc^^l^ 
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and  beware  of  God-provoking  fins,  for  he  may  hide 
his  face,  and  then  be  fure  ye  fhall  be  troubled.  Many, 
under  fenfible  enjoyments,  are  like  a  man  in  a  meadow, 
the  fun  (hining  upon  him,  and,  or  ever  he  is  aware, 
the  mill  comes  about  him,  and  he  knows  not  where 
he  is.  There  may  come  a  mill  about  your  foul, 
that  you  will  hardly  k"ow  where  you  are,  or  where 
you  have  been,  or  whether  your  former  experiences 
liave  been  any  thing  but  a  dream.  However,  this 
is  one  of  the  judgments  that  the  people  of  God  may 
meet  with. 

3,  There  is  the  judgment  of  fin,  which  is  worft  of 
all,  and  hath  the  nature  of  a  judgment ;  when  God 
lets  the  man  fall  into  one  fin,  for  the  pumlhment  of 
another,  as  he  may  do  even  with  his  own,  when  his 
fatherly  anger  burns  hotly  againll  tliem ;  this  is  the 
faddcft  judgment  and  fevereft  chaftifement  that,  I  think, 
a  child  of  God  can  meet  with  J  and  it  would  feem  that 
David's  adultery  was  thus,  in  part,  chaftifed,  by  let- 
ting him  fall  into  murder ;  and  Peter's  pride  and  felf- 
confidence,  by  letting  him  fall  into  a  threefold  denial 
of  his  Lord  and  Mailer ;  and  thus  he  may  do,  till  the 
time  of  reftoring  their  fouls,  which  he  hath  determined, 
ft  all  come,  O  how  ill,  how  dreadfully  ill  does  it 
go  with  the  children  of  God,  when  they  are  brou^ 
to  that  pitiful  C(miplaint,  "  O  Lord,  why  haft  thou  made 
us  to  err  from  thy  ways,  and  hardened  our  hearts  from 
thy  fear!"  Ifaiah  Ixiii.  17.  And  when  led  captive  by  fin, 
Satan,  and  an  evil  heart ;  by  the  lull  of  the  eye,  the 
lufl  of  the  flefli,  and  the  pride  of  life.— Thus  I  have 
told  you  fome  of  thefe  judgments  that  the  people  of  God 
may  meet  with, 

2dly,  Now  the  fecond  que  (lion  upon  this  head,  was. 
What  it  is  in  or  about  judgment,  that  may  afford  mat* 
ter  of  finging,  or  of  a  fong  of  praife  ?  And  now,  fome 
may  be  thinking,  O  Sir,  thefe  judgments  you  have 
been  fpeaking  of,  are  juft  the  things  that  mar  all  my 
Jnging,  and  it  will  be  ftrange,  if  there  be  any  matter 
of  finging,  notwithftanding  of  thefe ;  for  if  thefe-  be 
the  judgments,  what  can  be  the  fong  or  ground  of 
finging^  when  they  afford  fuch  ground  of  fighing  and 
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lamentaiion  ?  I  ftiall  endeavour  to  fliew  you,  upon 
tn'hat  grounds  the  fovcreign  Lord  tnay  even  m^ke  thcfe 
things  matter  of  a  fong  of  praife.     And, 

I.  Say  you,  What  ground  to  fmg  of  judgment  may 
a  child  of  God  have,  when  affliftion  is  ihe  judgment  f 
Indeed,  no  afflidlron  of  itfelf  is  joyous,  but  grievous;  hot 
the  Lord  can  bring  meat  out  of  the  eater,  and  fweet  out 
of  the  ftrong;  and  a  fweet  fong  out  of  a  fr:d  ftrcak  and 
affliftion:  Hence  Davrd  fings  of  cffliclion,  and  ftys,  "  It 
was  good  for  me  that  I  was  afflicted,  that  I  might  learn 
thy  ftatutes,"  Pfal.  cxix.  71.  Now,  there  is  groutfd  to 
fing  of  judgment,  when  aftidlion  is  not  in  wrath,  but 
in  love  ;  when  it  comes  not  from  a  wrathful,  but  a 
fatherly  judge ;  when  it  is  riot  fatisfa£tory,  but  cafti. 
gatofy  ;  when  it  is  not  to  fatisfy  divine  juftice,  but  to 
correft  vicious  habits  ;  when  it  is  not  expiatory,  but 
exprobatory ;  when  it  is  not  to  expiate  fin,  but  to 
prove  grace :  "  That  the  trial  of  your  faith  being  much 
more  precious  than  of  gold  that  periflieth,  though  it  be 
tried  with  fire,  might  be  found  unto  praife,  and  honour, 
and  glory,  at  the  appearing  of  Jefus  Chrifl,"  i  Pet.  i.  7. 
That  Chrift  drank  out  all  the  wrath  out  of  the  cup  o{ 
affliftron,  and  left  nothing  behind  but  love  for  his  peo- 
ple to  drink,  O  what  matter  of  fong  is  here  !  For, 
*' Being  juflified  by  his  blood,  we  are  faved  frofn  wrath 
through  him,"  Rom.  v.  9. — ^There  is  ground  to  fing  of 
judgment,  when  affli£tion  is  attended  with  inftfuftion, 
even  faving  inftruftion ;  to  this  purpofe  the  Pfalmift 
fings,  **  Bleffed  is  the  man  whom  thou  chaflerieft,  and 
teacheft  out  of  thy  law." — When,  by  afflidtion,  a  man 
comes  to  learn  the  finfulnefs  of  fin,  and  thfe  evil  of  it ; 
the  emptinefs  of  the  creature,  and  the  vanity  of  it ; 
and  the  fulncfs  of  Chrift,  and  his  all-fufficiency.  O 
\trhen  the  God  of  heavfen  does  famifh  all  our  gods  oft 
earth,  and  ftarve  us  as  to  creature  comfr-rrs,  to  mdkfc 
us  hunger  after  the  fulnefs  arid  fweetnefs  ct  ChYif^; 
what  matter  of  finging  is  this  !  — There  is  grbtmd  T6 
fmg  of  judgment,  when  aflliftipns  make  us  c5rifor(fi  t6 
the  Lord  Jefus  Chrift,  who,  as  he  fufiered  for  u«,  fe 
he  left  us  an  exiample  that  we  fliould  follow  his  Gxr^^ : 
furely,  to  be  herein  conform  to  the  Stbn  o£  Gro^>  ^>*^ 
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endured  the  contradi£lion  of  finners  againft  himfelf,  is 
ground  of  finging. — Again,  there  is  ground  to  fing  of 
judgment,  when  affliaion  tends  to  the  dellrucVion  of  fin; 
*-  For  by  this  Ihall  the  iniquity  of  Jacob  be  purged,  and 
this  is  all  the  fruit  to  take  away  his  fin." — When  it 
tends  to  gain  the  heart  more  to  God,  and  wean  the 
heart  from  the  world,  and  all  the  things  of  the  world, 
and  lulls  of  the  world  ;  and  is  a  fire  to  remove  the 
drofs,  and  a  file  to  remove  the  rull. — Again,  there  is 
ground  to  fing  of  judgment,  when  affliftions  are  badges 
of  honour;  when  they  are  figns  of  love  ;  "  For  whom 
the  Lord  loves  he  chaftens."  When  they  are  marks  of 
fonfhip ;  for,  *'  He  fcourges  every  fon  whom  he  re- 
ceives:"  And,  '*  If  you  be  without  chalUfement,  whereof 
all  are  partakers,  then  are  ye  baftards,  and  not  fons," 
Heb.  xii.  8.  Yea,  what  a  badge  of  honour  is  it,  when 
a  man  is  helped  to  a  patient  fubmiffion  to  his  heavenly 
Father  ?  What  an  honour  did  God  put  upon  Job,  in 
that  fignal  fentence,  *'  Ye  have  heard  of  the  patience 
of  Job  ?"  Alexander  the  conqueror  is  not  fo  renowned 
as  Job  the  fufierer. — Again,  there  is  ground  to  fing  of 
judgment,  in  that  afiiidlion  tends  to  make  you  happy 
and  holy :  *'  We  are  affliftcd  for  our  profit,  that  we 
may  be  partakers  of  his  holinefs.  For  tho'  the  afliiftion 
be  grievous  for  the  time,  yet  afterwards  it  yields  the 
peaceable  fruits  of  righteoufnefs  to  them  that  are  exer- 
cifed  thereby,"  Heb.  xii.  lo,  ii.  When  the  deluge  of 
afflidlion  makes  us  fly  as  a  dove  to  the  window  of  the 
ark,  and  when  by  faith  we  make  ufe  of  the  water  of 
affli£lion  to  make  us  fwim  the  fafter  to  Chrift;  then  it 
is  ground  and  matter  of  a  fong. —  In  a  word,  there  is 
ground  here  to  fing  of  judgments,  in  that  they  make 
preparation  for  glory ;  "  For  our  light  afliiftion,  which 
is  but  for  9  moment,  worketh  for  us  a  far  more  exceed- 
ing  and  eternal  weight  of  glory."  And  fo  the  wortt 
that  God  does  with  his  children  by  afilidlion,  is  but 
to  whip  them  home  to  heaven.— -Thus  you  fee  what 
ground  there  is  to  fing  of  judgment,  when  affliiSlion  is 
the  judgment. 

2.  What  ground  to  fing  of  judgment  may  a  child 
€>/  God  have,  when  temptation  is  the  judgment  ?   In- 
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deed,  under  temptation  he  is  ready  to  fay,  "  All  thcfe 
things  are  againll  me,"  and  yet  they  may  all  be  work- 
ing together  for  his  good  :  and  tlievefore,  if  a  child  of 
God  be  tempted,  in  the  manner  that  1  fpoke  of  before, 
there  is  here  ground  to  fing  ot  judgment,  in  that  temp- 
tation forces  *  him  to  his  knees  :  the  more  furioully 
Satcin  tempts,  the  more  ferioufly  the  believer  cries  and 
prays ;  "  A  meir:;nger  of  Satan  was  fent  to  buftet  me, 
but  for  this  I  befought  the  Lord  thrice,"  2 Cor.  xii.  7,  8. 
There  is  here  ground  to  fing  of  judgment,  in  that 
temptation  abates  the  man's  pride,  ver.  7.  '*  Left  I 
fhould  be  exalted  above  mealure,"  this  meffenger  of 
Satan  was  fent :  the  temptation  that  humbles  the  foul, 
and  makes  it  ly  low  in  the  duft,  is  matter  of  praife.— • 
There  is  here  ground  to  fing  of  judgment,  in  that  temp- 
tation is  fometimes  the  opportunity  of  tlie  communica- 
tion  of  grace;  "  I  befought  the  Lord,  and  he  faid  to  me, 
My  grace  is  fuflicient  for  thee,  and  my  llrength  is  made 
.perfect  in  thy  weaknefs."  Hereupon  the  man  falls  a- 
iinging,  **  Moft  gladly  therefore  will  I  glory  in  ray  in- 
firmities, that  the  power  of  Chrift  may  reft  upon  me  : 
for  when  I  am  weak,  then  am  I  ftrong,"  ver.  8,  9,  10. 
There  is  ground  to  fing  of  judgment  here,  in  that  many 
times  temptation  to  fin,  keeps  from  committing  a  fin  : 
the  mor^  Satan  tempts  to  blafphemy,  the  more  the  be- 
licver  trembles  at  it,  and  is  afraid  of  himfelf,  while  he 
does  not  fee  the  tempter.-^There  is  ground  to  fing  of 
judgment,  in  that  the  temptation  hath  mercy  in  it ; 
,  mercy  to  others,  while  we  are  the  more  fitted  to  comfort 
them  when  they  are  under  temptation,  z  Cor.  i,  4.  ; 
mercy  tP  PurfeJves,  in  that  we  became  the  objefls  of 
the  Mediator's  fympathy;  **  For  we  have  not  an  High- 
prieft  that  cannot  be  touched  with  the  feeling  of  our 
infirmities,  but  was  in  all  things  tempted  like  as  we  are, 
yet  without  fin;"  therefore  will  fuccour  them  that  arc 
tempted* — There  .is  here  ground  to  fing  of  judgment, 
in  that  as  it  is  no  fin  to  be  tempted ;  fo  the  temptation 
Can  do  no  harm,  where  there  is  no  yielding:  I  faid,  that 
it  is  no  fin  to  be  tempted,  and  I  fay  it  again  ;  tho'  to 
yield  tg  the  leaft  temptation  is  a  fin,  yet  it  is.no  fin  to 
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be  tempted  to  the  greateft  (in ;  for  Chrifl:,  who  could 
not  fin,  was  tempted  to  fia  :  there  is  no  fin  in  it, 
Tcrhere  there  is  no  yielding  to  it :  in  that  cafe,  it  is  the 
fin  of  the  tempter,  but  not  the  fin  of  the  tempted. — 
Bat,  fay  you,  O  the  temptation  conquers  me,  and 
therefore  how  can  I  fing  of  judgment  in  this  refpeft? 
Why,  •  the  prevailing  of  a  temptation  is  a  fad  thing  in- 
deed ;  but  yet  there  may  be  ground  to  fing  of  judg- 
ment, if  the  prevailing  of  the  temptation  tend  to  the 
increafe  of  grace  and  godly  forrow,  as  Peter's  fall  coft 
him  many  a  fait  tear  ;  and  if  the  prevailing  of  the 
temptation  tend  to  the  increafe  of  watchfulnefs,  and 
make  him  more  afraid  to  commit  fin,  and  more  afraid 
to  negleft  duty,  and  more  careful  to  improve  Chrift; 
in  this  cafe  there  is  ground  to  fing  of  judgment. —— 
Why,  fay  you,  if  the  prevailing  of  a  temptation  will 
iffue  in  a  fong  of  praife,  may  not  that  make  us  carelefs 
whether  we  yield  or  not.  Anfwer,  The  prevailing  of 
a  temptation  is  one  thing,  and  the  yielding  to  a  temp- 
tation is  another  thing ;  the  prevailing  of  it  may  iffue 
injoy,  as  I  have  told  you,  but  the  yielding  to  it  may 
iffue  in  forow  ;  and  if  that  forrow  be  turned  into  joy, 
it  will  be  a  wonder  of  grace:  O!  *'  Shall  we  thus  fin, 
that  grace  may  abound  ?  God  forbid."  The  wind  of 
temptation  is  crofs  to  the  wind  of  the  Spirit ;  and  if  we 
flee  before  the  wind  of  temptation,  we  flee  away  from 
God  and  heaven  :  and  therefore,  if  we  fing  of  judgment 
fweetly  and  fafely,  it  will  be  by  reafon  of  the  wifdora" 
of  God  making  ufe  of  crofs  winds  to  blow  us  to  heaven,* 
and  not  of  our  fleeing  before  thefe.  Thus  you  fee  what 
ground  there  is  to  fing  of  judgment,  when,  and  even 
though  temptation  is  the  judgment, 

3.  What  ground  to  fing  of  judgment  may  a  child  of 
God  have,  when  defertion  is  the  judgment  ?  Defertion 
and  divine  withdrawing  is  a  very  heavy  cafe,  whether 
it  be  a  withdrawing  in  refpeft  of  grace,  the  with-hold- 
ing  the  influences  of  the  Spirit,  the  quickening,  grace- 
exciting  influences  thereof;  or  in  refpe£t  of  comfort, 
the  with-holding  the  light  of  his  countenance,  and 
leaving  the  foul  in  the  dark :  when  light  is  away, 
there  is  nothing   but  darkuefs   in  tbe  air ;    when  the 
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Lord  is  away,  nothing  but  darknefs,  diforder,  and  con- 
fufion  in  the  foul.  Now,  "  IIow  can  1  fing  one  of  xhp 
fongs  of  Zion  in  fuch  a  dark  land?"  Nay  rather, 
"  Mine  eye,  mine  eye  weeps,  becaufe  the  Comforter  th'4i; 
fliould  relieve  my  foul,  is  far  removedV  Inftead  offing- 
ing,  **  I  muft  hang  my  harp  upon  the  willows.*'  Is  thera 
any  ground  to  fing  of  judgment,  when  defertion  is  the 
judgment,  unlefs  it  be  a  heavy  fong,  while  I  cannot  but 
mourn  as  a  dove,  and  chatter  as  a  cran  ?  Why,  eveq 
in  defertion,  the  child  of  God  (and  indeed  none  but  ^ 
child  of  heaven  is  capable  of  defertion)  he  may  fing  of 
judgment ;  in  regard,  that  as  the  feed  of  grace  may  bo 
where  there  is  not  the  flower  of  joy ;  fo,  though  weep* 
ing  may  endure  for  a  night,  yet  joy  com^s  in  the  morn- 
ing;  and  they  that  fow  in  tears,  fiiall  reap  in  joy  ;  an4 
the  reaping  time  is  haftening  on,  for  defertion  is  but  for 
a  fliort  time,  Ifa.  liv.  8.  There  the  Lord  gives  this  to 
be  the  ground  of  finging,  even  in  fuch  a  cafe;  "  For  ^ 
fmall  moment  have  I  forfaken  thee, .but  with  everlalling 
mercy  will  I  gather  thee;  in  a  little  wrath  I  hid  my  face 
from  thee  for  a  Inoment,  but  with  everlafl.ing  kindnefs 
will  I  have  mercy  on  thee." — There  is  ground  to  fing 
of  judgment,  when  defertion  tends  to  awaken  the  foul 
out  of  its  droufy  difiemper ;  "  I  fleep,"  fays  the  fpoufe. 
Song  V.  2.  and  prefently  Chrift  withdraws;  **  ATy  Ee- 
loved  had  withdrawn  hinifelf,  and  was  gone."  Why, 
thenfbe  fell  a-feeking  him  whom  her  foul  loved.  It  is 
true,  it  is  one  of  the  fad  effefls  of  defertion  many 
times,  that  the  foul  grows  carelefs,  and  cannot  feek 
with  any  life  ;  but  yet,  if  a  godly  foul  become  fenfible 
of  the  Lord's  departing  (for  fome  time,  the  Lord 
may  be  away,  and  they  do  not  know  or  confider,  ^s 
it  is  faid  of  Sampfon,  "  He  will  not  that  the  Lord  was 
departed  from  him:"  but  I  fay,  when  a  godly  foul  be- 
comes fenfible  of  it)  and  fees  him  going  oflF,  or  hears 
him  faying,  Farewel  r  O  then,  like  friends  at  parting, 
he  follows  him,  and  cannot  part  with  him. — ?— There  is 
ground  to  fing  of  judgment  here,  when  defertion  tends 
to  alienate  the  he*t  from  the  world ;  when  the  foul 
refufes  to  take  comfort  from  any  thing  in  time,  be- 
caufe the  abfence  of  Chrift  darkens  all,  or  ii\aJiN&^  ^ 
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things  bitter  to  you,  becaufe  his  fweet  prefence  is  away, 
it  is  matter  of  praife. — There  is  here  ground  to  fing  of 
judgment,  in  that  defertion  makes  you  prize  the  light  of 
his  countenance  the  more,  faying,  "  O  to  fee  thy  power 
and  glory,  as  I  have  feen  it  in  the  fanftuary  !'*  When 
the  night  of  defertion  makes  you  welcome  the  rifing 
of  the  Sun  of  righteoufnefs,   it  is  a  happy  parting ;  jhat 

contributes    to    make  a  joyful  meeting.-; There  is 

here  ground  to  fmg  of  judgment,  in  that  defertion 
makes  you  hate  fin  that  caufed  the  fame,  as  a  (lone  in 
the  pipe,  hinders  the  current  of  the  water :  that  de- 
fertion is  matter  of  praife,  that  makes  fin  odious  to 
you,  as  that  which  robs  you  of  your  bed  jewels,  and 
that  makes  you  lament  his  abfence,  and  the  caufe  of 
it.  It  is  indeed  matter  of  fighing,  to  want  bis  pre- 
fence ;  but  it  is  matter  of  finging,  to  lament  his  ab- 
fence. It  is  ground  of  forrow,  to  be  without  him  at 
any  time ;  but  it  is  ground  of  praife,  that  you  cannot 
live  contentedly  without  him  :  I  mean  not  a  finful  dif- 
contcnt,  that  frets  at  his  abfence ;  but  a  holy  difcon- 
tent,  that  longs  for  his  prefence,  and  laments  his  ab- 
fence ;  this  I  call  matter  of  praife. There  is  ground 

to  fing'of  judgment,  in  that  Ghrift  drank  cut  all  the 
wrath  of  God  out  of  the  cup  of  defertion,  when  he 
fuffered  that  heavy  defertion  himfelf,  that  made  hira 
cry,  "  Eli,  Eli,  lamasabachthani  ;   My  God,  my 

God,  why  haft  thou  forfaken  me  ?"; Further,  there 

is  ground  to  fing  of  judgment  here,  in  that  this  defer- 
tion makes  the  expeftation  of  heaven  fweet  here,  and 
the  poffeffion  of  it  pleafant  hereafter ;  when  the  belie- 
ver longs  for  heaven  the  more  now,  and  loves  it  the 
better,  then  is  it  not  matter  of  praife  ?  O  there  is  no  hid- 
ing, no  defertion,  no  cloud  there,  but  a  conftant  vifion 
of  glory;  "  We  Ihall  be  like  him,  for  we  fliall  fee  him 
as  he  is." In  a  word,  there  is  ground  to  fing  of  judg- 
ment, in  that  defertion  makes  room  for  faith  and  hope, 
till  vifion  and  fruition  come.  It  is  matter  of  forrow  in- 
deed, when  there  is  occafion  to  fay,  "  Verily  thou  art 
a  God  that  hideft  thyfelf,  O  God  bf  Ifrael,  the  Savi- 
our;''  but  it  is  matter  of  praife,  when  the  foul  is  brought 

to 
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to  fay,  **  I  will  wait  on  the  IxDrd,  that  hideth  his  face 
from  the  hoafe  ot  Jacob,  and  I  will  look  for  him/'  Ila. 
viii.  17.  It  may  be,  ye  get  a  breathing  now  and  then 
in  the  air  of  fenlible  manifeftations,  but  ye  muft  up  to 
faith  and  hope  again  ;  and  through  the  cloud  ye  muft 
.look  for  him,  and  blefs  him  when  he  helps  you  to  do 
fo;  for,  though  it  were  a  killing  defertion,  or  a  flay- 
ing-like  difpenfation,  yet  there  is  realon  to  fing,  when 
he  helps  you  to  fay,  "  Though  he  flay  me,  yet  will  I 
truft  in  him,''— —Thus  you  fee  what  ground  there 
is  to  fmg  of  judgment,  even  when  defertion  is  the 
judgment, 

4.  What  ground  to  fing  of  judgment  mny  a  child  cf 
God  have,  when  fin  is  a  part  of  the  judgment ;  when 
either  the  fin",  of  others  are  the  afflltVion,  or  his  own  fins 
are  the  affliftion  ?  When  the  fins  of  others  are  the  afflic- 
tion, can  there  be  any  ground  to  fing  of  judgment  ? 
When  I  fee  the  generation  loaden  with  fins  and  abomi- 
nations, grievoufly  departing  fi-om  the  Lord,  furely  it 
is  ground  of  fighing  and  lamentation  ;   and  it  i^  duty  to 
figti  and  cry  for  all  the  abominations  that  are  done  in  the 
midll  of  Jerufalem,  Ezek.  ix.  4,     It  is  true,  and  yet  the 
fong  of  praife  muft  not  go  down  among  the  children  of 
God ;   for  there  is  ground  to  fing  in  this  cafe,  when  ye 
can  fay,   **  I  beheld  tranfgreffors,  and  was  grieved/' 
For,  as  it  is  child-like  to  be  grieved  for  the  injuries  done 
to  your  Father ;   fo  it  is  Ghrift-like,  for  he  was  grieved 
for  the  hardnefs  of  their  hearts :  Yet  it  is  matter  of  fing. 
ing,  as  it  is  a  mark  of  love  to  God;   for  one  may  weep 
for  his  own  fins  from  fear  of  hell,  but  he  weeps  for  the 
fins  of  others  from  love  to  God. — ^It  is  matter  of  fing- 
ing,  when  the  more  fin  you  fee  in  others,  it  makes  you 
hate  fin  the  more,  and  fwim  againft  the  ftream  when  the 
fader  they  run  to  hell,  it  makes  you  run  the  fatter  to 
heaven,  and  fets  you  a-praying ;  that  when  they  are 
haftening  to  the  prifon,  ye  may  haften  to  a  palace. — It 
is   matter  of  finging,  when  the  fins  of  others  are  the 
glafs  wherein  you  fee  your  own  hearts,  and  fee  the  roots 
of  all  that  wickednefs  to  be  within  you  ;  and  therefore 
are  made  the  more  thankful,  that  God  reftrains  you  by 
his  power  from  doing  tlie  fame  ;  and  cou^tivck%  ^^vx. 

>33 
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by.  his  grace  to  do  otiierwife.  When  ye  are  helped 
to  fay  tUankfally,  whar  the  Pharifee  faid  boallingly, 
Tiie  Lord  be  thanked  that  I  am  not  as  other  men  ;  and 
that  I  have  not  fo  learned  Glirill, — Ii  is  matter  pf  ling- 
ing  alfo,  when  their  fins  make  you  more  holy  ;  and 
when  their  unfavourinefs  makes  your  graces  to  fend 
forth  a  fragrant  fmell :  aud  when  thereby  the  Lord  gives 
you  an  occafion  to  convince  and  convert  them ;  and  to 

be  the   inilruments  of  doing  good  to  their  fouls. 

Well,  fay  ye,  but  the  great  quelUon  is,  when  my  own 
Ca3  are  the  afflidion,  can  there  be  any  ground  to  fing 
of  judgment  ?  Indeed  finning  can  be  no  ground  of 
finging;  for  fin  is  in  itfelf  a  damnable  thing,  worfc 
than  hell :  and,  in  God's  name,  I  will  fay,  Whatever 
tend^  to  difcourage  holincfs,  and  encourage  fin,  let  it 
be  Anathema;  and  curfcd  be  the  preaching  that 
teads  to  encouragement  of  fin ;  yea,  curfed  be  the 
thought,  in  the  preacher  or  hearer,  that  makes  the  doc- 
trine of  grace  an  encouragement  thereto.  Many  fuch 
thoughts  may  enter  into  us  all ;  but  may  vengeance 
from  heaven  come  down  upon  them,  and  deftroy  them 
in  us,  that  we  may  not  blalpheme  a  holy,  finlefs  Jefus, 
to  niiake  him  a  minifier  of  fin.  However,  fin  being 
the  v\^orft  of  all  afflidion  and  judgment,  it  would  be  an 
eyerlafting  damp  to  the  fong  of  mercy  and  judgment, 
if  a  fovereign  God  could  not,  in  his  infinite  wifdom, 
bring  a  fong  of  praife  out  of  the  evil  of  fin.  Why  then, 
there  is  ground  to  fing,  notwithftajiding  of  fin,  when 
God  makes  your  fin  a  burden  to  you,  and  you  to  look 
upon  yourfelves  as  wretched  becaufe  of  it,  faying,  "  0 
wretched  man  that  I  am  1  Who  fliall  deliver  me  from 
the  body  of  this  fin  and  death?*'  When  the  burden  of 
fin  makes  you  weary  of  this  life;  faying  with  Rebecca, 
*  I  am  weary  of  my  life  becaufe  of  the  daughters  of  Hsth.* 
— ^There  is  ground  to  fing  notwithflianding  of  fin,  whea 
God  makes  the  prevalency  of  fin  the  mean  of  drawing 
you  to  a  Saviour,  and  to  the  blood  of  Chrift  that  cleanfea 
from  all  fin;  when  daily  fin  makes  daily  applicatiou  to 
the  fountain  open  for  fin  and  uncleannefs;  when  the  bit- 
ternefs  of  fin  makes  Chrift  fweet  and  preciou?  to  you, 
and  the  Ring  of  fia  dfaws  put  your  eye  to  iQok  to  the 
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brazdil  fcrpent ;  and  fo  the  man  fees  God  f^et  more 
glory,  and  Chrill  more  honour,  and  his  rlgiiteoulners 
more  renown,  theil  he  fmgs  anJ  ;^lories  in  iiib  nifinni- 
ticSi  that  the  power  of  Chrill  may  pcll  upon  him. — : 
There  is  ground  to  fing,  notwithllan.iinf^  of  iin,  when 
the  lenfe  otlin  makes  a  man  to  jud^e  himrdt*,  ancf  con- 
demn himfelf,  that  he  may  not  l3e  judged  and  condem- 
ned of  the  Lord  ;  when  it  makes  him  examine  himiVlf 
more  llric\ly,  fayin;^,  "'  S-jarch  me,  ()  (jod,  and  try  if 
there  be  any  wicked  way  in  me  :"  and  obfcrve  himTcIf 
morexlofely,  fo  as  to  watch  over  his  heart  and  way,  fo 
as  to  find  out  fri,  and  expel  it,  thro^  grace,  and  live 
more  circumfpeciliy  for  the  luiure. — Tiiere  is  ground  to 
fing  notwithllanding  of  fin  ;  wlien  fin  makes  a  man  to 
abhor  himfelf,  and  to  repent  in  dull  and  allies  ;  when  it 
makes  him,  wiih  David,  to  water  his  couch  with  his 
tevirs  ;  and  with  Peter,  to  go  out  and  weep  bitterly,  and 
lays  him  low  in  the  duft  before  the  Lord  :   '  Tlierefore, 

*  as  one  fays,  BvJtter  is  the   fin  that  -makes  us  humble, 

*  than  the  duty  that  makes  us  proud.'  The  hypocrite's 
fifing  is  the  mean  of  his  fall ;  but  the  believer's  fall,  is 
the  mean  of  his  rifing.  While  the  fenfe  of  his  fia 
makes  him  holy,  and  fenfe  of  his  pride  makes  hiin 
humble,  his  hypocrify  fincere,  his  hardnefs  makes  him 
foft,*  his  carnality  makes  him  fpiritual  ;  happy  that 
victory  of  fin  over  a  man,  tluit  ifl'ues  in  a  bloody 
xvar  againll  it :  yet  no  thanks  to  fin,  but  to  a  fo- 
vereign  wife  God,  that  turns  the  malady  into  a  medi- 
cine.— If  any  Ihould  hereupon  take  encouragement  to 
fin,  let  them  conCder,  if  they  do  fo,  whether  their 
fpot  can  be  the  fpot  of  God's  children  ;  for,  to  fin^ 
that  grace  may  abound,  is  a  prefumptuous  fin  of  the 
higheft  degree ;  and  true  grace  dare  not  draw  fuch  a 
bitter  conclufion  from  fuch  fweet  promifes  ;  or,  if  a 
child  of  God  ftiould  do  fo,  and  make  bold  with  fin, 
let  him  confidcr,  if  this  be  all  his  kindnefs  to^  his  friend  ? 
Though  God  do  not  damn  you,  he  may  fend  you  to 
a  hell  in  this  life,  and  fill  you  with  horrors,  terrors, 
and  agonies  of  foul,  fuch  as  I  fpake  of  before  :  let 
this  therefore  be  a  rail  to  keep  you  back  from  the. 
burning  mountain.     Tp  fing  of  judgaiienl  \ti  i^fo^S^  ^^ 
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fin,  is  not  to  fing  of  our  folly  in  committing  it,  but 
to  fing  of  God's  wifdom  in  dellroying  it :  you  have 
no  caufe  to  fing  of  fin,  which  of  itfelf  brings  death, 
ruin,  and  damnation  ;  but  Hill  caufe  to  fing  of  judg- 
ment concerning  fin,  or  of  the  Lord's  executing  judjr. 

mcnt  upon  it. But  what  if  hell  be  the  judj^ment  at 

lall,  would  you  have  me  to  fing  in  that  cafe  ?  1  fear 
I  ^o  to  hell  when  all  is  done  ;  I  fear  T  never  get  to 
heaven  ;  and  how  fliould  1  fing  ?  I  anfwer,  Have  ycu 
not  caufe  to  fing,  that  ye  are  out  of  hell,  and  that  it 
is  not  as  yet  your  lot  ?  But  I  will  tell  you,  if  you 
were  beginning  to  fing,  it  would  be  the  l>eginning  of 
heaven:  *' Bltfled  are  they  that  dwell  in  thy  hcufc; 
they  will  be  flill  praifing  thee."  Will  you  fay,  as  an 
honeft  exercifed  Chrifiian  once  faid,  when  tempted  to 
fear  hell,  and  thereupon  to  give  over  the  duties  of  re- 
ligion, *  Why,  fays  he,  if  I  fhall  never  praife   him  in 

*  heaven,  I  fliall  endeavour  to  praife  him  all  that  I  can 

*  on  earth.'  This  would  be  a  fweet  token  that  you 
fliall  fing  in  heaven  for  ever,  among  the  redeemed. 
And  thus  you  fee,  whether  we  view  judgment  with 
refpeft  to  aifli<3:ion,  temptation,  defertion,  or  fin,  in 
what  refpcds  it  is  that  we  are  to  fing  of  judgment ; 
it  is  even  to  fing  of  the  mercy  that  God  exercifes  in 
thefe  judgments  :  and  fo  *'  I  will  fing  of  mercy  and  of 
judgment."  It  comes  all  to  this,  as  if  the  pfalniift 
fliould  fay,  "  I  will  fing  of  merciful  judgments;"  for 
judgment  is  mercy,  as  it  is  the  matter  of  the  fong  :  or, 
to  take  them  feparately,  "  I  will  fing  of  mercy  in  mer- 
cies ;"  and,  *'  I  will  fing  of  mercy  in  judgment  :"  anJ 
fo  I  will  fing  of  my  blinks  and  of  my  fliowers  ;  I  will 
fing  both  of  my  cloudy  and  my  clear  day  ;  both  of  my 
ups  and  downs  ;  both  of  fmilcs  and  frowns  ;  I  will  fing 
both  of  frowning  and  favourable-like  difpenfations; 
"  I  will  fing  of  mercy  and  judgment ;  to  thee,  O  Lord, 
will  I  fing." — So  much  for  the  fecond  head. 

III.  The  Third  general  head  propofed  was,  WTiat 
this  finging  imports  ;  and  how  we  are  to  fing  of  mercjr 
and  judgment  to  the  praife  of  God.  Ifliallfpeaka 
little  to  the  quality  and  import  of  d:is  fong. 
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I  (I,  The  import  of  this  finging:  **  I  will  fing  to  the 
Lord  :"  that  is,  I  will  praii'e  the  Lord ;  and  it  does 
ndt  ly  in  the  finiple  found  of  a  vofce,  but  imports  the 
glgrifying  of  God  with  our  hearts  and  lips,  in  our  lives, 
and  in  our  death  or  fufFering; 

1.  To  fing  to  the  Lord,  is  to  glorify  him  with  our 
hearts ;  to  give  him  the  love  and  adoration  of  our 
hearts.  In  this  finging,  there  is  the  inward  a£l  of  the 
foul ;  "  Blefs  the  Lord,  O  my  foul :  and  all  that  is 
within  me,  blefs  his  holy  name,'*  Pfal.  ciii.  1.  It  im- 
ports a  deep  irapreffion  of  God  upon  the  foul,  and  a 
lively  fenfe  of  his  mercy  in  Ghrill,  and  of  our  unworthi- 
nefs  of  it  t  and  here  the  foul,  and  all  that  is  within  it, 
is  afling  and  moving:  the  judgment  moves  with  admi- 
ration and  wonder  at  God  for  his  glorious  grace  ;  the 
memory  moves  with  a  thankful  recording  of  his  fa- 
vours, "  Forget  not  all  his  benefits  :"  the  afFetVions 
move  with  joy  and  delight  in  God,  and  love  to  him  for 
the  riches  of  his  grace  in  Chrill.  O  fliall  1  not  love 
the  greateft  and  beft  of  Beings,  for  the  greateft  and  beft 
of  benefits !  The  heart  is  here  employed  :  neither 
prayer  nor  praifes,  without  the  heart,  are  of  any  worth : 
many  fing  with  their  voice,  when  their  hearts  are 
a  hundred  miles  off,  gading  here  and  there:  but  a  fixed 
heart  is  a  finging  heart ;  "  My  heart  is  fixed,  O  Lord  ; 
my  heart  is  fixed,  I  will  fing  and  give  praife."  We 
are  called  to  fing  with  grace  in  our  hearts.  Col.  iii.  16.: 
we  arc  to  fing  with  faith  in  our  heart:  He  that  is  (Irong 
in  the  faith,  glorifies  God.  We  are  to  fing  with  love 
in  our  hcans,  with  fear  in  our  hearts,  and  with  joy 
in  our  hearts, 

2.  To  fing  to  the  Lord,  is  with  our  lips  to  glorify 
him:  we  are  to  give  him  the  calves  of  our  lips.  When 
the  heart  is  full  of  love,  the  tongue  will  be  full  of  praife. 
Our  tongues  ftiould  be  as  well-tuned  organs,  to  found 
forth  the  high  praifes  of  God,  pleading  his  caufe,  de- 
fending his  truths,  avouching  his  name,  and  confefling 
him  before  the  world  :  "  Thy  loving-kindnefs  is  better 
than  life,  therefore  my  lips  fliall  praife  thee,**  Pi'alm 
Ixiii.  3.  When  our  hearts  are  inditing  a  fpodrcv^v^t^ 
our  tongues  wiJJ  be  as  the  pen  of  a  ready  wr\x^T,  Xc^^^e^Ia^ 
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of  the  things  that  concern  the  Kiilg,  Plal.  xlv.  t.  when 
our  hearts  are  glad,  then  our  glory  [i.  e.  our  tongue] 
will  rejoice,  Pral.xvi.  9.  and  -xxx.  12.  O  !  the  little 
heavenly  dilbourfe  argues  a  very  fad  degeneracy. 

3.  To  fing  to  the  Lord,  is,  with  our  life  to  glorify 
him  ;  when  the  love  of  our  hearts,  tliC  calves  of  our 
lips,  ai^d  the  fervice  of  our  lives,  are  prefented  unto 
God  together,  they  make  a  harmonious  fong:  the 
praife  of  the  life  is  the  life  of  praife  :  *'.  Whofo  offcreth 
praife,  glorificth  me,"  Pfal.  1.  23.  When  we  devote 
aU  the  adions  of  our  life  to  his  difpofmg-will,  then  we 
fing  a  fong  of  praife  unto  God.  When  we  live  by 
faith  on  the  Son  of  God;  for  no  lefs  is  worth  the 
name  of  life,  but  what  is  derived  from  him,  and  de- 
voted to  him,  then   we  may  be   faid  to  glorify  him  in 

.our  lives.  It  is  a  pradlical  way  orfmgiiig  the  praife  of 
God,  that  is  here  intended  by  the  Pfalmift,  as  appears 
from  the  reft  of  the  Pfalm. 

4.  To  fmg  to  the  Lord,  is,  with  our  death  and  fuf- 
fcrings  to  glorify  him,  as  well  as  with  our  life  and  ac- 
tions :  thus  we  are  called  to  glorify  the  Lord  in  the 
fires,"  Ifa.  xxiv.  15.  Does  God  call  you  to  fuffcr 
affliflion  in  perfon,  name,  eftate,  family,  or  concerns; 
to  fuffcr  wan:  of  hulband,  wife,  brother,  fifter, .  chil- 
dren, or  other  outward  comforts  ?  Why  then,  you 
fing  of  mercy  and  judgment,  by  fuffering  patiently  and 
fubmiffively  ;  and  God  is  as  much  glorified  by  your 
paffive  obedience,  as  by  your  a£live.  Whenever  you 
are  afflidled  any  way,  believer,  know  that  then  God 
hath  fome  employment  for  your  graces,  and  expels 
praife  thereby;  yea,  if  he  Ihould  call  you  to  fuffer  death 
and  martyrdom  for  his  name,  you  are  to  fing  his  praife, 
by  dying  in  and  for  the  faith,  as  well  as  living  by  faith. 
O  man,  woman!  qould  you  die  for  him,  that  died  for 
you  ?     That  is  a  great  matter. — *  O  it  is  a  fraall  matter 

*  to  die  once  for  Chrift,   faid  a  martyr;   if  it  rai^ht  pof- 

*  fibly  be,  I  could  wifh  that  I  might  die  a  thoufand  deaths 

*  for  him  !' — Thus  you  fee  the  import  of  finging  to 
the  Lord. 

2  JI7,   As  to  the  qualities  of  this  fong  ;  or  how  we 
are  to  Gag  of  mercy  and  juAgm^ia,     ^jcid^ 
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1.  We  are  to  fing  of  mercy  and  judgment  chear- 
fully.  Singing  is  a  chearful  work ;  we  are  to  fipg 
with  melody  in  our  hearts  to  ihe  Lord,  and  to  m^ke 
a  joyful  noife  unto  God.  It  is  an  antedating  of  tlie  jny 
ot  heaven  ;  tho'  you  be  in  a  hell  of  troubles  and  trials, 
yet  you  have  reaibn  to  praife  him  that  you  are  not  in 
a  heir  of  fire  and  brimltone  :•  tho'  you  had  one  hell  on 
your  back,  and  another  in  yourbofom,  you  hnve  reafon 
to  praile  him,  that  you  are  not  in  the  midli  of  hell, 
among  devils. 

2.  We  are  to  fing  of  mercy  and  jndgment  Ijighly 
and  loftily,  faying,  with  the  angels,  "  Calory  to  God  in 
the  higheft."  We  are  to  praife  him  with  the  higlied 
edimation,  with  the  higheft  adoration,  with  the  higheft 
admiration,  with  the  highefl  delight,  the  highelt  ra- 
vifliment,  the  highed  \yonder :  for,  as  he  is  highly 
exalted  above  all  things  and  beings,  and  above  all 
bleffings  and  praifes ;  lb  his  mercies  are  the  higheft 
mercies,  and  his  judgments  the  greatell  deep ;  and 
therefore  as  we  ought  to  fmg  loud  and  high,  fo  we 
ought  to  fing  low'.     Therefore, 

3.  We  are  to  fing  of  mercy  and  jndgment  humbly 
and  lowly.  Pride  and  praife  are  inconfiflent ;  and 
therefore  we  fliould  join  trembling  with  our  praife  and 
finging ;  having  awful  impreffions  of  God  upon  our 
fouls,  and  knowing  the  infinite  diRance  betwixt  him 
and  us.  When  the  twenty-four  elders  fing,  they  come 
down  from  their  thrones,  and  cafl  down  their  crowns 
and  their  palms,  Rev.  iv.  10.  as  if  they  would  fay.  We 
are  not  worthy  to  fit  upon  a  throne,  or  to  wear  a 
crown  in  his  prefence  :  they  make  their  crowns  and 
their  thrones  a  footftool  unto  him.  AVhen  we  fing  of 
mercy  and  judgment,  we  are  to  mind,  his  judgments 
are  a  great  deep,  and  we  ought  to  be  deeply  humbled 
before  him,  faying,  "  O  the  depth  of  the  riches  both  of 
the  wifdom  and  knowledge  of  God  !  how  unfearchabie 
are  his  judgments,  and  his  ways  paft  finding  out  I" 
Rom.  xi.  33. 

4.  We  are  to  fing  of  mercy  and  judgment  confiantly 
and  unweariedly.     Every  new  mercy   aivd  y\d^xvAt.\vr. 
fliould  be  matter  of  a  new  fong :    and  0»  \\v?^  vci^xcAfc^ 

G  3  ^^^^ 
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are  new  every  morning,  new  every  moment ;  and 
therefore  vve  flioulvJ  dill  he  finging  and  faying,  ♦'  I  will 
blefs  the  Lord  at  all  times  ;  his  praife  lliall  be  contin- 
ually in  my  mouth,"  fhlm  xxxiv.  i.  "  Let  fuch  as 
love  thy  falvati.on,  iky  continually,  The  Lord  be  mag-^ 
iiificd,"  Fialm  ^i.  16.  It  is  true,  the  faints  will  never 
fmg  without  interraifiion,  till  they  re^ch  above  thefe 
clouds  :  It  is  true  alfo,  when  they  fee  mercy,  they  are 
ready  to  fing ;  but  when  they  cannot  fee  the  fun  of 
mercy,  through  the  cloud  of  judgment,  they  are  ready 
to  l^gh  anql  hang  their  harps  upon  the  willows  :  yet 
neverthelefs,  as  the  obligation  to  fing  does  always  take 
place  ;  fo  they  haye  always  mi|tter  of  praife,  and  ground 
to  fing  qf  mercy  ^nd  judgment. 

5.  We  qire  tp  fing  of  mercy  and  judgment  both  con- 
junclly  and  leverally  :  when  yon  meet  with  a  merc)', 
iiijg  of  mercy ;  when  yoa  meet  with  a  judgment,  fing 
pfjudgmeiH;  when  you  meet  with  mercy  and  judg- 
ment  both,  then  fing  of  mercy  and  judgment  both; 
and  improve  both  for  matter  of  a  fong  of  praifi?,  fo 
as  God  may  be  glorified^  both  in  his  n^ercy  and  judg» 
anent. 

6.  We  are  to  fing  of  mercy  and  judgment  devoutly 
and  dbedientially,  a$  knowing  it  to  be  a  commanded 
duty.  It  would  take  many  an  hour  to  tell  over  all  the 
fcriptures,  whereby  we  are  c<illed  to  praife  the  Lord: 
it  is  a  good,  pleafant,  and  comely  duty ;  ^'  Praife  yc 
the  Lord  ;  for  it  is  good  to  fing  praifes  unto  our  God; 
for  it  is  pleafant,  and  praife  is  comely,"  Pfal.cxlvii.  i. 
There  you  fee  three  epithets  given  to  this  duty,  to 
move  us  thereto. 

(i.)  It  is  a  foul-inriching  duty ;  it  is  a  good  way  to 
make  a  fad  cafe  grow  better:  the  fpoufe,  under  de- 
fcrtion,  fell  a  finging  and  faying,  "  My  Beloved  is  white 
and  ruddy,  the  chief  among  ten  thoufands  :"  and  never 
was  flie  in  a  better  pafe  than  when  in  this  praifing  tunc. 
It  is  good  to  cry  down  our  complaints  with  praifes; 
it  is  good,  in  that  it  is  all  the  tribute  that  the  King 
of  heaven  can  have  from  us  ;  and  to  deny  him  this,  is 
the  height  of  treafon,  for  it  is  rent  due  to  him  ;  "  Give 
i;n;Q  the  Lord  the  glory  dueuuloVlv^u^.mt.'^  It  is  good  " 
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by  way  of  emlnency;  for  it  is  a  greater  mark  of  love 
than  other  duties  :  felf-love  may  influence  a  man  to 
prayer;  but  love  to  God  makes  him  praife.  If  you  can 
draw  oat  a  long  lil^l  of  complaints  before  God,  and 
yet  have  never  a  word  of  praife  for  the  mercies  you 
enjoy,  it  is  to  '  be  feared  that  felf-love  hath  the  pen- 
ning  of  your  prayers.  It  is  a  token  of  enmity  with 
your  neighbour,  when  you  receive  many  favours  from 
him,  and^  never  fo  .much  as  give  him  thanlts ;  fo  it  is 
a  token  of  enmity  againil  G(..d,  when  notwithftanding 
of  his  mercies,  yet  you  do  not  fing  his  praife.  It  is 
every  way  good. 

(2.)  It  is  a  pleafant  duty  :  no  miific  does  God  de- 
light  fo  much  in,  as  finging  his  praifcs.  It  is  the  plea- 
fant work  of  heaven,  where  new  fcenes  of  glory  will 
open,  and  open,  and  open  to  all  eternity,  and  new 
fongs  of  praife  will  ilill  be  fung  for  ever  and  ever.  It 
may  be  you  think,  when  once  you  come  to  heaven, 
you  will  praife  your  fill ;  but  now,  when  fo  many 
dead  weights  are  upon  you,  you  cannot,  and  fliould 
not  fing  and  praife  :  well,  no  thanks"  to  you  to  praife 
him  when  you  are  once  in  heaven ;  but,  if  you  glorify 
him  now  in  the  fires,  and  praife  him  now,  in  fpite  of 
devils  and  oppofition  in  your  way,  you  do  more  honour 
10  him  than  to  praife  him  in  heaven,  where  there  is  no 
trouble,  no  temptation,  no  fin  or  forrow  to  interrupt 
your  fong.  To  fing  like  Paul  and  Silas  in  the  Hocks, 
is  more  than  to  fing  in  heaven  ;  though  not  more  plea-» 
fant,  yet  in  fome  refpefl:  it  is  more  honourable,  noble, 
and  glorious.     And  fo, 

(3.)  It  is  a  comely  duty;  the  garment  of  praife  is  a 
very  graceful  ornament.  An  ungrateful  and  unthank- 
ful man  is  an  ugly  ill-favoured  man ;  nothing  more 
uncomely  in  the  •eyes  of  God  and  man.  We  are  to 
praife  him  then  devoutly,  under  a  fehfe  of  duty. 

7.  In  the  Lad  place,  we  are  to  fing  re'blutely,  or  with 
holy  purpofe  and  refolution ;  faying,  with  the  Pfalmift. 
here,  "  Unto  thee,  O  Lord,  will  I  fing.'*  And,  becaufe 
this  is  a  part  of  the  text,  I  fliall  fliew  what  is  imported  in 
the  Pfalmiil's  refolution  and  the  manaer  oi  e'x^T't^im'j^Kx.". 

O4  \ 
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*:*  I  will  fmg  of  mercy  and  judgment;  unto  thee,  O  Lord» 
will  I  fmg." 

(i.)  I  think  it  imports  a  grounded  refolution,  that  he 
Jia.d  got  a  difcovery  of  the  glory  of  God's  mercy  and 
julUce  in  the  face  of  Jefus  Ghrill ;  ^nd  a  difcovery  of 
ihe  glory  of  God  in  all  his  merciful  and  afflictive  d\[\ 
penfations.  He  had  a  fenfe  and  imprelfion  of  the  good- 
wefs  of  God,  in  all  the  favours  that  he  met  with  ;  and 
he  had  a  fcnie  and  ipipreffion  of  the  wifdom  of  God,  in 
prdering  all  afflifiiive  providences  to  his  foul's  advantage. 
^'  I  will  fmg  of  mercy  and  judgment." 

(2.)  It  imports  a  grateful  refolution,  that  the  fpirit 
of  gr:jiitudc  filled  his  foul  :  fo  much  does  his  refolution 
to  fing  import ;  for  it  fays,  th^t  his  fpirit  was  fweetr 
ened  with  a  fenfe  he  had  of  the  kindnefs  of  God ;  his 
niedit^tipn  of  bim  was  fweet,  and  that  makes  him  re- 
folve  upon  fuch  a  fweet  exercife  :  he  faw  what  ilrong 
and  manifold  obligations  he  was  under  to  praife  and 
magnify  the  name  of  the  Lord. 

(3.)  I  think,  the  manner  of  eKpreffion  imports  a 
cordial  refoUuicn  ;  heart  and  will  are  engaged  in  it : 
there  is  twice  I  witL  in  the  text ;  *'  I  will  fing  of  mercy 
and  judgment;  unto  thee,  O  Lord,  I  will  fing."  He 
had  a  good  will  to  the  work:  where  the  underftand- 
ing  is  enlightened  in  the  knowledge  of  God,  in  hi^ 
mercy  and  judgment,  there  the  will  is  fubdued  and 
made  willing;  willing  to  praife,  willing  to  glorify  God 
by  the  obedience  of  faith  and  love  through  grace. 

(4  )  The  manner  of  expreffion  imports  a  fervent  re- 
folution ;  fo  much  I  think  lies  in  t"  at  word,  "  O  Lord, 
1  will  do  it ;  to  thee,  O  Lord,  I  will  fing,"  To  be 
fervent  in  prayer,  is  a  notable  exercife  ;  but  to  be  fer- 
vent in  praife,  is  yet  more  notable:  fervency  in  feeking 
is  good;  bat  fervency  in  finging  is  •yet  belter ;  "To 
thee,  O  Lord,  will  I  fing."  Perhaps  this  0  imports 
alfo  a  wonder;  O,  I  will  fing ;  for  thy  mercies  and 
judgments  are  fo  wonderfully  great!  0,  I  will  fing  with 
wonder  and  admiration  ! 

(5.)  The  manner  of  expreffion  imports  a  humble  rer 

fohition  :    I  cannot  fing  of  merit;    but   I  will  fing  of 

mercy ^  and  through  mercy  1  >nW\  Yvvv'g,  o^  m^rc^-    '^^ 
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fing  of  mercy  muft  be  a  humble  fong ;  for  mercy  to- 
wards  a  mil'erable  finncr  is  a  melting  word  ;  and  to  fing 
of  judgment  mud  be  a  humble  fong;  for  judgment  in 
every  fenfe  is  an  awful  word  ;  and  the  pfalniill  breathes 
out  his  refolution  in  a  mod  humble  manner,  ''  O  Lord, 
I  will  fing  of  mercy  and  judgment." 

(6.)  The  manner  of  exprcflion  imports  a  folemn  refo- 
lution made  in  the  prefonce  of  the  great  Jkhovah;  '*  To 
thee,  O  LoKD,  will  I  fing."  It  is  not  only  rclblved  in 
his  own  mind,  that  he  will  fing  to  the  Lord,  but  by 
way  of  folemn  addrefs  to  the  God  of  heaven,  the  God 
and  Father  of  onr  Lord  Jefus  Chvill  ;  *'  1\)  thee,  O 
Lord,  will  Lfiug:^'  to  thee  will  I  give  the  glory  of  thy 
mercy  and  judgment :  behold,  I  rclolve  upon  it  before 
thee,  O  Lord. 

(7.)  The  manner  of  the  exprcflion  imports  a  fkilful 
harper,  .a  dextrous  mufician,  even  in  a  Ipiritual  fenfc; 
he  knew  what  fliould  be  the  fubjedt  of  the  long,  and 
therefore  fays,  "  I  will  fing  of  mercy  and  judgment:'* 
and  he  knew  what  fliould  be  the  objetl  of  the  fong,  or  to 
whom  it  fliould  be  fung,  and  therefore  fays,  "  To  thle, 
O  Lord,  I  will  fing:"  he  knew  who  fliould  be  the  Sing- 
er; and  therefore  fays,  I  will  do  it:  he  knew  what  fliould 
be  the  manner;  and  therefore  fays,  ''  I  will  sing  of  mer- 
cy and  judgment;  to  thee,  O  Lord,  will  I  sing."  It  is 
before  the  Lord  he  refolves  to  fing,  as  he  did  before  the 
ark,  which  was  a  type  of  Chrift :  and  fo  it  is  a  fong  to 
the  praife  of  God  in  Chrid. 

(8.)  The  manner  of  the  cxprtfllon  imports  a  firm, 
fixed,  and  conftant  refolution  ;  fo  the  redoubling  of  it 
feems  to  import;  "  I  will  fing,  I  will  fing."  He  had  a 
fnind  thia  exercife  of  finging  fliould  not  go  down,  but 
be  his  continual  trade ;  '*  I  will  fing,  \  will  fing;"  1  will 
fing  on  earth,  and  I  will  fing  in  heaven  ;  I  will  fing  in 
time,  and  I  will  fing  through  eternity.  And  indeed, 
all  on  whom  the  Spirit  of  praife  and  gratitude  is  pour- 
ed out,  they  reiblve  never  to  give  over  finging.  And 
bccaufe  they  know  it  will  not  lall  always  in  time,  nor 
their  harp  be  ftill  in  tune  ;  therefore  they  refolve,  as  it 
were,  to  make  it  their  great  errand  to  heavetv^  to  C\ts%^ 
to  fing"  there  for  ever;  "-  I  will  fmg,  1  w\\\  fa^^-^^  T^nS^ 
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had  heard  once,  yea  twice,  that  mercy  as  well  as  power 
belongs  to  the  Lord;  and  therefore,  not  only  once,  but 
twice  in  a  breath,  he  refolves  to  fing  unto  the  Lord, 
The  word  hath  a  great  deal  of  elegancy  and  emphafis 
in  it;  "I  will  fing  of  mercy,  I  will  fing  of  judgment: 
O,  I  will  fing;  O  Lord,  I  will  fing ;  and  1  will  fing  unto 
thee." 

In  a  word,  it  imports,  that  a  God  in  Ghrift  was  the 
ALL  of  the  fong ;  even  the  Alpha  and  Omega  of  it,  the 
beginning  and  the  end  of  it :  it  was  of  him,  as  the  Al- 
pha ;  for  the  difcovery  of  the  mercy  of  God  in  Chrill 
brought  him  to  it;  '  I  will  fing  of  mercy  and  judgment:* 
and  it  was  to  him,  as  tlie  Omega  ;  for  the  fong  is  de- 
dicated to  the  Lord;  "  To  thee,  O  Lord,  will  I  fing." — 
Thefe  things,  I  think,  are  imported  in  the  manner  of 
the  expreflion,  and  they  may  help  to  regulate  our  refo- 
lutions  in  finging. 

IV.  The  fourth  head  propofed  was.  Why  it  is  fo  or- 
dered of  the  Lord,   thdt  his   people  fiiould  have  ground , 
to  fing  of  mercy  and  judgment  both  ?  why  there  is  both 
mercy  and  judgment  in  their  lot,   to  be   the  matter  of 
their  fong,  while  in  this  world  ? 

I.  The  firll  reafon  is,  To  put  a  difference  betwixt 
heaven  and  earth  ;  for  in  heaven  there  will  be  no  judg- 
ment, no  afHidtion,  no  defertion,  no  fin,  no  fong  of 
judgment  prefent,  but  of  judgment  paft  :  The  fong  of 
heaven  will  be  of  mercy  prefent,  and  judgment  paft, 
among  the  triumphant  company ;  but  the  fong  of  the 
militant  church,  is  of  mercy  and  judgment,  both  pre- 
fent. Now,  we  fee  through  a  glafs  darkly,  and  there- 
fore fing  confufedly  ;  but  then  we  fliall  fee  face  to  face, 
and  therefore  fliajl  fing  diflinaiy  :  now  we  know  in 
part,  and  fing  in  part ;  but  then  the  perfe£l  knowledge 
will  make  a  perfedt  fong :  now  we  are  very  unlike  to 
Ghrift,  becaufe  we  fee  but  little  of  him,  and  fo  the 
fong  is  but  heavy,  dull,  and  flat ;  but  then  fliall  we 
be  like  him,  for  we  fliall  fee  him  as  he  is,  and  fo  the 
fong  will  be  chearful  and  ravifliing :  now  when  a  mercy 
raifes  the  fong,  a  judgment  bears  it  down,  fome  cloud 
or  other  interrapts  the  finging-,  bul  Va^w  \Ket^  (hall 
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be  no  prefent  judgment,  no  cloud,  no  night,  no  com- 
plaint to  mar  the  fong,  for  there  the  mercy  is  not 
mixt  with  any  judgment,  nor  the  joy  mixt  with  any 
forrow. 

2.  The  fecond  reafon  is,  That  they  may  put  honour 
upon  the  divine  wifdora,  that  does  lb  wonderfully  re- 
concile thefe  oppofites,  fuch  as  mercy  and  judgment 
are.  O  the  infinite  wifdom  of  God,  that  can  make 
antipods  meet  in  a  fong  of  praife,  and  contraries  in  a 
hymn  of  glory  to  him.  O  the  wifdom  that  makes  mer- 
cy and  judgment  meet  together,  and  kifs  one-another ! 
O  the  wifdom  that  brings  the  greatell  good  out  of  the 
greateft  evil,  and  the  bed  bieffings  out  of  the  wortt 
of  evils ;  as  out  of  the  firll  Adam's  fin  and  fall,  brings 
the  fecond  Adam's  glory  and  honour,  and  the  greateft 
happinefs  of  his  feed  !  O  the  wifdom  that  brings  life 
out  of  death,  light  out  of  darknefs,  liberty  out  of  bon* 
dage,  love  out  of  enmity,  happinefs  out  of  mifery,  boli- 
nefs  out  of  fin,  joy  out  of  forrow,  mercy  out  of  judg-, 
nient !  O,  can  we  look  down  to  this  great  depth,  with- 
out crying  with  the  apoftle,  "  O  the  depth  of  the  riches, 
both  of  the  wifdom  and  knowledge  of  God  !  how  un- 
fearchable  are  his  judgments,  and  his  ways  pall  finding 
out?"  Rom.  xi.  33. 

3.  The  third  reafon  is.  That  they  may  be  trained  up 
gradually  for  finging  hallelujahs  in  heaven.  They  are 
not  yet  fit  and  qualified  for  finging  of  mercy  without 
judgment ;  and  though  judgment  is  turned  into  mer- 
cy to  the  people  of  God,  and  fo  is  matter  of  a  fong : 
yet  the  prefent  fenfe  and  feeling  that  they  have  of  judg- 
ment, makes  the  manner  of  their  finging  fuitable  to 
their  imperfeO:  condition,  wherein  they  are  not  capa- 
ble to  firig  of  mercy  without  a  mixture  of  judgment. 
They  are  but  learning  to  fing ;  and  by  judgment  they 
are  difciplined  to  fing  gradually  better  and  better: 
when  mercy  does  not  prevail  to  make  them  fing  aright, 
be  fends  a  judgment  to  make  them  fing  better.  They 
are  learning  the  language  of  heaven  before  they  go 
there  ;  but  at  their  firft  learning  they  are  but  fcho- 
terSi    and  need  the  correction  of  judgment*     IC  tKe.^ 
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abufe  mercy,  and  do  not  fmg  aright  of  it,  there  comes 
a  heavy  judgment  to  make  them  take  heed  how  they 
fing,  and  then  they  learn  to  fmg  the  feventy-firll  verle 
of  the  hundred  and  nineteenth  Pfahn,  faying. 

It  hath  been  very  good  for  me, 

that  I  afflicted  was, 
That  I  migT.t  well  inftrudled  be, 

and  learn  thy  holy  laws: 

And  then  they  learn  to  fing  the  feventy-fifth  verfe; 

That  very  right  thy  judgments  are,  ^ 

I  know  and  do  confefs  ; . 
And  that  thou  haft  afflifited  me, 

in  truth  and  faithfulnefs. 

4.  The  fourth  reafon  is,  That  the  burden  of  the  fong 
may  be  proportioned  to  their  back.  They  cannot  bear 
to  have  all  mercy,  and"  no  judgment.;  for 'then  they 
would  fwell  in  pride,  and  be  exalted  above  meafure : 
they  cannot  bear  to  have  all  judgment,  and  no  mercy ; 
for  then  would  they  fink  into  defpair,  and  be  preffed 
above  meafure.  On  the  one  hand,  to  fing  of  nothing 
but  mercy,  would  be  a  burden  too  great  and  heavy; 
they  find,  when  their  hearts  at  fometimes  are  lifted 
up  to  a  high  note,  they  cannot  get  praifed  ;  they  are 
ready  to  invite  angels,  faints,  fun,  moon,  and  ftars, 
to  help  them  to  praife,  for  it  is  too  great  work  for  them 
alone  ;  they  cannot  get  their  notes  raifcd  high  enough : 
but  when  the  praifing  frame  is  over,  if  nothing  but  a 
fenfe  of  mercy  remain,  then  having  a  body  of  fin  that 
abufes  all  mercies,  fome  proud  thought  and  felf-exalting 
imagination,  rifes  in  their  brealls,  and  would  rife  above 

meafure,  if  it  were  not  kept  down  with  judgment. 

On  die  other  hand,  to  fing  of  nothing  but  judgment, 
would  be  a  damp  inftead  of  a  fong,  a  melancholy  fighing 
inftead  of  finging:  and  therefore  they  arc  well  mixed  to- 
gether iri  infinite  wifdom. 

5.  The  fifth  reafon  is,  That  their  fong  may  be  the 
more  melodious.     As  m  naUixal,  ot  ^tivficl^l  mufic, 
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there  is  no  melody  where  there  is  but  ont  note;  there 
mull  be  different  founds  to  make  the  mufio  melodious. 
I  think  tiie  apollle   fpeaks  after  tins  manner,    i  Cor. 
xiv.  7.  "  Even  things  without  life  giving  found,  whe- 
ther pipe  or  harp,  except  they  give  a  diilinfilion  in  the 
found,  how  (hall  it  be  known  what  is  piped  or  harped!'* 
So  it  is  here  in  the  fpiritual  mufic,  whether  you  look  tQ 
the  confummate  fong  of  the  redeemed  above,  or  the  ini- 
tial fong  of  the  redeemed  below,  the   fcng  of  mercy 
prefent,   and  judgment  paft,   makes  the  fweeteft  melody 
in  heaven  ;   and  the  fong  of  n.ercy  and  judgment,  both 
prefent,   makes  the   fweeteft  melody  that  can  be  attain- 
ed on  earth.     Mercy  and  judgment  like  bafs  and  treble, 
make  holy  melody  in  the  fpiritual  fong :   here  are  the 
different  notes  of  mufic ;  mercy  makes  a  high  and  lefty 
note,  and  judgment  makes  a  humble  and  low  note,  and 
both  make  the  fong  melodious.     When  a  man  not  only 
fees  mercy,  but  mercy   and  judgment,    mercy  before 
judgment,  and  mercy  after  judgment,. and  mercy  in  jiidg- 
ment,  and  mercy  with  judgment,  and  mercy  out  of  judg- 
ment, and  mercy  backing  judgment,  and  mercy  bltffing 
judgment,   and  mercy  ordering  and  difpofing  judgment, 
mercy  qualifying  judgment,  and  mercy  moderating  judg- 
ment,  and  mercy  fweetening  judgment,   and  mercy  re- 
joicing over  judgment,    and   mercy    running   through 
judgment,   and  mercy   at  the   root  of  judgment,    at)d 
mercy  at  the  top  of  judgment,   mercy  on  this  fide  of 
judgment,  and  mercy  on  that  fide  of  judgment,  mercy 
round  about  judgment,   and  mercy   turning  judgment 
into  mercy.     O  then,  how  does  he  fing  with  melody 
in  his  heart  to  the  Lord !      -It  is  to  make  the  fqng 
melodious. 

6.  The  fixth  reafon  is.  That  they  may  prize  both 
their  mercies  and  their  judgments ;  both  their  croffcs 
and  their  comforts,  both  their  rods  and  reliefs,  as  both 
affording  matter  of  a  fong ;  and  that  they  may  neither 
on  the  one  hand  fport  at  his  mercy,  lior  on  the  other 
hand  fpurn  at  his  judgments ;  and  that  they  may  nei- 
ther abufe  enlargements,  nor  defpife  chaflifements, 
but  that  they  may  give  both  their  proper  place  and 
room  in  their  hearts  sind  elleem  >  IhaX  xke^  xavj  Ivci?, 
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of  both,  and  love  the  Lord  their  God  in  both,  and 
fo  may  love  a  frowning  as  well  as  a  fmiling  God,  aii 
abfent  as  well  as  a  prefent  God,  a  hiding  as  well  as 
a  Ihining  God,  a  correfling  as  well  as  a  comforting 
God  :   and  that  both  out  of  their  clear  and  cloudy  days. 

they  may  pen  a  fong  to  the  praife  of  his  name. In 

a  word,  the  Lord  orders  it  fo,  that  their  fong  fliould 
be  both  of  mercy  and  j'jdgment,  and  puts  both  in 
their  lot;  that,  in  the  view  of  mercy,  they  may  not 
defpair;  and,  in  the  view  of  judgment,  they  may  not 
prefume :  that  they  may  fing  hopefully,  becaufe  of 
mercy;  and  humbly,  becaufe  of  judgment :  and  that 
their  fong  may  be  full,  and  take  in  all  his  difpen  fat  ions, 
like  the  fong  of  Mofes  and  the  Lamb ;  **  Great  and 
marvellous  are  thy  works,  Lord  God  Almighty;  juft  and 
true  are  thy  ways,  thou  King  of  faints,"  Rev.  xv.  3. 
So  much  for  this  head. 

V.  The  fifth  head  was  the  application,  in  the  follow- 
ing inferences.     Hence  fee, 

1.  That  there  is  an  over-ruling  and  wife  proyidence, 
making  all  things,  whethei"  comforts  or  croffes,  fweet 
things  or  fad  things,  contribute  and  co-operate  for  the 
good  and  advantage  of  the  hidden  remnant ;  "  We  know 
that  all  things  work  togetlier  for  good,  to  them  that  love 
God,  and  are  the  called  according  to  his  purpofe,"  Rom. 
viii.  28.  Mercy  and  judgment,  and  all  adverfe  and 
profperous  things,  work  together  to  be  the  matter  of 
a  fong :  furely  there  is  a  wheel  within  a  wheel ;  there 
is  a  fecret  hand  th^t  draws  up  and  tunes  all  the  ftrings 
of  the  harp  of  providence,  to  make  a  fweet  fong  of 
praife  unto  God  ;  there  is  an  infinitely  wife  hand,  like 
that  of  a  cunning  player  upon  his  harp,  that  makes 
all  the  moft  feemingly  jarring  notes  to  contribute  to 
melody,  even  as  he  made  the  malice  of  the  Jews,  the 
treafon  of  Judas,  and  the  rage  of  devils,  to  work  for  the 
falvation  of  an  eleft  world. 

2.  See  the  fweetnefs  of  true  religion,  and  that  wit 
dom's  ways  are  pleafantnefs :  a  religious  life  is  a  finging 
life,  whether  providence  fmile  or  frown.     If  a  believer 

figh  and  mourn  at  any  lime,  and  b^  nol  lining  at  the 
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fame  time,  it  is  when  religion  is  at  a  low  ebb  with 
him.  You  may  think  religion  is  a  melancholy  life, 
man,  becaufe  many  are  the  affliftions  of  the  righteous, 
and  judgment  may  begin  at  the  houfe  of  God  ;  but  you 
do  not  confuler,  that  true  religion  makes  a  man  to  ling 
of  judgment,  as  well  as  mercy.  Out  of  all  the  ups 
and  downs,  the  viciffitudes  and  changes,  fmiles  and 
frowns,  of  the  believer's  lot,  the  Lord  brings  a  fong  of 
praife.  Truly,  God  is  good  to  Ifrael,  whether  Ifrael 
think  it  or  not;  for  even  judgment  will  be  matter  of  a 
fong*  It  is  the  language  of  unbelief,  when  they  fay  of 
judgment,  as  Jacob  did  of  his  afflidlions,  **  AH  thcfe 
things  are  againft  me;"  but  when  once  the  gallant  grace 
of  faith  takes  the  field  again,  it  will  fay,  All  thefe  are  for 
me,  and  I  will  fing  of  all. 

3.  See  hence  the  (difference  betwixt  carnal  and  fpirit- 
ual  mirth,  carnal  and  fpiritual  finging  ;  betwixt  the  joy 
of  the  world  and  the  joy  of  the  faints.  The  world  may 
rejoice,  if  they  have,  and  while  they  have  fome  outward 
mercy;  but  to  fing  of  judgment,  when  thefe  mercies  are 
withdrawn,  is  what  they  know  nothing  of;  nay,  take 
away  the  world,  and  then  they  will  fay  with  Micah. 
"  They  have  taken  away  my  gods,  and  what  have  I 
more?"  But  fpiritual  joy  can  fing  in  the  midft  of  for- 
row,  and  fay,  *'  Tho'  the  fig-tree  fhall  not  bloflbra,  nei- 
ther fhall  fruit  be  in  the  vines,  the  labour  of  the  olives 
fhall  fail,  and  the  fields  fhall  yield  no  meat,  the  flock 
fhall  be  cut  off  from  the  fold,  and  there  fliall  be  no  herd 
in  the  ftalls:  yet  I  will  rejoice  in  the  Lord,  I  will  joy  in 
the  God  of  my  falvation,"  Hab.  iii.  17,  18.  O  Sirs, 
down,  down,  down  with  all  carnal  mirth  and  worldly 
joy,  in  comparifon  of  this:  down  with  finging,  piping, 
and  dancing;  thefe  things  are  but  folly  and  madnefs. 

4.  Hence  fee,  that  the  godly  need  not  take  any  finful 
fhift,  to  (hun  fuffering,  or  any  finful  courfe  to  Ihun  the 
crofs;  for,  come  the  crofs  when  it  will,  they  may  even 
fing  with  the  crofs  on  their  back,  as  Paul  and  Silas  in 
the  (locks,  A6ls  xvi.  24,  25.  Is  the  godly  tempted  to 
make  anv  finful  compliance  with  the  courfes  of  the 
time  ?     What  need  he  be  annoyed,  as  if  his  life  of  out- 
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ward  comforts  in  a  world  would  be  at  an  end,  as  if 
bonds  or  imprifonm^nts,  the  lofs  of  wordly  goods  and 
erijoymc^nts  were  abidino;  him,  if  he  makes  not  this  and 
ihe  other  compliance?  Wliat  need  any  annovMneni?  For 
his  fuiFjring  timj  may  bj  his  fm^^ing  time;  "  I  will  fin;; 
of  mercy  and  of  judgment."  Belides,  all  his  light  af- 
fll'ilions  here,  which  laft  bat  for  a  moment,  work  for 
L;;:i  a  far  more  exceeding  and  eternal  weight  of  glory. 

5.  Hdnce  fee,  what  a  fweet  place  heaven  muft  be, 
and  what  fmging  mu(l  be  there  :  If  a  fong  of  mercy 
mlxt  with  jiid-^ment  here  is  l\veet^  and  fometimes  even 
ravlfiiing,  O  what  a  fweet  fong  is  that  of  the  redeemed 
about  the  throne,  where  there  is  no  more  judgment,  no 
more  forrow.  or  fin!  And  liitle  wonder  that  the  believer 
long  for  heaven,  feeing  his  f.veetcft  fortgs  are  mixt  with 
fi^jhs,  and  his  mercies  with  judgments;  his  iweetell  fongs 
here  have  fl.ill  this  heavy  figh  in  them,  Ah,  and  Wo  is 
me,  that  wherever  I  go  in  this  world,  I  am  always  drav/- 
kig  a  body  of  death  along  with  me. — O  what  a  happy 
time  is  the  day  of  death  to  a  believer,  when  he  fliall  take 
an  everlailing  farewel  of  all  his  lulls  and  idols!  O  belie- 
ver, what  would  you  think  to  be  faying,  Farewel  dark- 
li'cifs,  and  welcome  cverlallin;.;  light ;  farewel  enmity,- and 
welcome  everlafting  love ;  farewel  forrow,  and  welcome 
cverlading  joy  ;  farewel  all  my  fins,  and  heart- plagues, 
and  ftroniT  corruptions,  and  welcome  eternal  happinefs, 
and  uninterrupted  felicity  ?  O  would  you  not  fay,  Fare- 
wel, farewel,  with  a  thoufand  good-wills,  to  all  thefe  evil 
things,  and  triumphantly  fay.  Glory  to  God  that  we  fliall 
never  meet  again  ?  Hence  fee  then,  I  fay,  what  a  fweet 
place  heaven  muil  be  ;  if  even  judgments,  fufterings  and 
temptations  to  fin  here  be  made  matter  of  joy  and  finjr- 
ing  fometimes  to  the  believer,  what  fliall  glory  be  ?  If 
the  worll  things  on  earth  may  contribute  to  a  fong,  what 
will  the  bell  things  in  heaven  do  ?  If  the  crofs  be  fome* 
limes  fo  fweet,  what  will  the  crown  be  ?  If  the  waters 
of  Marah  be  made  fo  fweet,  what  will  the  wine  of  para- 
dife  be  ?  If  God's  rod  hath  honey  at  the  end  of  it,  what 
will  his  golden  fcepcre  have  ?  O!  how  happy  are  tbey 
who  have  got  the  Hart  of  us,  and  are  exalted  above 

thefc 
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thefe  vifible  heavens  already,  and  pad  all  their  fears 
and  •  doubts,    aiid  are   finging  praifes    without  weary- 

,  6.  Hence  fee,  what  a  blaick  and  whit^  garment  the 
believer  weats'-  Tlie  g^vrment  of  praife  is  a  garment  of 
diverfe  colours ;  dyed  white  and  black  with  mercy  and 
judgment;  '*  t  am  black,  but  comely, O  ye  daughters  of 
Jerufalem,  as  the  tents  of  Kedar,  and  yet  as  the  curtains 
of  Solomon,"  Cant.  i.  5.  Not  only  b-ack  ip  themfelves 
and  comely  in  Chriil ;  black  as  fmners,  and  comely 
as  faints  5  black  with  fin,  and  comely  with  grace : 
but  fonieiii^es  black  with  perfecution,  and  comely 
with  confolationj  black  with  affliction,  dillrefs,  and  judg. 
ment,  but  comely  wiih  the  mixture  of  mercy  in  their 
cup  of  adverfity,  while  they  get  the  oil  of  joy  for 
maurning,  and  the  garment  of  praife  for  the  fpirit  of 
heaxnnefs.  Hence  with  what  heavinefs  have  you  gone 
to  prayer!  fometime  under  the  fenfe  of  inward  trou- 
ble from  your  lufts,  or  fome  outward  trouble  from  the 
world  ;  fome  particular  affair  about  your  hulband,  your 
wife,  your  children,  your  family,  that  hath  been  dillref- 
fing  to  you :  You  have  in  heavinefs  gone  away  to  God 
in  p'ayer,  atid  come  away  with  your  foul  leaping  as  a 
hart  within  you.  O  believer,  you  seed  not  fliudder 
or  be  grieved  at  the  cup  of  affliftion,  which  your 
Father  gives  you  to  dri-nk ;  for,  though  it  be  bitter 
at  the  top,  yet  the  fugar  is  at  the  bottom  of  the  cup  : 
*'  What  I  do,  thou  knoweft  not  now,  but  thou  flialt  know 
Iiereafter." 

7.  Hence  we  may  fee  the  happinefs  of  the  faints, 
and  of  all  believers  in  Ghrift :  They  may  in  every  thing 
give  thanks  ;  for  this  is  the  will  of  God  in  Chrift  con- 
cerning them  ;  be  it  profperity  or  adverfity,  mercy  or 
judgment,  in  life  or  death;  he  may  fing,  that  np- 
thing  in  a  world  can  make  him  miferable,  no  loffes, 
croffes,  bonds,  perfecutlons,  famine,  or  pellilence.  If 
he  may  fing  of  judgirient,  furely  the  judgments  are  not 
vindiftive  judgments,  but  fatherly  chaflifements ;  for 
God  deals  not  with  him  according  to  the  tenor  of  the 
law,  as  a  covenant  of  works ;  nay,  he  is  not  under 
the  law,  flor  liable  to  the  penal  {aiii^xOtt  ^i  \X\  v^^;^ 
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threatening  to  fend  a  famine  on  the  land,  and  break  the 
ftafF  of  bread  ?  To  fing  of  judgment,  is  to  hear  the  rod, 
aud  who  hath  appointed  it;  to  ling  of  judgment,  is  to  fee 
the  hand  of  God  in  the  afflifition,  to  kifs  the  hand  that 
fmites  ;  to  glorify  God  in  the  fires  ;  to  blefs  him  that 
remembers  mercy  in  the  midft  of  wrath  ;  and  to  anfwer 
the  call  of  God  by  fuch  and.fuch  a  difpenfation.  JVI^ny, 
inllead  of  fingmg  of  mercy  and  judgment,  they  ilight 
both  mercy  and  judgment ;  mercy  docs  not  melt  them, 
and  judgment  docs  not  move  them.  O  take  with  the 
reproof. 

TO.  See  how  comfortable  this  doflrine  mr:y  be  to  all 
believers  and  lovers  of  our  Lord  Jefiis  Chrifl ;   ye  have 
ground  to  fiiig,  not  only  of  mercy,   but  of  judgment: 
I  know   no  cafe  you  can   be  in,   believer,   but  there  is 
room   for  finging:  the  faint   may  fing  cf  mercy  in   the 
midft  of  judgment.      O  how  can  I  fing,  when   I  miffed 
my  errand  ^t  this  occafion  ?    fays  one  :   let  them   give 
the  praife  that  have  got  the  profit ;   but  for  me,   I  am 
left  under  heavy  judgment,    under  aflHidlioti,    tempta- 
tion, defertion ;'  yea,    and   the  prevalency   and   power 
of  fin  and  corruption  ;    and  therefore  there  is  no  room 
for   my  finging,   but  ratlier  for  my   fighing,    mourning, 
and  lamenting  before  the  Lord,  and  to  be  humbled  to 
the  dull.     Why,   man,   indeed  it  is  not  humility,  but 
pride,   that  makes  you  refufe   to  praife  :   yoij  underva* 
.  lue  the  day  of  fmall  things,   and  any  little  meafure  of 
grace   and  mercy  you   et^joy,    bccaufe,  forfooth,    you 
have  not  all  you  would  be  at ;   and,   it  may  be,   God 
is   faying,  I  will  fend  trouble  after  trouble  upon  you, 
till  you  be  fo  humbled  as  to  be  thankful  for  the  lead 
mercy,  till  you  be  thankful  that  you  are  out  of  hell,  and 
thankful  that    you  was    not  born  in  America,    where 
people  are  worfliipping  the  devil.     O  how  many  mil- 
lions of  mercies  have  you  to  blefs  God  for!    And  will 
you  take  offence  at,    or  differ    with  your  God,   aud 
deny  him  his  due,  becaufe  you  get  not   all  your  will  J 
You  have   ground  of  finging,    believer,    notwithfland- 
ing  all   that  you   have  faid. — O  !  but  liow  can  I  fitig» 
when  I  find  fin,    by  which  God  is  diflionoured,   rag- 
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ing  in  my  heart ;  and  corruptions,  like  fo  many  de- 
vils, roaring  and  domineering  ?  If  corruption  were 
ilain,  I  think  J  would  fmg,  but  no  otherwifel  Why, 
poor  foul,  I  tell  you,  that  you  mull  even  in  that  cafo 
iing  of-  mercy  and  judgment,  and  ling  bccaufe  he  hath 
faid,  '*  Slay  them  not,  kit  thy  people  forget,''  Pialni 
lix.  xj.  If  your  corruptions  were  flain,  as  you  would 
have  them,  you  would,  perhaps,  forget  your  own  weak* 
ncfs  ;  forget  your  deliverer ;  forget  your  dependance  otf, 
him;  forget  prayer  ;  forget  pity  towards  thefe  that  ar^ 
affl  cled  and  toffed  as  you  are  :  it  may  be,  you  would 
forget  the  fountain  open ;  forget  to  make  daily  ufe  of 
ChriR ;  forget  to  fympathize  and  bear  with  others, 
when  they  fall  or  are  overtaken  in  a  fault ;  forget  to 
walk  humbly  ;  forget  the  fweet  experiences  of  his  par- 
doning  amd  purging  grace  ;  and  forget  to  call  yourfelf  ^ 
dog,  when  you  go  before  him,  faying.  Truth,  Lord,  I 
^m  a  dog,  I  am  a  devil,  I  am  a  lump  of  hell: -And 
therefore,  tho'  you  may  think  it  llrange  to  hear  ofblef- 
fing  the  Lord  that  corruptions  are  not  flain  outright, 
yet,  iince  infinite  wifdom  fees  that  nothing  lefs  will 
cure  your  forgetfulnefs  while  here,  even  blefs  him,  who 
hath  faid,.  *  Slay  them  not,  lell  my  people  forget.'  Blefs 
him  that  he  bath  not  only  faid,  of  aiflldion,  temptation, 
defertion,  '*  Let  not  my  people  want  them,  lell  they 
forget;"  but  even  of  fins,  corruption,  and  fpiritual  ene- 
mies, "  Slay  them  not,  left  my  people  forget :''  better 
they  be  not  flain,  than  that  you  forget  to  give  Ghrift 
the  glory  of  bis  faving  offices,  by  employing  him 
daily  to  heal  all  your  diieafes,  and  flgbt  all  your  bat- 
tles. 

II.  Hence  fee  the  mark  of  a  true  believer,  and  try 
yourlelves  by  this  dodtrine*  Do  you  fing  of  mercy 
and  judgment  ?  I  might  tell  you  for  marks,  that  if  you 
have  learned  this  fong  of  mercy  and  judgment,  as  the 
fong  hath  been  introduced  with  forrowing,  I  mean  with 
legal  conviiSlion  and  humiliation ;  fo  you  will  find  it 
ittterrupted  with  fighing,  bccaufe  all  the  powers  of  hell 
and  corruption  will  oppofe  this  fweet  excrcife ;  you 
will  find  your  harp  mutt  perpetually  be  tuned  by  ttvc 
hftad  of  the  Spirit,  and  that  you  are  \ivcav>^\^  ^wO  ^^^> 
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till  he  pen  the  fong ;  for  it  is  with  the  believer  as  wilh 
the  marygolci,  it  opens  and  flints  as  the  i'un  riies  and 
fcts  ;  and  yet  evon  when  the  fun  is  fct,  as  it  were, 
that  you  cannot  open  and  praife,  you  will  find  praife 
v.aiting  for  the  Lord  in  Zion,  Pial.  Ixv.  i.;  or  as  it 
riay  he  rendered,  '*  Praife  is  silent  for  thee  in  Zion:'* 
Why  ?  the  Spirit  of  praife  is  fometimes  filent,  but  }et 
it  is  a  waiting  fi'ence  ;  you  will  be  wailing  for  the  Spi- 
rit  of  praife  to  be  poured  out,  and  in  the  mean  time 
fickpovledglng  your  debt  of  pr.iift'  j  and  fo,  while  it  is 
•  not  fenfihly  running 'Ont,  it  is  c^athering  a  dam,  as  it 
were,  till  the  Spirit  be  poured  out  from  on  high,  and 
then  it  will  flow  amiin.i — But,  in(le:)d.  of  all  other 
marks  tha^t  might  be  mentioned,  I  ofr::r  this  ;  If  you  be 
one  that  haih  learned  to  fmg  of  mercy  and  judgment, 
then  you  have  got  a  difcovery  of  the  glory  of  God's 
riercy  and  judgment,  as  reconciled  together,  and  muiu- 
filly  embracing  one -another  in  Chriil  Jefus.  There 
are  two  letters  of  GoJ's  name-,  Exod.  xxxiv.  6,  7.  the 
one  is  mercy  and  grace;  *'  The  Lord,  the  Lord  God, 
merciful  and  gracious;''  the  other  is  juilice  and  judg- 
menr;  *'  The  Lord  that  will  by  no  means  clear  the, 
guilty:"  and  thefe  are  the  two  firings  of  the  harp,  on 
which  the  believer  fmgs.  Now,  h^ve  you  been  taught 
of  G>d,  to  reconcile  the^'e  two  letters  of  God's  name, 
and  io  to  play  upon  thefe  two  firings,  by  admiring  the 
infinite  wildoni,  that  hath  made  them  meet  together,  and 
V'Ss  one-ar.other  in  Chrill  ?  Pfal.  Ixxxv.  10.  Have  you 
1' en  falvation  fpring'ng  out  of  b(?th  thefe,  and  plory  ari!i 
ing  to  b  nh  there  attributes  of  God,  from  Chrilt's  obedi- 
ence to  the  death,  whom  God  hath  fet  forth  to  be  a  pio- 
pitiarion  !  Have  you  ftcn  mercy  running  in  the  chan- 
r\*^\  of  a  complete  fatisfadion  to  juftice,  and  fo  God  by 
no  mjans  clc^aring  the  guilty,  without  a  facrifice  and 
?*lonenieni?  Many  pretend  to  fmg  of  mercy,  and  fay, 
I  hope  in  God's  mercy  ;  but  they  know  not  what  it 
i?  to  iing  of  mercy,  to  the  highed  praife  of  mercy,  in 
findin;^  out  n  ranfom,  whereby  mercy  is  magnified,  not 
to  the  difparagement,  but  to  the  highell  praife  of  in- 
finite iudice ;  becaufe  judgment  was  execute  upon 
tJ:.^   S'.rc'y   to    the   uU^rmoR^   ihoiX.  th^    curfe  of  tl)C 
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law,  and  the  vengeance  of  heaven  againft  fin,  could 
demand.  If  ever  you  fang  to  purpofe  of  mercy  and 
jiidgraent,  you  have  fcen  and  admir.d  the  glory  that 
lliines"  in  this  mutual  embracing  betwixt  mercy  and 
jidgment. 

12.  The  lall  inference  I  offer,  is  this.  Hence  we 
may  fee  the  duty  of  all  the  people  of  God,  namely,  to 
fing  of  mercy  and  judgment :  As  it  is  the  duty  of  z\\ 
hearing  me,  to  feek  and  pray  while  they  are  out  of 
heaven,  fo  to  fing  and  praife  while  ihey  are  out  of 
he'l.  Bat  whatever  others  do,  believer,  you  in  parti, 
cular  are  to  fing  of  mercy  and  judgment  :  he  hath  done 
much  for  others,  but  he  hath  done  more  for  you ;  he 
hath  given  you  himfelf  to  be  your  God,  his  Son  to  be 
your  fliield,  his  Spirit  lo  be  your  guide,  his  covenant  to 
be  your  charter,  and  his  heaven  to  be  your  inheritance : 
he  hath  given  you  his  word  and  oath,  that  though  he 
will  vifit  your  iniquity  with  the  rod,  and  your  tranf^ 
greflion  with  ftripes,  and  execute  judgment  on  your 
lulls,  and  take  vengeance  on  your  inventions,  yet  his 
loving^kindnefs  will  he  not  take  away,  nor  alter  the  word 
that  hath  gone  out  of  his  mouth,  ''  Once  hath  he  fworn 
by  his  holiaefs,  That  he  will  not  lie  unto  David;"  and 
therefore  you  may  fing  of  mercy  and  judgment:  and 
even  at  your  loweft,  when  you  are  crying  out,  "  Behold 
I  am  vile!"  O  I  am  black,  I  am  black,  I  am  black; 
yet  even  then  he  is  looking  upon  you  in  Chrift,  and-fay- 
ing,  *'  Behold,  thou  art  fair,  m.y  love;"  behold,  thou 
art  fair,  not  only  by  imputed  righteoufnefs,  but  even  by 
implanted  grace,  which  makes  you  lock  upoji  fin  as  the 
greateft  evil,  and  groan  under  it  as  the  greateft  burden: 
even  at  your  loweft,  there  is  fomething  about  the  bottom 
of  your  hearts,  that  fays,  O!  I  could  be  content  to  live 
in  a  coal-pit  with  Chrift^  rather  than  in  a  palace  with- 
out him;  "  A  day  in  his  courts  are  better  than  a  thcur 
fand ;  I  had  rather  be  a  door-keeper  in  the  houfe  of  my 
God,  than  to  dwell  in  the  tents  of  wickednefs,"  O  to 
fee  his  name  glorified  in  the  world,  and  his  kingdom 
coming  in  me,  and  in  thoufands  about  me  !  O  fing, 
fing,  fing  of  mercy  and  judgment !  you  have  both  to 
ftng  of. 

H  4  ^^v^. 
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QuKST.  How  fhall  I  fing  one  of  the  fongg  of  Zion  in  a 
ftrange  land  ?  I  ofler  fome  general  U.redions,  and  then 
I  cloTe, 

r.  See  that  your  fong  be  fung  upon  a  new  ^ harp; 
I  mean,  with  a  new  heart  and  a  new  fpirit,  Ye  that 
are  gracelefs  will  nev^r  fing,  till  you  get  a  new  heart  j 
O  go  to  God,  and  cry  for  it:  ye  that  ar^  gracious 
will  never  fmg  aright,  unlefs  the  new  harp  get  a  new 
fet,  and  the  llrings  be  drawn  up,  and  the  heart  tuncc} 
by  the  hand  of  the  Spirit ;  and  therefore  feefc  the  new 
influence  for  every  fong,  and  the  Spirit  to  diftate  the 
fong,  and  tp  raife  the  notes.  As  the  dial  in  the  day- 
light will  not  ihew  the  hour  without  the  fun,  fo  your 
harp  of  graces  will  not  afFv)rd  melody  without  the  Spi- 
rit >  therefore  feek-  the  Spirit  to  help  you,  when  you 
cannot  utter  his  praife  :  and  when  you  find  your  hearts 
in  a  praifing  frame,  O  continye  at  the  exercife,  faying, 
as  Uavid,  "  My  heart  is  fixt,  my  heart  is  fixt,  I  wjl{ 
fing  and  give  praife." 

2.  If  you  would  fing  aright  of  mercy  and  judgment, 
then  you  may  fing  in  your  befl  robes  ;  I  mean,  putting 
on  Chriit  Jefus,  and  .his  righteoufnefs,  for  your  gar- 
ment; this  is  the  garment  of  praife  ;  and  thi?  garment 
fmells  of  aloes,  myrrh,  and  caffia,  and  is  the  only  thing 
that  can  perfume  the  praifes  of  the  faints.  If  you  have 
tfau's  garments,  what  though  you  have  J.icob's  voice  t 
fo  as  you  want  a  tongue,  and  a  heart,  &nd  a  voice,  to 
praife  him  as  you  ought ;  yet,  with  your  elder  Bro- 
ther's garment,  you  may  get  the  blefli*^g.  Come  tq 
God,  under  a  fenfe  of  your  own  unworthinefs,  and  want 
of  righteoufnefs,  and  yet  faying,  "  Worthy  is  the  Lamb 
that  Was  flain."  O  pray  and  praife  both  under  the 
covert  of  blood. 

3.  Put  a  mark  upon  mercy.  If  you  would  fing  of 
mercy,  though  it  were  never  fo  little,  it  is  more  thafl 
you  deferve.  I  have  heard  of  a  Jewifh  do6lor,  that 
was  called  Rabbi  this  too,  becaufe  he  ufed  to  fay* 
whatever  befel  him,  This  is  good  too,  and  this  too,  and 
this  too ;  you  may  well  fay,  how  little  foerer  you  have, 
This  is  more  than  I  am  worthy  of,   and  this  too,  and 

//;.;:'  top.     He  that  fees  that  xio\Vun^  \^  VAs  but  fin,  can- 
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»ot  but  wonder  that  any  thing  is  his,  but  hc:l :  put 
a  mark  upon  mercy,  faying,  "  O  my  Ibul,  forget  not 
all  his  benefits,"  Pfalm  ciii.  a, — 5.  Mind  the  vifit  he 
gave  you  at  fuch  and  fuch  a  place,  in  fuch  and  fuch  an 
ordinance ;  mind  his  words  of  grace,  and  emanati- 
ons of  love  ;  put  up  fome  of  the  manna  in  the  goldea 
pot, 

4,  Put  a  mark  upon  judgments.   If  you  would  fmg  of 

judgment,  as  well  as  mercy,  and  lay  your  account  with 

judgment,  let  not  national  judgments  pals  without  a 

remark,  that  God   may  get  the  glory  of  his  holy  and 

juft  adminiitrations  :   many  judgments  are  come  upon 

us,  and  many  fad  tokens  of  judgment  acoming,  be* 

Caufe  of  our  national  apoflafy  from  the  work  of  refor- 

mation,   our  covenant-breaking,  our  perjury,  and,  O 

the  other  rampant  abominations  of  our  day.     Learn  the 

language  of  judgment,  *'  Hear  the  ?:od."     See  Ifaiah 

xxiv,  14.     It  is  matter  of  finging,  that  Chrift  hath  a 

greater. concern  for  his  church  than  you  have;    for, 

The  government  is  upcm  his  Ihoulders:    God  will  take 

care  of  his  own  church ;  and  Chrift  hath  more  care  of  it 

Ihan  you  can  have;  and,  upon  all  the  glory  there  fliall 

be  a  defence :  but  no  thanks  to  a  corrupt  party,  that 

would  fet  dpdtrine,   difcipline,    worfhip,    and  govem- 

hient,  and  all,  before  the   wind.     God  ufually  brings 

about  church-reformation  with   a  judgment,   and  then 

will  the  remnant  fing  of  judgment,   when  God  feu  mi 

the  pot,  and  cafts  the  fcum  into  the  fire;  as  you  have  it, 

Ezek.  xxiv.  12.  ♦♦  She  hath  wearied  herfelf  with  lies/* 

O  l)ut  Scotland  hath  wearied  herfelf  with  lies  of  camal- 

poRcy,  with  the  lies  of  court-flattery  ;  and  there  is  a 

great  icuro  that  covers  and  clouds  all  our  reformation-    , 

light,  a  great  fcum  of  felf-juftifying  pride,  that  will 

rather  facrifice  truthj  than  take  with  a  fault,  and  rather 

let  truth  fuffcr,  than  her  credit;    and  yet  her  credit 

is  cracked,  ever  fince  her  covenant  with  God  waa  bro- 

ken,  and  burnt,  and  never  a  hand  put  forth  to  take  it 

out  of  the  fire,  and  renew  it,  fince  that  time ;  but  yet 

the  covenant  fhall  be  on  the  field,  when  the  fcum  fhall 

be  in  the  fire.     But,  what  (hall  we  fay  ?    there  feem* 

tQ  be  nothing"  but  /cum  among  us^  ivQ!0\vn^  Wx.  S:^'^ 
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and  baggage  ;  tpufl.  all  go  to  the  fire  together  ?  Yea, 
though  it  be  fo,  yet  a  remnant  fliall  fihg  in  the  fires, 
when  the  fcura  will  be  confumed  therein,  as  you  fee, 
Ifaiah  xxiv.  13,  14,  15.  If  this  fliall  be  done  in  the 
ifl'is  of  the  fea,   furely  the  ifles  of  Britain  and   Ireland 

arc  not  excluded. r-Let  not  perfonal  judgments  and 

llroaks  pafe  without  a  remark,  but  let  God  get  the 
glory  of  his  frowning,  as  well  as  of  his  fmiling  difpen- 
fations ;  and  lay  your  account  with  judgment?,  that 
you  may  fmg  of  judgment  when  it  comes.  Be  not 
furprized,.  though  affliction,  temptation,  and  dcfertion 
corae  upon  you,  on  the  back  of  a  communion  :  God 
ufes  to  feaft  his  people,  to  fit  thqm  for  a  trial.:  days 
of  fweet  enlargement  are  ufually  like  fun-blinks  before 
a  ihower  ;  as  Peter  and  John  were  witnefTes  of  Chrift's 
transfi^^uration  on  the  mount,  that  they  might  next  be 
witneffes  of  his  agony  in  the  garden.  Lay  your  account 
with  trials  from  heaven,  earth,  and  hell,  that  having 
laid  your  account  with  them  before-hand,  you  may  never 
forget  to  fing;  yea,  lay  your  account  that  the  Philiftines 
will  be  upon  you,  Sampfon ;  all  your  lufts  and  corrup- 
tions will  he  upon  you  :  therefore,  "  Watch  and  pray, 
that  ye  enter  not  into  temptation;"  and  that  your  ini- 
quity get  not  fuch  hold  upon  you,  that  you  fliall  not  be 
able  to  fing.     And  therefore, 

5.  If  you  would  fing  aright  of  mercy  and  judgment, 
let  your  fong  be  a  pratlical  fong.  Here  I  mull  tell  you, 
that  fome  take  the  words,  for  David's  mercy  and  judg- 
ment that  he  was  refolved  to  exercife  in  his  govern- 
ment, namely,  to  be  merciful  and  juit ;  the  mercy  of 
God  fhall  teach  me  to  be  merciful,  and  ]^\s  juflice  and 
judgment  fliall  teach  me  to  be  jull :  I  will  praife  thee, 
by  exercifing  mercy  and  juftice  in  my  ftation,  as  a  king, 
and  a  magillrate.  His  resolution  here  is,  that  the  mer- 
cy and  juftice  of  God  fliould  be  extolled  in  his  thoughts, 
expreffed  in  his  words,  and  exemplified  in  his  aftions, 
according  to  that  command,  Hof.  xii.  6.  "  Keep  mercy 
and  judgment,  and  wait  on  thy  God  continually.'*  If 
you  would  fing  of  mercy  and  judgment,  then  keep  mercy 
and  judgment :  -have  you  Ihared  of  the  mercy  of  God, 

aod 
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and  will  you  not  be  merciful,  as  your  heavenly  Fallicf 
is?  Do  you  know  the  judgment  of  God,  and  will  ycu 
not  ht  jull  and  righteous,  aiid  equal  in  all  your  deal- 
ings  with  men,  and  converfation  in  the  world  ?  Da- 
vid's fong  here  is  a  praflical  fong ;  and  you  may  fee, 
at  your  leifure,  the  fcvcral  notes  of  this  pradlical  fong 
in  the  following  part  of  the  [ifalm  :  and  do  you  the 
fame  according  to  your  Ration.  One  U'Hc  ot  his  fong 
is,  verfe  2.  *'  I  will  behave  myfelf  wifely  in  a  perfetl 
way,''  &.C.  i«  e.  that,  through  grace,  he  will  oQ.  confci- 
eutioijfly  and  confidtrrately ;  and  in  the  mean  time  pray- 
ing that  the  Lord  would  come  and  dwell  with  him  in 
his  houfe,  *'  O  when  wilt  thou  come  to  me?"  Another 
note  of  his  fong  is,  verfe  3.  where  he  resolves  to  prac- 
tife  no  evil  himfclf,  but  fbuts  his  eyes  from  feeing  evil. 
Another  note  of  his  fong,  verfes  4,  5.  he  will  not  keep 
bad  fervants,  nor  enploy  thefe  about  him  tiiat  were  vi- 
cious; that  he  would  have  nothing  to  do  with  malici- 
ous  people,  thefe  that  were  flandarers  of  their  neigh- 
bours, nor  thefe  that  are  proud  and  haught3S  nor  thefc 
that  were  deceitful,  and  made  no  confcier.cc  of  lying  and 
deceit.  Another  note  of  his  fong,  verfe  6.  That  l:e 
wonld  keep  company  with  them  that  feared  God;  that 
he  would  keep  good  conTpany,  andhonell  fervants:  You 
do  not  pradlically  fmg  to  the  praife  of  God*,  if  ycu  do 
orherwife.  Another  note  of  his  fong,  ver.  8.  That  he 
wiirextend  his  zeal  to  the  reforming  of  city  and  coun- 
try :  we  are  to  ftiidy  the  reformation  of  manners,  and 
the  fuppreflion  of  vice,  in  our  feveral  Rations  ;  being 
filled  with  a  Z(  al  for  the   glory  of  God,   the  intercll  of 

Chrilland  his  truth. The  gospel-church  is  the  city 

of  the  Lord ;  we  are  to  feek  the  honour  of  God  in  the 
purity  of  his  church. 

6.  And  laftly.  In  order  to  your  finging  aright  this 
practical  fong,  lay  the  burden  of  the  fong  upon  the  back 
of  the  chief  mufician.  Who  is  the  chief  Singer?  Even 
Jefus  Chrift,  in  whofe  obedience  to  the  death  was  raifcd 
a  fong  of  praife'and  glory  to  God  in  the  higheft  ;  and 
by  the  breathing  of  whofe  Sp  rit  alone  you  can  fing  and 
ferve  the  Lord  acceptably.  He  hath  faid,  "  Withoiit  tc^^ 
ye  can  doncthing;''  and  fu rely  \v\lViO\ivVi\m  ^omc^'^- 
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Bot  fing;  therefore  depend  upon  him,  who  only  can 
make  the  tongue  of  the  dumb  to  fing-  If  there  were 
more  dependence  oii  him,  the  tongue  as  well  as  the  life 
ofprofeflbrs  would  be  more  employed  in  fmging  bis 
praifes,  and  talking  of  his  name,  and  fj>eaking  of  his 
glory,  AViiat  a  fad  matter  is  it,  that  a  dumb  devil 
hatli  poffcffed  the  generality  of  profeffors  as  to  fpirit- 
ual  converfe  ?  O  the  idle  worldly  talk  upon  Sabbath 
days  ;  yea,  on  communion  days  !  Some  will  go  away 
even  from  this  communion,  talking  more  of  the  corn 
and  weather,  or  any  thing  elfe,  than  upon  tlie  word 
they  have  hear4,  or  any  foul-edifying  dilcourfe  fuitable 

to  the  occafion. Wbat  faid  Chrift  of  the  poffeflcd 

man  in  the  gofj^el?  "Thou  dumb  and  deaf  fp\rit,  I 
charge  thee  to  come  out  of  him."  O  look  to  him,  that 
he  would  charge  the  dumb  devil  to  come  out  of  you, 
that  your  tongues  may  fing  his  praifes,  and  fpeak  of  his 
^lory.  How  hardening  is  it  to  a  wicked  wo^ld,  to  fee 
profeflors  as  carnal  and  worldly  as  themfelves !  O  then 
employ  the  chief  Singer  to  help  you  to  fing,  and  plead 
his  promife  for  this  end,  '<  They  Ihall  fing  in  the  ways 
of  the  Lord,  for  great  is  the  glory  of  the  Lord,^'  Pfalm 
cxxxviii.  5.  yea,  he  hath  promifed  to  give  fongs  in  the 
right  of  adverfity  ;  that  -is,  a  fong  of  mercy  in  the  miUll 
«f  judgment  and  afflidion:  '*  I  will  giv€  her  the  valley 
of  Achor  for  a  door  of  hope,  and  flie  Ihallrfing  there,'* 
Hof.  ii.  15,  O  believer,  whatever  be  your  difcourage- 
xnent  and  complaint,  while  furrounded  with  judgments 
fmd  trials,  let  not  the  world  fee  you  dampt  and  difcourag- 
ed,  left  they  fay,  You  ferve  a  bad  mafter,  that  does  not 
allow  you  to  fing.  Whatever  dead  weights  you  have 
iipon  your  fpirit,  which  God  and  you  know,  ye  may  tell 
him  of  it,  and  tell  fome  godly  perfon  that  will  fympathize 
with  you  in  it;  but  let  not  the  world  hear  your  compbints 
«nd  difcouragements,  let  them  know  you  ferve  a  good 
mailer;  and  remember  how  he  encourages  you  to  this, 
faying,  "  How  great  is  thy  loving-kindnefs  thou  haft 
laid  up  for  them  that  truft  in  thee,  before  the  fons  of 
men  I"  or,  as  it  may  be  explained,  who  carry  boldly  and 
couragioufly,  under  whatever  difficulties  and  dangers, 
J^/bre  th^  fons  oi  men,  and  glorify  God  before  the  world: 
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and  therefore,  tho'  you  may  weep  in  ftrcret  places  before 
the  Lord,  and  get  to  little  more  than  a  figh  or  a  fob,  yet 
endeavour  to  fing  before  the  world  at  leaft,  that  they  may 
bring  up  a  good  report  of  religion,  and  tliat  the  world 
may  know  you  believe  what  you  profefs;  that  yet  a  little 
while,  and  you  fhall  return  to  Zion  with  fongs,  and  ever* 
lading  joy  upon  your  heads,  and  fighing  and  forrowing 
Ihall  for  ever  fly  away;  and  that  though  your  body  will 
be  laid  in  the  dull  within  a  little  time,  yet  a  little  while» 
and  the  happy  joyful  morning  of  a  glorious  refurredlion 
is  haftening  on,  when  the  voice  will  be  heard,  *•  Awake 
and  fing,  ye  that  dwell  in  the  duft,"  Ifa.  xxvi.  1.9.  O 
fing,  fing,  amidft  all  your  forows  and  fighing;  fing  of 
ipercy  and  judgment,  in  hope  of  finging  there,  where 
forrow  and  fighing  fhall  %  away.  O  go  away  finging, 
in  fpite  of  the  devil  and  corruption;  and  take  Chrift  the 
chief  Singer  along  with  you,  to  tune  your  harp,  whenfo- 
ever  the  devil  puts  it  out  of  tune;  Go  up  from  the  vr'iU 
dernefs,  leaning  upon  him,  who  hath  engaged  to  work  in 
you  both  to  will  and  to  do. 

And  now,  when  we  are  parting,  alas  !  is  it  not  s 
fore  matter,  that  there  are  many  here,  that  will  never 
learn  to  fing  on  earth,  nor  ever  be  admitted  to  the 
very  firfl  note  of  the  fpirltual  fong,  which  is,  to  l)elieve 
on  the  Son  of  God ;  for,  •*  Without  fiith  it  is  impofllble 
to  pleafe  God,"  or  praife  him ;  and,  as  they  never  get 
to  this,  fo  it  never  coft  them  an  hour's  care,  or  made 
th^m  lofe  an  hour's  fleep,  that  tl)ey  could  not  believe 
in  Chrift.  ^O  wretched  man!  are  you  carclefs  and  in- 
different, whether  you  fing  in  heaven  among  angels, 
or  rgar  in  hell  among  devils,  to  all  eternity?  Yea, 
there  are  fome  here,  that  do  not  believe  there  is  fuch  a 
perfon  as  Chrift  in  heaven  ;  they  have  had  a  fancy  a- 
bout  bim,  by  their  hearing  of  him  in  the  gofpel,  but 
never  had  the  faith  of  the  Son  of  God,  by  the  Spirit^s 
revealing  him  in  the  heart :  and  yet  you  are  living 
carelefs  and  fccure,  in  the  purfuit  of  ycur  fins  and 
idols  :  you  are  going  ftraight  to  hell,  with  a  cart-load 
of  fermons  on  your  back,  and  making  poor  minifters 
fpend  their  breath  and  labour  in  vain,  and  preacl\  ^'o\^ 
to  the  deviJ^   when  they  would  gladly  ^^t^Oix^owv^ 
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Chrift^  O  !  fliall  we  part,  and  not  a  foul  of  you  be 
touched  and  turned  to  the  Lord,  or  brought  to  learn 
any  other  fon,;*,  but  to  fing  yourfelves  aflcep  in  the 
arms  of  the  devil  and  your  lulls  ?  Some  are  llceping  in 
the  arms  of  a  black  devil,  in  the  purfuit  of  grols  and  a- 
bominable  lulls,  of  drunkennefs,  whoredom,  fabbaih- 
breaking,  Scu.  Oihers  are  fleeping  in  the  arms  of  a 
white  djvil,  going  ab  mt  to  elidblilli  a  righteoufnefs  of 
their  own.  relling  on  their  leg.d  duties  and  prayers; 
having  a  form  of  godlinefs,  but  denying  the  power  there- 
of; expeain«T.God  will  have  mercy  on  them,  becaufe 
they  obferve  fev'eral  duties  of  the  law,  which  others  ne- 
glect; and  fo  finging  a  falfe  fong  of  mercy,  or  hope  of 
mercy,  while  they  never  knew  the  judgment  of  God,  nor 
faw  the  wonders  of  God's  executing  all  the  judgments 
threatened  in  the  law  upon  the  glorious  Surety  Ghrilt 
Jefus,  nor  ever  came  under  that  covert  to  efcape  the 
judgment  of  God  :  but,  while  you  are  firangers  to 
Chrift,  all  your  worfliip  is  but  hypocri fy,  your  zeal 
but  madnefs,  your  faith  but  fincy,  and  your  work  abo- 
minable to  God.  O  !  will  none  of  you  be  prevailed 
with  to  cry  with  your  heart  to  the  Lord,  faying,  Lord, 
pluck  me  out  of  the  arms  of  the  devil,  and  as  a  brand 
out  of  the  burning  ?  As  you  would  not  defplfe  the 
riches  of  his  mercy,  and  incur  t:,e  fury  of ,  his  judg- 
ment, go  to  a  corner,  and  cry  to  him,  that  he  would 
teach  you  how  to  fr.ig  of  mercy  and  judgment.  It  may 
be,  the  Lord  will  pity  you  for  his  name's  fake.  O  may 
the  Lord  himfelf  (hew  his  glory  to  you,  and  make  you 
fee  mercy  and  judgment  meeting  and  embracing  each 
other,  and  with  joint  harmony  carrying  on  your  fal- 
vation  work,  in  fpite  of  all  the  oppofing  legions  of  hell; 
and  bring  you  to  put  in  praClice  the  pfalmiil*$  fweet 
refolution  hercy  "  I  will  fing  of  mercy  and  judgnient; 
unto  tliee,  O  Lord,  will  I  fi-ig." 

SERMON 
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SERMON      XX*. 

The  Harmony  of  the  Divine  Attributes  dlf- 
played,  in  the  Redemption  and  Salvation  of  Sinner* 
by  Jesus  Christ. 

Psalm  Ixxxv.  lo. 

Mtrcy  and  Truth  are  met  together^  Righteovjnefs  and  Peace 
have  kljjtd  each  other. 


MY  friends,  at  a  foleran  marriage  -  fupper,  there 
is  ufually  a  friendly  company  that  meets  toge- 
ther; and  when  at  fuch  an  occafion,  all  things  are 
managed  with  fobriety  and  decency,  it  is  very  hcart- 
fome  and  pleafant  to  the  parties  concerned,  to  fee  the 
members  of  the  meeting  w  i:h  mutual  kindnefs  to  one 
another,  harmocioufly  gracing  the  folemnity  :  even  fo 
at  the  marriage-flipper  cf  the  Lamb ;  I  mean,  the  fa- 
crament  of  the  Lord's  fupper,  which  we  have  been  ce- 
lebrating, there  is  a  heartfome  con^pany,  not  of  men 
and  women,  for  that  would  make  but  a  poor  earthly 
meeting ;  nor  yet  of  faints  and  angels,  for  that  would 
make  but  at  beft  a  qiean  creature- meeting;  but  it  is 
a  glorious  heartfome  company  of  divine  attributes  and 
perfedlions,  in  the  fweeteft  concord,  meeting  together, 
and  embracing  one-another.  This  -  wonderful  conjunc- 
tion  of  divine  excellencies  is  the  friendly  company  that 
meets  together,  to  put  honour  upon  this  nuptial  fo- 
lemnity: and  to  fee  them  thus  harmonioufly  embrac- 
ing one-another  in  the  falvation  of  finners,  is  the  fweet- 

*  This  fcrmon  was  preached  on  thje  Sabbath-evening,  immediately 
after  the  adminiftration  lof  the  faciamcnt  of  the  LoriT^  C\x^^«  ^^>\t.'- 
frrinllce,  September  i^tfcp  T^j, 


t%%  THE  HARMONY  QF  THE        Serm,  ^tX. 

eft  fight,  that  the  bride,  the  Lanjb's  wife,  fhall  ever 
fee  at  the  marriage-fupper,  whethftr-it  be  at  the  lower 
or  upper  table. 

There  13  a  great  meeticgi  in^'tliis  fiipuf(j,.;^bii|t]an  in- 
finitely greater  in  this  text;  a  meeting  of  xlivine  ex- 
cellencies, to  grace  the  affemblj|p-of  the  marriage-fupper  ^. 
of  the  Lamb:  *'  Mercy  .^»d  ifut^  VljajfiTtogetlieiv'' 
righteoufnefs  and  peace  have  knled  each  oBier/'  WlieTi 
Gk)d  made  heaven  and  -earth-^iSbWjII  iirtJiltiifev '  he  rqp^d^ 
them  by  a  word,  without  any  ^\[ier.«(»remony  ;^^U 
when  he  made  man,  there  was  rome*particular'ii5^B9:- 
nity,  a  grand  council,  as  it  vvereVof  the  glorious  Triimy  / 
called;  ''  Come  let  us  make  man.^fter  our  own  image/*/ 
Bat  now,  man  having  unmade  himfelf,  if  God  hatfe 
a  mind  for  the  praife  of  his  own  glorious  grace  'fc 
make  him  up  again,  by  a  new  creetien  in  Ghrift  jefus, 
there  muft  be  a  more  glorious  -Solemnity  yet ;  not 
only  a  council  of  the  adorable  Trifnity,  but  a  grand 
meeting  of  all  the  attributes  of  God,  to  confult  fhelr. 
own  glory  that  was  marred,  and  reconcile  their'oVn 
interefts,  and  feemingly  con tradidtory  claims  ;'f6F^he 
fm  of  man  had  brought  real  confufioil  amtfng  Tjilt  the 
creatures  of  God  on  earth  ;  yea,  and*;i"  feeiriifeg  war 
among  all  the  attributes  of  God  in  heaWn, '  coftcern- 
ing  the  execution  of  the  fentence  of  the  l^Sjur  up<Jn  man- 
kind, the  tranfgreflbr  thereof.  Some  of'tfi^e  attri- 
butes, fuch  as  Mercy,  faying,  If  the  fentence  of  death 
be  execute  upon  them,  how  Ihall  I  be  glorified  ? 
Others,  fuch  as  Truth,  faying,  If  the  fentence  be  not 
executed,  how  fliall  I  be  glorified  ?  Is  it  to  be  ex- 
pected that  fuch  oppofites  can  meet  together  ?  Or  if 
they  meet,  that  they  will  agree  together  cordially  r 
Yea,  though  it  be  beyond  the  expeftation  of  men  and 
angels,  yet,  behold,  it  is  here  celebrated  with  a  fong, 
*'  Mercy  and  truth  are  met  together,  righteoufnefs  and 
peace  have  kifled  each  other." 

This  pfalra  confifis  of  a  prayer  of  faith,  and  an  an- 
fwer  of  peace.  Firft,  The  church's  prayer,  from  the 
beginning  to  the  8th  verfe,  where  they  are  praying  for 
the  removal  of  many  tokens  of  God's  difpleafure  they 
were  under,  notwithftandinij  of  their  return  out  of  ihc 
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B^byloniih  captivity.     Secondly,  The  arifvver  of  peac6 
that  is  made  to  their  prayer,   from  verfe  8;  and  down- 
ward.    We  have  here  the  pfalmiil  lifteniiig  and  wait- 
ing for  the  anfwer;  *'  I  will  hear  what  God  the  Lord- 
will  fpeakfc"   The  anfwer  itfelf  in  general  is  peace;  "  He 
will  fpeak  peace  to  his  people,  and  to  his  faints."    If  he 
give  not  outward   peace,  yet  he  will  fugged  inward 
peace ;    fpeaking  that    to   their   hearts   by   his   Spirit, 
which  he  had  fpoken  to  their  ears   by  his  word,   what- 
ever other  fort  of  peace  and  profperity  they  enjoyed ; 
when  at  length  the  children  of  captivity,   after  a  great 
deal  of  toil,  had  gained  a  fettlement  in  their  pwn  land, 
yet  peace  with  God  and  profperity  under  the  Meffiah^s 
kingdom,  wais  the  great  thing  here  promifed,  and  pro- 
phefied  of;   and  that  is  a  peace  that  lays  the  foul  un^ 
der  the  llrongeil  obligation  to  Hand  aback  from  all  fin* 
which  is  'the  greateft  folly,    and  to  beware  of  back- 
fiiding  thereto;   but  let  them  not  return  again  to  folly  : 
For  true  peace  with  God  brings  in  war  with  fin.     But 
this  is  further  explained  in  the  main  leading  part  there- 
of,  narmely,  falvation  and  glory,  verfe  9^.  *'  Surely  his 
falvation  is  near  to  them  that  fear  him,  that  glory  may 
dwell  in  our  land."     Now,  whatever  other  falvation  be 
here  imported,  Ghrift  is  the  great  falvation  intended ; 
when  he  is  near  in  view,  then  the  believer  cries  out  with 
old  Simeon,  '*  Now  mine  eyes  have  feen  thy  falvation  :'* 
and  whatever  other  glory  and  honour,  be  here  import* 
ed^  Chrift  is  tlie  chief  glory  intended ;  when  he  goe^ 
away  from  a  laud,  then  Iciiauod,  the  glory  is  departed; 
but  where  he  abides,   glory  dwells ;   for  he  is  called^ 
**  A  light  to  lighten  the  Gentiles,  and  the  glory  of  his 
people  Ifrael."     But  now,  if  we  would  know  what  fort 
of  glory  it  is  that  appears  when  Chrift  is  revealed  ; 
why,   it  is  even  the  glorious  harmony  of  all  the  divine 
attributes  illullrioufly  (liining  in  him^  who  is  both  our 
falvation  and  our  glory :  *'  Mercy  and  truth  are  met  to- 
gether, righteoufnefs  and.peac^  have  killed  each  other.'* 
Now,  though  thefe  words  may  be  apjslied  to  the  hap- 
py meeting  of  graces  in  men^  upon  the  revelation  of 
Chrift  in  the  foul,  which  I  may  afterwards  no^i^t  vcv  nJc^^ 
fequel,   and  in    which  fenfc  fome  mleTwe\.^x^  xyt^^^^- 
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ftand  it,  yet  I  take  it  mainly  to  import,  the  happy 
meeting  of  perfccliors  in  God,  to  be  glorified  in  the 
finner's  falvation  by  Jems  Chrift  ;  which  is  a  glofs  that 
no  interpreter,  I  have  had  occafion  to  conlult,  does 
negletl  or  omit ;  and  if  any  of  them  fhould  mifs  it,  I 
think  they  would  mifs  the  very  ground-work  and  foun- 
dation  of  all  other  happy  meetings;  *'  Mercy  and  truth 
baye  met  together,  righteoufnefs  and  peace  have  kiffed 
each  other." 

In  the  words  you  may  notice,  i.  The  members  of 
tlic  meetinof.  2.  Tiie  manner  of  the  meeting.  3.  The 
harmony  of  the  meeting.     4.  The  itrangenels  of  it. 

1.  Notice,  I  fay,  firft.  The  n>embers  of  the  meet- 
inj:^ ;  M-^rrcy,  Truth,  Righteoufnefs,  Peafce.  I  hope,  I 
need  not  caiition  fome  in  thus  affcmbly,  that  they  be- 
ware of  imagining  thefe  various  perfeftions  of  God, 
under  the  names  of  Mercy,  Truth,  Righteoufnefs,  and 
Peace,  as  if  they  were  really  diftinft  and  different  par- 
lies, making  a  formal  confultation,  in  order  to  their 
agreement;  for  God  is  one,  and  cannot  be  divided; 
he  is  one  infinite,  eternal,  and  unchangeable  Being: 
there  are  hot  diftinO:  and  different  things  in  his  nature 
and  effence,  how^ever  his  perfedlions  be  thus  reprefent- 
ed  to  our  weak,  finite  capacities,  which  cannot  under- 
ftand  the  perfedions  of  God,  but  in  feveral  parts,  as 
it  were^  By  Mercy  then  here,  we  are  to  underfiard 
God  himlelf,  as  he  is  a  merciful  and  gracious  God.  By 
Truth  we  are  to  underlland  the  fame  God,  as  he^  is  a 
true  and  faithful  God.  By  Righteoufnefs  we  may  un- 
derftand  his  juftice,  or  God  himfelf,  as  he  is  a  juft 
and  righteous  God ;  and  by  Peace,  the  fame  God,  as 
he  is  the  God  of  peace,  and  God  reconciling  the  world 
to  himfelf.  So  that  the  whole  comes  to  this.  It  is  the 
great  and  eternal  God  himfelf,  confulting  with  him- 
felf, in  a  manner  becoming  his  infinite  and  adorable 
perfeftions,  how  to  glorify  himfelf  in  all  his  glorious 
attributes,  in  the  way  of  faving  finners,  in  and  by  Jefus 
Chrift.  ■         ^ 

2.  The  manner  of  the  meeting:  thefe  excellencies 
and  perfedions  of  God  meet  together,  as  it  were,  in 

pairs; 
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|iairs  ;  Mercy  and  Truth,  Rlghteournefs  and  Peace,  p^^i- 
ing  hand-in- hslild  id  the  council  -  chamber,  tof  coti- 
cert  the  matters  that  concerned  their  highell  glory  aind 
honour. 

3.  The  harmdny  of  the  nieeting ;  having  nlet  toge- 
ther, thev  kifs  and  embrace  each  other.  Mercv  and 
Peace,  as  it  were,  exprefs  their  cotnplacerlcy  in  Truth 
and  Righteoufnefs  ;  and  Truth  and  Rif]^hteoUfrlels  ex- 
prefs their  complncency  in  M-rcy  and  Peace^  and  de- 
li;;ht  in  one-another's  honour  :  for  not  one  attHbute 
of  the  divine  Mxjefly  can,  or  will  be  glorified  to  the 
dilh'jnour  of  any  other  aitribiite,  but  m-itnally  embrace 
eacli  other  in  their  everlalUn^  arms,  for  fupporting  the 
honour  of  each  other'ii  excellency,  with  complicated  in^ 
effdble  endearments. 

'4.  The  flrangtmefs.  and  remarkablenefs  of  this  meet- 
ing :  for,  the  agreement  of  thefe  parties  met  together 
is  the  more  remarkable,  in  regard  of  their  jiiring  and 
oppofite  claims :  for,  that  Mercy  and  Peace  flioulJ 
meet  together,  and  a^^ree  in  favour  to  fave  us;  and 
that  Truth  and  Righteoufnefs  fliould  ireet  together^ 
and  agree  in  juflice  to  dcllroy  us,  were  not  fo  ftfange 
and  remarkable.  And  if  tlicy  had  kept  fuch  a  fepara-e 
meeting,  and  remained  at  variance  without  meeting' 
together,  man  had  been  for  ever  fepnrate  from  God, 
and  fonie  darling  attributes  had  never  been  glorified  iit 
'man's  falvation  ;  our  fm  and  rebellion  having  in  at 
manner  fer  the  attributes  of  God  at  fiich  a  variance,  as 
nothing  elfe  than  infinite  wifdom  could  provide  a  fuf- 
fijient  anfwer  to  all  their  contradiftory  claims  and  ir« 
terells,  which  behoved  to  be  done,  ere  the  propoi^d 
conjerning  the  filvation  of  any  finner,  could  be  gone 
into.  Why,  fays  Mercy,  It  is  my  interefl  that  the 
finner  live  and  not  perifli,  that  I  niay  be  magnified,  fince 
I  have  faid,  that  ''  I  will  have  mercy  on  whom  I  will 
have  mercy :''  well,  but,  fays  Truth,  It  is  my  Interefl 
as  a  God  of  truth,  that  the  finner  die,  fince  I  haVe  faid, 
that  *'  The  foul  that  finneth  fhall  die  :"  yea,  and  fays 
Righteoufnefs,  I  muft  join  with  Truth,  and  claim  the 
finner's  damnation,  for  the  advancement  oC  tsv^  vsWfc'* 
reft  and  honour;  for  I  have  faid,  and  \\\\\  xvox.  ^^^vcv.* 
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fay  it,  "  That  I  will  by  no  means  clear  the  guilty:"  O! 
but  fays  Peace,  I  muft  join  in  with  Mercy,  and  claim 
the  finner's  ialvation,  for  advancing  my  interefl,  '*  For  I 
create  the  fruit  of  the  lip:,  peace;  peace  to  him  that  is 
afar  oiF,  and  to  him  that  is  near."  So  there  appears  to 
be  a  war  in  heaven  among  infinitely  adorable  attributes 
and  perfedlions,  where  Mercy  and  Peace  are  faying, 
.  We  muft  have  glory  in  fliewing  undeferved  pity  on  the 
finner;  and  yet  Truth  and  Righteoufnefs  are  faying,  We 
muft  have  glory  in  executing  the  defer ved  vengeance. 
And  now,  O  men  and  angels!  will  you  tell,  can  thefe 
antipodes  meet  together?  Can  thefe  jarring-like  attri- 
butes  of  the  divine  Majefty  embrace  each  other,  in  the 
falvation  of  the  finner,  fo  as  to  get  all  their  demands 
anfwered,  and  their  different  interefts  advanced  ? — 
What  fay  you,  children  of  men?  Can  you  devife  how 
thefe  differences  can  be  compofed  for  your  own  fafety  ? 
No,  no;  human  wifdom  fays,  It- is  not  in  me.  What 
fay  ye  angels?  you  that  excel  in  ftrength  and  wifdom; 
can  you  contrive  the  reconciliation  of  thefe  irrecon- 
cileable  demands?  No,  no;  angelical  wifdom  fays.  It 
is  not  in  me :  well,  fince  creature-wifdom  fails,  we  may 
addrefs  the  infinite  Wifdom  of  the  Deity,  and  enquire 
at  a  higher  hand?  Behold,  now  we  have  taken  upon  us 
to  fpeak  unto  the  Lord,  who  are  but  duft  and  allies. — 
What  fayeft  thou?  O  infinitely  wife  Jehovah!  can 
thefe  oppofiie  claims  be  reconciled  to  the  fatisfaflion  oi 
all  parties,  and  the  falvation  of  the  finner  ?  yea,  it  is 
done,  it  is  done;  it  is  done  in  a  crucified  Chrift,  whom 
we  have  been  remembering  at  this  folemnity ;  and  there- 
fore we  may  fing  this  marvellous  fong  upon  the  back 
of  it,  faying,  Glory,  glory,  glory  to  God,  that  mercy  and 
truth  are  met  together,  and  righteoufnefs  and  peace  have 
embraced  each  other. 

Observ.  That  in  the  falvation  of  finners  by  Jefus 
Chrift,  the  glorious  attributes  and  perfedliops  of  God  do 
harmonioufly  confpirc  and  embrace  one-another.  Or 
thus,  That  in  Chrift  crucified,  for  the  redemption  of  fw- 
ners,  all  the  glorious  attributes  of  the  divine  Majefty  do 
Ji^moniouHy  confpire,  and  embrace  onc-another. 
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When  God  is  well-pleafed,   no  perfeftion  of  God  is 
difpleafed ;    bat    God   is    well   pleafed  in    Ghrift,   and 
therefore  every   perfeftion  of  his   nature  is  wcll-pleaf- 
ed  ;  none  of  them  difpleafed  or  diffatisfied,  bat  all  pleaf- 
ed and  fatisfied  to  the  full,   fee  Hof.  ii.  19,  20.     This 
is  declared  by  an  audible  voice  from  heaven,    faying, 
*'  This  is  my  beloved  Son,  in  whom  I  am  well-pleafed,'' 
Mat.  iii.  17.     And  why,  even  for  the  reafon  you  have, 
Ifa.  xlii.  21.  *'  The  Lord  is  well-pleafed  for  his  righte- 
6ufnefs  fake,  he  will  magnify  the  law,   and  make  it  ho- 
nourable."'—We  fee  he  hath  brought  in  a  righteoufnefs 
anfwering  the  demands  of  all  that  flood  in  the  way  of 
our  falvation.     Did  divine  Truth  and  Righteoufnefs  fay, 
That  the  threatning  of  the  law  mufl  be  execute,  fo  fure 
as  God  is  true,  as  well   as  its  precept  obtemperate  and 
obeyed?    Well,  can  a  Righteoufnefs  faiisfying  both  thefe 
demands,  do  the  bufincfsj     Yea,  fays  Juftice  itfelf,    iit 
concert  with  Mercy,  if  there  be  one  righteous  man  in    • 
the  Sodom  of  this  earth,  that  can  fatisfy  my-  broken  and 
violated  law,   in  its  demaitd  of  complete  fatisfaftion, 
then  I  will  fpare  all  the  eleft  world,  for  the  fake  of  that 
one  righteous  man ;  and  by  his  knowledge  fliall  my  righ- 
•  teous  fervant  juflify  many.     AVell,  fays  Mercy,  Here  is 
one  whofe  name  is  AVondf.rful,  and  whom  they  call 
Immanuel,  Grod-man,  who,  hath  brought  in  an  everlaft- 
injT  righteoufnefs,  both  a£tive  and  paffive,  fuiting  the  pre- 
cept and  penalty  of  the  law  :  why  then,  might  one  attri- 
bute fay  to  another.  We  are  all  pleafed,  and  with  one 
confent  let  it  be  proclaimed  on  earth,  that  '*  The  Lord 
is  well-pleafed,  for  his  righteoufnefs  fake ;  he  hath  mag- 
nified the  law,  and  made  it  honourable."     And  now  the 
great  affair  of  man's  falvation  is  fo  well  concerted  and 
contrived,  that  God  may  have  mercy  upon  them,  and  be 
at  peace  with  poor  finners  without  any  wrong  to  his 
Truth  and  Righteoufnefs.     The  attributes  of  God  have 
met  and  agreed,  and  fealed  their  agreements  with  a  kifs 
of  infinite  kindnefs,  harmony,  and  fatisfaction ;  *'  Mercy 
and  truth  are  met  together,  righteoufnefs  and  peace  have 
kified  each  other." 

Now,  that  I  may  fpeak  to  this  parpofe  a  little  more 
fuUvi  the  method  I  v^to^^t  is, 

I3  VT^ 
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I.  To  touch  ?J  Hule  at  this  queftion,  Who  are  ibc 
n^embcrs  of  this  iiieeiing  ?  or,  what  are  thefe  attri- 
butes of  Gpd,  which  dp  thus  haniipiiiouHy  confpire 
together,  pro;  ofing  their  various  claims  ? 

JI.  I  wQulJ  enauire  when  and  where  it  is  that  they 
meet  together,  and  embrace  one-another. 

ill.  IJqw,  9nd  ^fter  what  niapner  it  is  that  they  meet 
together,  and  embrace  qne-another? 

IV.  Why,  pr  for  what  reafon  it  is  th^t  they  have  met 
together,  thus  harnionioully. 

y.  Majkje  fp^ig  application  of  the  fubjeft, 

I.  I  woiiy  fpeak  ^  little  of  the  mcn-bers  of  this  nieet- 
|ng,  pr  thp  attributes  of  Cod  that  thus  harmopiotlly  con- 
fpire  together.  We  need  not  afk  ^t  whofe  inftance  this 
rieeting  is  called  ^  it  is  at  the  inllance,  and  by  the  or^ 
jder  of  Tfjiovah,  Father,  Son,  and  Holy  Gholl,  one 
God  \  his  foyereign  will  and  pleafure  reiblvipg,  in  a 
manner  Ijke  hi^ifelf,  to  concert  with  himfelfj  neither 
reed  we  aflv,  what  is  the  pccafion  of  the  tneeting?  Why, 
riiati  had  finned,  and  all  mankind,  \)y  their  fin,  was  in- 
volved under  the  curfe  of  the  law,  and  wrath  of  Gpd ; 
and  yet  God  had  refulved  and  decreed,  for  the  glory  of 
his  grace  and  mercy,  to  fave  a  world  ol  fnmers,  eleft  aCr 
cording  to  the  foreknowledge  pi  God.  And  while  Grace, 
Tlercy,  and  Perce  are  upon  this  loving  plot  of  faving 
i-»ner5,  it  was  fit  that  Jnltice,  Truth,  and  I^ighteourntrs 
iiiould  be  called  intp  the  lame  council,  tp  appear  for 
their  interell ;  fince  the  prc^pofal  of  fuch  ?i  falvatipn  of 
finners  fcems  to  encroach  upon  their  honour,  which  rcr 
quired  the  vengeance  due  to  be  e:Mecuied  upon  the  fin- 
rjr..  Well,  the  meeting  being  called,  compare  thefe 
j^lorious  perfcwlions,  INIcrcy,  Truth,  Right coufnefs,  and 
r;iace ;  JNIercy  and  Peace,  full  of  pity  ;  Truth  ?ind  Juf- 
tice,  full  of  fury  ;  which  made  a  fceming  controvcrfy 
in  heaven.  We  may  fuppofe  Adam  arraigned  in  the 
name  of  all  mankind,  s^nd  llanding  as  a  trembling  pan- 
nel;  yea,  his  very  tongue  drained  up  in  fiience,  by  rea- 
fon of  fin  and  guilt,  fentenced  to  eternal  death,  and  rca- 
f|y  to  have  the  fentence  execute  upon  him,  and  all  his 
foJlerjtY, 
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We  may  fuppofe  next,  the  feveral  members  of  tlie 
meeting  opening  the  affcmbly,  by  putting  in  their  fe- 
veral claims  :  and  we  may  notice  them  in  the  order  of 
the  text. 

1.  IMercy,  being  full  of  pity  towards  the  niiferable, 
comes  walking  along  in  the  cool  of  the  evening,  and 
neekly  craving  leave  to  fpeak,  notwithftanding  tl-at 
Truth  and  Jultice  be  prefent  at  the  meeting.  It  is 
true»  fays  Mercy,  that  man  hath  finned,  and  jull  that 
man  fhould  die  ;  but  art  not  thou,  O  Lord,  full  of  pity 
and  compaffion,  ''  The  Lord,  the  Lord  God,  pardoning 
iniquity,  tranfgreflion,  and  linr"  What  though  man 
hath  finned,  and  is  all  over  befmcared  with  mire  and 
blood,  yet  look  upon  him  in  love,  and  deftroy  not  the 
work  of  thy  own  hand:  he  was  made  a  child  after  thy 
own  image,  though  now  his  garment  be  rent  and  all 
bloody :  yet  fee,  is  not  this  thy  fon's  coat  ?  Jofeph  is 
gone,  and  wilt  thou  lofe  Benjamin  alfo  ?  Angels  are 
gone,  and  fhall  men  be  loft  alfo?  Miriads  of  angels  are 
fallen,  and  that  irrecoverably,  and  ihall  man  perifh  alfo? 
O  fpare  him,  is  he  not  a  little  one,  and  his  foul  fhall 
live,  I  fee,  might  Mercy  fay,  that  Truth  and  Righ" 
teoufnefs,  or  Juilige,  which  have  the  poor  finner  in 
their  chains,  are  here  prefent,  ready  to  fpeak  in  ihi§  af- 
fcmbly,  for  their  intereft  and  honour,  againft  the"  cri- 
minal: but  let  it  be  marked  in  the  mjnutes  of  this  court,, 
that  Mercy  craves  to  be  magnified,  and  muft  have  ho- 
nour  at  this  meeting.  Well,  Mercy  having  fpoken  her 
mind, 

2.  Truth  comes  in,  naked  and  with  open  mouth, 
in  favours  of  God's  Faithfulnefs,  and  in  oppofition  to 
man's  perfidy  and  treachery,  faying,  I  have  heard  what 
JiTercy  craves  in  favours  of  this  criminal ;  but,  O  thou 
faithful  and  true  God  !  the  word  is  gone  out  of  thy 
mouth,  and  there  is  no  revoking  it :  thou  haft  faid  to 
Adam,  ^  In  the  day  thou  eateft  thou  Ihalt  furely  die :'  and 
BOW  he  hath  eaten,  he  hath  finned,  and  fliall  he  not 
die?  What!  is  there  yea  and  nay  with  God,  who  hath, 
faithfulnefs  for  the  girdle  of  his  loins?  Muft  not  God'a 
word  of  threatning  take  effedl;  **  Yea,  heaven  and  earth 
ihall  pafsawjty,  but  a  jot  of  his  wordttva\Vtvox.l^N\^\o\!c\^ 

J  4  ^OWXX^v'' 
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ground.'^  And  therefore,  whatever  be  the  demaad  of 
Mercy,  let  it  be  marked  in  the  records  of  this  meet- 
ing, that  Truth  craves  to  be  magnified;  and  that  its 
honour  be  not  infringed  in  the  leaft,  by  any  claim  or 
plea  that  Mefcy  hath  brought  in.  Well,  Truth  hav- 
ing  fpoken,  giyes  way  to  her  filler  Juftice;  ^nd  there- 
upon 


i 


3.  RiGiiTEOusNKss,  or  Justice,  ppmes  in  and 
impleads  againft  the  rebel  finner ;  Rigbteoufnefs,  I 
fay,  bringing  her  fcales  in  her  hapd,  iq  which  flie  had 
tried  him,  anc}  foiind  him  lighfer  than  vanity  i^felf; 
he  is  weighed  ii^  the  l^alances,  and  found  wilPting; 
y€a,  not  only  wanting  and  deftitnte  of  all  that  perfec- 
tion and  pbediepce  thap  the  lavy  required,  but  full  of 
all  that  rebellion  which  the  law  (aifcharged,  haying 
fmned  and  cpme  fliort  pf  the  glory  pf  Qod :  and  fo  is 
righteoufty  fubjeflted  to  the  fanftion  of  the  law,  and 
fentence  of  eternal  death  :  and  theriefore,  fay?  Righ- 
teonfaefs,  O  thou  infinitely  rightepps  ^pd  jnft  Judge, 
Mercy  cap  have  no  hearing  in  this  court  to  the  preju- 
(dice  pf  thy  honour  and  glory,  as  a  juft  and  righteous 
God,  as  Truth  hath  pronounced  the  fentence  of 
wrath  and  vengeance  againft  fin  ;  fo,  if  thou  be  a  juft 
God,  the  infinite  vengeance  due  to  fuch  an  infinite 
evil  muft  be  execute  to  the  full.  This  pannel  is  my 
prifoner,  and  loofed  he  fl)all  not  be  till  I  get  full  fatil- 
faftion,  and  my  foul  iliall  be  drpnk  with  blood  :  for, 
^'  Vengeance  is  mine,  and  I  jvill  repay  it,  faith  the  Lord. 
And  I  will  by  no  meaps  clear  the  guilty."  And  there- 
fore, let  it  be  regiflrate  in  this  court,  that  Rightcoufnefs 
craves  to  be  magnified,  and  Juftice  to  be  glorified  in 
a  full  fatisfafilion  ;  and  this  is  claimed  and  demanded 
in  the  pame  of  the  righteous  and  juft  Judge  of  the  uni- 
yerfe;  and  fliall  not  the  Judge  of  all  the  earth  do  right? 
Here  is  the  language  of  Juftice.  What  then  ?  O-  Ihall 
the  demand  of  Mercy  j^e  utterly  run  down  by  thcfe 
powerful  oppofing  pleas  of  Truth  and  Rigbteoufnefs  ? 
Js  there  no  friend  in  this  court  to  take  Mercy's  part? 
Yea,  there  is :  and  therefore, 

4.  Peace  immediately  ftieps  in  with  an  eliv^  branch 
fO  her  band;  %*"g?  "  ^^^y  is  not  in  mej'*  and  may  I 
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fycA  a  word  in  behalf  of  forlorn  tnatikind !  may  I 
offer  a  meek  anfwer  to  the  claim  of  Truth  and  Righ- 
teoufinefs,  which  they  have  advanced  in  oppofition  to 
the  demand  of  Mercy?  For,  **  A  foft  anfwer  turneth 
away  wrath."  Well,  Peace  being  allowed  a  hearing, 
propofes  a  healing  overture,  faying,  O  thou  God  of 
peace !  may  not  an  atonement  be  made,  a  reconcilia- 
tion thought  of  betwixt  thy  majefty  and  thy  creature  ? 
May  not  one  be  found  out  to  iland  in  the  gap,  and' 
bear  off  this  wrath,  to  become  furety  for  this  great 
debtor,  to  acquit  and  liberate  this  poor  miferable  pri- 
foner  and  criminal  ?  May  not  one  be  found  out,  that 
will  make  up  the  breach,  by  vindicating  the  honour 
of  Truth,  and  fatisfying  the  demands  of  Jullice,  and  fcS 
-making  way  for  the  claim  cf  Mercy  ?  And  then  all  dit 
ferences  may  be  peaceably  compofed,  fo  as  we  may  har- 
monioufly  agree,  and  kifs  one-another.  O !  may  not 
then  a  Peace-maker  be  found  out,  in  whom  we  may  find 
all  our  demands  fatisfied  at  once,  without  prejudging 
one-another  ?  Why,  if  fuch  an  one  can  be  found,  fure- 
ly  his  name  ihall  be  called,  "  Wonderful  Gounfcllor, 
the  Prince  of  Peace.*' 

Well,  the  overture  and  propofal  of  Peace  being 
recorded  among  the  reft  of  the  archives  of  the  glorious 
Court }  and  it  being  fuch  a  peaceable  overture,  no  mem- 
ber of  the  meeting  could  difprove  it:  but  the  great 
queftion  then  is,  how  it  could  be  effeSuate  ;  for  if  one 
man  fin  againft  another,  a  man  might  determine  it;  but 
if  a  man  An  againft  Jkhovah,  who  fliall  intreat  for  him? 
for  when  ap  infinite  Majefty  is  offended,  who  amxmg 
finite  creatures  is  able  to  fatisfy  it  ?  or,*  What  can 
countervail  the  King's  loft  ?  "  Wherewith  then  Ihall 
be  come  before  the  Lord,  or  bow  himfelf  before  the  mdft 
high  God  ?  will  thoufands  of  rams  do  it,  or  ten  thou- 
fand  rivers  of  oil,  or  the  fruit  of  the  body  for  the  fin  of 
the  foul  ?"  No,  no :  **  Sacrifice  and  offering  thou 
wouideft  |iot;  for  it  is  impoffible  that  the  blood  of  bulls 
or  goats  Ihould  take  away  fin,"  Heb.  x.  5.  What 
then,  will  angel?  become  furety  for  the  fin  of  man? 
If p^  jio :  though  they  had  a  will,  they  have  npt  power ; 
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they  have  but  oil  enough  in  their  veffels  for  their  own 
lamps.  What  then  fhall  be  done  ?  Why,  might  Peace 
fay,  let  us  not  ftand  in  a  demur,  we  have  infinite  Wif- 
dom  here  prefent  with  us  at  this  meeting,  let  us  hear  her 
judgment  concerning  this  peaceable  propofal,  if  it  be 
poffible  that  fuch  a  perfon  can  be  found,  in  whom  we 
may  harmonioully  centre  at  laft. 

Then  Wisdom  fits  down  upon  the  privy  council- 
bench,  and  being  full  of  eyes,  doth  gravely  determine 
this  doubtful  cafe  with  a  happy  iffue.  It  is  expedient, 
f:iys  Wifdom,  that  one  die  for  the  people,  that  the  whole 
r.ation  of  mankind  perilli  not ;  but  he  mull  be  fuch  a 
righteous  One,  that  can  juftify  many;  yea,  he  that 
will  undertake  this,  muil  be  finite,  that  be  may  die;  and 
infinite,  that  he  may  conquer  death,  and  fatisfy  infinite 
jiilHce  :  but  lo!  there  is  none  fuch  to  be  found  among 
a. I  the  creatures  that  ever  God  made  ;  neither  can  fuch 
an  one  be  found,  unlefs  the  Son  of  God  himfelf,  the  fe- 
cond  Perfon  of  the  glorious  Trinity,  Ihall  be  pleaffcd,  by 
an  unfpeakable  myltery,  to  become  flelh,  '*  Made  of  a 
woman,  made  under  the  law,  to  redeem  them  that  are 
under  the  law,  that  they  may  receive  the  adoption  of 
fons,"  Gal.  iv.  4.  That  fo  when  he  who  hath  no  fin, 
fhall  become  fin  for  man  ;  man,  who  hath  no  righteoufr 
2}efs,  may  become  the  rigbteoufnefs  of  God  thro'  him, 
2  Cor.  V.  21.  And  thus  Mercy  may  be  magnified, 
Truth  juftified,  Righteoufnefs  cleared,  Juilice  fatisfied, 
Peace  concluded;  and  all  contented. 

Wisdom  having  determined  how  this  propofal  of 
Peace  might  be  effefluate,  all  parties  hearkened,  as  it 
were,  with  pleafure,  and  willingly  fubfcribed  to  the  hap- 
py overture,  and  then  heaven  and  earth  conspired  toge. 
ther,  ill  folemn  thankfgiving,  faying,  <•  Glory  to  God  in 
the  higheft,  on  earth  peace  and  good-will  towards  men/' 
— Thus  the  jarring  attributes  of  God,  are  now 
reconciled,  and  behold  the  members  of  the  meeting, 
that  feemed  to  be  at  the  greatelt  variance,  are  embrac- 
ing one-arrother  in  their  arms:  "  Mercy  and  truth  are 
met  together,  righteoufnefs  and  peace  have  kilTed  each 
Qther/' 

II.  The 
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IL  The  fecond  thing  was,  When  and  where  did  thefe 
blclTed  parties  meet  togetlier  ?  When  we  ipeak  ot  a 
remarkable  meeting,  it  is  uftal  to  enquire  into  the 
time  and  place  of  the  meeting.  Now,  the  place  where» 
and  the  time  when  as  to  this  wonderful  meeting,  are 
two  queftions,  which  I  put  together,  for  they  may 
bj)th  be  anfwered  at  once,  becaule  of  their  near  rela- 
tion, 

ifi,  Then  in  general,  the  meeting  place,  or  tlie  place 
of  the  meeting,  is  Christ;  and  the  time  of  the  ipeet- 
ing  was,  when  Chrifl  .put  himftlf  in  our  room,  or  fublli- 
tute  himfelf  in  the  place  of  the  finner,  to  anfwer  tiie 
demands  of  all  the  members  of  the  meeting,  that' had 
any  obj'^ftion  againfl  our  falvation,  or  any  thing  to  lay 
to  our  charge :  Where  then,  and  when  did  they  meet 
together  and  kifs  each  other  ?  Why,  it  was  even  in 
Chrifl,  when  he  took  our  law -room,  to  pay  our  debt 
and  purchafe  our  liberty  in  fuch  a  manner,  as  Mercy 
and  Peace  might  have  their  interefts  advanced,  with- 
out injury  to  Truth  and  Righteoufnefs  ;  that  ]\Iercy ' 
might  vent,  to  the  credit  of  Truth  ;  and  Peace  might 
be  proclaimed  to  the  honour  of  Righteoufnefs  ;  and 
the  finner  laved,  to  the  fatisfaftion  of  Jullice.  They 
nieet  together  and  embrace  each  other  in  him,  as  the 
Surety,  *'  The  Surety  of  the  better  Teftament,"  Heb, 
vii.  22. 

We  were  debtors  to  the  mandatory  and  minatory 
p^rt  of  the  law,  arraigned  at  the  inftance  of  divine 
Jullice  to  pay  the  debt.  C^hrill  fubllitutes  himfelf  in 
our  room,  comes  under  the  law  to  pay  the  whole  debt: 
it  is  true,  the  debt  was  pcr'bnal,  and  Jullice  had  a 
demand  upon  the  perfoff'  that  ftnned,  by  virtue  of  the 
covenant  of  works  ;  but  that  covenant  never  excluded 
^  furety,  though  it  provided  none.  The  law  promifed 
life  upon  our  perfonal  obedience,  but  in  cafe  we  fail, 
it  revealed  no  furety  to  make  out  an  obedience  in  our 
room.  There  behoved,  indeed,  to  be  a  fecret  referve 
in  thi  covenant  of  works,  whereby  the  perfect  obe- 
dience of  another  was  not  excluded  :  for,  if  the  co- 
venant of  works,  had  abfolutely  excluded  a  furety  in 
Qur  iQom,    then  the  covenant  of  grac^  Yv^^  \i^^^  ^'^• 
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eluded,  and  our  falvation  had  been  inipoffible  after  our 
fall ;  but  though  the  covenant  of  works  did  not  exclude 
a  furety,  yet  that  covenant  did  neither  provide,  nor  re- 
veal a  furety.  This  is  done  in  the  covenant  of  grace, 
which  is  Chrift  as  Surety  fulfilling  for  us  the  covenant 
of  works,  in  all  the  articles  of  it. 

Now,  is  Truth  and  Faithfulncfs  at  any  lofs  here  ? 
No :  the  truth  of  the  promife  and  threatning  both,  of 
the  law  of  works  is  fulfilled.  On  the  one  hand,  the 
promife  of  eternal  life,  made  to  perfeft  obedience, 
which,  though  we  forfeited  in  our  own  perfon,  yet  we 
recover  in  the  perfon  of  Chrift;  the  promife  of  life 
upon  the  ground  and  condition  of  perfect  obedience, 
being  fulfilled  to  us  in  him,  who  hath  yielded  that 
perfect  obedience  in  our  room.  On  the  other  hand, 
divine  Truth  and  Faithfulnefs,  in  the  threatening  of 
the  law,  which  was  death,  is  glorified  in  that  it  is  ful- 
filled upon  the  Surety ;  while  we^  who  came  under  the 
fentence  of  death  in  the  firll  Adam,  undergo  that  death 
in  the  fecond. 

Again,  is  Righteoufnefs  and  Juftice  at  any  lofs  by 
this  Surety  in  our  room  ?  No,  no :  whether  we  look 
upon  it  as  vindiftive  or  retributive  Juftice  :  vindictive 
Juftice  is  difplayed  in  its  utmoft  feverity  againfl  Chrifl; 
**  Awake,  O  fword,  againft  my  Shepherd,  and  the  man 
that  is  my  Fellow."  And  fo  the  fword  is  drunk  in  bis 
blood  to  infinite  fatisfaction.  Retributive  Juftice  is  glo- 
rioufly  difplayed  alfo  in  the  finner's  being  rewarded,  julli- 
fied,  faved,  upon  this  ground.  It  is. true,  miglit  Juftice 
fay,  I  could  have  demanded  fatisfadtion  upon  the  fin- 
ncr  himfelf,  in  his  own  perfon,  but  as  I  can  fuftain 
no  injury  to  my  honour,  ^by'^^Tuch  a  Surety  a§  this, 
whom  they  call  Imm^nuel,  God-man;  fo  I  find  my 
honour  and  intereft,  inftead  of  being  impaired,  is  ad- 
vanced by  this  exchange  of  perfons  :  for,  though  I 
fhoald  damn  the  finner  to  all  eternity,  I  will  never  get 
fuch  full  and  complete  fatisfaftion  upon  any  finite  crea- 
ture, as  I  will  get  by  one  ftroak  of  my  avenging  fword 
upon  that  Perfon  of  infinite  dignity ;  and  fo  it  pleafed 
tfee  Lord  to  bruife  him. Why  then,  they  meet  to- 
gether 
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gether  and  embrace  one-another  in  him,  as  the  Surety  ; 
and  if  Truth  and  Righteoufnefs  be  both  pleafcd  to  the 
full,  the  parties  cannot  but  all  agree,  and  embrace  each 

other. Again,  they  meet  together  and  embrace  one* 

another  in  him,  as  a  Sacrifice;  "  A  facrifice  and  offer- 
ing of  a  fweet-fmelling  favour  unto  God,"  Eph.  v,  2. 
Why,  *"  He  offered  up  himfelf  by  the  eternal  Spirit.*^ 
O  great !  Even  by  his  eternal  Godhead ;  a  valuable 
facrifice  indeed  ! — They  meet  together  in  him  as  a  pro- 
pitiation ;  **  Whom  God  hath  fet  forth  to  be  a  propitia- 
tion, through  faith  in  his  blood,  to  declare  his  righteouf- 
nefs,  for  tlie  remiffion  of  fins  that  are  paft,  through  the 
fprbearance  of  God,"  Rom.  iii.  25.  Behold  him  righ- 
teous in  {hewing  Mercy  !  Here  is  the  atonement,  the 
propitiatiqn :  that  very  word  which  the  Septuagint 
calls  the  mercy-feat,  in  the  Old  Teljament ;  and  it  is 
the  word  that  the  poor  publican  made  ufe  of,  when 
he  was  feeking  Mercy,  *'  God  be  merciful  to  me  a  fin- 
ner;  or.  Be  thou  propitious  to  me,"  Luke  xviii.  13. 
He  hath  a  mind  of  this  Mercy-feat  and  Propitia- 
tion. It  is  not  fimple  mercy  that  he  fought,  but  Mercy 
through  a  propitiation;  he  looked  to  the  blood  of  atone- 
ment,  to  the  facrificed  Lamb  of  God,  faying,  'Give  me 
Mercy  for  this  ;  by  that  folemn  propitiation;  "  Be  thou 
propitious  to  mc."     Here  it  is  that  Mercy  and  Juftice 

meet  together.- They  meet  together  in  liina  as  a  ran- 

fom:  "  Deliver  his  foul  from  going  down  to  the  pit ;  I 

have  found  a  ranfom,"  Job  xxxiii.  24. In  a  word, 

they  have  met  together,  and  kiffed  one-another  in  a 
crucified  Chrill ;  whofe  death  was  the  payment  of  our 
'debt,  the  punifliment  of  our  fin,  the  price  of  our  re- 
demption, iand  a  purchalfe  of  our  life,  liberty,  and  eter- 

nal  falvation. Here  is  the   meeting- place  then  of 

thefe  gloripus  perfedions  of  God  :  here  is  the  perfon  in 
whom  they  centre,  that  they  may  be  all  glorified  to  the 
higheft.     Mercy,  Truth,  Righteoufnefs,  and  Peace,  all 

are  pleafed. Mercy  is  gratified,  and  conftitutes  him 

to  be  the  Mercy-feat :  Truth  is  fatisfied,  and  centers  in 
him  as  the  way,  the  truth,  and  the  life  :  Righteoufnefs 
is  contente4,  And  declares  him  to  be  the  Lord  our  ri^h- 
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coufnefs:  Peace  Is  perfedled,  and  proclaims  him  to  be 
the  Prince  of  peace :  yea,  not  only  are  all  the  members 
of  the  meeting  pleafed  and  fatisfied  for  themfelves,  in  the 
advancement  of  their  own  particular  interefts,  but  they 
are  infinitely  well-pleafed  in  each  other ;  and  that  the 
intereds  of  their  feemingly  oppofite  parties  are  advanced, 
as  well  as  their  own  particular  claims.  Mercy  is  pleaf- 
ed, that  Truth  hath  got  all  its  demands  ;  and  TrQth  is 
pleafed,  that  Mercy  hath  got  all  her  defire ;  and  Righte- 
oufnefs  is  pleafed,  that  Peace  is  proclaimed ;  and  Peace 
IS  pkafed,  that  Righteoufnefs  is  honoured.  Mercy  and 
Peace  rejoice  that  they  are  magnified,  to  the  infinite 
glory  of  Truth  and  Righteoufnefs;  and  TVuth  and  Righ- 
teoufnefs rejoice,  that  they  are  glorified,  to  the  infinite 
pleafure  of  Mercy  and  Peace :  and  hence  they  not  only 
meet  together,  but  klfs  one-another.    Here  you  fee  where 

they  meet  together. So  much  for  an  anfwer  thereto 

more  generally. 

2dly,  More  particularly,  as  to  the  meeting-time,  you 
may  take  thefe  following  particulars,  for  further  clear- " 
ing  of  it.  'Although  this  bleffed  meeting  once  taking 
place,  is  flill  continued,  and  cannot  be  faid  properly 
to  adjourn  from  time  to  time,  and  from  place  to  place ; 
for  this  aiTembly  never  diflblves;  yet,  in  a  fuitablenefs 
to  our  weak  capacity,  and  finite  underfianding,  which 
cannot  rightly  conceive  of  a  meeting  that  never  had  a 
time  to  meet,  becaufe  they  met  in  eternity,  and  never 
fliall  have  time  to  part,  becaufe  they  meet  to  eternity  ; 
we  cannot  conceive  of  it,  I  fay,  but  by  taking  it,  as  it 
were,  into  fo  many  parts,  or  confi  ering  it  in  fo  many 
periods;  and  there  are  thefe  eight  remarkable  periods, 
wherein  Mercy  and  Peace  meet  with  Truth  and  Righ- 
teoufnefs, and  kifs  each  other. 

I.  The  firll  remarkable  period  Is  this,  They  met  to- 
gether at  the  council-table  of  the  covenant  of  redemption 
from  eternity ;  before  ever  the  foundation  of  the  world 
was  laid,  and  ere  ever  the  morning  (lars  fang  together, 
Mercy  and  Truth  met  together,  Righteoufnefs  and  Peace 
kifled  each  other :  for  the  council  of  peace  did  then 
weet,  Zech.  vi.  13.  And  all  was  concerted  by  infinite 
Tnfdom,  how  Mercy  fhould  bs  m^^tv\^^^^Tt\i^3cic\«ar- 


DIVINE  ATTRIBUTES  DISPLAYED.         13; 

cd,  Righteoufnefs  vindicated,  and  Peace  concluded ; 
and  all  in  Chrift,  who,  according  to  tenor  of  that 
covenant  (whereof  the  covenant  of  grace  is  but  a  tranf- 
cript)  was  to  give  his  foul  an  offering  for  fin ;  and  then 
was  to  fee  his  feed,  and  the  pleafure  of  the  Lord. to  pro- 
fper  in  his  hand.  Then  it  was  that  this  pleafant  meeting 
was  firll  conftitute,  as  you  may  fee,  Prov.  viii.  30,  31. 
lie  being  fet  up  from  everlalling,  ere  ever  the  earth 
was,  God  in  all  his  glorious  perfeftions  was  delighted 
in  him :  and,  in  hira,  ^*  His  delights  Were  with  the  fons 
of  men."  This  was  the  grand  meeting,  at  which  the 
time  and  place  of  all  the  fubfequent  meetings  were  con- 
certed,  and  all  the  other  particulars  we  are  to  mention, 
are  by  the  refult  of  this,  and,  as  it  were,  emanations 
therefrom  ;  for  it  is  a  meeting  that  never  diffolves,  t)io' 
in  feveral  periods  It  appears  like  a  new  meeting  unto  us. 
Therefore, 

2.  Another  remarkable  period  is,  their  meeting  to- 
gether in  the  garden  of  Eden,  after  man  had  made  him- 
felf  naked  and  obnoxious  to  the  flaming  fword  of  di- 
vine jallice,  Mercy  comes  walking  in  the  garden  in 
the  cool  of  the  day,  and  the  guilty  pannel  being  examin- 
ed in  open  court,  behold  Mercy  and  Truth  meet  toge- 
ther  in  the  happy  featence  that  was  pronounced,  **  The 
feed  of  the  woman  fliall  bruife  the  head  of  the  ferpent," 
Gen.  iii.  ij.  Behold  Righteoufnefs  and  Peace  kiffing 
one -another  in  the  righteous  vengeance,  that  was  to 
be  execute  upon  the  devil  and  his  works,  in  order  to 
effedluate  a  happy  peace  betwixt  God  and  man. 

This  meeting  was  gradually  cleared  up  under  the  Old 
Tellament ;  and  in  the  legal  facrifices,  pointing  out  the 
great  propitiatory  Sacrifice. 

3.  Another  remarkable  period  is,  their  meeting  toge- 
ther  at  Bethlehem  Ephratah,  upon  Ghrift's  incarnation, 
Micah  V.  2,  4,  5. 

4.  Another  remarkable  period  is,  their  meeting  toge- 
ther at  the  banks  of  Jordan,  when  Chrift  was  baptized, 
Mat.  iii.  13.  16,  17. 

5.  Another  remarkable  period  is,  their  meetlnjf  to- 
gether in  the  garden  of  Gethfemane,  wheTvCVvx\^>a€\^^ 
in  an  agony,  did  Aveat  great  drops  ot  VAoo^  wxA^^  ^^ 
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preffurc  of  avenging  Juftice  ;  every  drop  of  blood  was 
an  ocean  of  Mercy  :  and  while  he  was  preft  in  the 
wine-prefs  of  God's  wrath,  Mercy  was  expreffed.  No 
mercy  to  Chrifl;  for,  God  fpared  not  his  own  Son,  even 
when  he  cried,  Mercy,  mercy;  God's  mercy,  faying,- 
*'  Father,  if  it  be  thy  will,  remove  this  cup  from  me." 
No,  no;  no  mercy  was  fliown  to  him,  other  wife  no  mer- 
cy had  been  (hown  to  us ;  Juftice  muft  have  its  due  from 
him,  that  mercy  might  vent  towards  us ;  and  fo  here 
M-ijrcy  and  Truth  meet  together, 

6.  Another  remarkable  period  is,  their  meeting  on 
mount  Calvary,  where  Chrifl;  was  crucified.  It  was 
upon  the  crofs  of  Chrifl:;  that  Mercy  and  Truth  met  to- 
gether, that  Righteoufnefs  and  Peace  kiffed  each  other ; 
for  there  it  was  that  he  paid  all  the  eleft's  debt,  to  the 
lead  farthing  that  Truth  and  Righteoufnefs  eould  de- 
mand  ;  until  he  cried  with  a  loud  voice,  and  faid,  *'  It 
is  fini filed"  Having  done  aU  that  the  law  could  en- 
join>  he  fuffjred  all  that  the  law  could  threaten,  fo  as  it 
cannot  crave  a  farthing  more :  "  It  is  finiftied :"  All  that 
was  fliipulated  for  with  the  Father,  in  that  federal  tranf- 
adlion;  all  that  was  promifed,  in  that  eternal  compa6l, 
is  finiflied ;  every  article  agreed  to  in  the  council  of 
peace  was  finiflied.  The  bargain  that  he  had  figned  with 
his  hand,  he  now  fealed  with  his  blood;  and  in  this  ap- 
pearance upon  the  crofs,  or  in  his  obedience  to  the  death, 
did  all  the  attributes  of  Gqd  meet,  as  in  a  centre.  And 
on  tliis  account  was  mount  Calvary  more  glorious  than 
mount  Sinai ;  for,  in  mount  Sinai,  God  appeared  in 
liis  terrible  majefty,  making  the  mountain  to  tremble, 
and  the  earth  to  (hake ;  but  here  in  mount  Calvary, 
he  appeared  not  only  in  his  terrible  majefty,  but  in  his 
tender  mercy,  in  bis  terrible  fury  againft  fin ;  and  in 
his  tender  favour  towards  the  finner ;  and  now,  the 
controverfy  betwixt  Juftice  and  Mercy  feems  at  a  crifis; 
here  was  the  critical  jun£ture,  wherein  their  different 
demands  behoved  to  be  decided  ;  and  it  was  done  with 
fuch  a  folemnity  as  made  the  whole  univerfe,  as  it  were, 
to  tremble  and  quake  :  for  then  did  God  Ihiake,  not  the 
earth  only,  but  alfo  heaven;  for  when  Chrift  was  under 
the  migkty  load  of  this  terribk  \u^lh^  iatlie  finner's 
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room,  there  was  a  great  earthquakcj  atid  the  heavens 
grew  black,  the  fun  was  eclipfed;  and,  that  at  a  titiiej 
contrary,  to  the  common  rules  of  nature,  which  made 
a  heathen  .philofoplier,  at  a  diflance,  cry  out,  '*  That 
"  either  the  frame  of  nature  was  on  the  point  of  dif- 
"  folutiodj  or  the  God  of  nature  was  fufFering*"  And 
indeed  he  was  fuffering  unto  blood,  and  unto  death. 
Behold  the  living  and  eternal  God  here,  in  our  nature 
wounded  to  death,  and  bleeding  out  his  life,  to  be  a 
facrifice  for  fin,  that  juftice  might  be  fatisfied,  and 
mercy  might  be  magnified,  and  all  the  attributes  of 
God  glorified  to  the  highcft.  O  wonder  I  that  Gol- 
gotha, the  place  of  a  Ikull,  ftiould  be  fuch  a  famous 
meeting  place  for  th^  divine  perfections,  —  It  was  a 
place  of  the  greateft  Ihame  and  ignominy ;  but,  in  him 
who  endured  the  crofs,  and  defpifed  the  fhame,  it  was 
made  a  place  of  moll  refplendent  glory ;  for,  in  the 
crofs  of  Chrift,  Mercy  and  Truth,  Righteoufnefs  and 
Peace  met,  and  embraced  each  other*  God's  attri- 
butes did  harmonioufly  join  together,  fo  as  the  one 
does  not  blacken^  but  illuftrate  the  glory  of  the  other, 
while  they  Ihined  glorioufly  in  the  face  of  Chrift  cru- 
cified, as  a  beautiful  and  bright  conftellation  ;  for  he 
was  fet  forth  to  be  a  propitiation,  to  declare  the  Righte- 
oufnefs and  Juftice  of  God,  together  with  his  other  K 
glorious  names. 

7.  Another  remarkable .  period,  is  their  meeting  to- 
gether at  the  bar  of  God's  great  Juftice-court  in  heaven^ 
**  Within  the  vail,  whither  the  Fore-runner  hath  for 
us  entered,  even  Jefus,"  Heb,  vi.  20.  When  Chrift  was 
upon  the  crofs,  the  vail  of  the  temple  was  rent  in  twain, 
from  the  top  to  the  bottom  ;  and  a  way  was  made  for 
entering  into  the  holy  of  holies  :  and  as  the  priefts  un- 
der the  law  were  not  only  to  offer  the  facrifice  without 
the  camp,  T)ut  after  that,  were  to  enter  the  holieft  of 
all,  not  without  blood,  but  with  the  blood  of  the  fa- 
crifice, to  fprinkle  the  mercy- feat,  Lev.  xvi,  14,  15, 
**  Even  fo,  Chrift  having  offered  himfelf  a  facrifice,  and 
fuffered  without  the  gate,  Heb.  xiii.  12.  He  is  entered 
into  the  holy  place  by  his  own  blood,"  Heb.  ix.  12.  there 
to  appear  as  our  High^prieft,  in  \hc  povjw  ^\An\^\.vv^ 
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of  his  blood,  to  make  a  full  atonement  of,  and  fprinkle 
the  mercy-feat.     Hence  believers  are  faid  to  be  come 
to  Jefus,  the  Mediator  of  the  new  covenant,  and  to  the 
blood  of  fprinkling:  And  where  is  this?  Even  in  heaven, 
««  you  fee  in  the  context,   Heb.  xii.  23,  24.     Now,  in 
this  work,  Chriil  carried  the   price  of  his  blood  into 
the  very  prefence  of  God  for  us,  Hcb.  ix.  24.   and  paid 
it  down  before  him :    and  in  this  aft,  Juilice  hath  its 
fatisfaaion   brought  home ;    and  by  this   aft,    Mercy 
and  Juilice  aftually  are  met;  for  hereby  Chrift  fprinkled 
the  very  mercy-feat  with  blood,  all  over,  both  upon  it, 
and  before  it,  as  the  fore-cited,  Lev.  xvi.  repreients; 
For    the    mercy-feat,    of  old,   flood  fo,   that  it  could 
be  feen  but  two  ways,  namely,  upon  it,  and  before  it, 
as  a  table  next  to  the  wall ;    and  fo  this  points  cut, 
that  whatever  way  we  look  to  mercy  by  faith,^  we  may 
fee  mercy  and  blood  mixed ;    mercy  and  juftice  met 
together  ;  and  all  forts  of  mercy  conveyed  through  the 
blood  of  Chriil ;  top- mercies  and  fide-mercies,  upper- 
mercies,  of  a  fpiritual  nature,  and  lower-mercies,  of 
a  temporal   nature;    for   the   mercy-feat   is  fprinkled 
with  blood  upon  it,  and   before  it,  and   whatever  way 
you  look  to  it.    The  facrifice  was  finiflied  on  the  crofs; 
and  all  facrifices  finiflied  therein  :    but  the  blood  of  the 
facrifice  behoved  alfo  to  be  carried  within   the  vail, 
in  order  to  the  full  atonement,  that  what  was  written 
in  blood  upon  the  crofs,  might  be  fealed  in  the  prefence 
of  God,  at  the  heavenly  bar  :    and  we  aft  not  our  faith 
far  enough,  for  redemption,  unlefs  we  follow  Chrift 
from  the  crofs   to  the  bar  of  God's  juftice-court  in 
heaven,  to  fee   all  fealed    and   fccured    there,    within 
the  vail,  where  this  blood  is  expofed,  as  it  were,  and 
pled  at  the  bar ;  where  Mercy  and  Juftice  meet  together, 
and  embrace  each  other, 

8.  Another  remarkable  period,  is  their  meeting  to- 
gether at  the  bar  of  Confcience,  God's  lower  court, 
on  the  day  of  aftual  reconciliation  betwixt  God  and  the 
finner ;  for  then,  "  The  blood  of  Chrift,  who,  through 
tjie  eternal  Spirit,  did  offer  himfelf  without  fpot'to  God, 
doth  purge  the  confcience," Heb.  ix.  14.  And  "The  blood 

of 
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of  fprinklitig,  wherewith  the  cotifciencie  is  purg(*d  ffotH 
dead  works,  to  ferve  the  living  God,"  doth  put  forth  hi 
purgative  power  and  virtue  by  a  certain  internal  fpeech: 
And  what  doth  it  fpeak  to  the  confcietice  ?  "  It  fpeaki 
better  things  than  tlie  blood  of  Abel  :"  That  fpeaks 
vengeance,  but  this  fpeaks  mercy  and  peace,  in  ccn-> 
jlmftion  with  truth  and  righteoufnefs,"  and  jiiftice  :  for 
where  eVer  jilllice-fatisfying  blood  cries  for  fiiercv  and 
peace,  Mercy  and  Truth,  Righteoiifnefs  and  J^eacd 
meet,  and  embrace  each  other.  This  blood  is  the 
cement  whereby  they  are  joined  together }  before  this 
blood  be  applied,  the  confcience  of  the  convinced  fmnet* 
is  all  in  «  flame,  like  mount  Sinai ;  thunder,  and  light* 
cning,  and  fmoak,  and  darknefs,  and  fear  of  hdl  and 
vengeance,  compaffing  the  foul  about,  while  it  is  ar^ 
raigned  at  the  in  It  a  nee  of  the  ficfy  law,  to  pay  the  double 
debt  to  the  raand:itory  and  minatory  part' of  the  law; 
that  is,  perleft  obedience  upon  the  pain  of  eternal  death 
and  damnation.  The  Tinner  finds  himfelf  loft  and  un* 
done  for  ever  by  this  law  ;  but  then,  whenever  the' blood 
of  fprinkling  comes  in,  and  appears  at  the  bar  of  con- 
fcience^  it  fpeaks  better  things  ;  it  is  a  better  fpeakef 
than  the  law  :  And  what  fays  it  ?  Why,  the  language 
of  it  is,  With^  your  leave,  O  law,  you  have  nothing 
to  crave  ;  for  "Chrill,  the  Son  of  God,  was  arraigned  at 
*the  inftance  of  divine  Jultice,  to  pay  all  this  debt, 
becaufe  he  was  this  finner's  Surety  and  Subflitute ; 
and  he  aftually  paid  it,  by  obeying  the  command,  and 
undergoing' the  penalty  of  the  law  ;  and  foi'  this  I  pro- 
duce the  ancient  records  of  God  ;  "  In  the  volume  of 
bis  book,  it  is  written  of  Chrift,  that  when  facrifice 
and  offering  would  not,  he  faid,  Lo,  I  come;  I  deliglit 
to  do  thy  will :  and  that  the  l^ord  hath  laid  on  him 
the  iniquity  of  us  all:  That  he  was  made  a  c'llrfe  for  us; 
yea,  that  he  was  made"  fin  for  us,  even  he  who  knew 
no  fin,  that  we  might  become  the  righteoufnefs'of  God 
in  him.''-  And  therefore,  O  law,  though  thou  haft 
Truth  and  Righteoufnefs  on  thy  fide,  yet  Truth  and 
Righteoufnefs  have  met  with  Mercy  and  Peace,  and  they 
have  concerted -matters,  and  agreed  harmonionflyy  and 
kiffed  one-another^  in  token  of  their  £u\\  ^?xer^vj\^Tv\.  vo^ 
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Chrift ;  fo  that  in  Chrift  all  charges  are  anfwered.— 
And  thus  in  the  believer's  conlbience  parties  meet  to- 
gether. 

III.  The  Third  thing  propofed  was,  How  and  after 
what  manner  is  it,  that  they  meet  together,  and  kiis 
tach  other  ?  We  are  to  conceive  of  it  after  the  manner 
of  God.;  for  it  is  more  than  a  meeting  of  faints;  it  is 
more  than  a  meeting  of  angels  ;  it  is  a  dii'ine  meeting 
of  all  the  glorious  attributes  of  God;  and  we  may  notice, 
tliefe  following  qualities  of  it. 

1.  It  is  a  wonderful  and  myfterious  meeting:  it  is 
above  our  appreheniion  and  conception.  O !  how 
wonderful  a  meeting  is  this  !  The  very  name  of  the 
Perfon,  that  is  made  the  trifling-place,  the  meeting- 
place,  is  called  Wonderful,  Ifaiah  ix.  6.  Becaufe 
fhe  meeting  is  about  us,  his  name  is  called,  Immanuel, 
God  with  us. — O  how  myfterious  is  this,  meeting! 
*'  Great  is  the  myftery  of  godlinefs!  God  manifefted  in 
the  flefli,"  I  Tim.  iii.  16.  That  is  all  the  attributes  of 
God  meeting  together,  and  harmonioufly  embracing  one 
another  in  the  eternal  Son  of  God,  who  hath  affumed 
cur  nature  into  his  own  perfonality  :  this  Is  the  moft 
wonderful,  myfterious  meeting  that  ever  was  in  heaven 
or  earth. 

2.  It  is  a  joyful  meeting:  they  meet  with  infinite 
pleafure  and  fatisfa£lion  in  one  another  ;•  "  Behold  my 
Servant,  whom  I  uphold;  mine  Eleft,  in  whom  my  foul 
delighteth,"  Ifaiah  xlii.  i.  As  the  perfeftions  of  God 
are  glorified  in  Chrift,  fo  they  rejoice  sind  are  delighted 
in  him  ;  "  For  Jehovah  is  well-pleafed  for  his  righ- 
teoufnefs  fake ;  and  therefore  the  pleafure  of  the  Lord 
fliall  profper  in  his  hand ;  and  he  fliall  fee  the  travel  of 
his  foul  and  be  fatisfied."  Surely,  if  God  hath  his  plea- 
fure, and  Chrift  his  fatisfadlion,  no  attribute  of  the 
divine  Majefty,  no  member  of  the  meeting  is  difpleafed, 
or  out  of  humour ;  no,  no;  "  This  is  my  beloved  Son, 
in  whom  I  am  well-pleafed."  My  Juftice  is  pleafcd^ 
my  Mercy  is  pleaied,  and  all  my  other  attributes  are 
pleafed.     O  it   is  a  beartfome,    pleafant,    and   joyful 

ja^cetittgl  Mdy  all  that  hear  me^  be  weU-pleafc4  to  feq 
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it :    no  joyful   meeting,  but   what  hath   a  refpeft  to 
this.     " 

3.  It  is  a  holy  meeting  :  fome  meetings  among  men 
that  are  called  heartlbme  meetings,  yet  are  very  un- 
holy and  finful  meetings ;  but  here  is  an  infinitely  holy 
meeting;  *'  Holinefs  to  the  Lord,"  is  the  motto  of  it. 
A  meeting  of  holy  faints,  and  holy  angeic,  is  not  fuch 
a  holy  meeting  as  this  meeting  of  the  holy  attributes 
of  God,  to  advance  the  great  defign  of  infinite  holinefs. 
All  the  holy  meetings  that  ever  were,  or  ever  will  be, 
are  the  refult  of  this,  and  the  effedl  of  fome  portion  of 
holinefs  fent  from  it ;  for  all  holinefs  iffues  from  it; 
H^ire  Mercy  and  Truth  meet  together,  in  a  holy  man- 
ner ;  Righteoufnefs  and  Pe^ce  falute  each  other,  ia 
a  holy  way,  and  greet  one-another  with  a  holy  kifs. 

4.  It  is  a  happy  meetjng ;  all  happinefs  and  bleffinga 
flow  from  this  meeting :  Chrift,  the  meeting-place,  is 
the  centre  of  all  fpiritual  bleffings,  Eph.  i.  3.  Many 
unhappy  meetings  have  been  in  the  world  fince  fin  en- 
tered into  it ;  and  finful,  unholy  meetings  are  always 
miferable  and  unhappy  meetings  :  but  this  holy  meet- 
ing, mud  be  a  happy  meeting ;  and  this  holy  kifs, 
muft  be  a  happy  kifsw*  If  Mercy  and  Truth  had  not 
met  together,  we  had  never  met  with  God ;  if  Righ- 
teoufnefs and  Peace  had  never  kifled  each  other,  we 
liad  never  got  a  kifs  of  the  fair  face  of  the  Son  of  God, 
nor  ever  been  taken  into  the  divine  embraces. 

5.  It  is  a  free  meeting":  Mercy  and  Truth  met  to- 
gether freely,  without  being  conftrained  ;  Righteouf- 
nefs and  Peace  kiflcid  each  other  freely,  without  being 
forced ;  no  motive  from  without  could  ever  take  place^ 
to  move  God  to  call  this  meeting  from  eternity  ;  it 
was,  "  According  to  his  own  purpofe  and  grace,  which 
is  p;iven  us  in  Chrill  Jefus,  before  the  world  began,'* 
2  Tim.  i.  9.  Free  fovereign  grace  is  the  original  of  the 
meeting.  It  is  alfo  fuch  a  free  affembly,  where  every 
member^  might  freely  fpeak,  and  not  one  to  interrupt 
another,  as  is  ufual  in  meetings  among  men,  where 
fome  cry  one  thing,  and  fome  another,  in  a  confufed 
wanner;  likethat  affemblv,  Actsxix.  22.  where  it  is  faid^ 
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•'  The  affdmbly.  was  confufed,  and  the  greater  part  kncvr 
jaot  wherefore  they  were  met  together ;  and  lome  cried 
one  thing,  and  fome  another;"  No,  this  meeting  is  free, 
in  oppofition  both  to  all  cojillraint  and  compuifion  from 
without,  and  to  all  confufion  and  commotion  from 
within ;  where  fovereigu  free  Grace  is  the  raafter* 
conveener,  therq  can  be  no  compuifion ;  and  where  the 
God  of  ord<:^r  is  the  manager,  there  could  be  no  con- 
fufion ;  and  where  the  God  of  peace  was  all  in  all, 
there  could  be  no  diffention.     Therefore, 

6.  Ii  is  a  harmonious  meeting ;  whatever  different 
clainjs  and  pretenfions  the  members  of  the  meeting 
jnay  feera  to  have,  yet  they  harnlonioully  concur  in 
^dvanciog  one-another's  honour  and  glory  ;  and  hence, 
as  they  mutually  meet  together,  fo  thay  aftcctionately 
embrace  one-another.  There  was  no  difcord  at  this 
^ffembly,  no  proper  variance  or  itriving  for  Hate  ;  but 
glorioudy  confpiring  with  joint  hearts  and  hands,  to 
glorify  each  other  in  the  falvation  of  a  company  of 
linners,  by  jefus  Chrilt.  The  divine  effence  is  undivided; 
and  as,  *^  There  are  three  that  bear  record  in  heaven, 
the  Father,  the  Word,  and  the  Spirit ;  and  thefe  Three 
are  one  ;"  fo  the  attributes  of  Goil,  however  manifold, 
to  our  apprehenfion,  yet  there  is  no  divifioB  among 
them,  they  are  all  one  ;  and  their  coofpiring  together 
in  Chrift  for  our  redemption,  is  called.  The  majnifold 
V/isDo.-^:  OF  God.  The  manifold  .perfeftions  of  God 
•  pieet  together  in  one,  with  one  confent,  and  with  one 
heart.  Behold  Mercy  and  Jullice  in  one-another's 
arms  ;  and  fo  clofs  is  the  embracement,  that  they  are 
juft  one.  Though  it  be  a  full  meeting,, and  all  parlies 
prefent,  yet  there  is  no  war,  no  jar,  no  diffention, 
no  division,  but  all  harmony  and  concord,  all  love 
and  afFedion :  it  is  the  moll  peaceable  meeting  that 
pver  was.     And  yet, 

•  7.  It  is  a  bloody  meeting:  and  never  was,  and  never 
will  there  be  fuch  a  bloody  meeting  in  heaven  or  earth; 
the  mercy-feat  muft  be  fprinkled  with  blood ;  Mercy 
Cannot  be  vented  without  blood;  Truth  cannot  be 
cleared,  without  blood  ;  Righteoufnefs  cannot  be. vin- 
dlcatedf  iWt/iOUt  blood;  audPeac^c^uuot  be  ^urchafcd, 
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without  blood;  "  Without  fhedding  of  blood,  there  is 
no  remiffion  ;**  no  mercy  to.be  vented,  no  peace  to  be 
proclaimed ;  "  Cnrill  hath  made  peace  by  the  blood  of 
his  crofs,"  Col.  i.  20.  "  A  bloody  hulband  haft  thou 
been  unto  me,"  laid  Zipporah;  but,  O  how  much  more 
may  Chrift  fay,  A  bloody  meeting  hath  this  been  unto 
me  ?  "  Who  is  this  that  cometh  from  Edom,  with  dyed 
garments  from  Bozra?"  Ifa.  Ixiii.  i.  Why,  what  is 
the  matter  that  his  garment  is  dyed  with  blood!  Why? 
When  Marcy  and  Truth  met  together,  they  preffed  to 
be  fo  near  one-another  in  him,  that  they  preffed  the 
blood  out  of  his  veins  ;  and  fo  it  was  a  bloody  meeting: 
And  when  Righteoufnefs  and  Peace  kiffed  each  other, 
it  behoved  to  b;;  in  Chrift,  and  fo  the  fword  of  juftice 
behoved  to  pierce  him  through  and  through ;  that  fo 
thefe  facred  lips,  might  meet  and  kifs  each  other  in  his 
heart ;  and  fo  it  was  a  bloody  kifs  :  They  kiffed  each 
other  with  fuch  good- will,  that  Chrift  was,  as  it  were, 
bruifed  betwixt  their  lips,  that  the  blood  might  cement 
and  glue  them  together.  One  would  think,  fuch  a 
blgody  kifs  would  be  no  pleafant  kifs  ;  nay,  but,  "  It 
pleafed  the  Father  to  bruife  him  ;"    They  met  together 

on  a  fea  of  blood. Thus  it  was  a  bloody  meeting. 

Again, 

8,  It  is  an  efficacious  meeting  :  Many  meet,  and 
affemble  together,  and  yet  do  nothing  for  their  meeting; 
it  is  to  no  effeft :  But  here  Mercy  and  Truth  meet 
together  efficaQioufly,  co-operatively ;  all  is  done  at 
the  meeting,  that  God  propofed  to  be  done,  and  all 
is  done  that  concerns  the  glory  of  God,  and  falvation 
of  men  ;  their  meeting  together,  is  their  working  to- 
gether, and  that  to  perfedlion ;  "  For  God  the  Lord  is 
a  rock,  and  his  work  is  perfedl."  Their  meeting  to- 
gether,  is  their  building  together,  Pfalm  Ixxxix.  2,  3, 
'*'  1  have  faid,  Mercy  Ihall  be  built  up  for  ever :  thy 
faithfulnefs  (halt  thou  eftablifli  in  the  very  heavens/* 
There  is  Mercy  and  Truth  both  a  building,  and  the 
foundation  of  the  building  is  laid  in  Chrift  :  **  I  have 
made  a  covenant  with  my  chofen  ;  I  have  fwora  unto 
David  ray  fervant." 

9.  It  is  an  unexpected  meeting ;  it  \a  \ie."^Qxv^  ^5c^^ 
expe6tation  of  men  and  angels.    If  friends  «LU<i  mvvvvAax.^'^ 

K4  ^^^:i^^ 
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fliould  meet,  and  falute  one  another,  it  would  not  be 
furprizing ;  but  to  fee  oppofiies,  antipodes  and  antago* 
nilts  meet  together,  anJ  embrace  each  other,  this  were 
furprifing  and  unexpefted;  fo  to  fee  light  and  darknefs, 
love  and  enmity,  Jife  and  death  meeting,  how  unexpec 
ted  were  that  ?  Thus  it  is  here,  Mercy  and  Truth, 
Righteoufnefs  and  Peace,  thefe  attributes  of  God,  with 
refpcft  to  us,,  were  oppofites  and  antipodes.  The 
language  of  Truth  and  Righteoufnefs,  is  death  and 
damnation  to  the  finner  ;  the  language  of  Mercy  and 
Peace,  is  life  and  falvation  to  the  finner ;  and  when  a 
finner  finds  himfelf  purfued  to  death,  at  the  inftance  of 
divine  Juttice,  and  the  truth  and  veracity  of  God  en- 
gaged againft  him,  according  to  the  threatening  of  the 
lavvf  O  how  unexpe6led  a  rencounter  is  it !  when  he 
finds  Mercy  and  Peace  meeting  with  Juftice  and  Truths 
and  flopping  the  purfuit,  according  to  the  promife  of 
the  gofpel,  to  the  credit  of  the  oppofite  parties,  faying, 
*'  Deliver  his  foul  from  going  down  to  the  pit,  I  have 
found  a  ranfom  ;"  and  fo  all  differences  are  adjufted  ; 
^11  oppofites  reconciled,  to  the  infinite  furprize,  and 
beyond  the  expeftation  of  all  created  beings.  No 
wonder  then,  upon  this  meeting  difcovered,  the  poor 
foul  cries,  ^'  Is  this  the  manner  of  man,  O  Lord  ?  0» 
who  is  like  unto  thee  !  Nay,  there  is  none  like  unto 
the  God  of  Jefliurun,  that  rides  on  the  heaven  for 
their  help,  and  in  his  excellency  on  the  Ikies." 

lo.  It  is  an  everlafling,  indiffolvable  meeting:  other 
meetings  will  adjburn  their  meetings  from  time  to  time, 
and  from  place  to  place ;  yea,  other  meetings  mufl 
part,  and  when  they  parr,  they  may  never  meet  again; 
and  we  that  are  here  met,  muft  part,  and  never  all 
meet  again  in  time  ;  even  as  fome  others  that  met  to-p 
jfether  with  us  the  laft  year,  are  away  to  eternity.- — 
But  O !  this  meeting  betwixt  Mercy  and  Truth,  Righ* 
teoufnefs  and  Peace,  it  is  'a  meeting  where  there  is  no 
parting ;  the  meeting  is  from  everlafling  to  everlaft- 
ing;  their  meeting  together,  and  kiffing  each  other, 
is  an  eternal  and  unchangeable  meeting,  and  an  eternal 
Rnd   unchangeable  kifs  :    it  is  ^very  way  like  God| 

with- 
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without  beginning,   without  ending,  and  without  fucr 

ceffion.- — ^Whatever  beginning,  iffue,  or  increafe  it  hatj^, 

ivith  refpeft  to  its  manifeftation  to  us,  yet,  in  itli^f, 

it  is  ftill  the  fame  in  Ghrift  Jefus,  who  is,  *'  The  fame 

yefterday,  to-day,  and  for  ever  ;  without  any  variable- 

nefs  or  fhadow  of  turning,"  Heb.  xiii.  8.    The  meeting 

never  breaks  up ;  it  is  a  continued  meeting,  never  to 

be  diffolved ;    and  there  ihey  kifs   one- another  to  all 

eternity ;  "  For  his  mercy  endureth  for  ever,  and  his 

righteoufnefs  to  all  generations  :  And  becaufe  of  truth, 

meeknefs,  and  righteoufnefs,  in  his  raajefty  he  fliall  ride 

profperoufly  :    And  of  the  increafe  of  his  government 

and  peace  there  fliall   be  no  end.     I  have  faid,  Mercy 

ftiall  be  built  up  for  ever ;  and  1  have  faid,  Truth  (hall 

be  ellabliflied   in  the  heavens."     Why,    what  is  the 

meaning  of  all  thefe  expreflions  ?    The  language  is,  at 

if  one  glorious  attribute  of  God,  fliouJd  fay  to  another^ 

O!  the  fin  of  man  fet  us  all,  as  it  were,  at  variance, 

-  and  the  whole  creation  knows  not  how  to  reconcile  God 

with  hirafelf,  if  he  fliall  fave  one  finner ;  but  behold  we^ 

having  met  together  in  Ghrift,  the  Righteoufnefs,  the 

Ranfora,    the   Atonement,    the    Propitiation ;    having 

embraced  one^another  in  behalf  of  thofe  poor  miferable 

finners,  our  arms  fliall  never  feparate,  that  are  clafped 

together.    Mercy  and  Truth  have  met  together,  fayitig^ 

You  and  I  fliall  never  part ;    Righteoufnefs  and  reace 

have  kifled  each  other,  faying,  You  and  I  fliall  nevet 

funder,  nor  ^fufpend  the .  embracement ;  neither  deatH 

nor  life,  nor  hell,  nor  devils,  nor  fin  itfelf,  fliall  eye^ 

feparate  us.    It  is  a  bargain  among  us,  a  divine  match  | 

they  have  met   together  by  an  everhfting  coveftatiti 

fealed  the  bargain  with  an  everlafting  kifs,  and  faftened 

k  knot  in  an  everlafting  Righteoufnefs,  which  is  the 

bond  of  the  union,  even  Ghrift ;    *^  For  the  covenant 

does  ftand  faft  with  him,*'  Pfalm  Ixxxix.  28.     Where 

you  will  alfo  fee  how  this  everlafting  meeting  Ib  eftab* 

liflied  in  Ghrift,  verfe  14,  "  Juftice  and  judgraetit  are 

the  habitation  of  thy  throne  ;    or,  the  ebtablishmen* 

of  thy  throne,"  as  it  may  be  rendered  ;    "  And  mercf 

Md  truth  Ibell  go  before  thy  face/'    And,  ^retC^t  ^^. 
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*'  With  him  my  hand  Ihall  be  eftablifhd;  and  my  faith- 
fulnefs,  and  my  mercy  Ihall  be  with  him."  And 
verfe  28.  "  My  mercy  will  I  keep  for  him  for  ever.** 
Thus  it  is  an  everlailing  meeting. 

IV.  The  Fourth  thing  propofed,  was,  Why,  or  for 
what  reafons  they  have  met  together,  and  kiffed  each 
other  ?  Why  have  the  perfeftions  of  the  glorious  God 
confpired  fo  harmonioufly,  and  met  together  in  fuch 
a  fweet  folemiiity  ?  Surely  fuch  a  meeting  as  this,  muft 
have  noble  defigns  in  view  ;  and  I  will  tell  you  thefe 
four  reafons  of  the  meeting,  or  four  things  that  were 
to  be  concerted  at  this  great  affembly. 

I.  They  met  together,  to  concert  meafures  for  ad- 
vancing the  glory  of  God  to  the  higheft.  This  parlia- 
ment of  heaven  met  together  upon  ways  and  means, 
for  bringing  in  the  greateft  revenue  of  praife  and  glory 
to  the  crown  of  heiaven,  to  Father,  Son,  and  Holy 
Ghoft ;  and  all  the  glorious  attributes  of  this  great 
and  eternal  God.  Thefe  glorious  attributes  confpired 
harmonioufly  to  fet  forth  and  glorify  themfelves  moft 
illuftrioufly  :  they  met  together,  and  kiffed  one-anothcr, 
that  they  might  glorify  each  other.  The  glory  of  God, 
was  the  firft  and  lall  end  of  the  meeting.  What  is 
the  chief  end  of  man,  but  to  glorify  God,  and  enjoy 
him  for  ever  ?  And,  O !  what  is  the  chief  end  of  God  ! 
It  is  even  to  glorify  himfelf  in  all  his  perfeftions,  and 
to  enjoy  himfelf  for  ever.  And  how  does  God  glorify 
himfelf  moft  brightly?  It  is  even  in  Chrift,  the  mceting- 
ing-place  of  thefe'  perfeftions,  with  a  view  to  our 
redemption,  "  To  the  praife  of  the  glory  of  hisgrace, 
wherein  he  hath  made  us  accepted  in  the  Beloved,'* 
Eph.  i.  6.  And  how  does  he  enjoy  himfelf  mod  fweetly  ? 
It  is  even  in  Chrift,  *'  Behold  mine  Eleft,  in  whom  my 
foul  delighteth.  I  was  daily  his  delight,  fays  Chrift, 
while  my  delight  was  with  the  fons  of  men,"  Prov. 
viii.  30.  '  They  met  together  to  put  a  crown  of  glory 
and  honour  upon  each  other.  Adam's  fin  and  rebellion, 
and  your  fin,  man,  woman,  and  my  fin^  (O  that  God-  ' 
diflioiiouring  evil,  fin!)  it  had  pulled  off  that  crown  of 
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glor}'-,  as  it  were,  frdm  the  head  of  the  gres^t  King, 
eternal  and  immortal,  and  thrown  it  into  the  mire,  and . 
ftained  it  with  filth  and  pollution  :  but  behold  thefc 
attributes  of  God  meet  together  to  take  up  the  crown, 
to  rub  off  the  dull  and  dung  that  fin  had  call  upon  it, 
and  to  add  fome  more  fparkling  jewels  to  it  than  ever, 
and  fet  it  upon  the  head  of  their  Sovereign,  to  the 
bigheft  praifes  of  his  Mercy,  Jufiice,  Truth,  Righteouf- 
flefs,  Grace,  Love,  Holinefs,  Wifdom,  and  all  his  other 
excellencies  ;  that  men  and  angels  might  fing  and  fay, 
*'  Glory  to  God  in  the  highell,  peace  on  earth,  and 
good-will  towards  men  ;'*  that  all  the  faints  might  fing 
a  concert  in  praife  of  the  meeting  betwixt  Mercy  arid 
Truth,  Juflice  and  Peace,  faying,  as  it  is  Pfal.  Ixxxix.  14. 

Juftice  and  judgment  of  thy  throne. 

Shall  be  the  dwelling-place  ; 
Mercy^  accompany M  with  Truth, 

Shall  go  before  thy  face. 

And  that  every  faint  might  fing  the  fifty-feventh  Pfalm^' 
and  ninth  and  tenth  verfes, 

rU  praife  thee  'mong  the  people,  Lord, 

'Mong  nations  fing  will  I; 
For  great  to  heav'jrthy  mercy  is, 

Thy  truth  doth  reach  the  Iky. 

They  met  together,  to  put  a  crown  of  glory  upon  the 
head  of  Ghrift,  Heb.  ii.9.  in  whom  they  met.  This  af- 
fcmbly  did  conveen  for  the  coronation  of  the  Son  of  God:  * 
For,  *'  He  having  humbled  himfelf,  and  become  obedient 
unto  death,  even  the  death  of  the  crolk ;  God  hath  highly 
exalted  him,  and  given  him  a  name  above  every  name, 
that  at  the  name  of  Jesus,  every  knee  fhould  bow^  of 
things  in  heaven,  and  things  in  earth,  and  things  under 
the  earth;  and  that  every  tongue  fhould  confefs  that 
JefusChrilt  is  our  Lord,  to  the  glory  of  God  the  Father,'* 
Phil.  ii.  8,-13.  Chrift  hath  glorified  the  Father, 
and,  therefore,  the  Father  glorified  him:  **  And  now  is 
the  Son  of  J»aj2  glorihed,  and  God  is  ^\oi\^^  \tv\i\m\ 
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and  if  God  be  glorified  in  him,  Grod  Ihall  alfo  glorify 
him  in  himielf/'  John  xiii.  31,32.  "  Hira  that  honoureth 
ftJCy  I  will  honour/'  fays  God,  i  Sam.  ii.  30.  And  in 
whom  does  this  take  place  to  perfeftion?  It  is  in  Ghriil; 
God  is  honoured  molt  highly  by  him  ;  and  therefore, 
he  is  honoured  moft  highly;  Amen,  fo  let  it  be,  and 
fo  fhall  it  be. — And  therefore  it  is  concerted  in  that 
meeting,  that  all  the  faints  fhall  glorify  hira  ;  hence 
that  royal  edift  comes  forth,  "  He  is  thy  LoRfj,  vvorlhip 
thou  him,"  Pfalm  xlv.  11.  And  fo  we  find  them  doing, 
Rev.  r.  9.  "  Thou  art  worthy  to  take  the  book,  and 
open  the  feals  ;  for  thou  wail  flain,  and  hall  redeemed 
tts  to  God  by  thy  blood."  —  It  is  concerted  in  that 
meeting,  that  all  the  angels  (hould  glorify  him  ;  hence 
that  edi£t  comes  forth,  "  Let  all  the  angels  of  God 
worftiip  him,*'  H.b.  i.  6.  And  fo  we  find  them  doing, 
Rev.  V.  II,  12.  ''I  heard  the  voice  of  many  angels, 
and  the  number  of  them  was  ten  thoufand  times 
ten  thoufand,  and  thoufands  of  thoufands,  faying,  with 
8  loud  voice,  Worthy  is  the  Lamb  that  was  flain,  to 
receive  power,  and  riches,  and  wifdom,  and  llrength, 
and  honour,  and  glory,  and  bleffings." — It  is  concerted 
in  this  meeting,  that  all  the  creatures  in  heaven  and 
earth,  Tea  and  land,  ihall  glorify  him,  as  we  fee,  verfe  13. 
But  left  the  finful  creatures  upon  earth,  like  you  and  me, 
fliould  not  glorify  him,  or  fee  his  glory,  it  is  concerted 
in  that  glorious  meeting,  that  the  Holy  Ghoft,  the  eternal 
Spirit,  one  God,  equal  in  power  and  glory  with  the 
Father  and  the  Son,  ihall  be  fent  down  to  the  earth  to 
glorify  him;  *'  He  fhall  glorify  me,  for  he  fliall  receive 
6fraine,  and  (hew  it  unto  you,"  John  xvi.  14. — O! 
hath  the  Spirit  of  God  been  (hewing  any  thing  of  Chrift 
Jimong  you  this  day!  any  thing  of  his  grace,  fulnefs,  and 
righteoufnefs,  fo  as  to  glorify  him,  and  make  him  gloria 
Cus  above  all  things  to  you:  why  then,  we  may  reckon 
Ihat  you  have  found  fomething  of  the  faving  fruits  of 
this  glorious  meeting ;  for  the  grand  defign  of  ii  was  to 
glorify  God  in  Ghrifl,  by  the  Spirit.  They  met  to  con-. 
dtrt  all  things  relating  to  the  glory  of  the  Father,  in 
the  Son,  by  the  Holy  Ghoft,   They  met  to  confult  their 

oxiu 
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own  glory  in  Chrift,  that  Mercy  and  Truth  might  be 
glorified  in  him. 

2.  They  met  together  to  concert  their  proper  work^ 
in  carrying  on  this  great  end,  of  the  glory  of  God, 
and  his  perfeftions.  They  do  not  meet  together  to  fit 
idle,  and  do  nothing  ^  no,  they  meet  together  to  con* 
cert  each  of  them  their  proper  bufinefs,  as  Cbrift  fai4 
to  his  friends,  **  Wherefore  was  it  that  ye  fought  me  ? 
Wift  ye  not  that  I  muft  be  about  my  Father's  buiinefs?" 
So  may  I  fay  here,  the  attributes  of  God  met  together, 
that  they  may  go  about  God's  bufmefs.  What  bufinels? 
What  work  belongs  to  each  of  them  feverally  ?  Why, 
Mercy  and  Truth  meet  together,  that  they  may  be  fent 
upon  an  embaify  together ;  ''  God  Ihall  fend  forth  hig 
mercy  and  his  truth,"  Pfalm  Ivii.  3- ;  his  Mercy,  to  give 
in  the  promife  of  the  gofpel ;  and  his  Truth,  to  make 
out  the  fame.  Thus  Mercy  and  Truth  met  together^ 
that  they  may  be  fent  forth  upon  forae  gracious  expe* 
dition,  particularly  both  to  be  leaders  and  followers, 
to  the  remnant  whom  God  appointed  unto  life.  Oa 
the  one  hand,  to  be  leaders;  hence  the  pfalmill  cries, 
*'  O  fendi forth  thy  light  and  thy  truth;  let  them  lead  me, 
and  bring  me  to  thy  holy  hill,  and  to  thy  tabernacle: 
then  will  I  go  to  the  altar  of  God,  to  God  my  exceeding 
joy."  Behold  the  wonderful  bufmefs  of  Mercy  and 
Truth,  and  ihe  work  they  are  fet  out  upon,  even  mer- 
cifully to  lead  blind  fouls  to  God  in  Chrift. — ^On  the 
other  hand,  it  is  to  be  not  only  leaders,  but  followers ; 
*'  Surely  goodnefs  and  mercy  fball  follow  roe  all  the 
days  of  my  life,"  Pfalm  xxiii.  6.  If  the  child  of  Go4 
under  any  temptation,  refufe  to  be  led  by  Mercy  and 
Truth,  and  give  up  with  them  as  his  leaders,  yet  for  alf 
that,  he  Ihall  not  hinder  them  to  be  his' followers :  ha 
may  run  out  of  God's  way,  but  Mercy  will  follow  and 
bring  him  back ;  and  when  Mercy  follows,  it  is  always 
in  company  with  Truth.  And,  O  !  what  think  ye  of 
this  wonder !  Mercy  and  Truth  meet  together,  that 
they  might  go  forth  together,  like  two  pages,  to  follow 
you,  believer,  through  all  the  fteps  of  your  wilderncfa 
journey ;  "  Goodnefs  and  mercy  fhali  follow  me  all  the 
dxiys  of  my  life.''   ^ere  U  a  piece  ci  woiVl^  x!tiax^^x^^ 
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and  Truth  have  met  together  for,  even  to  be  fent  forth 
as  leaders  and  followers  of  poor  eleQ:  -finners,  till  they 
be  out  of  all  hazard,  in  Immanuel's  land,  where  glory 
dwells  :  See  Pfalm  Ixi.  7.  But  then,  a^  Mercy  and 
Truth  have  met  together,  to  purfue  their  proper  work; 
fo,  Righteoufnefs  and  Peace  have  kiffed  each  other* 
for  purfuing  of  theirs.  Well,  fay  you,  what  is  the  work 
of  Righteoufnefs  and  Peace  ?  You  have  a  word  in  the 
lad  verfe  of  this  Pfalm,  where  our  text  lies,  •*  Righte- 
oufnefs fliall  go  before  him,  and  fet  us  in  the  way  of 
his  fteps.*'  Divine  Righteoufnefs  difplaying  itfelf  in 
Chrift  Jefus,  the  Sun  of  righteoufnefs,  goes  before  him, 
to  prepare  his  way,  and  bring. us  to  God,  and  to  our 
duty  :  and,  to  be  fure,  whenever  Righteoufnefs  goes 
before.  Peace  will  follow  after ;  for,  '*  The  fruit  of 
righteoufnefs  is  peace,"  whether  it  be  imputed  or  im- 
planted. Here  then  the  work  of  Righteoufnefs  and 
Peace  kiffing  each  other,  is  to  bring  in  thefe  bleffed 
effedls  in  their  order :  we  confider  them  as  divine  per- 
feftions  in  the  text,  and  in  thefe  efFefts,  Righteoufnefs 
leads  the  van,  and  Peace  comes  up  with  the  rear. 
•  3.  Thefe  attributes  confpire  harmonioufly,  they  meet 
together  and  kifs  each  other,  for  this  reafon,  that  by 
Iheir  meeting  together,  they  may  concert  the  diffolving 
of  fome  unhappy  meetings.  Thefe  oppofite-like  attri- 
butes of  God  meet  together,  that  fome  intimates  may 
be  feparate,  and  fad  and  finful  agreements  may  be  broken 
up:  there  is  a  fad  meeting  and  agreement  we  read  of, 
Ifa.  xxviii.  15.  "  We  have  made  a  covenant  with  death, 
and  with  hell  are  we  at  agreement."  Why,  15  not  this 
the  cafe  of  all  men  by  nature  ?  Yea  :  but  how  is  this 
fad  and  mi fer able  meeting  diffolved  ?  See  verfe  16. 
**  Behold,  I  lay  in  Zion  for  a  foundation,  a  ftone, 
a  tried  ftpne,  a  precious  corner-ftone,  a  fure  foundation. 
Judgment  alfo  will  I  lay  to  the  line,  and  righteoufnefs 
to  the  plummet."  Well,  when  Judgment  and  Righte- 
oufnefs mercifully  meet  in  Chrift,  the  fure  Foundation, 
what  will  be  the  effeft  ?  It  follows,  verfe  17, 18.  "  The 
hail  fhall  fvveep  away  the  refuges  of  lies,  and  yourcove- 
tiant  with  death  fliall  be  difanulled,  and  your  agreement 
mch  HqU  Mil  not  Hand.".    Wh^ltvcc  fad  afpefl  this 
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fcripture  may  have  to  the  defpifers  of  Chrlft,  yet  it  hath 
a  merciful  afpeft  to  all  the  chofen  of  God,  and  all  that 
defire  to  live  to  the  Lord  Jefus  ;    yea,  there  is  here  a 
foundation  of  faith  laid,  for  all  that  hear  the  joyful 
found,    that    whatever   finful   and   miferable   meetings 
and   ?igreeraents    there    are    betwixt   hell    and   them, 
betwixt  death  and  them,  yet  it  cannot  Hand  before  this 
glorious   meeting,  that   was  defigned  to  break  up  and 
diffolve    tlie   oppofite    meetings,    that   ftand  in  a  con- 
trariety thereto.— Tb«re  are  many  black  unions,  which 
this  bleffed  union  doth  diffolve  ;  and. there  is  no  diffolv- 
ing  of  them,  but  by  this  bleffed  meeting. — ^There  is 
the  black  union  betwixt  the  finner  and  the  law,  which 
is  the  foundation  of  the  black  union,  betwixt  the  finner 
and   his  fm  :    for,    when  the  union  betwixt  him  and 
the  law  is  diffolved,  then  the  union  betwixt  him  and  his. 
fin   is  diffolved,  according  to  Rom.  vi.  14.  **  Sin  (hall 
not  have  dominion  over  you,    for  ye  are  not  under 
the  law,  but  undej*  grace.*'     Now,  what  is  the  cove- 
nant of  grace  ?    Why,  Mercy  and  Truth  meeting  to- 
gether,  Righteoufnefs   and   Peace,   kifling   each  other 
in  Ghrift  Jefus,  is  the  fubftance,  the  marrow,  the  kernel 
of  the  covenant  of  grace  ;  and  it  is  this  bleffed  meeting, 
that  diffolves  the  union  betwixt  the  finner  and  the  law, 
and  fo  betwixt  the  finner  and  his  fin.     O  view  the 
glorious  defign  of  this  meeting  ?    They  met  together 
that  you  might  be  feparated  from  your  fad  affociates.— • 
By  nature,  you  and  the  Devil  had  met  together,  and 
you  was  a  flave  to  him  ;    and  it  is  the   virtue  of  this 
meeting  in  Ghrift,  that  diffolves  that ;    •*  The  Seed  of 
the  Woman  fliall  bruifc  the  head  of  the  ferpent."— 
The  world  and  you  had  met  together,  and  you  took 
pleafure  in  your  wicked  companions,  or  elfe  was  wholly 
drowned  in  worldly  affairs  ;    O  !  it  is  thci  faith  of  this 
moeting  that  diffolves  that ;.   "  This  is  the  victory  that 
overcomes  the  world,  even  our  faith." — ^The  curfe  of 
God  and  you  had  met  together,  and  you  lie  under  that 
curfe,  till  in  the  faith  of  this  meeting,  you  fhall  lee, 
that  Ghrift  hath  become  a  curfe  for  us. — This  meeting 
is  defigned  for  the  breaking  up  of  all  thefe,  and  the  like 
unhappy  meetings.     They  met  logexJaet  va^^ox\^\». 
band,  to  loofe  all  the  knots  that  the  DcVil  Vv"a»^  ^a^^-     ^ 
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4*  Thefe  glorious  attributes  of  God  do  ccfafpire  har- 
monioufly,  they  meet  together  and  kifs  each  other, 
that  they  might  concert  and  carry  on  fome  happy  meet- 
ings, and  make  up  fome  blcffed  matches.  Tnefe  oppo- 
fite-like  attributes  harnionioufly  meet,  that  oppofites, 
and  irreconcileable  things  might  meet  together  harmo- 
mouily/  and  kiis  each  other,  whether  real  or  feenling 
oppofites. 

I.  There  are  real  oppofites  that  meet  together  har- 
iponioully,  by  virtue  of  this  glorious  meeting ;  parti- 
cularly thefe  fix. 

(i.)  Thefe  oppofite-like  attributes  meet  together 
harraonioufly,  thg^t  oppofite  natures  might  meet  toge- 
ther,  even  that  God  and  man  might  meet  together,  and 
embrace  each  other.  And  there  are  tlirfe  two  meetings 
betwixt  God  and  man,  that  were  concerted  at  this 
meeting;  the  one  is  the  meeting  betwixt  God  and  man, 
in  the  hypollatical  union  of  the  two  natures  of  Ghrift, 
oar  I^MMANUEL,  God-man,  in  one  perfon :  this  is  the 
great  myftery  of  godlinefs,  *  God  manifefted  in  the  flefli;' 
and  this  is  the  foundation  of  all  other  faving  and  mer- 
ciful meetings  betwixt  God  and  man. — The  other  is 
the  meeting  between  God  and  man  in  the  fpiritual  union 
betwixt  Ghrift  and  his  members,  in  one  myftical  perfon 
by  the  bond  of  the  Spirit ;  "  For  he  that  is  joined  to 
the  Lord,  is  one  fpirit:"  and  this  union  is  the  foundation 
of  all  fpiritual  communion  with  God.  We  were  not 
only  at  an  infinite  natural  diftance  from  God,  as  we  are 
creatures,  but  at  an  infinite  moral  didajjce  from  him, 
^s  we  ?ire  criminals  and  finncrs  :  but  the  attributes  of 
God  met  together,  and  kifled  each  other  in  Ghrift,  that 
God  and  man  might  meet  together,  in  a  fpiritual  union, 
and  embrace  each  other  in  a  fweet  fpiritual  communion* 
Whatever  fpiritual  communion  you  have  with  God, 
believer,  this  day,  it  flows  from  this  glorious  meeting 
of  the  divine  attributes  in  Ghrift :  and  this  union  and 
communion  is  indeed  a  meeting  of  oppofite  natures; 
God  became  man,  and  took  on  our  nature,  and  he 
makes  us  partakers  of  his.  nature,  2  Pet.  i.  4. 

(2.)  Thefe  oppofite-like  attributes  met  together  an<i 
J^IJTcd  each  other,  that  oppoilu  y(]ih  mig^t  meet,  and 
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embrace  each  othen  God's  will  and  ours  are  oppofite; 
this  is  indeed  a  branch  of  the  former;  but  our  wills  are 
the  great  forts  of  corrupt  nature,  thxit  Hand  out  againft 
God  and  his  will;  "  We  are  enmity  againft  God,  and  not 
fubjeft  to  the  law  of  God,  neither  indeed  can  be."  Now 
how  comes  the  will  to  be  reconciled  to  God's  will?  It 
is  only  by  Chriil,  in  whom  the  perfedlions  of  God  meet 
together;  *'  Thy  people  fliall  be  willing  [Hcb.  willing- 
nesses] in  the  day  of  thy  power,"  Plal.  ex.  4. 

(3.)  Thefe  oppofite-like  attributes  meet  and  kifs  each 
other,  that  oppofue  perfons,  viz.  Jews  and  Gentiles, 
man  and  man^  that  were  enemies  and  haters  of  one- 
another,  might  meet  together;  that  Jews  and  Gentiles 
might  meet  together,  and  men  at  variance  with  men 
might  meet  together;  hence  it  is  faid  of  him,'*in  whom 
the  attributes  of  God  do  meet,  "  He  Is  our  peace,  who 
hath  made  both  one,  [i.  e.  Jews  artd  Gentiles]  and  hath 
broken  down  the  middle  wall  of  partition :  having  abo- 
lilbed  in  his  flefh  the  enmity,  even  the  law  of  command- 
ments, contained  in  ordinances,  for  to  make  in  himfelf, 
of  twain,  a  new  man,  fo  making  peace:  and  that  he  might 
reconcile  both  unto  God  in  one  body,  by  the  crofs,  hav- 
ing flain  the  enmity  thereby,"  Eph.  ii.  14, — 16.  If  any 
thing  flay  the  entnity  to  God  or  man,  this  is  it. 

(4.)  Thefe  oppofitc-like  attributes  of  God  meet  and 
kifs  each  other,  that  oppofite  climates  might  meet  toge- 
ther; I  mean,  that  heaven  and  earth  might  meet  toge- 
ther; the  church  militant,  and  the  church  triumphant. 
HeaVen  and  earth  were  at  variance  by  our  fin ;  but  now 
in  Chrift,  faints  in  heaveti,  and  faints  on  earth  meet  to- 
gether. Hence  we  are  faid  to  he  cbme  to  the  general 
affembly,  and  church  of  the  firft -born,-  that  are  written^ 
in  heaven, — to  the  fpirits  of  juft  made  perfeft,  Heb. 
xii.  23.  All  believers  are  faid  to  be  thus  come  to 
mount  Zion, — ^the  heavenly  Jerofalem,  ver.  22.  Yea,  ia 
Chrift,  angels  in  heaven,  and  men  on  earth  do  meet  to- 
gether: hence  alfo  believers  are  faid  to  be  come  to  the 
innumerable  company  of  angels:  and  the  angel  of  the 
Lord  encamps  about  them  that  fear  him,"  Pf.  xxxiv.  7. 
Yea,  all  things  in  heaven  and  earth  dg  meet  together  ^^wA 
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kifs  each  other  in  Chrift,  the  meeting^place;  *^  Kbving 
made  peace,  by  the  blood  of  his  crofs,  by  him  to  recon- 
t:ile  all. things  to  hiralelf ;  whether  things  in  heaven,  or 
things  in  earth,''  Col.  i.  20.  Eph.  i.  10.  See  how,  upon 
the  back  of  this  meeting  iu  the  text,  heaven  and  earth 
are  faid  to  meet  together  in  the  following  verfe,  "  Truth 
Ihall  fpring  out  of  the  earth  ;  and  Righteoufnefs  fliall 
look  down  from  heaven;"  which  I  infill  not  upon  here. 
^{y)  Tiiefe  oppofite-like  attributes  of  God  meet  aiid 
kifs  each  other,  that  oppoiite  covenants  might  meet  and 
embraceeach  other:  even  the  covenant  of  works,  and 
the  covenant  of  grace,  in  Glirill  the  meeting-place  of 
the  divine  perfeftions.  Thefe  two  covenants  do,  as  it 
were,  join  hands  and  agree.  Did  the  covenant  of  \Vorks 
command  perfe£l  obedience  ?  and  being  broken,  did  it 
demand  complete  fatisfafti on?  Behold  Chrift's  obedience 
to  the  death  anfwers  both;  God's  covenant  of  grace  dif- 
penfed  to  us,  is  juft  Chrift.  fi4lfilling,  for  us,  the  cove- 
nant of  works;  and  fo  in  him  they  meet,  and  kifs  each 
other;  *'  For  he  is  the  end  of  the  law  for  righteoufnefs, 
to  every  one  that  believeth.'*     Again, 

(6.)  Thefe  oppofite-like  attributes  of  God  meet  and 
kifs  each  other,  that  oppofite  thoughts  might  meet  togc- 
gether,  and  embrace  each  other;  even  God's  thoughts 
and  our  thoughts;  how  oppofite  thefe  are  you  may  fee, 
Ifa.  Iv.  8.  '*  For  my  thoughts  are  not  your  thoughts ; 
nor  your  ways  my  ways ;  for  as  the  heavens  are  higher 
than  the  earth,  fo  are  my  ways  higher  than  your  ways, 
and  my  thoughts  than  your  thoughts.''  Some  have 
prefumptuous  thoughts,  while  they  look  only  to  God's 
mercy,  and  fo  they  think  certainly  God  will  have  mercy 
on  them,  though  yet  they  are  ftrangers  to  Chrift  :  thefe 
are  oppofite  to  God's  thoyghts ;  he  hath  no  thoughts 
of  (hewing  mercy  that  way.  Others  have  defpairing 
thoughts,  while  they  look  merely  or  moftly  to  God's 
juftice,  and  fo  their  thought  is,  '  O !  will  God  have 

*  mercy  on  the  like  of  me !  and,  he  cannot  in  juftice 

*  fave  the  like  of  me  V  Thefe  thoughts  are  alfo  op- 
pofite to  God's  thoughts ;  my  thoughts  are  not  your 
thoughts  met  together :  why,  let  a  man  view  the  mercy 

and  juRice  of  God  met  together^  and  harinonioufly 
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krfling  each  othei'  in  Chrift,  fo  as  to  fte  God  in  Chrirt 
feconcilitig  the  World  to  himfelf.  If  your  thoughts  be 
fpiritualiziid)  to  difcern  mercy  venting  through  the  fa^ 
crifice,  tliat  fati;sfio3  divine  julliGC,  then  God's  thoughts 
and  your  thoughts  meet  together,  and  kit's  each  other* 

* *Tlni3  the  divine  attributes  incet  together  hartnoni* 

Gufly,  that  real  oppofices  may  meet  together  harmoni* 
oufly^  Tiiis  glorious  meeting  lays  a  foundation  for  thc^Cl 
happy  niv^etings* 

2(.!ly,  Ta::re  are  feeming  oppoftres,  that  meet  tcgethei^ 
hanuonioiilly,  by  virtue  of  thi^  glorious  meeting  \  as, 

(i.)  Thefe  oppofue-likc?  perfccVions  of  God  meet  to* 
gerhcir,  and  kifs  each  other  harmoniouily,  that  oppofile* 
like  Providences  miglit  meet  together,  and  kifs  each 
other.  Ttiere  are  frowning  providences,  and  fmiling 
providences  ;  crofles  and  comforts  in  the  believer's  lot : 
here  is  a  providence  that  favours  the  promife,  and  ther6 
is  a  providence  that  feems  to  contradict  the  promife  t 
at  one  time  the  believer  is  exalted,  and  his  mountain 
ftandeth  Itrong ;  .at  another  time  he  is  troubled,  depref* 
fed,  and  call  down.  Well,  how  fliall  thefe  unite  and 
cement  together  ?  Why,  they  meet  and  embrace  each 
other  in  Chrill,  the  meeting-place ;  for,  "  All  things 
work  together  for  good  to  them  that  love  him,  and  are 
the  called  according  to  his  purpofe."  Hence  we  will 
find,  not  only  light  and  darknefs  in  the  believer^s  lot^ 
but  fometimes  light  and  darknefs  meeting  together^ 
Zech  xiv,  7.  there  you  read  of  a  day,  ''  That  is  nei* 
ther  day  *nor  night ;  ytt  a  day  known  to  the  Lord  ;  nei* 
ther  clear  nor  dark,  but  at  evening  time  it  fhall  be  light.'* 
There  evenin^j-darkiiefs  ulliering  in  the  morning-light* 
Hence  they  have  occafion  to  fing  of  mercy  ajid  judg- 
ment;  becaufe  of  their  meeting  tdgether,  and  killing 
each  other,  and  working  together  for  good.  Behold 
the  crofs  and  the  crown  meeting  together*   • 

(2-)  Thefe  oppofite-like  perfeftions  of  God  meet  to* 
getlier,  and  kifs  each  other,  that  oppofite-like  defires  may 
meet,  and  embrace  each  other,  while  Mercy  defires  ouf 
life,  and  Juftice  feems  to  demand  our  death  \  thefe  are 
reconciled  only  in  Chrift,  in  whom  Mercy  atvd  Tt\\\!^^ 
RigJiteoufDrfa.   and  P<?a>e>    meet  and    ^m\it^c^    ^^s^Oov 
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mher.  But  look  to  our  defire  of  God's  glory,  and 
our  own  falvation,  men  and  angels  could  never  have 
contrived  how  theie  two  defires  could  be  reconciled,  if 
Mercy  and  Truth  had  not  met  together,  and  kified 
each  other;  for  the  glory  of  God's  truth  and  righteouf- 
sncfs,  in  the  threatening  of  his  law,  feems  to  reft  fatisfied 
vrith  nothing  lefs  than  our  dellrudlion;  and  therefore  to 
ticlire  God's  glory,  woi;W  have  been  to  defire  our  own 
damnation;  and,  confequently,  in  defiring  our  own  fal- 
vation, We  muft  have  dcfired  God's  diflionour  :  but  now 
this  bltffed  con-rivance  of  infinite  Wifdom,  let  us  fee 
how  thefe  two  are  not  only  reconciled,  but  made  infe- 
parable;  **  Having  fet  forth  Chrilt  to  be  the  propitiation 
through  faith  in  his  blood,  to  declare  his  righteoufnefs 
in  the  remiffion  of  fins." 

(3.)  Thefe  feemingly  oppofite  attributes  meet  and 
kifs  each  other,  that  feemingly  oppofite  graces  might 
meet  and  embrace  each  other:  for  example,  reverence 
and  confidence  ;  how  fliall  fear  'and  reverence  meet  to- 
gether with  faith  and  confideace  ?,  Why,  Truth  and 
Righteoufnefs  are  at  the  meeting;  and  therefore  fear 
and  reverence  becomes  us ;  but  Mercy  and  Peace  are 
lilfo  on  the  bench,  therefore  faith  and  holy  confidence 
nay  boldly  flep  in;  **  We  have  boldnefs  to  enter  into 
th'^  holieil  by  the  blood  of  Jefus." 

(4.)  Thefe  oppofite-like  attributes  meet  and  embrace 
each  other,  that  oppofite-like  duties  may  meet  together; 
prayer  aiKl  praife  feem  oppofite  duties  in  fome  cafes; 
prayer  fuppofes  our  wants  to  be  great,  otherwife,   why 

Jliould  we  pray  ? Praife  fuppofes  our  enjoyments 

to  be  great,  otherwife,  why  Ihould  we  praife  ? 

Well,  Truth  and  Righteoufnefs,  tliefe  awful  attributes 
prefent  at  the  meeting,  fay,  We  have  nothing  in  our- 
ielvcs,-  therefore  we  ought  to  pray ;  but  Mer:y  and 
Peace  fay,  we  have  all,  we  have  enough  in  Cbritt, 
and  therefore  we  ought  to  praife.  Humiliation  and 
gloriation  feem  oppofite  duties ;  but  the  feemingly  op- 
pofite  attributes  of  God  meeting  together,    bring  al- 

fo  thefe  duties  to  meet  and  embrace  each  other. • 

Is  Truth  and  Righteoufnefs  in  the  company  with  Mercy 
and  Peace  i   then  humiViaUou  \a  qui  4.vy.vj  \  Wt  is  M^Qt- 
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cy  and  Peace  in  conip^^ny  wild  Truth  and  RighteouC 
nefs?  Then  gloriation  is  our  duty.  **  Let  him  that 
glories,  glory  in  the  Lord." 

(5.)    Thefe    feemingly    oppofite    attributes  of   God 
meet  and  embrace  each  other, ,  that  fcemingly  oppofite 
experiences  may  meet  and  embrace  each  other,   and  be 
reconciled,    though    feen}in<3:ly   irreconcileable.     There 
are   fad  experiences,   and  fvveet  experiences:    O!  here 
is  the   fad  experience  of  a  guilty  confcience,   a  power- 
ful corruption,   and  a  conquering  temptation  :    can  ever 
that  be   reconciled  with  the  experience  of  holy  peace, 
pardon,   and  viiitory  ?     Yea,   here  is  a  foundation   lai^l 
for  ikt  reconciliation,  of   thefe  oppofites.      If  Juftice 
and  Mercy  have  met  together,  then  a  guilty  conibience, 
and  a  mercy-feat  may  meet  together ;   a  prevalent  cor- 
ruption,  and  pardoning,   purifying  blood   may  meet  to- 
gether,  as  they  did  in  the  pfalmill's  cafe  ;  '*  Iniquities 
-  prevail  againll  me  :    but  as  for  our  tranfgreffions,   thou 
flialt  purge  them  away,"  Pfal.  Ixv.  3, — The  fad  experi- 
ence of  fatherly  anger,  or  of  the  feeling  of  divine  wrath, 
may   meet  with  the  fweet  experience  of  felt  love  autj 
favour ;   for  Mercy  and  Juftice  are  met  together,   Ifa. 
liv.  7,  8.— ^The  fad  experience  of  perplexing  thoughts, 
may  meet  with  the  fweet  experience  of  fpiritual  confo- 
latiou,   and  be  fwallowed  up  therein;   fuice  Truth  and 
Juftice  have  met  with  Mercy  and  Peace:    Hence  it,  was 
that  thefe  two  met  together  in  David;  "  In  the  multi^ 
tude  of  my  thoughts  within  me,  tliy  comforts  delight  my 
foul,"  Pfalm   xcix.  19.     Q!   is  fuch  a  fad  experience 
confident  with  an  intered  in  Ghrill  ?     Why,   both  ter- 
rible  and  amiable  attributes  of  GoJ  meet  together  in 
Chrift;   and  therefore  it  is  not  flrange,  that  the  faddefl: 
and  fweeteft  experiences  meet  together,  fo  as  not  to  be 
inconfiitent  with  the  ftate  of  a  believer  that  is  in  Chrift, 
To  fee  awful  Juftice,   and  lovely   Mercy  meeting  to- 
gether,  in  a  fweet-fmelling  facrifice,   is  a  greater  won- 
der, than  to  fee  your  faddefl:  and  fweeteft  experien- 
ces meeting  in  Chrift,    to  mak?e   up  a  Hallelujah, 
*  Praife  ye  the  Lord:',  and  the  former  meeting  is  the 
xeafon  of  this. 

(6.)  Thdb  irreconcileable  -  like  attnW.t'^  cS.  ^c^^ 
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meet  and  embrace  each  other,   that  irreconcileable-like 
Scriptures  might  meet  together  and  embrace  each  other: 
JIow  ihall  Exod.xxxiv.  7*  *'  He  will  hy  no  means  clear 
the  guilty,'*   (or,  jullity  ihe   finner)  be  reconciled    with 
Rom.  iv.  5.    where  he  is   laid  to  juftify  the    ungodly  ? 
O  !    how   can   tiiefe   two    oppofites    meet    together  ? — 
Why,   Mercy  and   Truth  have   met  together  in  Chriil, 
to  make  up  a  macch  betwixt  them:  a  ranfom  is  found, 
a   propitiation  is   let  forth  ;   why  then,  thefe  oppi)fite- 
like  icriplures  may  meet  togetiier,  and  kifs  each  other: 
♦'  He  will  by  no  means  clear  the  guilty,"  without  a  ran- 
fom, a  propitiation.    Well,  is  the  ranfom  found,  and  pro- 
pitiation fet  forth  ?    then  he  va  ill  jullify  the  ungodly  on 
that  ground;  *^  Deliver  his  foul  from  going  down  to  the 
pit,   I  ha'  e  found  out  a  ranfom."     Now   he  can  jullify 
the  iinner,  and  be  jull  in  fo  doing,  while  he  draws  him 
in  to  Ghriit  by  faith,  Romans  iii.    ^5,  26.'" — ^Thus 
you  fee  the  reafons  of  the  meeting.     In  a  w;ord,  they 
jneet  together  upon  a  defign   to  bring  the  greatell  good 
out  of  the   greatell  evil,    and  the   highell  glory  out  of 
the  deepeft  mifery,  to  the  praife  of  all  God's  glorious 
perfeftious, 

V.  The  Fifth  thing  propofed,  was  the  Application,  in 
a  few  Inferences.  Is  it  fo,  that  in  the  falvation  of  fin- 
ners  by  Jefus  Chrift,  the  glorious  attributes  and  perfefti. 
ens  of  Ood  do  thus  harmonioufly  confpire,  and  embrace 
each  otiitr  ?     Then  hence  we  may  fee, 

1.  What  a  dreadful  evil  sin  is,  which  fats  all  the 
attributes  of  God,  as  it  were,  in  oppofuion  to  one^ 
pnother,  and  puts  all  the  world  into  confufion,  and 
every  tiling  out  of  order;  it  lets  heaven  and  earth,  and 
all  things  in  them  at  variance,  one  againft  another? 
to  think  light  of  fin,  is  to  think  light  of  thi?  glorious 
meeting  of  divine  attributes,  that  met  together  to  break 
this  rebellion,  and  take  order  with  this  horrid  infur^ 
refition  againft  heaven.  O  !  what  a  great  matter  is  the 
falvatian  of  a  fmner !  ere  that  can  take  place,  this 
grand'  meeting  mult  be  called;  all  the  injured  attrU 
J)utes  of  Gcd  mull  have  an  honourable  reparatio'h*— ^ 
JuiliG^  mull  t>e  f^tjsficd  \  Tr\^\.h  NV^dlcai^d  j  Righicouff 
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nets  cleared ;  and  in  order  to  all  this,  a  Surety  muft  be' 
provided,  even  a  God  in  our  nature  :  the  guilt  mull  be 
imputed  to  him,  and  the  iniquity  of  us  all  muft  be  laid 
upon  him ;  and  then  a  bloody  tragedy  muft  be  acted 
upon  his  foul  and  body;  till  he  fink  to  death  under  the 
weight  of  infinite  wrath. 

2.  Hence  fees  what  a  wonderful  Ptrfon  our  Lord  Jesus 
Christ  is,  in  who.^  fo  many  wonders  meet  together. 
It  is  in  him,  that  Mercy  and  Truth,  Righteoufnefs  and 
Peace,  do  meet  together,  and  kifs  each  other ;  here  all 
the  illullrious  j^rfe£lions  of  the  divine  nature  do  glori- 
ouUy  confpire  ;  here  is  the  bright  conftellation  of  all  the 
divine  attributes  ihining  forth  in  him  ;  and  every  ftar 
performs  its  revolutions  in  this  orb.  Bthold  in  him  the 
bright  glory  and  ^excellency  of  God's  grace  and  love ; 
a  -whole  Trinity  in  concert,  to  perform  each  Pcrlbn 
his  own  part,  and  each  attribute  its  own  work ;  and 
Chrift,  the  image  of  the  invifible  God,  fet  forth  to  be  a 
GLORIOUS  THEATRE,  ott  which  men  and  angels  might 
fee  the  fplendour  of  the  tranfaflion:  *•  He  is  the  bright* 
nefs  of  the  Father's  glory,  and  the  exprefs  image  of  hia 
perfon:"  here  is  the  great  myftery  of  godlinefs,  God 
manifefted  in  the  flelli,  and  all  his  attributes  meeting  to- 
gether, and  kiffing  each  other  in  our  Immanuel,  God- 
man.  There  are  two  things  meet  in  Chrift,  which 
fhould  make  him  wonderful  to  us  :  the  one  is,  all  our 
fins  meet  together  on  him,  that  they  may  be  condem- 
ned according  to  that  word;  Ifaiah  liii.  6.  '*  The  Lord 
hath  laid  on  him  the  iniquities  of  us  all ;"  (or,  made 
them  to  MEET  on  him.)  The  other  is,  all  the  attributes: 
of  God  meet  in  him,  that  they  may  be  glorified.  And 
indeed  there  is  no  faving  or  fatisfying  knowledge  of  any 
property  of  God,  but  what  is  to  be  had  in  Chrill :  to  lee 
God  to  be  a  merciful,  juft,  true,  righteous,  good,  and 
holy  God,  is  neither  a  faving,  nor  a  fatisfying  fi^ht ; 
unlefs  we  fee  thefe  attributes  meeting  in  Chrift  for  our 
falvation ;  and  to  fee  this,  is  to  fee  the  glory  of  Godw- 
in the  face  of  Chrift ;  here  fee  the  glory  of  divine 
Mercy  ?  What  is  pardoning  mercy  ?  ^  It  is  God's 
•  free,  gracious  acceptance  of  a  finner,  upon  fatif- 
;  fcaion  made  to  his  juftice,  in  the  bloods  ol  V^^i^^ 
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Nor  IS  any  difcovqry  of  mercy,  but  as  f elating  to  the 
fatisfadlion  of  juftice,  confillent  with  the  glory  of  God : 
mercy  cannot  be  feen'favingly,  but  as  meeting  with 
juftice  in  Qirift.  Here  alfo  we  fee  the  glory  of  divine 
truth  in  the  exa£l  accompliflmient  of  all  his  threatenings 
and  promifes :  that  original  threatening  and  comniina- 
WoUy  whence  all  other  threatenings  flow.  Gen.  ii.  17. 
*'  In  the  day  thou  eateft  thereof,  thou  flialt  furely  die," 
backed  with  a  curfe,  *'  For  curfed  is  every  one  that 
continueth  not  -in  all  things  written  in  the  book  of  the 
law  to  do  them,"  is  in  him  accomplifhed  fully,  and  the 
truth  of  God  therein  cleared  to  our  falvation,  while  he 
tafted  death  for  ub,  and  he  was  made  a  curfe  for  us : 
fo  that  in  every  threatening  his  truth  is  made  glorious. 
And  as  to  the  promifce,  they  are  all  Yea  and  Amen  in 
Ghrill  Jefusi  to  the  glory  of  God  by  us,  2  Cor.  i.  20. 
And  fo  of  all  the  other  attributes  of  God,  they  are 
made  glorious,  aiid  exalted  in  Chrift  to  our  falvation. 
Hence,  when  Chrift  defired  his  Father  to  glorify  his 
name,  John  xii.  z8;  to  make  his  name,  that  is,  his  na- 
ture, properties,  and  perfeftions  all  glorious  in  the  work 
of  redertiption,  that  he  had  in  hand  ;  he  was  inflantly 
anfwered  from  heaven,  '*  I  have  both  glorified  it,  .and 
will  glorify  it  again:"  I  will  give  my  attributes  their 
utmoft  glory  in  thee, 

3.  Hence  fee  the  difference  betwixt  the  law  and  the 
pofpel:*  one  great  difference  betwixt  them  lies  in  this, 
that  In  the  law,  the  finner  that  hath  violated  the  fame, 
may  fee  Truth  flanding  engaged  againft  him,  but  no 
Mercy  in  company  with  Truth  ;  and  Righteoufnefs  in 
arms  againft  him,  but  no  Peace  in  company  with  Righ- 
teoirincfs;  *  Juftice  without  mercy,  and. war  without 
peace  to  the  finner,'  is  the  motto  of  the  law;  for  therein 
Truth  and  Righteoufnefs  meet  together,  but  Mercy  and 
Peace  are  not  at  the  meeting;  and  fo  the  language  of 
the  law,  to  you  that  are  out  of  Chrift,  and  under  the  law, 
is,  No  mercjs  no  peace,  but  the  wrath  of  God,  the  ven- 
pfeance  of  God,  the  curfe  of  God,  upon  you;  and  that  fo 
fure,  as  God  is  a. God  of  truth  and  righteoufnefs.  There 
is  the  law.  But  in  the  gofpel,  Mercy  and  Peace  come 
Mtp  tb^  n;cctingj  and  make  uy  a  match  betwixt  all  the 
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oppofite  parties,  to  the  higlief}  glory  of  God,  and  the 
greateft  happinefs  of  the  finner;  and  they  feal  the  match 
with  a  kil's  of  infinite  complacency  ;  fo  that  the  fum  of 
the  gofpcl  is  this,  "  Mercy  and  Truth  are  met  together^ 
Righteoufntfs  and  Peace  have  killed  each  other." 

4.  Hence  wc  may  fee  what  is  the  fountain-head, 
and  foundation  of  all  tnie  communion  and  felloulhip 
with  God  and  man.  This  glorious  mei^ting  is  the 
foundation  of  all  otlier  happy  meetings :  feliowfhip  with 
God,  and  an  happy  meeting  with  him,  is  a  dream  that 
flows  from  this  fountain.  We  could  never  have  met 
with  God,  or  got  a  kindly  kifs,  or  embrace,,  in  the  arms 
of  his  favour  and  love,  if  this  divine  meeting  and  cm* 
bracement  had  hot  made  way  for  it.  Fellowfliip  with 
man,  or  the  communion  of  faints,  is  a  rivulet  that  flows 
from  this  fpring.  When  faints  meet  together  for  prayer 
or  praifes,  under  ^he  influence  of  the  Spirit,  and  under 
a  gale  of  heaven;  when  their  hearts  are  fired  with  love 
to  God,  and  to  one  another  in  him;  what  is  this  i 
It  is  juft  a  live-coal  call  in  among  them,  from  the  altar, 
Chrill  Jefus,  where  all  the  attributes  of  God  meet 
together,  and  kifs  each  other;  and  hence  true  fellowlhip 
with  God,  and  with  the  faints,  are  both  declared  to  be 
in  and  through  Chrifi  Jefus  ; — ''  That  which  we  have 
heard  and  feen,  declare  we  unto  you,  that  ye  may 
have  fellowfliip  with  us :  And  truly  our  fellowlhip  i$ 
with  the  Father,  and  with  his  Son  Jefus  Ghritt," 
I  John  i,  3.  The  harmony  of  the  attributes  of  God 
in  Chrift,  is  the  fountain  of  all  the  harmony  among 
the  faints.  The  little  harmony,  that  takes  place  among 
them  in  our  day,  and  the  rarity  df  holy  fellowfliip- 
meetings,  flows  from  the  little  faith  of  this  heavenly 
divine  meeting :  for  all  the  faints,  that  are  under  the 
lively  views  thereof,  cannot  but  defire  to  meet  together, 
and  embrace  each  other  harmonioufly,  in  the  armfi 
of  mutual  love. 

5.  Hence  fee  the  malignity  of  the  fin  of  unbelief, 
the  great  employment  whereof  is,  to  fpoil  the  har- 
mony of  the  divine  perfections,  and  to  do  its  utmoil 
to  diffolve  that  glorious  meeting,  and  feparate  what 
God  bath  joined,  faj^ing,  in  effe^,  iVvev  \iw^  \vcx  tcsrx 
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together,  nor  kiffed  each  other.  This  we  may  difcern 
in  the  unbelief,  whether  of  fecure  or  awakened  finners: 
See  it  in  the  unbelief  of  the  fecure  fmiier,  who  fets 
Truth  and  Righteoufnefs  out  of  the  meeting,  faying, 
*'  God  is  a  merciful  God,  and  I  fhall  have  peace, 
though  I  walk  in  the  imagination  of  my  own  heart, 
adding  driinkennefs  to  tuirft."  Thus  they  hope  iu 
Gpd's  mercy,  and  fpeak  peace  to  therafelves,  while 
they  never  view  the  truth  and  righteoufnefs  of  God, 
and  how  the  credit  thereof  Ihall  be  falved,  or  the 
honour  repaired :  And  hence,  as  faith  is  faid  to  fet  to 
the  feal  that  God  is  true,  or,  that  he  is  a  God  of  truth; 
fo  unbelief  is  faid  to  make  God  a  liar  :  To  fancy  that 
God  will  have  mercy  on  their  fouls,  without  regarding 
the  truth  of  his  threatenings,  is  to  make  God  a  liar, 
and  fay,  Mercy  and  Truth  have  not  met  together: 
To  think  that  God  will  be  at  peace  with  them,  while 
his  Righteoufnefs  and  Juftice  are  not  fatisfied,  is  to 
make  God  a  liar,  and  fay,  Righteoufnefs  and  Peace 
have  not  met  together.  Thus  the  unbelief  of  the  fecure 
finner  puts  Truth  and  Righteoufnefs  out  of  the  meeting. 
Again,  on  the  other  hand,  the  unbelief  of  the  awakened 
finner,  puts  Mercy  and  Peace  out  of  the  meeting, 
faying,  O !  he  is  a  God  of  truth,  and  how  fliall  he 
have  mercy  on  the  like  of  me  !  He  is  a  God  of  awful 
julHce  and  righteoufnefs,  and  how  will  he  be  at  peace 
with  me  ?  What  is  the  language  of  this,  but  that 
Mercy  and  Peace  have  not  met  with  Truth  and 
Righteoufnefs  ?  Here  is  a  making  God  a  liar  alfo,  and 
feparating  what  God  hath  in  the  gofpel  declared  to 
be  joined.  Behold,  then,  the  malignity  of  unbelief; 
it  breaks  the  glorious  meeting,  and  will  not  let  them 
kifs  one  another.  Tiie  preiuming  finner  will  not  let 
God  have  the  glory  of  his  truth  and  righteoufnefs. — 
The  defpairing  finner  will  not  let  God  have  the  glory 
of  his  mercy  and  grace ;  both  are  in  a  concert  with 
the  devil  to  break  the  harmony  of  the  meeting.  But, 
O!  may  virtue  come  from  that  glorious  meeting  in 
Chrift,  to  the  poor  finful  meeting  in  this  houfe,  for 
daihing  our  unbelief  to  pieces,  that  we  may  fee  Mercy 
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and  Truth  met  together,  Righteoufnefs  and  Peace  kiffing 
each  other. 

6.  Hence  fee  fure  and  noble  ground,  for  the  boldnefs 
and  confidence  of  faith  in  Ghrill ;  "  In  whom  we  have 
boldnefs  and  accefs  with  confidence  by  tlie  faith  of  him," 
Eph.  ii.  12.  Here  is'an  anfvver  to  all  objetlions  of 
unbelief  and  diffidence  ;  the  chief  whereof  lies  here : 
O  !  fays  unbelief,  may  I,  finful  guilty  I,  lay  hold  oa 
the  promife  of  mercy  and  peace  in  the  gofpel,  when  I 
fee  the  great  ordinance  of  the  divine  threatening  hard 
charged  with  the  truth  and  righteoufnefs  of  God,  and 
ready  to  be  difchargcd  againii:  me,  with  thunder  and 
lightening,  faying.  No  mercy,  no  peace;  *'  He  that 
made  thee,  will  not  have  mercy  upon  thee:  And  there 
is  no  peace,  fays  my  God,  to  the  wicked?"  Mercy  and 
peace  in  the  promife  then,  fays  unbelief,  cannot  cakci 
place,  with  refped  to  me  ;  for  truth  and  righteoufnefs^ 
in  the  threatening,  (land  in  the  way,  like  a  flaming 
fvvord,  to  keep  the  way  of  the  tree  of  life  :  Nay,  but 
fays  faith,  Here  the  promife  and  the  threatening  have 
ni6t  together,  and  kiffed  each  other  in  Ghrift ;  mercy 
in  the  promife,  a;i.!  jultice  in  the  threatening,  have  met 
and  agreed  in  hitn;  '*  In  whom  all  the  promifes  are  Yea 
and  Ameii :"  And  in  whom  all  the  threatenings  are 
fully  executed,  by  drawing  out  his  heari-blood.  Thus 
then,  *'  We  have  boldnefs  to  enter  into  the  holieft,  by 
the  blood  of  Jefus,  by  a  new  and  living  way,  which  he 
bath  confecrated  for  us  through  the  vail  of  his  flefh  : 
Therefore  let  ns  draw  near  with  a  true  heart,  in  full  . 
affurance  of  faith,"  Heb.  x.  19, 20. 22.  O!  what  ground 
for  the  boldnefs  and  afi'ured  confidence  of  faith,  with 
particular  application,  notwithilanding  of  tlie  threaten* 
ing  ?  The  threatening  haih  nothing  to  fay  to  me,  faith 
faith,  for  Ghrift-hath  fpoken  with  it  already,  and  fpoken 
it  out  of  breath  ;  he  hath  left  it  fpeecblefs,  and  breath- 
lefs,  not  a  breathing  of  wrath  in  it  towards  me.  The 
believer  may  have  a  million  of  doubts,  while  his  un- 
belief keeps  the  chair ;  but  let  gallant  faith  come  in, 
and  take  the  room,  it  will  difpel  them  all :  let  once 
unbelief  break  the  harmony  of  this  meeting  of  diviae 
•ttributes  in  Clirii},  and  tlien  uoiVvm^  \i\x^  ^wtov.'^  A 
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God's  favour  and  mercy  muft  enfue ;  but  let  faith 
view  the  hamnony,  and  ice  them  meeting  and  kiffing 
each  other;  and  then  according  to  the  'meature  of 
fiaitli,  fuoh  will  be  the  meafure  of  holy  boldnefs,  con- 
fidence, an:l  parfuafion  of  the  favour,  mercy,  and  good- 
will of  God  in  Ghrift,  with  particular  application  to 
the  perfoB  himfelf.  Take  away  unbelief  from  faiih, 
and  then  not  a  fingle  doubt  will  remain  behinJ  :  un- 
belief creates  all  the  doubts  that  are  in  the  believer ; 
his  faith  hath  no  part  in  them.  The  general  doubtfome 
faith  of  the  Papills,  is  not  faith,  but  unbelief;  and 
therefore  no  wonder  that  our  forefathers  abjured  it  in 
our  National  Covenant.  Behold  the  fure  ground  and 
firm  bottom  that  faith  ftands  upon,  even  the  mutual 
meeting,  and  embracement  among  the  divine  perfec- 
tions in  Chrilh  If  you  break  and  feparate  the  meeting 
by  unbelief,  then  your  confidence  is  broken,  and  your 
peace  with  God  marred;  but  if  you  keep  them  to- 
gether in  your  view,  by  faith  in  Chrift,  then  you 
have  boldnefs,  confidence,  and  affiance  on  this  ground ; 
yea,  then  God  in  Ghriftf  and  you  meet  together,  and 
kife  each  other. 

7.  Hence  fee  what  is  the  beft  mark  of  a  believer 
in  Ghrift.  For  your  trial  and  examination,  try  it  juft 
by  this,  Vv'hat  view  have  you  got  of  this  glory  of  God, 
in  the  face  of  Jefas  Curiil:,  ana  of  the  attributes  of 
God  meeting  and  embracing  each  other  in  him  ?  Have 
you  feen  the  glory,  and  felt  the  virtue  of  this  happy 
meeting  ? 

(i.)  Have  you  feen  the  glory  of  it  ?  When  once  ia 
ft  day,  you  had  feen  the  attributes  of  God  in  arms 
againft  you,  becaufe  of  your  finful  rebellion  againft 
God;  and  when  you  had  feen  the  truth  of  God,  pro- 
nouncing the  fentence  of.  the  law,  and  his  rightcouf- 
nefs  and  jaftice  ready  to  infl»ft  the  fentence,  and  exe- 
cute the  fame  with  curfes  and  vengeance,  making  you 
defpair  of  mercy,  and  give  up  with  all  hope  and  ex- 
pectation of  peace  with  -God,  by  the  law  of  works ; 
have  you  thereupon  got  a  view  of  the  harmonious 
meeting  of  thefe  attributes  of  God,  in  Ghrift  Jefus,  as 
tb^  Surety^  ih^  Sacci&ce,  ih^  Raufom^  the  Proj)itiA- 
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tioti,  in  whom  the  truth  and  veracity  of  God  is  ac- 
cornpliflicd,  and  the  righteoufncfs  and  juflice  of  God 
is  fatisfied,  and  fo  mercy  and  peace  vented  gloiioufly, 
v/ithcut  detriment  to  any  other  excellency  or  pcrfeo 
tion  of  God  ?  Hath  nothing  fatisfied  your  cc^nfcicnce^ 
but  the  view  of  this  meeting  betwixt  Mercy  and  Jut 
ticc,  in  the  death  of  Chriil,  and  kiffing  each  other  ia 
his  mediation  ?  Hath  God  and  you  met  together  this 
way,  and  made  your  heart  joyfully  to  kifs  and  era- 
brace  this  wonderful  device,  as  worthy  of  Go«t,  and 
fuitable  to  you  ?  Have  you  feen  this  glory  at  this  rate  ? 
Then  in. God's  name,  I  pronounce  you  a  believer  ia 
Chrill:  '*  For  God,  who  commanded  light  to  (hinc  out 
of  darknefs,  hath  fhined  into  your  heart,  to  give  you 
the  light  of  the  knowledge  of  his  glorj%  in  the  face  of 
Chrift :"  And  Chrill  and  you  have  met  togetlier,  and 
kiffcd  each,  other;  whether  it  was  in  thedayoffirft 
believing,  when  you  fled  to  him  for  refuge,  or  in  the 
day  of  after-manifeftation,  when^  upon  the  back  of  dif- 
mal  hiding  on  God's  part,  or  grievous  backiiiding  on 
yours,  the  Lord  drew  afide  the  vail,  and  gave  you 
^  glance  of  his  glory ;  whether  it  was  by  fome  word  of 
grace,  fweetly  and  powerfully  coming  in,  and  opening 
your  underftanding  to  fee  tliis  harmonious  meeting,  or 
by  fome  fweet  droppings  of  the  blood  of  fprinkling  upon 
yoKir  confcience,-  by  which  blood,  the  meeting  is  ce- 
tnenred  together.  .  Have  you  feen  this  glorjs  whether 
in  a  fecret  corner,  or  public  ordinance  ;  whether  at 
the  market- crofs  of  the  gofpel,  where  this  glorious 
meeting  is  proclaimed,  or  at  a  communion  table,  where 
it  ic  fealed  ?  It  is  aU  a  matter,  it  was  heaven  begun. 

(2.)  Have  you  felt  the  virtue,  as  well  as  feen  the  glory 
of  this  harmonious  njeeting  of  the  divine  attributes  ia 
Chrift?  2  Cor.  iii. -18.  ^'  Beholding,  as  in  a  glafs,  the 
glory  of  the  Lord,  we  are  changed  into  the  fame  image, 
from  glory  to  glory,  as  by  the  Spirit  of  the  Lord." 
Surely  if  you  have  feen  this  glorj'^,  you  have  felt  fome- 
thing  of  this  virtue,  by  changing  you  frotn  glory  to  glory. 
It  is  true,  many  that  have  got  a  difcQvery  of  this  glory 
of  the  Lord,  can  never  think  that  they  have  felt  the  fanc- 
tifylng  virtue  thereof,  and  this  keeps  iVv^ia  io^u'ws.'^ics^ 
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pit  of  difcouragement :  it  is  true,  they  that  are  not  fanfti-* 
fied  and  made  holy,  they  difcover,  that  they  never  be- 
held this  glory  of  the  Lord  :  for  this  meeting  of  aUri^ 
butes,  makes  a  meeting  of  graces,  in  the  perfon  that  fees 
it  favingly.  But  you  muil  remember,  That  this  virtue 
will  never  be  perfeflly  felt,  till  this  glory  be  perfeftly 
beheld  in  heaven,  where  *'  We  Ihall  be  like  him,  becaufe 
we  fball  fee  him  as  he  is."  And  therefore,  fince  you 
cannot  judge  and  try  yourfelf  by  a  perfeft  fandlification, 
try  it"by  the  beginnings  of  it ;  this  transforming  virtue, 
this  fanfitifying  virtue  is  prefent  with  you,  though  you 
cannot  difcern  it.  But  that  you  may,  through  grace^ 
difcern  fomething  of  it,  let  me  alk  you  what  makes 
you  wreftle  in  fecret  fometimcs  againft  fin,  if  it  be  not 
fome  Canfikifying  virtue  ?  What  makes  the  prevalence 
of  fin  to  humble  you  to  the  dufl:  ?  What  makes  you 
lament  your  own  unholinefs  and  impurity  ?  What 
makes  you  long  and  groan  for  complete  viftory  over, 
and  freedom  from  fin  ?  What  makes  you  glad  of  any 
viftory  over  your  corruption,  when  this  glory  ftiines  ? 
What  makes  your  heart  to  rife  againft  fin  ?  And  when 
fin  prevails,  what  makes  you  find  yourfelf  uneafy,  and 
out  of  your  element,  always  till  the  Lord  return,  and 
until  you  get  a  new  dip  in  the  Jordan  of  the  blood  of 
the  Lamb?  You  have  no  mercy  on  your  lufts,  and 
are  at  no  peace  with  them,  but  ftill  crying,  Vengeance 
upon  them  !  Why,  it  is  juft  the  fan6tifying  virtue,  that 
flows  from  this  view  of  the  glory  of  God  in  Chrift,  in 
whom  Mercy  and  Peace  meet  with  Truth  and  Righ- 
teoufnefs.  If  you  fall  and  ftumbje  at  any  time,  belie- 
ver, is  it  not  like  the  (lurabiing  of  a  horfe,  that  makes 
you  run  the  fatter  ?  So  as  you  get  more  good  of  one 
fall,  than  a  natural  man  will  get  of  a  hundred  duties, 
while  it  makes  you  always  the  more  humble,  and 
watchful,  and  circumfpeft,  and  dependent. — Why,  by 
all  this,  it  appears  (whatever  be  the  defeft  of  your 
fanttification)  that  having  beheld  the  glory  of  God, 
you  are  changed  into  Uhe  fame  image  from  glory  to 
glory :  you  have  feen  the  glory,  and  felt  the  virtue  of 
this  harmonious  meeting  of  divine  attributes  in  Chrilh 
£uc  then  agSLin, 
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8.  Hence,  we  may  fee  ground  of  Terror  to  all  Chrift- 

lefs,  unbelieving  fouls,  that  never  have  feen  the  glory, 
nor  felt  the  virtue  of  this  harmonious  meeting,  and 
live  carelefs  about  either  of  thefe.     What  Ihall  I  fay  ? 
"  If  our  gofpel  be  hid,  it  is  hid  to  them  that  are  loft, 
in  whom  the  god  of  this  world  hath   blinded  the  minds 
of  them  that  believe  not,  left  the  light  of  the  glorious 
gofpel  of  Ghrift,  ftiould  Ihine  in  to  tlieni,"  2  Cor.  iv.  3,4. 
It  may  be,  you  are  prefuraing  upon  the  mercy  of  Godt 
while  yet  your  eyes  are  blinded,  that  you  do  not  fee 
the    truth    of  his   threatenings  ftanding   againft  you : 
and  therefore,  O  blafphemer !    do  you  think,  that  he 
will  be  a  God  of  mercy,  and  not  a  God  of  truth  ?  Nay, 
his  mercy  will  never  be  vented,  unlefs  the  glory  of  bis 
truth  be  falved.     Perhaps  you  are  fpeaking  peace  to 
yourfelf,  faying,  *^  I  ftiall  have  peace,"  while  yet  your 
eyes  are  blinded,  that  you  do  not  fee  how  God's  being 
at  peace  with  a  finner  is  confiftent  with  his  righteoufncfs, 
in.  taking  vengeance    upon  fin.     O  then,    blafphemer 
and  prefumer  !  do  you  think,  that  God  will  be  a  God. 
of  Peace,  and  not  a  God  of  Righteoufnefs  ?    Know  it, 
then,  in  the  Lord's  name,  O  finful  unbelieving  wretch, 
that  as  there  is  no  mercy  for  you,  to  the  difcredit  of 
God's  truth;    fo  no  peace,    to  the  diflionour  of  his 
righteoufnefs.     You  expeft  mercy  and  peace  feparate 
from   truth  and  righteoufnefs ;     and   therefore  mercy 
and  truth  fliall  be  feparate  from  you ;  and  truth  and. 
righteoufnefs  will  meet  with  you  in  fury,    and  with 
a  vengeance. — Your  falfe  hope  of  mercy  and  peace, 
makes  you  merciful  to  your  lufts,  and  at  peace  with 
your  idols  :    but  the  truth  and  righteoufnefs  of  God, 
which  you  exclude  from  the  meeting,  will  hide  mercy 
and  peace  for  ever  from  your  eyes  :    Juftice  inftead  of 
mercy,  war  inftead  of  peace,    will  enfue  ;    for  truth 
and  righteoufnefs   will   execute  judgment  upon   you, 
for  the  abufe  of  mercy  and  peace ;  while  through  un- 
belief, you  do  not  fee,  or  approve  their  meeting  toge- 
ther, and  kiffing  each  other  in  Ghrift.     While  you  are 
in  this  cafe,  you  cannot  meet  with  God,  though  you 
may  meet  with  his  people  at  ordinances,  or  at  a  com- 
inunioa-tablc :  yet  God  and  you  xit\^i  mt^\Jc>^tJ^«*- 
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nay,  you  have  other  company;  the  Devil  aad  you 
meet  together ;  and  your  lufts  and  you  embrace  each 
other ;  the  world  and  you  meet  together,  and  its  va- 
nities and  you  do  kifs  each  other ;  the  law  and  you 
have  met* together,  and  its  curfe  and  you  do  embrace 
each  other :  biit  becaufe  you  do  not  fee  the  terrible 
curfes  and  threatings^  that  you  are  under,  remember, 
that  in  a  fhort  while,  death  and  you  will  meet  toge- 
ther, and  its  cold  arms  and  you  muft  embrace  each 
other;  and  if  this  gofpel  be  Hill  hid  to  you,  then, 
after  that,  hell  and  you  will  meet  together,  and  the 
flames  of  divine  wrath  and  you  will  embrace  each 
other  to  eternity  ;  and  the  motto  written  upon  the 
door  of  your  hell,  will  bs,  *  Tae  vengeance  of  Truth 
and  Righteoufnefs,  for  the  abufe  of  Mercy  and  Peace.* 
Let  this  word  of  terror  fink  into  your  confcience, 
O  gracelefs,  GhrilHefs,  unbelieving  foul,  that  never  faw 
the  glory,  nor  felt  the  virtue  of  this  bleffed  meeting ; 
and,  Gallio-like^  ^*  Care  for  none  of  thefe  things.'* 
But,  on  the  <ytfier  hand, 

9.  Hence,  from  this  dodrine,  fee  ground  of  comfort 
to  all  believers  in  Chrift,  who  have  feen  the  glory, 
and  felt  the  virtue  of  this  harmonious  meetings  of  divine 
attributes  in  Chrilt.  This  dodlrine  is  as  cohifortable 
to  you,  as  it  is  terrible  to  others.  Can  ybii  fay, 
before  God,  that  thofe  two  marks  are  your  experiences? 
Then  I  can  fay,  that  all  the  comforts,  that  iffue  from 
that  glorious  meeting  in  Chrift,  belong  to  you  ;  and 
God  allows  you  ftrong  confolation,  who  have  fled 
for  refuge,  to  the  hope  fet  before  you;  For  that  city 
of  refuge,  to  which  you  have  fled,  is  the  centre  of  the 
meeting,  and  the  trifling-place,  where  they  kifs  one- 
another  harmonioufly.  Why,  fay  you,  What  concern 
bave  I  in  their  meeting,  and  embracing  each  other  ? 
O  believer,  they  met  together  for  your  fake,  and  kiffed 
one-another  out  of  kindnefs  to  you  :  For  there  were  no 
real  jarring  among  them  ;  but  all  the  apparent  jarring 
was  about  you ;  and  how  they  Ihould  be  glorified  in 
your  falvation  :  and  when  infinite  wifdom  found  the 
ranfom,  and  fo  the  way,  how  they  Ihould  all  be  glorified 
in  your  eternsil  haj^inefs,  \ixcxi  tUt^  hugged  each  other 
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in' their  afrtls*  M  it  wer^j  in  a  I'clpture  of  joy,  for  your 
lake;  '*'His  delights  were  with  the  fons  of  men/'  Prov. 
vrii.  31.  It  was  'not  one  attribute  only,  that  had  its 
delight,  fatisfiiclion,  and  glory  ;  it  is  delights,  in  the 
plural  number ;  for  all  the  attribiites  of  Gdd  had 
their  delights :  and  whereabout  Was  it  ?  Why,  the 
council  of  peace  was  concerning  you;  ''  For  his  delights 
were  with  the  sons  of  men.'*  And  you  having  feeh 
the  glory  of  this  device,  and  felt  fomething  of  the  vir. 
tiie  thereof,  God  and  you  have  met  together,  and 
Chrift  and  you  have  kiffed  each  other:  he  hath  em* 
braced  you,  and  you  have  embraced  him ;  and  that 
cmbracement  is  a  pledge  and  earned,  thiat  he  and  you 
will  meet  together  in  heaven,  and  embrace  feach  other 
to  eternity.  This  meeting  and  embracenient  is  fouilded 
upon  the  harmonious  meeting  and  embfacement  of 
the  divine  attributes  in  Chrill ;  'and-  therefore,  it  fliall 
be  fure, 'abiding,  and  everlafting ;  and  all  thefe  iattri- 
"butes  are  engaged  for  your  comfort  and  fupport :  and 
this  glory  of  the  Lord,  you  fliall  for  ever  behold  ;  for 
Chrift,  in  whom  all  thefe  glorious  perfeftions  meet  to- 
gether,  hath  prayed  for  it ;  **  Father,  I  will,  that  thefe, 
whom  thou  haft  given  me,  be  with  me,  where  I  am, 
that  they  may  behold  my  glory  which  thou  haft  given 
nie/^  John  xvri.  24.  Here  then,  believer,  is  ground  ' 
of  comfort  to  you,  in  every  cafe.  Comfort  againft 
Defertidn ;  it  is  long  fince  Chrift  arid  you  met  together, 
and  kiffed -each  other?  Behold,  here  isthe  reafon;  "  He 
will  never  altogether  leave  you,  norforfake  you;"'  but 
certainly  meet  with  you,  now  and  then,  when  he  fees  it 
lit ;  and  give  you  the  other  kifs  of  his  infinitely  bleffed 
lips,  and  embrace  of  his  arms  ;  till  you  come  to  the 
intimate,  immediate  ehibracem'ents  of  his  love  in  glorj*: 
Why  ?  becaiife,  "  Mercy  and  truth  are  niet  togetlier, 
righteoufnefs  and  peace  have  kiffed  each  other."  So 
fare  as  Mercy  arid  Truth  are  met  together,  as  furely 
will  tlie  Lor^  nieet  with  you.— Here  is  comfort  againft 
the  Law,  when  it  comes  in  as  a  covenant  Xipon  your  con- 
fcience,  faying,  Pay  what  thou  oweft,  or  otherwife  (hou 
art  curled,  aiid  ihirft^o  to  hell :  Arid 'the  i&ki^  %^tvtv^ 
Vqx.II  tM  VOL 
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in  the  name  of  Truth  and  Righteoufnefs,  feems  terrible. 
But  you   m\w  foon  anlvver  by  faith,  and  fay,  *  O  law, 

*  the   demand   is  juft   indeed,   and   agreeable   to  Truth 

*  and    Righteournefs ;     but    you    miftake    the    [>erfon ; 

*  for  Truth  and  Righteoufnefs  have   already   met   with 

*  Mercy    and    Peace,     in    the    Perfon    of   Chrill,    my 

*  hufl)and,  who   endured  all   my   hell,    and   became  a 

*  curfe  for   me  ;    and   therefor.,  I  have   no   ground   to 

*  fear  the  hell   thou  threatens,  nor   the  curfe   thou   de- 

*  nounces,  nor  any  liablenefs  thereto.' — Here  is  com- 
fort ao;ainIl  Satan,  and  his  temptatic^ns  :  for  this  blefffd 
meeting  in  Chrill,  did  concert  his  ruin,  and  the  bruifing 
of  his  head ;  "  The  Seed  of  the  woman  fliall  bruife 
the  head  of  the  ferpent,"  Gen.  iii.  15.  Satan  fl»all  be 
bruifed  under  your  feet  fiiortly.  Here  is  comfort 
airainft  church-divifions  and  commotions;  when  neither 
minillers  nor  private  Chriftians  do  meet  together,  or 
embrace  one-another  with  love  and  amity.  Is  this  fad 
and  alfliding  to  you  ?  Here  is  a  meetii;g,  that  may 
p;ive  you  comfort  in  that  cafe :  for  no  mt  mber  of  that 
meeting  will  ever  differ  among  them 'elves,  or  call  cut 
with  yon.  —  Here  is  comfort  againft  your  jarring 
with  friends:  What  do  I  know,  but  there  is  fome  here, 
that  cannot  get  lived  in  peace  with  fuch  a  friend  or 
relation ;  nor  their  Chriftian  liberty  enjoyed,  becaufe 
of  their  frowns  ;  and  perhaps,  they  are  as  aliens  to 
you,  not  in  fpeaking  terms  with  you;  you  cannot  meet 
together  with  them  cordially,  nor  embrace  one  ano- 
ther amicably  ;  but  let  this  be  your  comfort,  in  that 
cafe;  '*  Mercy  and  truth  are  met  together,  righteoufnefs 
and  peace  have  kiffed  each  other;'*  and  you  have  got 
a  kifs  by  the  bye,  and  that  is  better  than  all  the  friends 
in  the  world.  —  Here  is  comfort  againft  public  cala- 
mities, that  feem  to  be  approaching,  or  perfonal  trials, 
that  may  be  coming  upon  you.  —  Here  is  a  cordial, 
thontrh  affliction  and  you  meet  together ;  though,  in 
a  liule,  death  and  you  meet  together;  yet  this  meeting 
of  d.vine  attributes  in  Chrift,  your  glorious  Head, 
fpeaks  comfort,  and  fafety  to  you  in  every  cafe:  though 
)Ou   lliould  die  diilra£led,  this   meeting  cannot  be  dif- 

iblved;    and  you  having  feeu  ihc  ^lory^  and  felt  the 
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V-rtae  thereof,  111  ill  be  fure  to  enjoy  the  benefit  of  it 
to  eternity  ;  "  Yea,  furely  goodncfs  and  mercy  Ihall 
follow  yon,  all  the  days  of  your  life,  and  you  fliall 
d.vell  in  the  houfe  of  tiie  Lord  for  ever." 

10.   Tiie  lafl  Iivference  is,   H-jnce   fee  the  duty  of  all 
that   hear   and   knoy   tiiis   joyful   found  :    Never   was 
there  a  fvveeter  found   in  heaven,  or   in   earth.     And 
w'hat   is  the  duty  of  all   you  that  hear  it  ?    Surely  the 
news   of  fuch  a  glorious   and  harmonious   meeting  of 
the  divine   perfections,  about  the   falvation  of  finners^ 
in  and  by  Chrill   Jefus,    fliould  be  joyfully   received. 
Here  is   the   good   tidings  of  great  joy  unto  all  people, 
Luke  ii.  10.     When   EiizUi*:;th,  the   mother  of  John, 
a?id  Mary,  the  mother  of  Jefus  our  Lord,  met  together 
and  faluted  each   other,  the .  babe   leapt   in  Elizabeth's 
womb  for  joy.     Bc^hold,  here  is  yet  a  more  wonderful 
meeting,  and  faluiation  among  the  jarring-like  attributes 
and  perfections  of  God  ;  and  furely  if  the  babe  of  grace 
be  in  your  heart,  it  will  leap  for  joy,  when  you  perceive 
foch  a  blf  ILd  meeting  aud  falutation.     O  !  may  it  not 
bring   our   heart  to  our   mouth,    and   make  it  flutter 
within  us,  when   we   hear  of  fuch  a  falutation  as  this» 
^'  M^rcy  and   Truth   are  met  together,  Righteoufnefs 
and  Peace   have   embraced  each  other." — And  again, 
Wiiat  is  your  duty,  bt^liever,  who  not  only  bears,  but 
knows  this  joyful  found  ?    Your  duty   is,  not   only   to 
rejoice,    in  this  matchlefs  harmonious   conjunction   of 
divine  attributes  in  Chrift  ;  but  to  examplify  the  fame, 
by  an  harmonious  conjundion  of  graces  and  holy  virtues 
in  you.     Let  Mercy   and  Truth   meeting  together,  as 
divine  attributes,  in  Chrift,  be  examplined   by  Mercy 
and  Truth  meeting  together,  as  divine  virtues  in  you  : 
Let  Righteoufnefs  and  Pea'ce  kiffing  each  other  in  iiim,  . 
be  examplified  by  Righteoufnefs  and  Peace  kiffing  eacti 
other  in  you.     Let  the  meeting  of  Mt^rcy  and  Truth 
engage  you  to  be  merciful  and  true;  *'  Merciful,  becaule 
your  heavenly  Father  is  merciful;  and  true,  becaufe  he 
defires   truth  in  the  inward  parts."     Let  the  embraces 
of  Righteoufnefs  and  Peace  engage  you,  to  be  righteous 
and  peaceable ;  that  is^  to  be  Iludcnta  ot  Pux'w^  "^t^^ 
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Kcace ;  "  For  the  wifdom  that  is  from  above,  isfirft- 
jliire,  and  then  peaceable,"  James  iii.  17.  It  is  declared 
ill  the  verfe  following  our  text,  that  it  is  the  dtrfign  of- 
thefe  perfections  of  God,  looking  down  harmonioufly- 
from  heaven,  to  make  fuitable  graces  fpring  up  from 
the  earth :  "Truth  Ihall  fpring  out  of  the  earth,  and- 
Righteoufnefs  fliall  look  down  from  heaven."  When 
die  Sun  of  righteoufnefs,  in  whom  all  the  excellencies 
of  Grod  do  Iliine,  looks  down  ;  then  as  the  natural  fun 
fUedding  its  influences,  makes  fruit  to  fpring  up  from 
the  earth:  fo  the  Sun  of  righteoufnefs  looking  down  and' 
Hiedding  abroad  his  influences,  makes  Truth,  and  all  the 
reft  of  the  fruits  of  the  Spirit,  to  fpring  out  of  the  earth, 
out  of  the  heart,  the  foil  where  they  are  fown,  in  rege- 
neration* 0 1  does  Mercy  look  down  from  heaven  to 
you,  in  friendihip  witli  Truth  ?  Shall  not  this  Mercy 
make  you  merciful  to  the  bodies  and  fouls  of  others, 
by  doing  them  all  the  temporal  and  fpiritual  good  that 
you  cani  And  fliall  God  manifeft  his  Truth,  in  con- 
junftion  with  Mercy  towards  you;  and  will  you  not  be 
•a  friend  to  Truth,  even  to  all  the  precious  truths  of  his 
gofpel?  Shall  not  Truth,  in  oppofition  to  hypocrify,  be 
your  fludy ;  and  Truth,  in  oppofition  to  error,  be  your 
concern  ?  And  this  Truth,  in  conjunfilon  with  Mercy  : 
For,  when  Truth  is  in  any  hazard,  Ihould  not  Mercy 
to  your  own  foul,  and  the  fouls  of  others,  make  you 
zealous  for  it ;  and  mercy  to  your  children,  and  the 
generation  that  is  to  come  after  you,  on  whom  we  Ihcw 
no  mercy,  if  truth  be  not  tranfmitted  purely  to  them, 
as  it  was  by  our  forefathers  to  us,  at  the  expence  of  their 
blood;  however,  now,  the  waters  of  the  fanftuary  are 
puddled  ? — Again,  does  Righteoufnefs  and  Peace  look 
down  from  heaven,  kindly  embracing  each  other  in  your 
behalf,  believer?  And  fhall  not  you  be  aftudent  of  Righte- 
oufnefs, in  oppoiiiion  to  all  unrighteous  and  unholy  ways; 
and  of  Peace,  in  oppofition  to  contention  and  difcord : 
**  As  much  as  poflible,  follow  peace  with  all  men;  and 
holinefs,  without  which,  no  man  fliall  fee  the  Lord.'* 
Does  God  j2:lorify  his  righteoufnefs  towards  you  ?  And  ^ 
will  you  lludy  no  righteoufnefs  in  your  converfation  to- 
wards  God  and  man  ?  Does  God  ^^t^  ^^c^  to  you,  and 
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rwill  you  be  at  war  with  him  ;  and  love  tolive  in  wtr 
,with  any  of  bis  ?  Shall  that  be  the  difpofuion  of  any, 
-with  whom  God  is  at  peace  ?  ''  ,0  tell  it  not  in  Gath!-' 
Surely  there  .is  none  :here,  that  have  tafted  of  this  fweett 
,  peace  of  God  ;  but  they  would  dcfire  to  live  at  peace 
.with  alLmen  ;  and  particularly  with,  all  the  faints.— 
They  would  dtiire  to.  fee  all  the  hcnell  minifters  of 
Sc/.land,  meeting  together  more .  kindly  than  they  do, 
.and  embracing  .each  other.  Some,  indeed,  are  .at  this 
time  reproached,  as  '  enemies  to  peace  in  the  church*;* 
but  the  matter  is,  Peace  mull  not  be  ftudied  feparatcly 
.from  Righteoufnefs,  or  Mercy  feparately  fromfTrutii; 
but  all  as  meeting, .arid  embracing  one  another  :  for 
•Mercy  and  Peace,  without  Truth  and  Righteoufnefet; 
is- a  cruel  canfpiracy  again  11  God  and  man. 

Now,  certain  things  have  paft  concerning  the  Truths 

of  God,  and  the  Righteoufnefs  of  Chrift  in  our  day, 

Avhich  fonie  think  will  Hand  infamous  till  the  judgment 

lof .  the  great  day  ;    and  this  Truth   and^  Righteoufnefs, 

'.being  the  great  minillerial  truft,  fome  chufed  rather  to 

■:be  reproached  by  the   world,   than  be  challenged  by 

God  and  their  own  confcience,    as  betrayers   of  the 

truft.     However,  O  believer,  fludy  you  through  grace, 

to  get  a  match  made  up  between  Mercy  and  Truths 

rRighteoufnefs  and  Peace  in  you,  feeing  there  can  be 

no  merciful  Peace  to  the  prejudice  of  righteous  Truth  : 

T^andrltudy  to  get  all  thefe  attributes  of  God,  examplified 

in  your  heart  and  liftj;  and  the  leal  and  imprefs  therepf 

upon  your  foul ;  you  being  united  to  Qirift,  in  whoia 

all  thefe  glorious  excellencies  of  God  do  meet  together, 

with  harmonious  embracements.    *'  Out  of  Chriil's  fuU 

*ncfs,  do  you  receive,  and  grace  for  grace:"  as  the  child 

receives  .member  for   member   from    the   father,    and 

*  See  the  reafon  of  this  a/Iigned,  Sermon  IV.  intkled,  Chri/i  the 

^Feople^j  C'j'uenant^  in  a  foot  note. — The  hearty  friends  to  the  dodrinc 

of  grace,  in  thofe  days,  were  vcryunjuft'y  accuiedwith  Antinonjianirm  j 

and  the  flrenuous  fupporters  of  ihe  doifltinc  of  free  juflification,  through 

-  the  imputed  righteoufnefs  of  Ghrrfl,  without   the   works   of  the    la\*% 

-tWerc  injur  ioufly  calumniated  as  enemies'  to  bol'mefs^  and  as  difturhers  cf' 

'the  peace  of  the  church, — This  matter  is  further  clcaed  up,  in  a  note, 

tbgut  the  uiiddkof  ;h^fc  Sermons,  intitled,  La'U'-cicatfo^ar.dOoJ^^d-VxJv 

M  3  <^^ 
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the  paper  letter  for  letter  from  the  prefs  :  fo  beholding 
his  glory,  be  you  changed  into  the  fame  image,  by 
receiving  mercy  for  mercy,  truth  for  truth,  righteoul- 
pefs  for  rightcoufnefs,  and  peace  for  peace  ;  out  of 
his  fulnefs,  do  you  receive  grace  for  grace,  holinefs 
ior  holinefs,  and  an  holy  virtue  luitable  to  every  holy 
perfe£lion,  that  is  in  him  ;  and  all  thefe  harmonioufly 
meeting  together,  and  kifling  each  pther  in  you.  Let 
no  heavenly  grace,  or  holy  duty  be  excluded  out  of 
the  meetings  :  Let  faith  and  repentance  meet  together ; 
Jet  love  and  new  obedience  kifs  each  other  ;  let  know*- 
.ledge  and  pradlice  meet  together,  and  prayer  and  praifcs 
embrace  each  other ;  yea,  let  oppofue  like  graces  n)eet 
harmonioufly  in  you  ;  let  humility  and  boldnefs  meet 
together ;  let  godly  forrow  and  holy  joy  embrace  each 
other.  Here  is  the  gofpel-holinefs  we  call  you  to,  in 
a  fuitablenefs  to  thefe  harmonious  attributes  of  God  in 
Cihril^  If  the  world  call  you  Antinomians,  know  it  is 
the  will  of  God,  that  by  well- doing,  you  put  to  filence 
the  ignorance  of  fooliih  men,  i  Pet.  ii.  15.  Let  the 
mouth  that  reproaches  the  gofpel,  be  llopt  by  the  power 
of  it,  in  your  vvalk# — The  world  will  furely  reckon  you 
the  greatell  liars  that  give  the  greateil  light ;  ''  There- 
fore let  your  light  fo  (hine  before  men,  that  others  fee- 
ing  your  good  works,  may  glorify  God  ;"  even  the 
works  of  Mercy  and  Truth,  Righteoufnefs  and  Peace, 
Jiand  and  hand  together;  and  thus,  for  the  fake  of  the 
glory  of  G<;>d,  the  honour  of  Chrilt,  and  the  credit  of 
the  gofpel,  let  the  world  know,  that  you  have  feen  the 
glory,  and  felt  the  virtue  of  thefe  perfettions  of  God, 
harmonioufly  meeting  and  embracing  each  other  in 
ChrilL  Here  is  your  duty  and  work,  believer,  in  the 
vv^ildernefs  j  and  now  in  all  your  fliort-comings  therein, 
flill  look  again  to  God'^s  holy  temple,  to  Chrilt,  the 
meeting-place  of  thefe  divine  perfections.  This  is  the 
mercy-feat,  of  which  God  fays,  Exod,  xxv.  22.  **  There 
will  I  meet  with  thee,  and  commune  with  thee,  from 
between  the  cherubims:'*  And  every  new  meeting  with 
God  there,  will  bring  in  new  flrength,  for  all  your  work 
jpnd  warfare  in  time,  till  God  and  you  meet  together, 
/fnd  ^jubiace  one-anolher,  \n  ^lovy^ihtou^h  eternity. 
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And  now,  believer,  I  know  you  would  defire,  that  . 
ethers  fliould  Ihare  of  the  fame  happinefs  with  you  ; 
and  therefore,  pray,  that  a  fliort  concluding  word  may 
be  bleffed  with  power,  to  thoufands  that  hear  nie. — 
O  ye  that  are  by-ftanders  and  hearers  only,  in  whatever 
corner  of  this  houfe,  round  about  me,  whether  you  be 
in  my  view  or  not,  you  are  in  (Jod's  view  ;  and  I  have 
a  word  from  him  to  you  all :  And  as  I  have  told  you» 
what  a  terrible  thing  it  is,  to  live  and  die  in  unbelief, 
with  refj^ft  to  this  glorious  device  ;  fo  now  I  would 
tell  you  your  duty,  in  this  matter  ;  and  how  you  may 
fliare  of  the  b!eflii)gs  and  benefits  in  time,  and  for  ever, 
that  flow  from  this  glorious  meeting  and  embracement; 
and  it  is  by  klfli'ig  the  Son  of  God,  in  whom  all  the 
attributes  of  God  do  ki!*s,  and  embrace  each  other ; 
*'  Kifs  the  Son,  left  he  be  angry,  and  ye  perifli  from 
the  way  ;  when  his  wrath  is  kindled  but  a  little:  blcflcd 
are  all  they  that  trull  in  him,"  Pfal.  ii,  12.  BlelLd  are 
all  they  that  kifs  and  embrace  him.  Would  you  then 
iliare  of  the  grace  and  glory,  that  iffue  from  this  won- 
derful meeting,  and  ineflFable  embracement  among  the 
divine  perfections,  in  Chrilt  the  Son  of  God  ?  O  then  I 
come  and  kifs  the  Son  :  O  down,  down  with  carnal 
thoughts  !  carnal  kiffxng,  caroufing,  and  cajoUing ; 
here,  here  is  an  object  worthy  of  the  moll  endeared 
embraces  of  the  immortal  foul. — O  come!  and  fcifs 
the  Son,  by  believing  in  him,  and  applying  the  benefits 
of  this  glorious  tranfatlion,  to  yourielf;  and  be  who 
you  will,  if  you  kifs  and  embrace  the  Son,  you  fliall 
find  thefe  glorious  attributes  of  God,  kifling  and  em- 
bracing you,  and  hugging  you  in  their  amis.,  aa  a 
darlin;^  of  heaven,  and  a  favourite  in  the  lx)ufe  of  God: 
Are  the  attributes  of  God,  embracing,  ot.'e-another. 
in  Chrill  ?  O  flee  in  to  their  embraces,,  by  fleeing 
in  to  Chrift  :  *'  Say  not,  Chrift  -is  in  heaven,  how 
Ihall  1  embrace  him  ?  For  the  word  is  nigh,  even 
in  your  mouth,  and  in  your  heart,"  Rom.  x.  8..  q.  n. 
So  near  is  he  in  this  word,  that  you  may  kifs  him  with- 
your  mouth,  as.  it  were,  and  embrace  him  in  your 
heart  :  and  to  take  in  this  word  of  grace,  and  Chrift  in 
it^  is  to  embrace  lum.  ■  What  do  you  t^Y  ^^^v^^^^'^^^^- 

M4  ^^^= 
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man,  woman  ?  Are  you  afraid,  that  Truth  and  Righ- 
teojufnefs  confpire  againftyou,  and  hinder  Mercy  and 
Peace  from  ever  meeting  with  you,  and  embracing 
you  ?  O  no:  Fear  not ;  only  believe,  that  Mercy  and 
l>uth  are  met  together,  and  that  Righteoufnefs  and 
Peace  have  kiflfed  each  other  in  Chrift.  Truth  w  ill  -not 
(land  in  the  way  of  mercy  ;  for  they  have  klfled  each 
ether.  He  is  indeed  an  infinitely  juft  God,  to  take 
vengeance  upon  fin  ;  but  jailice  will  not  hinder  mercy 
from  coming  to  you :  only  believe,  that  JulUcc  and 
Mercy  are  reconciled  in  ChrHl,  fo  as  Mercy  can  vent 
towards  you,  to  the  credit  of  Juftice,  But,  O!*  may 
fuch  a  black-raouth*d  finner  as  I,  as  black  as  hell  and 
the  devil,  cxpeft  a  kifs  of  fuch  an  infinitely  fair  Jefus? 
Is  that  to  be  expected,  that  fuch  oppofites  (hould 
meet  in  one  another's  arms  ?  Yea,  man,  woman,  aU 
low  me,  a  black  finner  like  yourfelf,  to  be  the  happy 
jneffenger,  to  tell  you  in  God's  name,  that- be  ye  as 
black  as  you  will,  fuch  a  meeting  and  embracing  be- 
twixt Chrift  and  you,  is  more  to  be  expe6^ed,  than 
ever  men  or  angels  could  have  expefted*  that  infinite 
Juftice  and  mercy  fhould  have  met  together,  and  kiiTed 
each  other  in  a  God-man  :  and  this  unexpected  meet- 
ing is  the  very  ground,  upon  which  your  expeftation 
of  a  meeting  with,  and  embraceraent  of  God  in  Ghritt, 
is  to  be  founded.  O  then,  come  and  kifs  the  Son  : 
Why,  but  1  cannot,  fay  you  :  I  think,  1  would  gladly 
do  it ;  bat  I  cannot  get  near  him,  to  kifs  and  em- 
brace him.  Indeed  this  kindnefs  muft  begin  on  his 
fide  ;  and  therefore,  O  pray,  that  he  would  come,  and 
meet  you  with  a  kifs  of  infinite  love.  Say  with  the  . 
church,  Song  i.  2.  "  Let  him  kifs  me  with  the  kifles  of 
his  mouth  ;  for  bis  love  is  better  than  wine."  If  that 
be  the  language  of  your  foul,  O !  I  cannot  embrace  him ; 
but  my  heart  fays,  O  let  him  come,  and  embrace  me  : 
4ind  draw  me  out  of  the  etpbracements  of  all  roy  former 
lovers  and  lufts,  that  J  may  never  kifs  any  idol  in  the 
\vorld  again ;  but  may  live,  and  die  in  the  arms,  and 
embraces  of  the  Son  of  God :  Is  that  the  language 
of  your  foul  before  the  living  God  ?  Why,  then  the 
embraccmcni  betwixt  Ghnl\  atvd  ^oa  v^  Xs^^-^i  >5aai  * 
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ihall  never  have  an  end ;  for  it  is  a  pledge,  that  he  and 
you  fhall  meet  together  ii^  h^avjui,  s^nf}- emjbraca  ea£^ 
other  to  eternity. 

Now,  though  I  hope,  that  this  glorious  meeting  of  di- 
vine perfections  in  Ghriil,  hath  put  forth  fome  virtue,  to 
dfaw.  in  foa^e.poor^foul,  to  the- match  :   yjet.Iifcarj  \i\^%: 
the  rapft  part  are  but  ftiU  as  idle  hearers  an.d  Iprttatprs, 
»s  if  they  were  not  concerned.     But,  O  man,  woman, 
young  or  old,  unconcerned  foul.  be.  what  you  wjllj.  P 
yet,  will  you  come,   and  fee  the  greatell  fight,  that  ever 
was,  or  will  be  in  heaven  or  earth,  *'  A  bufh  burning, 
and  not  confumed;"    all ;tlie  burning  and  Ihinhig  attri- 
butes of  God,  meeting  with  infinite  harmony,  in  the  bufli 
of  our  nature :  and  yet,  the  bufli  able  to  l>ear  the  glory, 
Zech.  vi.  15.     O  come,  and  wonder!  Here  is  the  won- 
der of  men  and  angels!  For,  this  is.  a  wonderful  n?^etinj^ 
to  them.     And  the  name  of' the  meeting-place  is  juflljr 
called,   Wonderful  !   G  come,  and' partake ;   for  tbo 
meeting  is  concerning  your  falvation,  in  Ghrift;  "  Hjd 
idelights  were  with  the  fons  of  men.'*     Ocome,  an4 
fiiig  to  the  praife  and  glory  of  this  wonderful,  harmoni- 
ous em.brace.ment  of  divine  perfeftions  in  Ghrifl:;   efpe- 
cially,  you  that  partake  ;  fo  as  to  fee  the  glory,  apd  fifeel 
the   virtue  thereof.     O  will  you  fing  with  your  hearts,^ 
and  lips,  and  liyesy  faying.  Glory  to  God,  that  hia  attri- 
butes have  met  together,  and  kiffed  each  other, in  Ghrift; 
and  that  ever  the  like  of  me,   got  a  kifs   by  the  bye?* 
Glory  to  God,  that  there  i§  no  breaking  of'this  meeticig,^ 
nor  parting  of  thefe  embraces,  by  fin,  Satan,  earth,  or 
hell ;  but  that  they  meet  and  embraceeach  other  to  eter- 
nity.  And  though  you  cannot  mind  to  fijig  ajl  that  hatb 
been  faid;  yet  L  hope,  the  w^akeft  memory  may  mind^^ 
t©  fing  the  beft  notQ.of:  all  the  fermon,   every  dj^y,  f$y. 
ing,  Glory,  glory,  glory  to  God,  that   **  Mercy  apd* 
Truth  are  met  together,  Righteoufnefs  and  Peace  have. 
JriUfed  each  pth^r."/ 

SERMON. 
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Carnal  Consultation  unfolded;  or,  the  Great  Evil 
of  being  aftuated,  by  Carnal  Principles^  in  die  Mat- 
ters of  GOD,  evinced.  * 

Galatians  I.  16. 
'^Immediately  I  conferred  not  with  Jlejh  and  blood. 


\X7HEN  I  confidered  the  great  fpring  of  all  the 
^^  motions  and  actions  of  the  moft  of  people,  at 
this  day;  and  ,what  feems  to  be  the  grand  counlellors^ 
with  whom  they  generally  confer,  I  thought  it  was  evi- 
dent,  from  univerfal  practice,  that  flefh  and  blood  are  the 
great  principle  that  influence  the  deportment  and  beha- 
viour of  the  generation  :  And  when  I  confidered,  that 
not  only  the  wicked  world,  but  even  the  mofl  eminent 
ptofefTors  of  religion,  and  the  truly  godly  feera  to  dif- 
cover,  by  their  walk  at  this  day,  and  their  finfaJ  confor- 
mity at  this  day  with  the  world,  and  compliance  with 
the  courfe  of  the  times,  their  being  led  by  motives  from 
flefh  and  blood :  I  fay,  when  I  confidered  thefe  things,  I 
thought  the  contrary  praftice  and  example  of  the  great 
apoille  would,  at  leall,  be  fuitable  for  difcovering  the 
great  evil  of  living  under  the  conduct  and  influence  of 
fuch  carnal  principles:  *'  Immediately  I  conferred  not 
with  flefli  and  blood." 

The  falfe  teachers,  who  preached  up  the  ceremonial 
law,  were  doing  all  they  could  to  leffen  Paul's  reputa* 

*  Wc  are  not  pofitively  certain,  either  when  or  wiicrc  this  Sermon 
wa^  preached;  but,  from  the  place  it  hath  in  the  Author's  notes,  and 
fome  paiTages  and  references  in*  the  difcourfe  itfelf,  it  appears  to  have 
been  delivered  in  his  own  cluirch  at  Dunfermline^  fometimc  towards 
tlic  latter  end  of  the  year  1723, 
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tion,  who  preached  the  pure  gofpel  of  Chrill  to  the  Gen- 
tiles; and  therefore,  he  is  .  here  letting  himfelf  to  prove 
the  -divinity  of  his  milSon  and  doctrine,  which  he  doth 
feveral  ways  in  this  chapter;  particularly  from  ver.  ii, 
l^.  He  evidences  it  by  the  manner  wherein  he  receive 
cd  the  gofpel;  that  it  was  not  by  information  from  men, 
but  by  revelation  from  God,  and  immediate  infpiratioa 
of  Ghrift  himfelf.     Here  he  puts  them  in  mind, 

ill,  Of  his  education,  ver.  13,  14.;  that  he  had  been 
not  only  a  rejedler  of  Chrillianity,  but  a  perfecutor  of 
it :  this  he  doth,  that  they  might  be  allured  he  waa 
not  led  to  this  religion  purely  by  education,  fince  he 
had  been  bred  up  in  enmity  and  oppofuion  to  it :  an4 
that  it  behoved  to  be  fomething  extraordinary  that  had 
made  fuch  a  change  upon  him,  and  conquered  the  pre* 
judices  of  his  education  :  and  brought  him  not  only  to 
profefs,  but  to  preach  that  doArine  which  he  had  before 
fo  vehemently  oppofed. 

2dly,  He  puts  them  in  m;nd  of  his  converfion,  ver^ 
15,  16.  which  is  here  defcribed  four  ways. 

1.  In  the  author  of  it,  viz.  God,  the  efficient  caufe  ; 
and  the  pleafure  of  God,  the  moving  caufe :  ''  It  pleafed 

-God."     And  this  God  is  here  defcribed  two  ways. 

(i.)  He  is  defcribed  by  his  feparating  grace;  "  He 
feparated  me  from  my  mother's  womb."  Tne  cliapgethal 
was  wrought  in  Paul  was  in  purfuance  of  a  divine  pur- 
pofe  concerning  him,  whereby  he  was  appointed  to  be  $ 
believer  and  an  apollle. 

(2.)  God   is   here    defcribed  by    his    calling   grace; 
*'  He  called  me  by  his  gract^."     Paul  was  called  in  an* 
immediate  way  and  manner:    there  was  fomething  very 
peculiar,   and  extremely  fingular  in   his  converfion. — 
See  Afts  jx.  i, — 8. 

2.  Paul's  converfion  is  defcribed  in  the  manner  of  it; 
**  It  pleafed  God  to  reveal  his  Son  in  me."  Ghrift  wae 
not  only  revealed  externally  to  him,  but  alfo  in  him. 

3.  It  is  defcribed  in  the  end  of  it;  "  That  I  might 
preach  him  among  the  heathen."  Paul  was  .both  a 
Chriltian  and  an  Apoftle  by  revelation. 

4.  His  converfion  is  defcribed  in  the  effe£l  in  his  car- 
riage; *  Immediately  I  conferred  not'wvlUfL^itL^xviVi^^^i^* 
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Ffom  the  words  .wc  might  lay  down  and  profccute 
fcvcr^l  doflrinal  obfervations  ;  fuch^jis, 

(i.)  Tkat  the  Mtrcy  of  God  is  preventing  mercy>  to- 
wards  -all  whom  it  takes  hald  qpon  ;  it  prevents  them  ; 
before  ever  they  are  born,  they  are  fcparate. 

(2.)  That  none  are  Qalled  upon  the  account  of  any 
good -work,  or  fanctity,  or  blameleffnefs.in  themfelves; 
no:  they  are  called  of  grace,  and  of  the  good  pleafurc 
of  God. 

(3.)  T-hs|t  the  Dodtrine  of  Grace  is  the  revelati- 
on  of  Chrift  :  ^God,  ip  the  .gofpel,  reveals  his  Son  to 
us;  €«id,  by -his  Spirit,  reveals  him  in  us,  when  he  calls 
effi^dlually. 

"(4.)  That  when^the  Gofpel  is  revealed,  it  is  -God  that 
doth  it;  ''  Itpleafed  God  10  reveal  his  Son  in  .me." 

(5.)  That  to  preach  the  Gofpel,  is  to  preach  Chrift; 
k  is  not  a  preaching  of  Mofes,  but  Chrift. 

(6.)  That  in  matters  of  Religion,  there  ought  to  be 
©o  coAifiilting  or  conferring  with  flefli  and  blood.  Here 
the  apoftle  tells  us  his  own-pra<9:ice,  that  he  did  not  con- 
ftfk  therewith ;  he  did  not  confult  man,  nor  apply  hira- 
fclf  to  any  other  for  their  advice  and  direftion  ;  neither, 
as  in  -the  'following  verfe,  did  he  go  up  to  Jerufalem, 
4o  thofe  who  were  -apoftles  before  him,  as  if  he  need- 
ed ^o. be  approved  by 'them,  or  receive  any  farther  in- 
ftruCt-ions  or  authority  from  them  :  fo  that  it  could  not 
ht  pretended,  that  he  w^s  indebted  to  any  other  for 
his  knowledge  of  the  gofpel,  or  his  authority  to  preach 
it ;  but  it  appeared,  that  both  his  qualifications  for,  and 
tis  call  to  the  apoftolic  office,  were  extraordinary  and 
divine. 

But  akhcMigh  thefe  obfervations  are  couched  in  the 
words,  and  natively  deduced  from  them,  yet  I  choofe 
to  confine  myfelf  to  tae  confideration  of  this  text,  as  it 
«iay  be  taken  more  generally,  and  as  bearing  this  pro- 
pofition,  viZi 

DocT.  That  in  the  matters  of  God,  there  ought  lo  be 
no  confulting  with  flefh  and  blood,  "  Immediately  I 
conferred  «ot  with  flefli  and  blood.** 

k 
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In- profecuting-  this  fubjeft,  through  fupernatural  at 
fi{\aTice,  we  fhall  obferve  the  following  method  and 
order. 

1%  We  wouM  explain  what  is  to  be  undcrflood   by 
flefli  and  blood;  and  not  conferring  with  it. 

II.  We  would  confirm  the  truth  of  the  doflrine  by 
fcripture-examples. 

III.  Give  the  reafons  why  we  ougiit  not  to'confult 
with  fiefh  and  blood. 

IV.  Make  application  of  the  whole  fubjefl,  in  feveral 
ufes. 

I.  We-  would   explain   the  doftrine,  by  enquiring, 

1.  What  we  are  to  underftand   by  flefli  and  blood, 

2.  What  it  is  npt  to  confer  with  flefh  and  blood.. 

I  ft,  We  are  to  enquire  what  is  underftood  by  fieih"- 
and  blood.  In  general,  Man,  whoi  is  flefli  and  bloody- 
is  here  principally  intended  ;  men,  v/hether  good  or 
bad:  the  apoftle  confultednot  with  men,  but  gave  him-. 
felf  up  to  God.  ]VJore  particularly^  by  flefli  and  blood 
w'e  may  imderftand  carnal  eafe,  carnal  reafoo,  carnal 
friends,  and  carnal  counfels  of  fpiritual  friends. 

1.  By  flefli  and-blbod'  is  meant  carnal  eafe  and  in- 
terefl:.     Mailer,   fpafe  thyfelf';    what  need  all  this   toil- 
and  trouble  ?    is  the  language  of  eafy   nature.     Paul, 
being  now  convened,   and  fcJ   in  a  happy  Hate,   h?.v- 
ing-his  falvation  fceured,  carnal  eafe'  might  fay.   What 
need  yoU  go  and  effay  thefe  travails,   and'  encounter 
fuch  hardfliips,  in  propagating  the  gofpel  of  Chritt,  and- 
fpreadihg  the  knowledge  of  his  naitJe  ?     Nay,  but  Paul, 
having  got  Gbrift  revealed •  in  l;rm,  he  would  not  confult 
with  carnal  eafe  :   he  would ' now.  fj>end  and  be  fpent  for 
Cfarift. 

2.  By  flefli  and^loed  is  lifidetftood  carnal  reafoif.-  Paul 
vvas  now  divinely  taught,  as  Peter  was,  of  Whom.  Q)riflr' 
fays,  **  Flelh  and  .blood  hath  not  revealed 'thefe  things, 
unto  thee:'*  So  Chrift  was  reve^kd  in  Paul,  cot  by  flefli. 
and  blood;  that  is,  not  by  carnal' reafon,   or  natural 
U"QdcrIlaiidtngt  andnhere'fore  be"  would  not  confer  with 
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flelh  and  blood.     We  ought  not  to  confult  with  carnal 
rcafon,  in  the  matters  of  religion. 

3.  By  flefh  and  blood  is  meant  carnal  friends:  and 
by  thefe  I  underlland  not  only  natural  relations,  as  fa- 
ther, mother,  brother  and  filter,  who,  when  loved  and 
followed  more  than  Ghrift,  it  is  a  confulting  with  flcfh 
and  blood  ;  and  )[^racelefs  relations,  with  whom  our  con- 
ference and  confultation  cannot  but  be  a  conferring  with 
flc:fh  and  blood ;  but  alfo  all  ungodly  neighbours  and  ac- 
quaintances, whether  blood- relations  or  not:  to  confult 
with  them,  or  put  any  confidence  in  them,  is  to  confult 
wiih  flelh  and  blood. 

4.  By  flefh  and  blood,  is  meant  even  the  carnal  coun- 
fels,  and  carnal  arguments  of  fpiritual  friends  :  for  godly 
and  pious  friends  may  offer  ungodly  and  impious  coun- 
fels ;  fuch  as  Peter  to  his  mailer,  when  he  would  dif- 
fuade  him  fi-om  going  up  to  Jerulalem  to  fufFer  :  and 
Job's  wife  to  her  hufband,  when  (lie  faid  to  him,  "  Curfe 
God  and  die;'*  or,  if  it  may  be  rendered,  "  Blefs  God 
an  1  die,"  it  was  an  impious  intention  wherewith  it  was 
given.  They  that  would  not  confult  with  blood,  mufl: 
not  reft  in  the  counfel  of  godly  flefh  and  friends,  or  truft 
thereunto. 

5.  In  a  word,  by  flefh  and  blood  we  may  underfland 
all  carnal  confidence  whufoever,  whether  from  without 
or  from  within  ;  in  others,  or  in  ourfelves  :  for,  while 
we  have  any  confidencce  in  the  flefh,  in  our  own  or 
others  natural  wifdom,  righteoufnefs,  or  ilrength,  we 
fo  far  confult  with  flefh  and  blood.  But  this  leads  me 
to  confider, 

2dly,  What  is  to  be  underRood  by  not  conferring 
with  flefh  and  blood.  We  fnall  lay  down  what  we 
take  to  be  the  import  thereof,  in  the  following  particu- 
lars. 

1.  Not  conferring  with  flefli  and  blood,  imports  a 
fliunning  their  company,  in  a  manner.  When  we  would 
not  confer  with  a  man,  then  we  fhun  his  company  ; 
we  refufe  to  converfe  with  him  :  fo,  when  we  confer 
not  with  flefh  and  blood,  we  refufe,  in  a  manner,  the 
company  of  fuch  ill  guells.  The  man  that  confers-  not 
With  £l€lb  and  bloody  in  the  mail^i^  q£  God^  he  lets  in 
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to  his  company  the  wonderful  Counfellor  for  his  gueft, 
to  converfe  withal;  and  iliuts  all  carnal  counfellors  to 
the  door.  The  man  that  will  not  confer  with  flefh  and 
blood,  he  avoids  the  falutations  thereof,  and  Ihuns  con- 
verfation  therewith. 

2.  Not  conferring  with  flelh  and  blood,  imports  a 
not  giving  ear  thereunto.  When  a  perfon  will  not  con- 
fer with  one,  if  he  Jannot  get  his  company  altogether 
avoided,  yet  he  will  Hop  his  ear,  that  he  may  not^hear 
what  he  fays  :  fo,  if  flcfli  and  blood  will  be  in  to  our 
compdny,  not  to  confer  therewith  is  to  give  a  deaf  ear 
to  the  fuggeftions  of  carnal  reafon,  in  the  matters  of 
God,  and  religion,  and  confcience.  Shut  the  door  againft 
all  carnal  counfel. 

3.  Not  conferring  with  fleih  and  blood,  imports, 
not  taking  their  advice,,  nor  regarding  their  folicitations, 
but  rejefting  their  motions.  If  flefli  and  blood  will  be 
in  with  a  word,  and  that  we  cannot  get  our  ear  ftopt 
fo  fail  but  that  we  mull  hear  what  it  fay3 ;  then,  if  it 
will  be  heard,  yet  it  niuft  not  be  regarded.  It  is  vaftljr 
dangerous  to  hear,  and  much  more  to  join  with  carnal 
counfellors,  as  Jacob  of  Simeon  and  Levi;  "  O  my  foul, 
come  not  thou  into  their  fecret;  unto  their  aflembly, 
mine  honour,  be  not  thou  united,'*  Gen.  xlix.  6. 

4.  Not  conferring  with  flelh  and  blood,  imports, 
a  not  following  the  didates  thereof.  It  may  be,  that, 
through  the  prevalence  of  corruption,  even  in  the  god- 
ly, flefli  and  blood,  and  carnal  counfellors,  are  let  in 
to  their  company ;  and,  when  once  admitted,  they . 
are  heard ;  and,  when  heard,  they  are  too  much  re- 
garded :  but  here,  at  leaft,  they  are  to  flop ;  in  re- 
gard they  have  gone  too  far;  for,  there  wants  nothing, 
in  that  cafe,  but  a  putting  the  carnal  counfel  into  exe- 
cution :  and  therefore,  they  are  to  go  back  all  the 
Heps,  by  which  they  have  gone  forward,  in  this  courfc ; 
and  to  beware  of  .walking  in  the  counfel  of  flefli  and 
blood,  OTL  pra5tifing  according  to  the  advice  thereof. 
If  we  walk  in  the  counfel  of  the  ungodly,  we  are  in  dan- 
ger of  ftanding  in  the  way  of  fmners  :  if  we  ftand  in 
the  way  of  fmners,  we  are  next  in  danger  of  fitting  in 
the  feat  of  the  fcornful,  as  you  hav^  \\.,  ^'L-A/v-  ^-   ^S. 
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fle(h^ahd  blood  will  be  in  with  its  word,  yet  it  mtift  not 
be  heard ;  if  he^rd,  yet  it  mull  not  be  regarded ;  if  Re- 
garded, its  advice  mull  not  be  followed,  othcrwife  we 
dortfer'withflefh 'and  blood. 

5.  Ill  a  word»  not  to  confer  with  fie (h  aiid  blood, 
5s  ii6t  drily  to  rejeft  conference  and  confultation  there- 
with, btit  to  receive  other  Counfellors,  and 'embrace  bet- 
'ter  counfelthan  tlefli  and  blood  can  give;  and  particu- 
larly, tb  (ionfult  with  the  oracles  of  the  living  God,  and 
ToUotv  the  conda6t  of  his  word  and  Spirit. 

II.  We  are  next  to  confirm  the  truth  of  the  dbdrine, 
l)y 'U  few  fcripture-exiimples,  that  we  are  not  to  confult 
with  fiefh  and  blood,  in  the  matters  of  God  and  confci- 
^hde.  You  may  obferve  thefe  four  excellent  examples 
in  this  matter. 

1.  To  begin  with  the  example  of  Christ,  the  great 
pattern  of  our  imitation,   in  all  his  imitable  perfcftions. 

when  Peter  came  in  with  his  carnal  counfel,  after'ChriJfl 
"had  been  fortelling  his  death  and  lufFerings,  Peter  began, 
'forfooth,  to  rebuke  him,  faying,  *'  Be  it  far  from  thee, 
Lord;  this  fhall  not  be  unto  thee,"  Matthew  xvi.  22. 
What !  wilt  thou  fuiSer  fuch  indignity  ?  ITiere  was  the 
language  of  flefh  iand  blood.  But,  how  doth  Chritl  en- 
tertain it  ?  He  turneth  himfelf  to  Peter,  faying,  ''  Get 
thee  behind  me,  Satan ;  thou  art  an  offence  unto  me : 
for  thbu  favoUreft  not  the   things  that  be  of  God,  but 

thofe  that  be  of  men." So,  when  flefli  and  blood 

comes  in  with  its  folicitations,  we  ought  to  banifli  the 
fame  with  a  Get  thee  behind  me,  Satan. 

2.  We  have  the  example  of  Abraham,  when  he  went 
but  of  his  own  country  at  the  commandment  of  God,  not 
knowing  whither  he  went,  Heb.  xi.  8.  and  fo  not  con- 
fulting  with  fltifli  and  blood  :  yea,  when  God  called 
him  to  offer  up  his  fon,  his  only  fon  Ifaac,  flefh  and 
blood  might  have  objected  a  thoufand  things:  that  he 
was  the  child  of  the  promife  :  nay,  that  his  offering 
Ifaac  would  contradid  the  command  of  God;  "  Thou 
flialt  not  kill:"  and  contradict  the  promife  of  Gt>d,  That 
in  Ifaac  lliould  his  feed  be  called :  that  it  would  contra- 

did  the  rale  of  natural  affediou.  Yw^  but  Abraham  con- 
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fulted  not. with  flefb  and  blood;  but  by  faith  ofFered 
up  Ifaac,  as  it  is  faid,  Heb.  xi.  17.  As  little  did  he 
confult  with  fle(h  and  blood,  when  he  took  God's 
word,  and  trailed  in  him,  with  relation  to  his  having 
Ifaac,  when  both  l>is  body  and  Sarah's  was  dead. 

3.  We  have  the  example  of  Mofes,  of  whom  it  is 
f^id,  Hcb.  xi.  24, — 27*  "  By  faith  Mofes  refufed  to  be 
called  the  fon  of  Piiaraoh's  daughter;  choofing  rathef 
to  fuffer  affl  aion  with  the  people  of  God,  than  to  enjoy 
the  pleafures  of  fin  for  a  feafon,''  Sec.  If  he  had  con- 
ferred with  flefh  and  blood,  he  had  rather  chofen  to 
dwell  at  eafe  in  Pharaoh's  court,  and  enjoy  all  the 
pleafures  and  treafures  thereof:  but  he  had  learned, 
not  to  confer  with  flefh  and  blood. 

4.  We  have  the  example  of  Daniel,  chap.  iii.  15^ 
16,  17.  when  commanded  to  worfliip  Nebuchadnezzar's 
gold  image :  if  Daniel  had  confulted  with  flefh  and 
blood,  he  would  eafily  have  complied  with  the  courfca 
of  the  times,  and  rather  have  worlhipped  the  goldea 
image,  than  have  been  caft  into  the  fiery  furnace : 
for,  flefli  and  blood  would  have  told  him,  that  it  was 
better  to  be  wife  than  too  precife.  Yea,  but  he 
and  his  companions  could  not  be  perfuaded  to  a  little 
outward  obedience ;  for,  they  confulted  ^ot  with  flefh 
and  blood,  but  confulted  with  God,  faying,  "  We  are 
not  careful  to  anfwer  thee,  O  king,  in  this  matter ;  for» 
the  God  wTiom  we  ferve,  is  able  to  fave  us."  Yea,  fo 
far  from  confulting  with  flefh  and  blood  was  he  and 
they,  that  they  would  not  defile  themfelves  with  a  por- 
tion of  the  king's  meat,  Dan.  i.  8. ;  nor  with  the  wine 
whicU  he  drank,  Flefh  and  blood  would  have  told 
him,  that  there  was  no  harm  in  meat ;  that  it  was  a 
thing  indifferent :  but  they  were  under  another  .influ- 
ence and  conduct,  than  that  of  flefh  and  blood.  Yea^ 
fo  obftijiate  was  Daniel  from  confuking  with  flefh 
and  blood,  that  notwithftanding  the  confpiracy  of-the 
nobles  againfl  him,  becaufe  of  his  devotion  towards  bis 
God,  and  their  obtaining  a  decree  of  calling  all  into 
the  lion's  den  that  fhould,  for  thirty  days,  worfhip  any 
other,  or  afk  any  petition  of  another,  except  of  Dariiis^ 
Daniel  went  more  openly  and  wotftu^j^t^Vxv!^  Qi^^  ^"^xjl    , 
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ever,  in  the  view  of  his  very  enemies. —  Flefh  and 
blood  would  have  to  d  him,  that  he  might  have  dif- 
penfed  with  a  little  ceremony  of  opening  winciow:., 
and  expofmg  him  to  danger  that  way ;  nay,  but  iie 
confultcd  not  with  flclh  and  blood. 

IIL  "\Ve  now  proceecf  to  aflign  the  reafons,  why  we 
mull  not  confult  with  flefli  and  blood.  Wc  Ihall  only 
condefcend  on  the  four  following. 

1.  Eecaufe  flefh  and  blood  are  utterly  unable  to  give 
advice,  in  the  matters  of  God.  Flefh  and  blood  coulJ 
not  To  much  as  tell  how  a  man  might  be  born  a^alr. ; 
or  regenerated,  »unlef3  he  fliould  go  into  his  moihei's 
womb  again;  as  you  fee  in  the  inllance  of  Nicodemus, 
a  leai"ned  man,  a  ruler  of  the  Jews,  and  a  mailer  in 
IlVael,  John  iii.  i, — 4.  Yea,  when  it  was  explained 
in  part  to  him,  it  was  impoffihle  for  fltfii  and  blood 
to  underftand  it,  as  he  hiiiifelf  confclFvd  ;  ''  How  cr.n 
ihefe  things  be  ?"  John  iii.  9.  Flefli  and  blooil  are  alto- 
gether unable  to  give  odvice  in  the  matters  of  God. 

2.  Becaufe  flefli  and  blood  are  unwilling  ta  give 
advice  in  the  matters  of  religion  ;  for,  they  are  in  a 
conftant  rrbellion  againfl  God  and  godiinefs  ;  "  The 
flefli  lulleth  a^ainlt  the  Spirit,  and  the  Spirit  againit  tl:e 
flclh;  and  thefe  two  are  contrary  the  one  to  the  otlier,'' 
Gal.  V.  17.  Yea,  flefli  and  blood  are  enmity  againft 
God:  " — Becaufe  the  carnal  mind  is  enmity  againit 
God :  and  is  not  fubjeSt  to  the  law  of  God,  neither 
indeed  can  be.  So  then,  they  that  are  after  the  fltlh, 
cannot  pleafe  God,"  Rom.  viii.  7,  8.     Hence, 

3.  Becaufe  flelh  and  blood  are  unfit  fcr  giving 
advice  in  the  matters  of  God,  and  coufcience,  and 
religion  :  if  they  be  unable  and  unwilling,  furely  they 
are  unlit  to.be  confulted  with.  It  is  a  folly  to  con!\iU 
with  them ;  (o^^  their  counfel  is  like  that  of  Ahitho- 
•phel,  that  will  be  turned  to  fooliflinefs.  Flefli  and  blood 
will  be  fure  to  give  us  wrong  advice,  and  bad  counfel 
in  the  matters  of  God.  Is  it  fit,  in  the  matters  of  God, 
to  confult  the  enemies  of  God?  No;  for,  *'  What  fel- 
iowlhip  hath  righteoufnefs  with  unrighteoufocfs  ?  And 

•what 
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what  comiTlanion  hath  light  with  darknefs  ?  What  con- 
cord hath  Chriil  with  Bjlial  ?  Or  what  agreement  hath 
the  temple  of  God  with  idols  ?"  2  Cor.  vi.  14,  15,  16. 
Again, 

4.  B;,'caure  it  is  dangerous  to  confult  with  fleOi  and 
blood.  It  is  rery  dangerous,  in  feveral  ref][x;i:ts ;  par- 
ticularly in  the  four  following  ones, 

(i.)  It  is  dangerous,  becaufe  fljfli  and  blood  will 
hinder  us  fram  duty,  if  we  confer  with  them.  What 
hindered  thofe  that  were  bidden  to  the  gofpel-feaft  ? 
AVriy,  one  confulted  with  his  Farm,  another  with  his 
Mcrchandife  ;  and  fo  they  made  light  of  the  invitation, 
by  confulting  with  fljfli  and  blood,  and  advifing  with 
carnal  reafon,  and  carnal  eafe,  Matth.  xxii.  5.  Whnt 
hindered  the  rulers  that  believed  in  Chrift  from  con- 
feiEig  him  ?  John  xii.  42,  43.  Even  fear,  *'  Left  they 
fhbuld  be  put  out  of  the  fynagogue  ;  for,  they  loved 
the  praife  of  men  more  t!>an  th€  praife  of  God."  They 
confulted  with  flefli  and  blood. 

(2.)  It  is  dangerous,  becaufe  if  we  confult  with  flefli 
and  blood,  it  will  not  only  hinder  ns  from  entering 
upon  a  profeffion  of  Chrift,  and  fo  lead  us  to  the  omifliort 
of  duty,  but  alfo  will  make  us  venture  upon  thofe 
things,  which  God  hath  exprefly  difcharged,  and  com- 
manded that  we  fiiould  not  do:  So  Saul,  when  he  went 
to  deftroy  the  Amalekites,  he  had  an  exprefs  command 
to  fparc  nothing,  iSam.'xv.  3.  But  Saul  confulted 
with  fiefti  and  blood  ;  **  He  fpared  Agag,  and  fome  of 
the  beft  of  the  cattle."  What  might  flefli.  and  blood  fay 
to  Saul  ?  O,  Lm^y  be  in  the  like  cafe ;  and  he  that 
fliews  no  mercy,  fliall  have  no  mercy  fliewn  him;  fo  he 
fpared  him.  And  he  alfo  confulted  with  flefli  and  blood 
concerning  the  cattle,  and  flieep,  and  o;;en  :  carnal 
reafon  told' him,  they  would  ferve  for  burnt-offerings, 
ver.  15.  But  Samuel  told  Saul  afterwards,  **  That 
obedience  was  better  than  facrifice  ;  and  to  hearken, 
than  the  fat  of  rams,"  ver.  22.  It  was  confuhing  with 
ileflx  and  blood  that  caufed  Eve  to  eat  of  the  forbidden 
fruit :  *'  She  faw  it  was  fair  to  the  eye,  and  meat  to  be 
dcfired,"  Gen.  iii.  6. 
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(3.)  it  is  dangerous,  becaufe  if  we  confult  with  flelK 
Bnd  blood,  it  will  hinder  us  from  fufEiring,  in  the  caulc 
of  God.  The  apollks  rejoiced  in  this,  That  they  were 
counted  worthy  to  fufF-jr  Ihame  for  his  name.  Ads  v.  41. 
Ttiey  counted  it  a  great  honour.  It  is  a  gift  of  God> 
when  it  is  given,  not  only  to  btrlieve,  but  to  fuffer  for 
his  name.  Had  Paul  confulted  with  fltlh  and  blood, 
he  would  never  have  been  wilNng  to  die  for  Chrift's 
fake,  as  A£ts  xxi.  11.  13.  '*  What  mean  ye  to  weep, 
^tid  to  break  mine  heart  ?  I  am  ready,  not  only  to  be 
fcound,  but  alfo  to  die  at  Jerufalem,  for  the  name  of 
^he  Lord  Jefus."  Flelh  and  blood,  inllead  of  fufFering 
for  Chrill,  will  tell  a  man  to  perfecute  the  caufe  of 
Chrift,  and  the  followers  of  Chriil,  againil  knowledge 
«nd  confcience,  if  he  cpnfult  his  own  carnal  eafe, 
Intercll/ credit,  antl  honour  in  the  world.  , 
,  (4.)  It  is  dangerous,  becaufe  if  we  confult  with  flefli 
^nd  blood,  it  fends  a  man  at  laft  to  confult  with  the 
Devil,  and  to  take  advice  of  hell,  as  you  fee  in  the  cafe 
»of  Saul,  I  Sam.  xxviii,  7.  **  Seek  me  a  woman  that  hath 
^  familiar  fpirit,  that  I  may  go  to  her,  and  enquire  of 
her.'^  Thus  he  confulted  with  the  witch  of  Endor. 
Having  fo  long  confulted  with  flcfh  and  blood,  he  at  lalt 
■fought  to  the  Devil  himlelf,  to  confult  with.  If  w^.ltill 
•confult  with  flefh  and  blood,  who  are  the  Devil's  friends 
«nd  favourites,  we  are  in  danger  of  confulting  next  with 
the  Devil  himfelf. 

rV.  We  come  now  to  the  Application  of  the  fubjeft, 
which  we  fliall  effay  in  an  Ufe  of  Information,  Caution, 
Reprehenfion,  Dehortation,  and  Diredlion. 

ift.  Let  us  then  improve  the  Doftrine,  in  an  Ufe  of 
Information^     Hence  we  may  fee, 

1.  What  advice  it  is,  that  the  wicked  of  the  world 
do  follow;  and  what  is  the  counfel  that  doth  deftrof 
tliem,  and  miflead  them.  Why,  they  are  wholly  under 
the  conduft  and  counfel  of  flefli  and  blood ;  they  have 
a  daily  conference  ftated  with  carnal  eafe,  carnal  reafon: 
and  the  conference  is  held  in  the  heart ;  and  at  this 
council  Satan  prefides  ;  he  works  in  the  children  of  dif- 
cbedif nce«    And  what  can  be  expefted,  as.  the  refult  of 

fucU 
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fuch  a  black  and  hellifli  confultation  ?  For,  at  this  coim- 
cily  iniquity  is  eilabliflied  by  a  law;  and  no  a£ts  paiTed, 
bat  a£ls  of  rebellion  and  hoiUlity  againft  heaven.  In* 
deed,  the  wicked  world  liften  to  no  folicitations,  no 
arguments,  but  what  are  drawn  from  fielh  and  blood  : 
And  hence,  in  a  fuitablenefs  to  the  diflates  of  carnal 
inclination,  fome  are  hotly  purfuing  their  pleafurcs^ 
tome  their  profits,  fome  their  honour  :  The  voluptuous 
man,  his  pleafure,  bis  cups,  and  queans  ;  the  covetous 
man,  his  profits,  his  worldly  gains;  the  ambitious  man, 
bis  honour,  his  credit  and  grandeur.— -Whence  is  it  ;^ 
that  all  manner  of  wicV.ednefs,  profanity,  and  carnality 
abound  ?  Why,  the  world  are  all  bufy  conferring  with 
fielh  and  blood  :  this  is  the  principle  that  fways  them  ; 
hence  fo  wearied  in  duty,  fecret,  private^  and  public. 

2.  See  wherein  it  is,  that  the  immortal  foul,  and  its 
everlafting  concerns,  are  fo  much  flighted  and  negleiAcd 
by  the  world,  while  the  body,  and  outward  things^ 
draw  away  all  the  concern  after  them;  why,  it  ia 
becaufe  men  confult  with  flefli  and  blood  ;  they  confult 
their  carnal  eafe  and  outward  conveniency  ;  but  do 
not  confult  their  foul's  everlafting  welfare.  Fleih  and 
blood  goes  np  higher  than  itfelf,  and  takes  no  notice 
of  the  foul;  or,  if  it  doth,  if  provides  no  better  for 
the  foul  tlian  for  the  body,  like  the  fool  in  the  gofpe?^ 
who  thought  his  fold  might  be  happy  with  full  barns  ; 
**  — Soul,  take  thy  reft,  thou  hali  goods  laid  up  for 
many  years."  Alas  !  ihort-lived  happinefs  for  an  im* 
mortal  foul ;  *'  Thou  fool,  this  ni,ght  fhall  thy  foul  ber 
required  of  thee." 

3,  Hence  fee  the  root  of  fuperftitlon  and  will-wor/Iiip; 
it  flows  from  conferring  with  flefti  and  blood ;  which 
bating  the  fpirituality  of  worfhip,  is  moft  taken  up 
with  carnal  ordinances  and  human  inventions,  and 
uninftituted  ceremonies :  *'  In  vain  do  they  worfhip  me* 
teaching  for  doflrines  the  commandments  of  men/*' 
It  is  too  remarkable,  that  the  more  carnal  that  tha 
generation  is  growing,  the  more  is  abjured  ceremonies 
creeping  in  among  us,  and  the  lefs  tellifying  againfl: 
the  feme;  though  yeiit  be  ''A  burden,  which  Vi^\\i\fLt  ^^ 
nor  our  fathers  were  abJe  to  bear,"  z,%  \Xvt  K>jo^c^^% 
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Ads  XV.  lo.  *'  Why  tempt  ye  God  to  put  a  yoke  ?" — 
The  Apodle  there  fpeaks  of  a  yoke  of  ceremonies, 
once  enjoined  of  God  himfelf,  that  now  being  aboliftied, 
it  was  a  tempting  of  God  ;  much  more  is  the  yoke  of 
ceremonies  that  never  were  enjoined.  But  while  we 
confult  with  flefli  and  blood,  we  tamely  fubmit  to  the 
yoke  of  carnal  ordinances,  as  they  are  called,  Hcb, 
ix.  lo. ;  and  while  the  fpirituality  of  worlhip  is  negledled 
and  detetled,  and  the  internal  glory  of  ordinances  is 
cut  of  fight. 

4.  See  what  is  the  fpring  of  all  corruption  in  the 
do^rine,  worOiip,  difcipline,  and  government  of  the 
houfe  of  God  :  it  will  be  found  that  confuUing  with 
fl^fh  and  blood,  in  the  matters  of  religion,  is  at  the 
bottom  thereof. 

(i.)  Whence  is  it  that  the  doftrines  of  the  gofpel 
have  been  fo  much  corrupted  ?  It  is  juil  from  carnal 
realbn,  and  confuUing  with  that  rather  than  with  the 
word :  We  err,  no:  knowing  the  Scriptures,  not  con- 
ferring with  the  Scriptures  :  Or,  if  men  confer  with 
the  Scriptures,  and  confult  the  word,  it  i3  not  with  the 
word  and  the  Spirit  together  ;  but  it  is  with  the  word 
and  their  own  fpirit,  their  own  carnal  fentiments : — 
Hence  fo  many  carnal  interpretations  of  the  Scripture, 
^iid  carnal  glolTcs  upon  the  word,  fuiting  the  natrural 
apprehenfions  of  men  concerning  the  Law,  as  if  it  was 
liill  Itanding  in  force,  as  a  covenant,  againll  believers, 
as  well  as  unbelievers  ;  pr,  as  if  perfonal  obedience 
thereto,  were  the  way  to  eternal  life,  while  yet  the 
Scripture  tellifies  of  Chrill,  as  the  only  way  to  life; 
and  our  obedience  now,  when  evangelical,  as  being 
only  tlie  neceflary  fruit  and  evidence  of  union  to  him. 
Pride  of  reafon,  founds  Socinianifm ;  pride  of  the  will, 
Arminianifm  ;  pride  of  felf-righteoufnefs,  Neonomian- 
ifm. — How  is  the  doflrine  of  Juftifjcation  and  Sanc- 
tification  confounded  *,  by  mens  conferring  with  flcih 
and  blood  ?  Carnal  reafon  fuggefiing,  that  God  will 
not  juftify  us,  but  upon  fome   worthy    confiderationj 

*    The  d'/Eirence  between  Juftification  and  San£llficatinn^  is  clearly 
fiaUj  bv  cur  Aiitlior.  See  the  i^t^j^e  m  \.\K\>c^u\tC\iv^olN"viUU* 
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or  valuable  performance  of  ours,  which  intimates  grofs 
ignoranre  of  the  gofpel,  concerning  Tree  j unification 
by  the  blood  of  Cliriil.  —  It  is  from  this  root,  even  the 
conferring  with  fl-lh  and  blood,  that  many  alfo  do  abufe 
the  doftrine  of  the  gofpcl  to  licentioufnefs,  as  if  it  en-- 
couraged  wickednefs,  which  is  blafphemy  againft  Ghrift, 
as  if  he  was  the  minilkr  of  fin:  na}'-,  thofe  that  re-- 
proachf-illy  -  charge  the  doctrine  of  grace,  as  a  covert 
to.'fin  ;  and  the  preachers  of  it,  as  if  they  were  enemies 
to  holinefs  ;  do  bat  grolly  betray  their  ignorance  of  the 
gofpel,  and  their  conlulting  with  flclh  and  blood,  in  all 
their  carnal  arguments  ;  for,  if  they  confult  with  the 
gofpel  itfelf  duly,  in  oppofition  to  legal  doftrine,  they- 
woal'J  find,  that  the  more  evangelical  the  doctrine  is, 
the  more  holy  and  pure  it  is,  and  influential  upon  holi- 
nefs ;  for,  the  more  a  man  is  dead  to  the  Law,  the" 
more  he  lives  unto  God  :  but  this  will  remain  a  my- 
flery  to  many  in  the  world  for  ever,  becaufe  of  their 
carnal  thoughts  and  reafonings  in  favours  of  the  Law, 
as  a  covenant;  forilefli  and  blood  cannot  endure  gofpel- 
do£trine  ;  nature  and  carnal  reafon,  cannot  make  the= 
Law  a  rule  of  obedience,  without  making  it  a  rule  of 
acceptance  *• 

(2.)  Wuence  is  it  that  the  Worfliip  which  God  hath 
appointed  in  his  houfe,  is  fo  much  abufed  :  What  is 
the  rife  of  all  that  detcfiable  neutrality  in  the  worfliip 
oi' God,  and  wearinefs  and  lukewarmnefs  •  in  the  duties 
thereof?  Why,  it  is  ju  11^  mens  conferring  with  flefli 
and  blood.  Spiritual  worfliip,  and  a  carnal  heart,  can- 
rot  comport,  fuit,  or  a^ree  together  :  "  That  which  is 
born  of  the  flc^fli  is  flefli."  And  flefli  and  blood  cannot 
endure  fpiritual  work  and  worlhip  :  Hence  men  draw 
near  to  God  with  the  mouth,  while  the  heart  is  removed 
far  from  him.  Hence  men  are  carelefs  what  way  they 
worfliip,  or  what  way  others  worfliip  God  ;  whether 
it  be  an  idolatrous,  fuperftitious,  or  inttituted  way, 
like  Gallio,  they  care  for  none  of  thofe  things.     Hence 

*  The  Reader  wiil  find  thcfc  topics  l^andlcd  to  excellent  purpofe, 
bv  our  Author,  iii  Vol.  N.  Sermon  XXiII.  intitled,   La^m-dcatb^  and 
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Sabbaths  and  fernions,  are  a  wearinefs  ;  praying  and 
prai&ng,  are  a  burden  :  flelh  and  blood  cannot  endure 
thefe  things,  *  Tal^e  a  carnal  man,  fays  one,  tie  him 

*  to  a  poft,  and  you  may  kill   him  with  praying  s^nd 

•  preaching.' 

(3.)  Whence  is  it  that  partiality  in  the  exercife  of 
church  difcipline,  doth  proceed  ?  When  men  do  not 
confer  with  flefli  ^nd  blood,  then  difcipline  is  powerful 
i^nd  impartial :  but  when,  by  confulting  with  flefh  and 
l>lood,  they  connive  at  fin>  ov^r-look  it  in  fome,  and 
dare  not  reprove  it  in  others, — ^Flelh  and  blood  fays, 
Such  a  perfon  is  a  friend ;  we  muft  favour  hira  ;  fuch 
B  perfon  is  a  great  man,  a  rich  man  ;  wc;  mufl  wink  at 
a  fault}  we  muft  not  meddle  with  him,  left  he  make 
1X3  and  the  church  uneafy.^^By  thefe  carnal  reafonings, 
the  power  of  difcipline  is  broken,  Alas !  how  far 
are  we,  at  this  day,  from  the  fpirit  of  Ambrofe,  who 
excomniunicatecl  the  emperor  Thcodofius,  for  forae 
rafti  orders  of  his ;  while  the  emperor  humbly  fub* 
mitted  to  the  difcipline  of  the  chqrch;  and,  upon  his 
repentanci5  was  received  ?  But  now,  alas  !  we  muft  not 
ofiend  this  and  that  gre^t  man,  otberwife  all  will  go 
wrong.  Oh!  where  is  powerful  and  impartial  difcip- 
line \  It  is  funk  in  the  mire  of  finful  confiprence  with 
flefli  and  blood, 

(4.)  Whence  again  proceeds  that  diforder  and  con- 
fufion  that  takes  place  in  the  government  of  the  ghurchf 
While  men  confi^lt  not  with  flefli  and  blood,  the  go- 
\'ernmcnt  is  beautiful  and  orderly  :  but  by  carnal  rea- 
loning,  and  carnal  policy,  and  ci^rnal  wifdom,  it  is 
turned  put  of  eourfe:  tyranny  in  church-government 
over  the  fouls  and  confciences  of  people;  fuch  as,  in 
thrufting  p^ftors  upon  a  Ghriftian  flock,  without  their 
free  confent  and  elcftion,  is  rooted  in  -conferring  with 
^efli  and  blood  i  Why,  fays  carnal  wifdom  and  policy, 
fuch  a  patron  muft  be  gratified  ;  fuch  a  great  man  muil 
}pe  pleafed ;  the  church  cannot  ftand  without  the  fupport 
of  fuch  pills^rs  #.     What  is  all  this,  but  ^  conferring 

with 

*  That  Patronage  is  a  great  grievance  in  the  Oiurch,  contrary  ta 
^be  Scripture^  aiid  repugnant  to  the  X6\&  oi  ^^  OVvoidvj  vci  Vvtx  he(V 
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with  flefh  and  blood.-— —In  a  word,  all  the  degeneracy 
of  our  day,  is  owing  to  this  origin. 

5.  Hence  fee  what  is  the  root  of  all  the  divifions  of 
our  day,  it  flows  from  this  confultation  with  flt^fb  and 
blood.  See  James  iv.  i.  1  Cor.  iii.  3.  **  Whereas 
there  is  among  you  envying,  and  ftrife,  and  divifion;  are 
ye  not  carnal  ?''  Divifion  among  minifters  and  people 
flows  from  this  carnal  biafs  ;  proud  fle(h  and  blood  can* 
not  be  controlled,  fcoms  to  be  correfted:  Who  fliall  be 
greateil  ?  is  ftill  the  queftion  of  flelh  and  blood.  Who 
fliall  be  highell?  Proud  flcfti  and  blood  will  put  a  fair 
face  upon  the  fouleft  act,  rather  than  take  with  a  fault,  ^ 
or  confef§  a  wrong,  or  forgive  an  injury. 

6.  Hence  fee  what  it  is,  that  the  people  of  God  hath 
to  wreftle  againft,  while  here,  even  all  the  counfels  of 
flefh  and  blood.  Paul  rejefts  the  confultation :  there  ho 
plainly  fuppofes  that  flefli  and  blood  was  ready  to  fug-^ 
geft,  and  Iblicit,  and  give  their  advice  ;  but  Paul  rejeda 
the  fame;  "  Immediately  I  conferred  not  with  flefli  and 
blood.''  This  is  a  council  where  Satan  prefides,  and  is 
always  at  the  head  of  the  table.  And  hence,  while  they 
have  flelli  and  blood  to  wreftle  againft,  they  have  princi* 
palities  and  powers  alfo,  Eph.  vi.  12.  Much  need  have 
they  of  the  whole  armour  of  God,  that  they  may  be  able 
to  ftand  againft  the  wiles  of  the  deviU 

idly,  This  do^rine  may  be  improven  for  Caution  to 
prevent  miftakcs.  There  are  feveral  things  that  this 
duty,  of  not  confulting  with  flefli  and  blood,  doth  not 
prohibit :  fuch  as, 

I.  It  doth  not  exclude  the  duty  of  neceflary  con- 
verfation,  traffic,  and  merchandife  with  the  carnal  men 
of  this  world,  providing  we  do  fjot  mingle  with  their 
vice,  and  contraft  no  intiipate  friendfliip  with  them ;  for, 
**  The  friendfhip  of  this  world  is  enmity  againft  God  :'• 
but  otherwife,  converfation,  cortipany,  trade,  and  trat 

timcfr,  may  be  fccn  evinced,  Vol.  V.  Senn.  LXXXIL  intit!cd,  The 
l,aw  of  the  Hzufe :  Scrm.  LXXXHI.  intitlcd,  The  Cbureh  hf/Uged$ 
unJ  Scrm.  LXXXV.  intitJcd,  The  Stabtliiy  of  Faith i  In  notes  at  the 
fpQJ  of  Xht  p»gc<  ' 
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fie  with  fuch  may  be  neceffary  and  allowable.  This 
caution  the  apollle  gives  us,  i  Cor.  v.  9,  10.  "  I  wrote 
unto  you  in  an  epitUe,  not  to  keep  company  \eith  forni- 
cators. Yet  not  altogether  with  the  fornicators  of  this 
world,  or  with  the  covetous,  or  extortioners,  or  with 
idolaierj;  for  then  muft  ye  needs  go  out  of  the  world."  ^ 

2.  It  doth  not  excljde,  impeach,  or  debar  the  duty 
of  charity  toward  the  poor,  and  honouring  the  Lord  with 
our  worldly  fubllance,  providing  it  be  not  done  out  of 
ollentation,  to  be  feen  of  men,  and  to  gratify  flt'fh  anJ 
blood.  And  as  it  doth  not  exclude  charitable  deeds, 
toward  the  fouls  and  bodies  of  all  men,  doing  them  all  the 
good  fervices  we  can;  fo  neither  doth  it  exclude  chari- 
table thoughts  of  them:  '  Charity  think(ith  no  evil,'  but 
puts  the  bed  conllruftion  upon  all  the  aftions  of  others, 
that  the  nature  of  the  thing  will  bear,  1  Cor.  xv.  12. 

3.  It  doth  not  exclude  or  debar  the  duty  of  fpiritual 
prudence.  We  are  to  be  wife  as  fe»'pents,  and  not  to 
run  upon  feen  hazard,  without  a  call ;  nor  to  negledt 
the  duty  of  confulting  our  neceffary  fafety  and  fecurity 
in  time  of  danger  and  perfecution  ;  providing  we  do 
not  fly  when  God  bids  us  ftand;  or  when  the  caufe  of 
Chrill,  or  glory  of  God,  oblige  us  to  bear  witnefs  for 
him,  and  for  his  truth  :  but  abllradl  from  thefe,  or  the 
like  cafes,  Chriftian  prudence  is  requifite  in  Jhunning 
whatever  hazard  we  may,  through  imprudence,  call,  oar- 
felves  into:  hence  faith  Solomon,  *'  The  prudent  mm 
forefeeth  the  evil,  and  bideth  himfelf." 

4.  It  doth  not  exclude  or  impeach  the  duty  of  cour- 
tefy  and  civility  towards  all  men;  no:  religion  doth. 
not  allow  men  to  be  ilUbred  or  any  way  uncivil,  more 
than  it  allows  them  to  be  ill-natured  toward  any:  fo,  to 
be  courteous,  as  the  apoftle  exhorts,  i  Pet.  iii.  8.  is  not 
to  be  reckoned  a  conferring  with  flefli  and  blood.  There 
is  a  way  of  becoming  all  things  to  ail  men,  by  the  duty 
of  courtefyi  civility,  and  hofpitality,  which  may  be  gain- 
ing to  all. 

5.  It  doth  not  exclude  the  duty  of  frugality  and  in- 
duftry  about  our  worldly  concerns.  One  is  not  reckon- 
ed a  confulter  with  flefh  and  blood,  becaufe  he  provides 
for  his  family;  ''  For,  he  that  doth  not  fo,  faith  the 
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apoftle,  hath  denied  the  faith,  and  is  worfe  than  an  infi- 
del.'* One  may  be  a  Mary  for  piety,  and  a  Martha  for 
induflry  too ;  providing  it  be  managed  with  moderation, 
fo  as  not  to  exclude  the  better  part. 

6.  It  doth  not  exclude  the  duty  of  mercy,  pity  and 
compaflion  towards  the  body,  whether  our  own,  on  that 
of  others.  It  were  an  abufe  of  this  doftrine,  if  any,  out 
of  a  pretence  of  not  confulting  with  flefh  and  blood, 
Ihould  fliew  no  mercy  to  the  outward  man,  no  regard 
to  their  own  health :  but  flaould  punifli  the  body  with 
immoderate  fading,  or  pennance,  or  unmercifully  mace- 
rate their  flwfli,  as  many  in  the  popifli  church,  through, 
their  fuperditious  devotion,  do.  But,  in  fome  cafes, 
**  Mt^rcy  is  belter  than  facrifice." 

7.  It  doth  not  exclude  or  debar  the  duty  of  for- 
bearance and  tendernefs  towards  thofe,  that  are  over, 
taken  in  a  fault.  It  were  an  abufe  of  this  do£lrine,  of 
not  confulting  with  flefli  and  blood,  to  be  thereupon 
untender  of  weaklings,  who  are  ready  to  flumble  and 
fall :  for,  though  this  doftrin'fe  obligeth  us  not  to  bear 
with  fin,  wherever  it  is,  yet  it  doth  not  allow  us  to  in- 
fult  over  the  infirmities  of  any ;  but  we  are  to  take  the 
apofi,le's  rule,  GaL  vi,  i.  3.  '*  Brethren,  if  a  man  be- 
overtaken  in  a  fault,  ye  which  are  fpiritual,  reftore  fuch 
an  one  in  the  fpirit  of  nieeknefs  ;  confidering  thyfelf,  left 
thou  alfo  be  tempted.  Bear  ye  one-another's  burdens, 
and  fo  fulfil  the  law  of  G'lrift." 

8.  It  doth  not  exclude  the  duty  of  refpeO:  to  every 
one,  in  their  feveral  ftattons  and  relations ;  particu- 
larly, due.  regard  to  parents,  magiftrates,  and  mini^ 
fters  ;~  and  fuhjedion  to  judicatories  of  God's  appoints 
ment,  praviding  it  be  in  the  Lord,  and  in  ail  things  law^ 
ful,   is  not  inconfident  with  this  duty,   of  not  confer- 

-ring  with  flcfh  and  blood  :  nay,  it  is  highly  coufiftent 
therewith;  yea,  and  necvffary  thereunto;  for  a  man 
may  confult  with  &dh  and  blood,  by  refufing  to  give  • 
due  fubjedion  ;  as  many  obftinate  offenders  do,  that 
defplfe  all  difcipline.  Though,  indeed,  unlawful  fulv 
jcdion  or  obedience,  not  in  the  Lord,  is  but  a  confult*- 
ing  with  flefli  and  blood  ;•  while  we  follow  the  diftatet 
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of  courts  or  councils,  in  a  way  difagreeable  to  the  word 
of  God. 

9.  It  doth  not  exclude  the  duty  of  advifing  with 
neighbours  and  Chriftians,  vihether  about  civil  or  reli- 
gious  matters,  wherein  any  difficuky  doth  prefent  it- 
fclf.  The  doftrine,  indeed,  excludes  the  taking  of  ill 
counfel ;  but  doth  not  exclude  the  taking  of  good 
counfel  from  man,  in  an  agreeablenefs  to  the  word  of 
God:  nay,  many  times  *'  la  the  multitude  of  counfellors 
there  is  fafety,"  as  Solomon  faith;  who  alfo  teacheth  us 
to  take  advice  in  matters  of  weight,  faying,  *'  With  good 
advice  make  war.'* 

10.  If  we  view  this  doSlrine,  of  not  confulting  with 
flefli   and  blood,   as  it  ftands   in  oppofition  to  felf-righ- 

A^  teoufnefs ;  or  feeking  to  eftablifh  our  own  credit  be- 
'^  fore  men,  or  our  own  righteoufnefs  before  Cod  ;  yet 
it  doih  not  exclude  the  duty  of  defiring  and  feejung, 
i»  a  regular  way,  to  have  and  maintain  a  good  name  : 
ftudying  to  have  a  righteoufnefs  of  profeflion  l^fore 
men ;  and  a  righteoufnefs  of  fanftification,  both  of 
heart  and  life,  before  God.  Though  we  are  to  deny 
the  righteoufnefs  of  works,  and  to  fcek  juftification  and 
mcceptance  elfewhere,  otherwife  we  are  of  thufe  that 
put  confidence  in  the  flefh,  and  are  not  the  true  circum- 
eifion  :  yet  we  are  not  to  forfake  the  works  of  righteouf- 
nefs, but  to  maintain  good  works  :  •*  This  is  a  faithful 
ftiying,  and  thefe  things  I  will  that  thou  affirm  conftant- 
ly,  that  they  which  have  believed  in  God,  might  be 
eareful  to  maintain  good  works  :  thefe  things  are  good 
•nd  profitable  unto  men/'  They  are  to  be  maintain- 
ed before  men,  in  all  the  duties  of  righteoufnefs,  re- 
fpe^\r\g  them ;  and  f9briety,  refpefting  ourfelves,  and 
dur  deportment  before  them  :  they  are  to  be  main- 
tained  before  God,  in  all  the  parts  of  holinefs ;  and 
that  both  internal,  in  the  exercife  of  holy  graces ;  and 
external,  in  the  performance  of  holy  duties.  Though 
we  mud  deny  this  righteoufnefs,  in  point  of  dependence; 
yet  not  in  point  of  performance  :  though  we  need  ano- 
ther righteoufnefs  to  truft  to,  yet  we  need  this  to  be 
poffeft  of;  otherwife  we  would  cxpofe  the  faith  of 
Ctirl/i  to  be  evil  fpoketi  of.    By  ovit  Y\^\.  ftvvavcv^f^before 
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metiy  we  mull  endeavour  to  make  others  confefs,  tba( 
we    are    illuminate    with    the    beams  of  the    Sun    of 

Righteoufncia. A   righteoufncfs   without   us    w^ 

need,  to  give  us  a  title  to  heaven ;  and  a  righte* 
oufnefs  within  us,  for  fandification  of  heart  and  wa/i 
we  need,  to  give  us  a  meetnefs  for  heaven.  A  right 
of  merit  we  have  in  jullification,  by  Chriil's  righteouf- 
nefs  J  a  right  of  meetnefs  we  have  in  fan£liiication,  by 
Chriil's  Spirit :  which  latter  right  may  be  the  meaning 
of  that  word,  Rev.  xxii.  14.  **  Bleffed  are  they  that 
do  his  commandments,  that  they  may  have  right  to  the 
tree  of  life,  and  may  enter  in  through  the  gates  into  the 
xity  :"  Or,  it  may  be  underftood  thus,  that  they  may 
have  evidence  of  Uieir  right,  according  to  that  word, 
John  XV.  14.  *'  Ye  are  my  friends,  if  ye  do  whatlbevcr 
I  command  you.*' 

The  third  Ufe  is  of  Reprehcnfion.  This  doftrine  re- 
proves many  forts  of  people,  that  may  be  faid  to  con- 
fer with  flefh  and  blood :  and  here,  by  the  bye,  you 
may  examine  whether  or  not  you  be  chargeable  with 
this  fin,  of  conferring  with  flelb  and  blood  :  and  if  we 
fearch  narrowly,  I  know  few  or  none  will  be  in  cafe  to 
exculpate  tlicmfelves,  or  plead,  Not  guilty.  There  are 
thofe  feven  or  eight  forts  of  people,  that  coafult  with  flelh 
and  blood. 

The  Firft  fort  of  perfons,  that  confer  with  flefti  and 
blood,  are  thofe-  who,  not  chufing  the  word  of  God  for 
their  rule,  nor  his  Spirit  for  their  guide,  confult  with 
tradition ;  yielding  tbem.felvfes  to  be  ruled  and  con- 
duced with  human  tradition,  and  antient  cuUoms  of  their 
forefathers  :  This  Paul  acknowledges  was  his  fin,  before 
Chrift  was  here  revealed  in  him,  ver.  14.  "  Being  more 
exceedingly  zealous  of  the  traditions  of  my  fathers."—^ 
This  is  the  fm  of  the  Papills»  who  reject  the  Scriptures, 
as  fufficient  to  uphold  their  religion  ;  no  wonder,  for  it 
cannot  ftand  upon  that  foundation ;  and  therefore  they 
build  upon  corrupt  traditions,  and  ftudy  to  uphold  the 
fame  with  fire  and  faggot.^ — -Yea,  this  is  the  fin  of  ig- 
norant ProteflantSy  thai  ihape  their  religion  only  in  a 
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conformity  to  their  aticeRors ;  they  will  be  of  their  fore- 
futbers  religion,  and  maintain  the  principles  of  their  cdur 
cation,  like  ihofe,  Jcr.  xliv.  17.  What  is  all  this  but  a 
confuUing  with  flcUi  and  blood  ? 

The  Second  fort  uf  pdrfons,  that  confer  with  flefli  and 
blood,  are  thofe  that  confulc  with  man  in  tlie  matters  of 
God  ;  and  that  either  in  point  of  trull  or  fear. — *Some 
confult  with  man  in  point  of  truft,  while  they  put  their 
truft  in  man,  contrary  to  the  command  of  God,  Pf.  cxlvi. 
3.  *'  Put  not  your  truft  in  princes,  nor  in  the  fons  of  men 
in  whom  there  is  no  help.''  It  is  dangerous  to  repofe 
our  truft  in  man :  '*  Curfed  is  man  that  trufteth  in  man, 
and  m^keth  flt:fli  his  arm,  vvhofe  heart  dcparteth  from  ti.c 
Lord,''  Jcr.  xvii.  5.  If  we  truft.  in  armies  or  allies,  par; 
liaments  or  potentates,  friends  or  favourites,  we  trull  in 
lying  words:  '*  It  is  better  to  truft  in  the  Lord,  than  to 
put  confidence  in  p/inces,  Pfal.  cxviii.  9.  Truft  ye  not 
in  a  friend,  put  no  confidence  in  a  guide,  Micah  vii.  5. 
And  Jen  ix.  4.  Take  ye  heed^  every  one  of  his  neigh- 
bour, and  truft  ye  not  in  any  brother :  for  every  brother 
wilUitterly  fupplant,  and  every  neighbour  will  walk  with 
flinders." — That  time  is  come  to  pafs:  there  is  the  ordi- 
nary charafltcr  of  the  men  that  are  the  objeft  of  our  falfe 
confidence,  when  we  truft  in  men  like  ourfelves  :  yea, 
"  The  beft  of  men  are  like  a  briar,  faith-  the  prophet 
Mi.:ah ;  and  the  moft  upright  fliarper  than  a  thorn  hedge, 
which  will  pierce  all  that  lean  to  it."  If  we  depend  upon 
human  powers,  for  the  prefervation  of  our  church  or 
flate;  or  depend  upon  human  policy,  for  thejeformation 
of  religion,  we  will  find  ourfelves  fadly  difappointed: 
•'  It  is  better  to  truft  in  the  Lord,'than  to  put  confidence 
in  princes."  If  we  depend  upon  human  laws,  even  for 
the  fccurity  of  our  fortune;  or  upon  our  compliance 
Vivh  whatever  human  authority  enjoins,  for  our  freedom 
from  outward  troubles  and  trials,  we  truft  but  in  man, 
■and  fo  confer  with  flefli  and  blood. — Again,  fome  con- 
fnlt  with  man  in  point  of  fear  :  If  either  we  truft  in  them 
or  be  afraid  of  man  that  fliall  die,  we  confult  with  flefli 
and  blood.  It  is  an  awful  word  to'this^purpofe,  Ifaiah 
li.  12,  13.  "  Who  art  thou  that  thou  fhouldft  be  afraid 
of  a  m^n^  that  fliall  die  ;"  and  of  the  fon  of  man,  which 
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flinll  be  made  as  grafs ;  and  forgetteft  the  Lord  thy 
Maker,  that  hath  ft  retched  forth  the  heavens,  and  laid 
the  foundaiioris  of  the  earth  ?"  Tiius  many  dare  not 
do  their  duty  for  fear  of  man  :  they  dare  not  worfhip 
God  in  their  families ;  they  dare  not  abftain  from 
fwearing,  drinking,  tippling^  or  betake  themfelves  to 
ferious  religion,  for  fear  of  being  fcoffcd,  and  fcorned, 
and  perfecuted  ;  like  the  Jews  (John  xii.  42.),  that  durft 
not  profefs  Ghrift,  for  fear  of  being  cad  out  of  the  fyna- 
gogue.  Tikis  fome  even  of  the  godly,  perhaps,  dare 
not  mike  public  appearances  for  the  caufe  and  truths 
of  the  Lord  Jefus,  fur  fear  of  being  expofed  to  the 
cenfures  of  the  church,  in  a  time  when  they  are  called 
to  appear :  But  fee  what  the  Lord  faith  in  fuch  a  cafe, 
to  thofe  that  fear  the  reproaches  and  revilings  of  men; 
*'  Hearken  unto  me,  ye  that  know  righteoufnefs,  the 
people  in  whofe  h^art  is  my  law,  fear  ye  not  the  re- 
proach of  men,  neither  be  ye  afraid  of  their  revilings: 
For  the  moth  fhall  eat  them  up  like  a  garment,  and 
the  worm  fliall  eat  them  like  wool."  It  is  but  the  grafs 
of  the  field  t!iat  oppofeth  us  ;  "  All  flelh  is  grafs*" — 
Let  us  not  confult  with  flefli  and  blood. 

The  Third  fort  of  perfons,  that  confer  with  flefli  and 
blood,  are  thjfe  who  confult  with  paflion  and  refent- 
ment,  fo  as  to  feck  revenge  upon  every  injury,  real  or 
conceived.  Wliy,  alk  a  man  why  he  is  fo  hot  in  tlie 
purfuit  of  revenge,  againll  thofe  that  have  wronged 
him :  he  wiU  anfvver,  IIow  can  flelh  and  blood  bear 
this  ?  If  I  put  up  with  this  wrong,  they  will  wrong  me 
again;  therefore,  nothing  will  ferve  me 'but  their 
blood,  or  fome  fuitable  retaliation,  for  the  injury  cfone 
me  :  while  yet  we  are  consmanded  to  pray  for  them 
that  perfecute  us,  and  to  love  them  that  hate  us.  If  we 
confult  with  fl  jfli  and  blood,  we  will  devour  one  ano* 
ther,  Gal.  v.  15.  How  often  hath  it  happened,  that 
thofe  who  have  fought  revenge  have  been  the  deftroc- 
tion  of  themfelves  and  others,  while  both  parties  have 
been  killed  in  the  field  ;  and  while  others,  meditating 
revenge,  they  and  their,  whole  familiej  have  been  un- 
done by  law-pleaa :  yeit,  many  times  confulting  with 
flefli  and  bloody  in  matters  of  r^Y«vxt>  c^m^^nJc^  ^cnsl'^ 
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be  their  own  deftruftion.     Saul  killed  himfelf,  after  he 
had  lonja;  hunted  David.     And  Judas,  who  was  fo  cruel 
to  his  Mifter,  fold  himfelf  to  a  halter,  hanged  himfelf, 
and  his   bowels  gufhtd  out.     Proud  flclh   and  blood 
is  the  caufe  of  revenge ;  '*  Only  by  pride  cometh  con-  • 
tention,"  Prov.  xiii.  lo.    whereas  humility  would  keep 
peace.    Pliny  writes  of  two  ill-natured  goats,  that  met 
both  together,   upon   a  narrow   bridge,    over  a  great 
ftream  ;  the  bridge  was  fo  narrow,  that  tlie  one  could 
not  pafs  by  the  other ;    and  if  they  had  driven,  and 
fought  it  out,  it  had   been  prefent' danger  of  drowning 
to  them  both  :    but  at  laft  one  of  them  lying  do,wn, 
and  becoming  a  bridge  to  the  other,  both  were   faved. 
lideed,  the  example  of  that  brute  bead  may  tell  us, 
it  is  better,  to  let  perfons  trample  upon  us  foraetimes, 
than  by  fquabbling  and  difcord,  to  endanger  the. drown- 
ing and  dellroying  of  both  ourfelves  and  others.     A 
ram,  meditating  revenge,  cannot  go  to  God,  and  fay, 
as  Chrilt  hath  taught  him,  •*  Forgive  us  our  fins,  as  we 
forgive  them  that  trefpafs  againft  us.'*     If  you  fay  this 
petition  with  a  heart  full  of  revenge,  you  do  nothing 
but  imprecate  a  curfe  upon  yourfelves ;  and  that  God 
would  deal  with  you,  as  you  deal   with  your  brother  : 
if  you  pray  not,  then  God's  vengeance  is  ready  to  be 
poured  out,   Jer.  x.  25.;    if  you  do  pray,    then   your 
prayer   is  a  cartrope,  to' pull  down  vengeance  upon 
you.     Wny,  fay  you,  bat  fliould  my  neigiibour  abufe 
me  at  this  rate  ?    No,    indeed  :    but  becaufe  he  hath 
broken  one   command,    in  wronging   you,    will   you 
break  another,  in   malicious   revenge   againft  him  ? — • 
Why  put  this  laft  queftion  ?    This  is  do^rine  for  thtm 
that  have  no  blood  in  their  nails  :    I  tell  you,  minifter, 
flelh  and  blood  cannot  endure  the  wrong  I  fuftain.     I 
te]l  you^  man,  flefh  and  blood  cannot  enter  into  the 
kingdom  of  Gjd  :    wherefore,  if  you  come  there,  flefh 
and  blood  rauft  be  mortified,  and  not  confulted  with. 
Wny,  I  would  be  juft  reckoned  a  fool,  a  fot,  an  idiot, 
if  I  ih^uld  put  up  with  fuch   an  affront ;    it  would  be 
a  difcredit.     Wny,  the  wifdom  of  Gbd^  by  the  mouth 
of  Solomon,  faith,  *  It  is  the  glory  of  a  man  to  pafs  by 
an  injur/.'  Aad  what  faith  your  cataal  wifwnij  poor  fool 


that  you  are,  in  oppofition  to  God'3  wifdom  ?  Let 
the  world  judge  as  they  pleafe,  it  is  a  greater  credit 
for  a  man  to  overcome  himfelf,  and  his  revengeful, 
affections,  than  to  overcome  his  enemies,  either  at  the 
bar  or  in  the  field.  *  Well,  fay  you,  I  fliall  forgive,  but 
I  cannot  forget.  Indeed,  it  is  a  wonder  what  one  re*, 
marks  in  Cyprian,  that  though  he  had  an  excellent  me- 
mory for  all  things  elfe,  yet  he  could  never  remembef 
an  injury ;  fo  ill  was  his  piemory  on  that  fcore,  which 
was  his  excellency.  But  we  may  obferve  as  great  a 
wonder,  on  the  contrary,  that  men  have  fuch  ill  me- 
mories, that  they  forget  all  things  elfe  almoft  ;  yet 
they  have  fuch  good  memories,  that  they  will  remem* 
ber  injuries  never  fo  long :  yea,  they  will  never  for* 
get  them,  but  mind  to  refent  and  revenge  them,  aftef 
raany  years.  Afk  many  a  perlon  concerning  a  fermou^ 
^las !  I  have  the  word  memory  in  the  world,  1  am  fa 
forgetful ;  I  would,  give  any  thing  for  a  good  memory  1 
and  yet,  perhaps,  they  will  mind  an  injury  twenty 
years.  Oh  !  if  God  fo  forgive  our  fins,  as  yet  not  to 
forget  them,  what  would  become  of  us  ! 

The  Fourth  fort,  who  confer  with  flefh  and  bloody 
are  thofe  that  confult  with  numbers  and  multitudes,  in 
the  matters  of  God  :  they  will  be  the  religion  that  the 
moft  are  of;  they  will  follow  fuch  a  principle  and  o'pi* 
nion,  becaufe  the  greateft  multitude  and  number  of  great 
men,  or  good  men  do  fo :  thus,  like  Roman  votaries^ 
they  bind  their  faith  to  the  belt  of  the  church  ;  to  be- 
lieve as  the  church  believes.  It  is  not,  "  Thus  faith 
the  Lord,"  that  binds  them  ;  that  were  to  build  upoa 
a  divine  teftimony ;  but,  Thus  faith  the  Church,  or  thus 
faiih  an  AfTembly  of  Divines,  or  thus  faith  fuch  and  fuch 
a  great  number  of  men  :  the  greateft  multitude  of  the 
learned  and  eminent  fay  fo  and  fo ;  therefore  we  follow 
thefe.  Thus  they  take  the  gofpel  upon  truft,  and  have 
the  faith  of  Chrift  with  refpe£t  of  perfons.  Can  fuch  a 
great  number  be  all  wrong,  and  fuch  a  fmall  number  only 
right?  No;  wifdom  mud  dwell  with  the  greateft  mnU 
titude,  faith  flefh  and  blood,  without  ever  proving  all 
■  things,  and  holding  faft.that  which  is  good;  or^  like  t.bL^ 

Vol.  IL       '  }  O  \^^^ 
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noble  Bjreans,  fcarching  the  Scriptures,  to  fee  whether 
thefe  things  be  fo.  Perhaps  this  is  as  prevailing  an  evil 
as  any  in  the  prefent  time,  with  rc,fpe6\  to  miitters  con- 
troverted in  the  Lord's  houfe.  It  is  a  carnal  argument 
for  one  to  fay,  Lord  help  us,  if  all  others  be  in  the 
wrong  but  you  ;  yet,  wliy  mull  we  be  fmgular  ?  Yea, 
but  when  vice  becomes  general,  fingularity  becomes 
a  virtue:  when  error  in  judgment,  or  principle,  be- 
comes univerfal,  fingularity  becomes  a  neceffary  duty* 
What  though  we  be  called  nice,  and  proud,  and  fmgu- 
hr,  afFc;6Vuig  a  name  above  others  ?  We  mull  follow 
Chrift,  bearing  his  reproach.  Though  a  man  ftiould 
happen  to  be  on  the  right  fide  of  the  quellion,  by  fol- 
io wing  the  principles  of  thofe  whom  he  takes  to  be 
the  greatell  multitude  of  learned  and  eminent  men ; 
yet  his  faith  is  but  an  human  faith,  while  it  is  built 
but  upon  an  haman  tcflimony :  and  a  man's  embracing 
cnly  what  he  thrnks  the  RalDbies  of  .the  day  maintain, 
te  too  like  that  of  the  Pijarifees,  John  vii.  48,  49. 
^  Have  any  of  the  rulers  and  Phariiees  believed  in  him? 
B»it  this  people,  that  know  not  the  law,  are  accurfeJ/- 
Even  fa  will  flefh  and  blood  argue  :  The  greateil  body 
and  number  of  the  great  and  learn :d  world,  if  not  the 
whole  tribe  of  thofe  that  ire  reckoned  wife  and  learned. 
believe  fo  and  fo ;  and  it  is  to  be  fuppofed  th^t  it  is 
but  a  pack  of  ignorant  fools,  that  differ  from  them  ; 
and  therefore  we  will  believe  as  the  greatell  multitude 
of  our  church-guides  direct  us  :  they  know  things  of 
that  nature  better  than  we ;  and  therefore  we  mull  truft 
that  they  are  in  the  right :  Thus  many  times  the  blind 
lead  the  blind,  and  both  fall  into  the  ditch  :  for  it  may 
happen,  that  even  thofe  may  be  blind,  whom  neither 
themfelves,  nor  others  think  to  be  fo  t  fo  it  was  with 
the  opinionative  Paarifees,  who  faid,  "  Are  we  blind 
alfo  ?"  John  ix,  40. 

The  Fifth  fort  that  confer  with  flefh  and  blood,  are 
thofe  who  confult  with  human  wifdom,  in  the  matters 
of  God,  and  whofe  fear  towards  God,  is  taught  by  tlie 
wifdom  of  men;  on  which  account  the^  Lord  threatens, 
Ifa.  xxix- 14-  *' The  wifdom  of  their  wife  men  IhaH 
petilb;  and  tixe  undcrllwvdin^onUw  ^rudeat-mett  ftiall 
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be  hid."  Many  are  taken  not  with  the  truth,  as  it  is 
in  Jefus,  but  with  the  wifdom  of  fine  words,  or  the 
wifdoni  of  human  literature,  and  carnal  reafonings  ; 
both  which  the  apoftle  cautions  againlt,  in  the  matters 
of  religion  ;  "  And  this  I  fay,  lell  any  man  Ihould  be- 
guile  you  with  enticing  words,"  Col.  ii.  4.  And  the 
apoftle's  praflice  was  the  very  reverfe  of  this,  i  Cor. 
ii.  I,  2.  "Brethren,  when  I  came  to  you,  I  came  not 
with  excellency  of  fpeech,  or  of  wifdom,  declaring  unto 
you  the  teftimony  of  God.  For  I  determined  not  to 
know  any  thing  among  you,  fave  Jefus  Chrill,  and  him 
crucified."  Inticing  words  is  the  bait  wherewith  the 
credulous  and  fimple  fort  of  people  are  taken,'  as  the 
apoftle  obferves,  Rom.  xvi.  17,  18.  The  fimple  are 
they  who  are  caught  with  the  bait  of  the  inticing  words 
of  nien,  who,  like  merchants,  fet  off  (light  and  corrupt 
wares  with  the  fineft  words.  Another  caution  is,  Col. 
ii.  8.  "  Beware  left  any  man  fpoil  you  through  philofophy 
and  vain  deceit,  after  the  tradition  of  men,  after  the 
rudiments  of  the  world,  and  not  after  Chrift."  The 
former  is  a  bait  for  the  fimple,  but  here  is  a  bait  for  tlie 
learned  world,  when  human  philofophy  and  natural  rea- 
fonings, are  fet  in  oppofition  to  the  truth  as  it  is  in  Jefus 
Chrift. — -People  confer  with  flefli  and  blood,  when  they 
are  offended  at  the  fimplicity  of  ChriiVs  doclrine,  which 
is  a  ftranger  to  the  ornament  of  human  wifdom,  clothed 
only  with  the  fimple  attire  of  a  vulgar  ftile,  free  from 
the  flourifli  of  lofty  eloquence:  Thus  AuguUine,  before 
his  converfion,  owns  his  contempt  of  the  word,  when 
he  began  to  read  it,  becaufe  he  looked  upon  the  ftile  of 
the  Scriptures  as  very  mean,  compared  with  the  elo- 
quence of  Cicero,  to  which  he  had  accuftomed  himfelf : 
hence  it  is  faid,  "The  Jews  require  a  fign,  and  the 
Greeks  feek  after  wifdom  :"  The  Jews,  who  were  ac- 
cUftomed  to  live  under  extraordinary  difpenfations,  they 
would  have  nothing  but  miracles  and  prodigies  from 
heaven ;  but  the  Greeks,  the  Gentiles,  they  fought  for 
the  depth  of  philofophy  in  the  gofpel ;  and  when  they 
miffed  that,  they  laughed  it  to  fcorn  ;  as  you  may  fee  ia 
Paurs  rencounter  with  the  Epicurean  philofophers  and 
Stoics,  Acts  xviif  iS.  Great  reafoii\\vftuVi*^^^^'a:^^^ 
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fay  as  he  doth,  i  Cor.  ii.  4.  6,  7.  **  And  my  fpeech,  and 
my  preaching  was  not  with  intioing  words  of  man's  wif- 
dom,  but  in  demon  (Ira tion  of  the  Spirit,  and  of  power, 
Howbeit,  we  fpeak  wildom  among  them  that  are  perfed: 
yet  not  the  wifdom  of  this  world,  nor  of  the  princes  of 
this  world,  that  come  to  nought.  But  we  fpeak  the  wif* 
•^ra  of  God  in  a  myftery,  even  the  hidden  wifdom  which 
God  ordained  before  the  world,  unto  our  glory.  There- 
fore, thoiigh  the  preaching  of  the  gofpel  be,  to  them  that 
perifli,  fooliflmefs  ;  yet  to  them  that  are  faved,  it.  is, the 
power  of  God  :  For  God  hath  made  foolifh  the  wifdom 
of  this  world ;  and  by  the  fooliflmefs  of  preaching  faveth 
them  that  believe.  We  preach  Chrifl  crucified  ;  to  the 
Jews  a  ftumbling-block,  and  to  the  Greeks  fqolifliinefs ; 
but.to  them  that  are  called,  both  Jews  and  Greeks,  Chrift 
the  power  of  God,  and  the  wifdom  of  God:  becaufe  the 
fooliflmefs  of  God  is  wifer  than  men,  and  the  weak- 
nefs  of  God  is  ftronger  than  men  ;"  fo  you  fee  the 
apollle  fpeaking  at  large,  i  Cor.  i.  17, — 29.  Thefe  that 
are  only  taken  then,  with  a  fine  ftile  of  language,  and 
turns  of  wit,  and  the  flowers  of  rhetoric,  without  fearch- 
ing  into  the  myfteries  of  the  gofpel,  and  feeking  to  have 
the  gofpel  coming,  not  in  word  only,  but  in  power,  and 
in  the  Holy  Ghoft,  i  Theff.  i.  5.  are  carnal,  and  con- 
ferring with  flefli  and  blood. — But  carnal  wifdom,  and 
carnal  reafon  runs  fome  times  in  another  channel,  while 
it  not  only,  upon  the  one  hand,  reprefents  the  DoCtrinc 
of  the  Gofpel,  as  too  mean,  and  therefore  defpifes  it ; 
but,  on  the  other  hand,  reprefents  the  Myfteries  of  the 
Gofpel,  as  too  high,  and  therefore  difcredits  it.  Thus 
the  devil  plays  his  game  at  both  hands :  fometimes 
fuggefting,  that  the  dodtrine  of  the  gofpel  is  too  coarfe 
and  plain ;  at  other  times  that  it  is  too  fublime  and 
myfterious ;  fuch  as,  the  myftery  of  tlje  Trinity,  the 
myftery  of  the  incarnation  of  Chrift,  the  myftery  of 
the  fpiritual  union  between  Chrift  and  the  believer,  the 
myftery  of  free  juftification,  without  works,  by  the 
righteoufnefs  of  another. — Hence  a  generation  of  Athc- 
ifts,  not  only  call  in  queftion,  but  impudently  deny 
the  myfteries  of  religion,  as  incomprehenfible  -and  ira- 
poffiblc,  becaufe  inconfiftcxvl  m\ix  \\xtvc  cvtiri  reafon. 
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however  agreeable  to  right  reafon. — ^But  flefli  and  blood 
are  ready  to  fay  of  gofpel-myfteries,  as  Nicodemus  of 
the  wonders  of  regeneration,  '  How  can  thefe  things  be?* 
We  might  fliew  how  many  errors  of  the  day,  whether 
Arian,  Socinian,  Arminian,  or  Pelagian,  derive  their 
origin  from  hence  ;  but  I  proceed. 

The  Sixth  fort  of  perfons,  who  confer  with  flefli  and 
blood,  are  thofe  that  confult  with  the  world  in  the 
matters  of  religion. — Of  this  fort  are  thefe  that  follow 
the  ill  example,  and  ftudy  the  carnal  politics  of  the 
world,  and  join  in  therewith,  efpecially  when  ii  tendeth 
to  advance  or  fecure  their  worldly  interefts.  Thus 
many,  in  point  of  worldly  example,  they  rule  their 
aftions  according  to  the  will  and  example  of  their 
fuperiors  ;  fo  Ifrael  followed  Jeroboam.  And  fome,  to 
pleafe  a  great  man,  will  make  bold  with  light  and  con- 
science, direfting  them  another  way  :  or,- if  they  fup- 
pofe  him  to  be  a  good  man,  that  takes  fuch  and  fuch 
a  courfe,  then  the  example  of  fuch  will  blind  the  eye  of 
their  confcience,  and  foftcr  the  argument  of  flelh  and 
blood  ;  for,  why,  faith  flefli  and  blood,  may  not  I  do 
as  fuch  a  great  man,  or  fuch  a  good  man  doth,  that  is 
wifer  than  I  can  pretend  to  be  ?  Yea,  but  we  are  to  be 
followers  of  none,  but  as  they  are  followers  of  Chrift ; 
otherwife  we  confult  only  with  flefli  and  blood.  —  Of 
this  fort  alfo  are  thofe,  that  give  up  themfelves  to  the 
conduit  of  worldly  policy,  and  fl:udy  the  carnal  politics 
of  the  world,  even  in  the  matters  of  God  and  con- 
fcience ;  and  hence  will  yield  a  blind  obedience  to  the 
commandments  of  men,  as  Ifrael  did  to  the  ftatutes  of 
J3mri,  Mic.  vi.  16.  And  Ephraim,  who  willingly  walk- 
cd  after  the  commandment,  Hof.  v.  ix.  And  perhapa 
all  this,  not  for  confcience-fake,  but  for  intereft-fake : 
Why,  faith  flefli  and  blood,  it  is  better  to  be  wife  than 
fool-hardy,  and  expofe  ourfelves  to  the  fury  of  the  go- 
vernment, civil  or  ecclefiaftic  :  fliould  we  not  take  that 
courfe  that  will  moft  contribute  to  obtain  fome  worldly 
advantage,  to  fecure  our  worldly  inter^ft,  or  to  prevent 
worldly  lofit:s,  crolTes,  and  inconveniences ;  and  why 
ihould  we  not  obey  the  higher  powers  ?  Well,  if  it  be 
duty  you  are  injoinM,  why  not  obey  J    W^  c^n^^x  v^. 
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obey  them  in  the  Lord,  and  for  confcience  fake :  but 
though  a  man  may  be  doing  what  is  duty  in  this  cafe ; 
yet,  if  he  be  fwayed  thereto,  not  from  confqience,  but 
from  fuch  carnal  worldly  motives,  in  matters  that  con- 
cern  Gpd  and  religion,  then  he  but  confults  with  flefh 
and  blood  ;  and  his  fear  toward  God,  is  taught  by  the 
precepts  of  men.  But,  on  the  other  hand,  if  you  truly 
doubt  of  its  being  duty,  before  God,  that  you  are  called 
to,  then,  "  Whatfoever  is  not  faith  is  fin  :"  And  if  thus 
it  be  fin,  then,  **  Whether  ye  ought  to  obey  God  or. 
man,  judge  ye  ?'*  V/e  confult  with*  flefli  and  blood,  if 
we  yield  obedience  either  to  ciyil  or  ecclefiallical  autho* 
r'.ty,  any  other  way  but  in  the  Lord  :  or,  if  confcience 
be  merely  fwayed  with  interefi. — In  a  word,  all  finful 
ihifts  to  fliun  thecrofs,  and  carnal  compliances  to  fecure 
the  world,  is  a  confulting  with  fleih  and  blood  :  yea^ 
when  human  authority  is  more  regarded,  for  the  fake  of 
the  world,  than  the  authority  of  God  and  Chrift, 

The  Seventh  fort  of  perfons,  that  conferreth  with 
flefli  and  blood,  are  thofe  that  confult  outward  peace 
and  tranquility,  in  the  matters  of  God,  even  though 
they  have  little  regard  to  gofpeUtruth  and  piety:  they 
love  to  be  eal'y,  and  to  live  in  peace,  though  it  fhould 
be  at  the  rate  and  expence  of  making  fliipwreck  of  faith 
and  a  good  confcience.  But,  *'  The  wifdom  that  is  from 
above  is  firil  pure,  and  then  peaceable,"  James  iii.  17. 
Firll  purity  and  truth,  and  then  tranquillity  and  peace, 
is  the  due  order  of  heavenly  wifdom  :  and  hence  we 
are  commanded  to  love  the  truth  and  peace  ;  firft  the 
truth,  and  then  the  peace.  Peace  without  truth,  is 
but  a  confpiracy  ac^jainlt  the  God  of  truth  :  therefore, 
in  iludying  to  *'  Follow  peace  v/iih  all  men,"  we  are  to* 
obferve  this  rule,  otherwife  it  cannot  be  an  holy  peace, 
according  to  w^hat  follows,  ^'  And  holinefs,  without 
which  no  man  fliall  fee  the  Lord,"  The  peace  of  a 
church  can  never  be  maintained  with  a  bleffing  on  it, 
if  truth  be  not  the  foundation  of  that  peace  ;  for,  it  is  a 
curfed  peace  that  Hands  not  upon  that  foundation.i— But 
of  this  fort  of  people,  that  confer  with  flefli  and  blood, 
er^  Xh,OiQ  alfp  that  fludy  their  own  outward  peace  and 
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cafe,  ;at  any  rate;  and  hence  will  rather  fm  than  fuffer: 
therefore,  when  perrecution  comes,  they  fall  away;- 
fle(h  and  blood  cannot  endure  the  crpfs  of  Chrift.— . 
They  are  content  to  follow  Chrill  in  a  fair  day ;  but 
when  foul  weather,  and  a  heavy  crofs  comes,  by  and 
by  they  are  offeiuled,  Alatth.  xiii.  21.  Our  Lord  hath 
fairly  warned  all  his  difciples  what  a  temped  of  trouble 
and  trial,  reproach  and  periecution  will  blow  in  their 
fice,  faying,  "  If  any  man  will  be  my  difciple,  let  him 
take  up  his  crofs,  and  follow  me."  And  therefore  they, 
are  not  to  promife  th^mfelves  peace  in  the  world,  and 
a  conitant  liouriihing  Hate  of  outward  profperity  ;  for- 
he  hath  faiJ,  "  In  the  world  ye  Ihall  have  tribulation:'* 
And  yet  when  tribulation  comes,  hereupon  Chrift  is  ta 
nany,  a  Hone  of  Humbling,  and  a  rock  of  offence.— t 
Thus  they  confult  with  flelh  and  blood,  who  projedl  no- 
thing but  peace  and  eaie  in  the  way  of  duty  and  religion. 

The  Eighth  fort  of  perfons,  who  confer  with  flefli  and 
blood,  are  thofe  that  confult  with  fenfe  and  felf,  in  the 
matters  of  Ood,  and  of  faith,  and  religion:  that  is^ 
thofe  who  in  religion  put  fenfe,  as  it  were,  in  the  roorii 
of  faith,  and  felf  in  the  room  of  God. 

[1.]  Some  put  fenfe  in  the  room  of  faith  j  and  hence 
their  taith  is  governed  by  fenfe  and  feeling  :  they  do 
not  believe  the  threatning,  becaufe  they  have  the  fenfe 
and  feeling  of  fmiling  providences  :  they  do  not  believe 
the  promife,  becaufe  they  have  the  fenfe  and  feeling  o£- 
aJverfe  and  frowning  providences  :  outward  providen- 
ces is  m^de  the  rule  of  their  faith,  not  the  word  of  Godi. 
flence,  faith  flelh  and  blood,  that  ineafurea  the  threat*^. 
ning  by  fenfe,  "  Where  is  the  promife  of  his  coming  ?. 
For,  fince  the  fathers  fell  afleep,  all  things  continue  as. 
they  were,  from  the  beginning  of  the  creation  :  Not 
knowing,  That  one  day  is  with  God,  as.a.thoufand  years ;i 
and  a  thoufand  years,  as  one  day :  And  tliat  the  heaven 
and  earth,  which  are  now,  are  kept  in  Oo^e,  referv^fl. 
unto  fire,  againft  the  day  of  judgment,  and  perdition  of 
ungodly  men,"  i  Pet^  iii.  4, — 8.  But^  *'  Becaufe  fen-, 
tence  againft  thefe,  is  iiot  fpeedily  execute ;  therefore' 
the  hearts  of  the  children  of  men  are  fully  fet  in  them 
to  do  evil,"  Evcl.  viii.  Ji.     '*  DefpifMig  the  ricKes.  ot, 

Q  4  ^i8w^^ 
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the  goodoefs  and  forbearance  of  God,  and  his  long- 
fuffering;  not  knowing,  that  the  goodnefs  of  God  fliouid 
lead  them  to  repentance,"   Rom.  ii.  4.     And,  on  the 
other  hand,  hence,  faith -flelb  and  blood,  that  meafures 
the  promife  by  fenfe,  Except  I  fee  figns  and  wonders, 
I  will  not  believe ;  and,  like  Thomas,  "  Except  I  fee  in 
his  hands  the  print  of  the  nails,  and  thruft  my  hand  into 
his  fide,  I  will  not  believe,"    Of  this  fort  are  thofc  tijat 
dillruft  all  prefent  means  of  faith,  and  imagining  that 
e!!Ctraordinary  difcoveries,   ftriking  upon  outward  fenfe, 
would  make  fuch  impreffions  as  would  do  the  bufinefs, 
faying,  as  Luke  xix.  30.   ''  If  one  came  from  the  dead, 
they  would  believe:"  If  they  had  oracles  and  miracles; 
if  God  did  fpeak  to  them  irom  heaven,  they  would  be- 
lieve.    But  Mofes  .  and  the    prophets  are  a  fufficient 
ground  of  faith  ;   ^'  Jf  we  do  not  bplieve  them,  neither 
woulc}  we  believe,  though  one  Ihould  rife  from  the  dead." 
If  we  cannot  believe  the  threatening,  till  we  feel  the  exe- 
cution of  it,  it  is  like  faying,  We  will  not  believe,  till 
we  be  in  hell  5  or,  till  it  be  in  part  execute  on  earth 
vpoq  us :  why,  then  our  belief  of  it  v/ould  not  be  found- 
ed on  God's  word,  but  our  own  fenfe  and  feeling;   and 
fo  it  would  not  be  faith  properly,  but  fenfe.     If  we  will 
not  believe  the  promife,  till  we  feel  the  accomplifliment 
of  it,  this   is  like   putting  the  plow  before  the  ojcen  ;  a 
backward  w^y  of  going  to  work :  yea,  it  is  impoffible 
t:)  believe  this  way;  for  fenfe  is  not  faith:  believing  and 
f'-eling  are  different  things.      We  may  believe,  without 
feeling;  but  we  cannot  feel,  without  firll  believing. 

[2.]  Some,  again,  put  Self  in  the  room  of  God, 
find  the  righteoufnefs  of  God ;  and  fo  evidently  confult 
with  fi'jfli  and  blood,  while  we  confult  with  our  felf : 
and  here  take  a  view  both  of  natural  or  carnal  felf, 
find  of  fpiritual  and  religious  felf. 

X,  When  we  gratify  natural  or  carnal  felf,  we  do 
but  confult  Vvith  flefli  dnd  blood ;  when  we  cannot  en- 
dure the  mortification  and  felf-denial,  which  Ghrill  calls 
his  difciples  to,  and  by  which  they  evidence  themfelves 
to  be  his  difciples,  We  are  called  to  mortify  our 
jncmbers  that  are  upon  the  earth ;  to  renounce  the  devil, 
the  world,  and  the  flefh;  to  be  denied  to  all  the  fmful 
picQfifrcs  o/linie,  and  carn;A  corc\^^xv^  \tL  \l\^\5w\sl\ 
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this  grates  hard  upon  flefli  and  blood,  which  is  ready 
to  cry  out  with  the  Jews,  "  This  is  a  hard  faying,  who 
can  bear  it  ?"  Flefh  and  blood  think  it  flrange  that  God 
ftiould  plant  defires  in  them,  which  he  will  not  allow 
them  to  fatisfy  :  but  as  thefe  carnal  dtfires  of  men, 
are  of  therafelves,  fo  it  is  the  natural  craving  of  fltlh 
and  blood,  that  makes  people  defire  to  live  as  they  lift, 
aTid  not  as  they  ought :  hence  arifes  a  fecret  diflike 
at  the  purity  of  the  gofpel.  But  bcfide  this  grofs  con- 
fultation  with  flefh  and  blood,  in  gratifying  natural  or 
carnal  felf, 

2.  When  we  gratify  fpiritual  and  religious  felf,  we 
do  but  confult  with  flefh  and  blood.  And  there  are 
two  fpecial  ways  wherein  men  gratify  their  religious 
felf,  namely,  when  they  feek  to  ellablifh  their  own 
credit  before  men,  and  when  they  feek  to  cflablilh  their 
own  righteoufnefs  before  God,  in  all  their  religious 
performances. 

(i.)  When  they  feek  to  eflablifh  their  own  credit 
before  men,  and  to  have  a  name,  reputation,  and  ap- 
plaufe,  without  having  a  fingle  eye  to  the  glory  of 
God  :  thefe  carnal  ends  and  defigns,  in  men's  fpiritual- 
like  performances  and  religious  duties,  are  a  confulting 
with  flefli  and  blood,  while  they  love  the  praife  of  men, 
more  than  the  praife  of  God,  John  xii.  43..     This  is 
a  piece  of  felf,  and  carnal  conlultation,  which,  as  it 
reigns  over  hypocrites,    who  yield  themfelves  to  the 
power  and  government  of  it ;    fo  it   may  prevail  over 
true  believers,  who,  many  times,  may  find  themfelves 
tinder  the  tyranny  and  bondage  of  it.     This  is  a  thief 
that  will  fteal  into  the  miniflers  fludy  and  pulpit,  to* 
tob  God  of  his  glory  there,  that  felf  may  get  what  be- 
longs  to  God.     This  is  a  robber  that  follows  peopld' 
from  the  chamber  to  the -church,  and  fpoils  all  their'   ' 
duties  of  hearing,    praying,    and   praifing;    that,    in-' 
ftead   of  giving  praife  to  God,    they  may  get  praife* 
to  themfelves  i^-.- Hence    flefh  and    blood   makes  the' 
inan  have  no  pleafure  in  duty,   which  hfeth  brought* 
in  no  applaufe   to   the   man ;    and   makes   him   take' 
pleafure   in    that  performance,    that    brings   in   mofl 
reputation    and    renown    to    the    ^Tfettatx^-^'S^^^ 
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this  principle  a  minifter  will  preach  Chrift  out  of  envy, 
that  he  may  be  thought  as  evangelical  as  tlie  bell:, 
and  from  this  principle  alfo,  forae  people  will  be  as 
throng  about  religious  duties,  as  any  can  be ;  that, 
they  may  be  thought  as  religious  as  the  beft.  Thus, 
for  a  pretence,  the  Pharifees  made  long  prayers,  and 
did  many  things  to  be  feen  of  men.  This  is  an  attempt, 
as  it  were,  to  fvvear  by  the  Lord,  and  fwear  by  Mal- 
cham;  to  ferve  Ghriil  and  Belial,  God  and  felf  both. 
See  how  our  Lord  fpeaks  of  this,  Luke  xvi.  15..  "  Ye 
are  they  which  juftify  yourfelves  before  men  ;  but  Go4 
knoweth  your  hearts  :  for  that  which  is  highly  cfteemed 
among  men,  is  abomination  in  the  fight  of  God," — ; — 
Thus,  I  fay,  men  confult  with  flefli  and  blood,  when,  in 
the  matters  of  God,  their  great  defign  is  to  eftablifli 
their  own  credit  before  men, 

(2.)  When  they  feek  to  eftablifli  their  own  righte- 
oufnefs  before  God,  as  the  Jews  did,  Rom.  x.  3.  Thefe 
two  parts  of  felf  do  effefilually  oppofe  all  true  religion  : 
for,  as  in  the  former  refpe£t,  thofe  that  efta^blifli  their 
own  credit  put  felf  in  the  room  of  God  and  his  glory, 
which  is  'the  ultimate  end  ;  fo,  in  the  latter  refpeiS, 
thofe  that  eftablifli  their  own  righteoufnefs,  they  put 
felf  in  the  room  of  Chrift,  and  his  righteoufnefs,  which 
is  the  mean  to  that  end.  And  now,  while  we  feek  a 
righteoufnefs  in  ourfelves,  and  in  our  own  duties,  for 
juftification  and  acceptance  with  God,  we  do,  in  effeft,. 
bring  down  Chrift,  and  fet  up  flefli  and  blood  in  his 
room,  and  confult  therewith.  Men  naturally  feek  af-, 
ter  a  righteoufnefs  in  themfelves,  or  falvation  by  their 
own  perfonal  obedience,  according  to  the  tenor  of  the 
covenant  of  works.  '  Man's  righteoufnefs  was  once  ia 
himfelf,  when  he  remained  in  his  primitive  integrity  : 
but;  fince  the  fall,  the  Lord  has  removed  our  righte- 
oufnefs  from  ourfelves  to  Chrift,  who  has  become  the 
Lord  our  righteoufenefs ;  yet  how  few  are  prevailed 
upon  to  relinquifli  felf  and  felf-.righteo.ufnefs  !*  Many 
feek  to  eftablifl\  their  own  righteoufnefs,  that  will  not 
take  with  the  charge. 

*  Sec  this  point  of  doA-inc  more  fully  illuftratcd,  Vol.  III.  Serm% 
XL,  near  Xl\c  beginnings 
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1.  Thefe  do  feek  to  eflablilh  their  own  righteoufnefs 
who  can  hardly  be  brought,  either  do6lrinally  or  pracr 
tically,  to  own,  That  believers  are  wholly,  and  altoge- 
ther, delivered  from  the  law,  as  a  covenant  of  works  ; 
but  ftill  are  foj»  feeking  righteoufnefs,  as  it  were,  by  the 
works  of  the  law,  Rom.  ix.  32. This  was  the  Hum- 
bling ftone  over  which  the  Jewilli  nation  Humbled  and 
feH  headlong  into  ruin. 

2.  Of  this  fort  are  thofe  that  only  cover  their  legal 
fentiments  with  a  gofpel  varnifh,  while  they  bring  in 
faith  and  repentance, .  and  the  like,  as  proper  condi- 
tions of  the  covenant  of  grace,  in  room  of  the  perfect 
obedience  required  in  the  covenant  of  works  ;  which 
is  a  razing  of  the  foundation  of  the  gofpel,  and  an  ef- 
tabliftiing  of  a  righteoufnefs  in  our  own  perfon,  for  juf- 
tification-  before  God. 

3.  Of  this  fort  are  thefe  alfo  that  bring  in  gofpel  re- 
pentance, and  the  like,  as  neceffary  conditions  and  qua- 
lifications, in  order  to  our  juftification  before  and  ac* 
ccptance  with  God*.     Again, 

4.  Of  this  fort  are  thofe  who,  in  principle  or  prac*- 
tice,  contend  that  it  is  the  believer's  duty  to  be  influ-  . 
enced,  in  his  obedience,  either  by  the  flavifh  fears  of 
hell,  or  the  legal  hopes  of  heaven.  To  obey  from  a 
legal  hope  of  heaven,  as  if  we  were  to  obtain  heaven  by 
our  obedience,  as  it  is  contrary  to  the  apoftlc's  doflrine, 

J  Their.  V.  9.  where  he  fays,  "  That  God  hath  appoint-  • 
ed  us  to  obtain  falvation  by  our  Lord  Jefus  Cihritt,  who 
died  for  us  that  we  fliould  live  with  him;"  fo  it  affronts 
the  obedience  of  Chrifl,  whereby  alone  our  title  to  hea- 
ven  is  fecured.  To  obey  from  a  flaviOi  fear  of  hell,  as  * 
if  our  obedience  and  duty  would  fecure  us  therefrom,  is 
like  oppofition  to,  ?ind  denial  of  the  virtue  of  Chrift's 
death,  whereby  alone  our  freedom  from  hell  is  fe- 
cured. 

5.  Of  this  fort  are  thofe  who  bring  the  believer,  upon 
every  new  fin,  under  a  liablenefs  to  everlafting  death 
and  damnation,  which  is  the  penalty  of  the  covenant  of 

*  See  a  refutation  of  tKis  and  fevcral  other  doArinal  errors,  in 
YqI.  III.  Ufc  a.  for  Reproof, 
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xi^orks,  and  which,  though  his  fins  deferved,  yet  the  righ- 
teoufnefs  of  Ghrift  imputed  to  him,  not  only  fecures  him 
from  it,  but  from  ever  being  liable  to  it.  Thofe  who 
thus  will  make  the  believer  liable  to  that  law-fentence, 
becaufe  of  his  fin,  mud  of  confcquence  fuppofe  him  not 
liable  becaufe  of  his. obedience;  and  fo  they  make  him 
to  be  juftified  by  his  obedience,  and  condemned  by  his 
difobedience  to  the  law  ;  contrary  to  our  received  prin- 
ciples, in  our  Standards,  declaring,  "  That  the  believer 
••  is  not  under  the  law,  as  a  covenant,  either  to  be  jufti- 
**  fied  or  condemned*."  The  believer  is  neither  jufti- 
fied  by  his  obedience  to  the  law,  nor  condemned  for  his 
difobedience :  but  if  he  difobeys,  his  God  and  Father 
hath  other  ways  of  chaftifmg  him  in  a  fatherly  manner, 
according  to  Pial.  Ixxxix.  30, — 33.  In  all  thefe  ways, 
men  do  but  eftablilh  their  own  righteoufnefs,  and  fo 
confult  with  flefli  and  blood. 

In  a  word.  Of  this  fort  are  all  thefe  that  fufpefl  the 
do£trine  of  the  gofpel  as  if  it  were  an  enemy  to  the  law 
and  holinefs.  Such  is  the  propenfity  of  nature  towards 
the  law,  as  a  covenant  of  works,  whenever  awakened  to 
any  thoughtful nefs  about  religion,  that  when  the  gofpel 
declares  that  there  is  no  juftification  by  the  deeds  of 
the  law  ;  and  that  we  are  juftified  by  faith,  without  the 
works  of  the  law;  and  that  righteoufnefs  is  accounted 
to,  or  juftification  conferred  upon  them  that  worketh  not, 
but  believeth  on  him  that  juftifieth  the  ungodly,  Rom, 
iv.  4,  5.:  Why,  when  this  evangelical  doftrine  is  open- 
ed, prefently  the  legal  difpofition  of  men  fufpe£l  this  gof- 
pel-doftrine,  and  fay  of  the  publiftiers  of  it,  as  the  Jews 
did  of  Paul,  A£ls  x:viii.  13.  '*  This  fellow  perfuades  men 
to  worftiip  God,  contrary  to  the  law.'*  Yea,  not  only 
Contrary  to  the  ceremonial  law,  but  evien  to  the  moral 
Jaw :  for,  muft  not  men  do  as  well  as  they  can,  in  obe- 
dience to  God's  law  ;  and  then  expeft  to  be  juftified 
ftid  accepted.  Thus  gofpel-.doflrine  comes  to  be  chal- 
lenged for  Antinomianifm  ;  as  if  it  allowed  men  a  car- 
fial  liberty  for  fin,  and  freedom  to  breajk  the  law,  or  dif- 

•  Confeffion  of  Faith,  Chap.  xix.  Sc£l  6, 

couragci 
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couraged  the  praftlce  of  KoHnefs  ;  which  is  one  of  the 
greateft  calumnies  that  can  be  raifed  againft  the  gofpel 
of  Chrift ;  and  betrays  dreadful  ignorance  of  the  gofpel 
of  grace:  which  fliews  plainly,  that  a  man  never  lives 
unto  God,  in  point  of  holinefs,  till  he  be  dead  to  the  lavir 
in  point  of  righteoufnefs,  Galatians  ii.  9.:  nor  ever 
brings  forth  ^Ihiit  uiito  God,  till  he  be  dead  to  the  law, 
and  married  to  Chrift,  Rom.  vii.  4,  *  But  we  need  not 
think  ftrange  of  this  fufpicion,  nor  the  calumnies  that 
iffue  from  thence  ;  for  Chrift  Jefus,  our  glorious  Lord 
himfelf,  was  obliged  to  defend  himfelf  againft  fuch  calum- 
nies as  thefe ;  and  therefore  faith,  '^  Think  not  that  I  am 
come  to  deftroy  th^  l^w :"  I  fee,  might  he  fay,  that  is 
your  thought,  that  is  your  fufpicion  ;  you  fufpefl  my 
dodrine  as  if  it  was  an  enemy  to  the  law  and  to  holinefs; 
**  I  am  not  come  to  deftroy,  but  to  fulfil."  And  the 
apoftles  had  themfelves  to  defend  from  this  charge,  ^^  Do 
we  make  void  the  law  thro'  faith?  God  forbid;  we  cfta- 
blifli  the  law."  f — Thus  you  fee  in  how  many  refpefts 
people  may  be  faid  to  confer  with  flefli  and  blood. 

*  This  point  of  do^ine  Is  very  coploufly  handled  by  our  Authof, 
in  the  following  Sermon,  ifi titled,  Law-deatb,  and  GoJ^UUfcm  Sejt 
alfo  Vol.  III.  Scrm.  XXXVIII.  Ufc  2.  for  Reproof* 

+  About  the  time,  when  this  Sermon  was  preached,  the  conteA  about 
the  Marrow-do^ine  was  upon  the  field,  and  the  fupporters  thereof, 
were  accufed  as  Antinomian*;.  See  the  affair  accounted  for,  Vol,  !• 
page  238.  See  alfo  Serm.  XXIII.  and  XXVIII.  in  a  note  at  the  fooC 
oa  the  £1  il  particular  of  the  4pplication,  In  ]bgth  Sermons* 
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SERMON    XXII. 

Galatians  i.  16. 
'Immediately  I  conferred  not  with  Jlejb  and  Hood, 

[Tlic  Second  Sermon  on  this  Text.] 


HAVING  finilhed  wjiat  we  intended  upon  the  doc- 
trinal  part  of  the  fubjeft,  by  explaining  what  is  to 
be  underftood  by  flefh  and  blood  ;  confirmed  the  truth 
of  the  do6lrine,  by  Ihewing  that  we  are  not  to  confer 
therewith  in  the  matters  of  God  ;  affigned  the  reafons 
therefore ;  entered  upon  the  application  of  the  fubjeft, 
and  have  applied  it  in  an  ufe  of  information,  caution, 
and  reprehenfion  :  this  doftrine  may  next  be  applied  for 
dehortation  and  direftion.     And, 

The  dehortation  is,  O  Sirs,  confult  not  with  flefli  and 

blood. And  for  motives,  confider  the  reafons  of  the 

do£lrine,  formerly  affigned.  Fleili  and  blood  are  un- 
able to  give  advice  in  the  matters  of  God  ;  and  as  un- 
able, fo  they  are  unwilling,  and  confequently  unfit  to 
confult  With  ;  yea,  to  confult  with  flcfli  and  blood  is 
dangerous  ;  for,  if  we  confult  therewith,  flefh  and  blood 
will  hinder  us  from  duty;  fleih  and  blood  will  lead  us  to 
fin;  flefli  and  blood  will  impede  our  fuffering  for  Chrifl: 
and  his  caufe  :  yea,  if  we  confult  with  flefli  and  blood, 
\ve  will  confult  with  the  devil,  as  Saul  did  ;  and  fo  to 
confult  with  fle(h  and  blood,  is  to  confult  with  our  own 
ruin:  yea,  the  diflionour  of  God,  and  the  difcredit  of  the 
gofpel.  But  thefe  I  pafs,  having  formerly  infifted  upon 
them. 

But  for  dircflion  in  this  matter,  it  may  be  afl^ed, 
I.  What  are  we  to  confult  with,  if  we  may  not  con- 
fult 
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fult  with  flefli  and  blood.  2.  What  are  the  moft  pro- 
per means,  for  preventing  our  conferring  with  flcfh  and 
blood. 

I.  Whom  or  what  are  we  to  confiilt  with,  if  we  may 
not  confult  with  flcfli  and  blood  ?  Who  are  we  to  con- 
fult  ?  To  this  we  reply  ;  in  the  general,  we  ought  to 
confult  with  God  :  with  God,  in  Ghrift,  by  the  Spirit; 
or,  with  the  Father,  in  the  Son,  by  the  Holy  Ghbll : 
I  mean,  we  ought,  under  the  conduft  of  the  Spirit,  to 
confult  with  God,  as  he  is  the  God  and  Father  of  our 
Lord  Jefus  Chrift,  and  that  in  all  the  duties  of  religion, 
and  ordinances  of  his  appointment,  whether  public  or 
private ;  efpecially  in  prayer,  faying,  with  David, 
Plalm  cxliii.  10.  "  Thy  Spirit  is  good  ;  lead  me  to 
the  land  of  uprightnefs." — We  ought  to  feek,  that  he 
would  guide  by  his  counfel,  till  he  bring  unto  glory ; 
and  give  his  Spirit  for  our  guide  :  for  he  hath  given  us 
the  greatell  encouragement  fo  to  do ;  *'  If  ye,  being 
evil,  know  how  to  give  good  gifts  unto  your  children ; 
how  much  more  Ihall  your  heavenly  Father  give  the 
Holy  Spirit  to  them  that  alk  him?"  Luke  xi.  13.  Every 
prood  gift  Cometh  from  him  ;  and  therefore,  to  whom 
fliould  we  go,  for  counfel  and  direction,  but  to  the  Father 
of  lights,  and  to  Chrifl,  the  wonderful  Counfellor  :  and 
to  tlie  Spirit  of  truth,  who  is  promifed  to  lead  his  people 
into  all  truth  ?  If  we  do  not  acknowledge  the  Lord  in 
all  our  ways,  and  confult  Ivith  him,  we  will  certainly 
confult  with*fle(h  and  blood.   . 

But  more  particularly,  becaufe  God  hath  given  us. 
counfellors  under  him,  we  are  to  confult  fuch  things, 
or  pcrfons,  as  he  allows  us  to  confult  with,  in  a  fu- 
bordination  to  himfelf.  If  we  would  know  then,  more 
particularly,  how  we  are  to  confult  with  God,  we  tnay 
do  it  by  confulting,  i.  The  oracles  of  God,  2.  The 
children  of  God.  3.  The  meffengers  of  God.  4.  The 
glory  of  God.  5.  The  analogy  of  faith.  6.  The  con- 
fcience.,  God's  deputy  in  our  bread. 

I.  We  are  to  confult  the  oracles  of  tJod  ;  I  mean, 
the  Scriptures  of  truth,  in  the  matters  of  faith,  in  the 
inatters  of  God  and  confciencei  ^'  St^idw  ^<^'5>^tv^^^i^^^'» 
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for  in  tbera  ye  think  ye  have  eternal  life ;  and  thefe  are 
they  which  tellify  of  me,"  John  v.  39.  The  Scripture 
is  the  judge  of  controverfy, — General  affemblies  and 
councils  may  err ;  fo  cannot  the  Scripture  :  For,  it  is 
"  The  more  fure  word  of  prophecy,  to  which  we  do 
well  to  take  heed,  ^s  to  a  light  Ihining  in  a  dark  place," 
2  Pet,  i.  19,  20,  21.  We  are  therefore  exhorted  to  let 
the  word  of  God  dwell  in  us  richly,  in  all  wifdom ; 
and"  to  receive  with  nieeknefs  the  ingrafted  word,  which 
is  able  to  fave  our  fouls  ;  being  doers  of  the  word,  and 
not  hearers  only,  deceiving  our  own  fouls,  James  i.  21, 
22.  See  how  Timothy  is  commended,  for  his  confult- 
ing  with  the  Scripture,  from  his  youth,  2  Timothy  iii. 
15,  16,  17.  Thus  we  are  to  confult  with  God  in  the 
Scripture, 

2.  We  are  to  confult  the  children  of  God,  the  faiQta 
of  God ;  efpecially  fuch  of  them  as  are  mod  tender, 
and  live  neareft  unto  God,  and  have  mold  of  the  mind 
of  God ;  and  efpecially  at  fuch  times  when  they  and 
their  God  are  in  good  terms  together.  Though  we 
are  not  to  confult  with  carnal  friends,  in  the  matters 
of  God  ;  nor  yet  to  follow  the  carnal  counfel  of  godly 
friends  ;  yet,  we  do  not  confult  with  flelh  and  blood, 
when  we  follow  the  godly  counfel  of  godly  friends,  and 
the  fpiritual  advice  of  Spiritual  friends  :  the  word  en- 
courages us  to  confer  with  fuch,  Mai.  iii.  16.  "  Then 
they  that  fear-d  the  Lord,  fpake  often  one  to  another, 
and  the  Lord  hearkened  and  heard  it,  and  a  book  of 
remembrance  was  written,  for  them  that  feared  the  Lord, 
and  thought  upon  his  name.'*  And  again,"  He  that 
walketh  with  the  wife,  {hall  be  wife,"  It  is  good  con* 
fulting  with  thofe,  whom  God  is  communicating  his 
fecrets  unto;  and  now,  '*  The  fecret  of  the  Lord  is  with 
them  that  fear  him,"  Pfalm  xxv.  14. 

3.  We  are  to  confult  the  meffengers  of  God;  for  fo 
we  are  warranted  to  do,  Mai.  ii.  7.  "  The  prieft's  lips 
fhould  keep  knowledge,  and  they  Ihould  feek  the  law  at 
his  mouth  ;  for  he  is  the  meffenger  of  the  Lord  of  hofts, 
iChron.xx.  20.  Believe  in  the  Lord  your  God,  and  fo 
ye  Ihall  be  ellabliftied:  believe  his  prophets,  fo  Ihall  yc 
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profper."  But  what  if  the  prophets  be  deciWtd  ?  What 
if  the  miniller  be  miftakcn  ?  Or,  the  prieft^s  lips  do  not 
keep  knowledge,  or  hold  bjr  the  truth  ?  Why,  we  are 
to  receive  nothing  indeed  fr'onfi  men,  by  an  implicit  faith, 
without  laying  it  to  the  rale,  liaiah  viii.  2a.  •'  To  the 
law,  and  to  the  teftimony;  if  they  fpeak  not  according 
to  this  word,  it  is  becaufe  there  is  no  light  \h  them.'* 
We  muft  *'  Prove  all  things^  and  hold  fdft  that  Which 
is  good  ;"  And,  like  the  noble  Bureans,  •*  Search  the 
Scriptures  daily,  whether  thefe  things  be  fo,'*  Afts 
xvii.  II.  And  if  they  were  commended  for  not  credit* 
ing  the  apoRles  themfelves,  that  Were  immediately  in* 
fpired  from  heaven,  wiihout  comparing  their  dofilfint; 
with  the  Scripture;  how  much  more  commendable  is  it 
for  people  to  compare  the  doclrinc  of  ordinary  teaichei^ 
with  the  word,  and  the  analogy  of  faith  ?  Neglcft  th 
this  particular,  makes  maily  grofly  igtioraftt;  and  htnce 
to  be  carried  about  with  every  wind  of  doftrine,  not 
knowing  whom  to  trull,  or  what  to  believe:  Theyi^rir^ 
not  knowing  the  Scriptures.— Well,  but  thofe  that  know 
the  Scriptures  better  than  we  do,  explain  it  fo  and  fo, 
in  a  different  manner  from  others.  It  may  be  fo  ;  but 
the  Scripture  is  the  befl  explainer  of  itfelf:  if  we  fcarch- 
ed  it  dependently  upon  the  Lord,  light  would  arile  out 
of  darknefs  ;  fuch  light  as  would  darken  and  confound 
all  the  falfe  gloffvis  the  devil  put  upon  it,  in  his  debating 
with  Chrill ;  but  our  Lord  Jefus  did,  with  other  Scrip- 
tures, refute  the  devil's  corrupt  gloffes,  which  he  put 
upon  the  Scriptures  that  he  cited.  However,  I  lay< 
*'  The  prieft's  lips  ihould  pfeferve  knowledge,  and  we 
fhould  feck  the  law  from  his  mouth  :"  He  ought  to  be 
a  good  couttfellor,  a  faithful  guide ;  and  we  ought  to 
coufult  and  confer  with  him,  in  the  matters  of  God  j 
and  we  ought  to  take  the  counfel  that  is  agreeable  to 
the  word  of  God,  and  to  be  followers  of  fuch,  as  far 
as  they  are  followers  of  Ghrift,  and  no  further. 

4.  We  are  to  coufult  this  glory  of  God  in  all.  If  we 
confult  our  own  ends,  it  is  but  flelh  and  blood  :  but 
if,  in -all  things,  we  cbhfult  the  glory  of  God,  as  our 
ultimate  end,  th«a  vri  confult  not  with  flefli  and  blood. 

Vol.  IL  ,\?  '1^^^^- 
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**  Whether  we  eat  or  drir.k,  or  whatever  wc  do,  we 
ought  to  do  all  to  the  Rl.)ry  of  God."  And  in  all  the 
matters  of  God  and  conrcience,  'it  is  always  fafeit  to 
confult  what  is  moll  for  advancing  this  great  end,  the 
glory  of  God  inChrill;  the  glory  of  his*  fovereign  grace; 
t..e  glory  of  his  infii.i  >i  hoiinefs  and  other  perfeC^lions. 
Whatever  tendeth  to  t-.e  diflionour  of  God,  and  of  his 
name,  comes  of  fleili  and  blood  ;  and  of  devilifli  carnal 
conultation.  The  world  are  fet  upon  ple*Jifing  of  flefli 
aiid  blood,  though  it  lliould  be  never  fo  difplealing  to 
God  :  they  '  are  fet  upon  the  exalting  of  felf,  and  the 
di:bariiig  of  Ghrift  ;  the  enthronin;'  of  fclf,  and  the  de- 
throning of  God.  But,  O  Sirs,  if  the  glory  of  God 
was  confulied,  how  remote  would  people  be  from  con- 
fulting  with  flefli  and  blood  ?  God's  glory  would  lead 
people  up  to  the  hill  of  God  :  but  flefh  and  blood  takes 
iliem  down  the  ftream  of  the  world.  Why  are  fo  many 
carried  down  with  the  ilream  of  the  times  ?  Why,  they 
do  not  confult  God's  glory. 

5.  We  are  to  confult  the  analogy  of  faith,  and  pureft 
antlqaities  :  "  Thus  faith  the  Lord,  Stand  ye  in  the 
ways  and  fee,  and  a(k  for  the  old  paths,  where  is  the 
j^oud  way,  and  walk  therein,  and  ye  fliall  find  reft  for 
yoyr  fouls,"  Jer.  vi.  16.  And,  indeed,  in  order  to  tiie 
right  ufe  of  the  oracles  of  Gud,  or  the  mieiring  rule 
of  the  Scripture,  that  rule  is  to  be  ufed  in  ,an  agreeable- 
iiefs  to  the  analogy  of  faith,  i.  e.  There  are  fome  funda- 
mental truths  that  are  as  firfl  principles,  founded  upon 
the  cieareft  teilimony  of  the  word;  and  whatever  is  not 
agreeable  in  principle  or  practice  to  that  analogy  of 
taith,  wc  may  be  fare  is  not  agreeable  to  the  v  ord  of 
God,  and  coafequently  favours  not  of  God,  but  of 
flelli  and  blood.  If  you  alk.  What  thefe  fundamental 
truths  or  fird  principles  are  ?  Why,  they  are  fuch, 
with  refpe£l  whereunto  all,  that  know  any  thing  expe- 
rimentally about  religion,  are  beyond  doubt :  fuch  as, 
tiiat  there  is  a  God  :  that  he  is  an  etei'Tial,  immutable, 
and  independent  Being;  hath  ordained  all  things,  cxe- 
Ciiting  his  decrees  in  the  works  of  creation  and  pro- 
vidence:  that  he  created  man  after  his  own  image: 
that  iuaii  fell  from  his  h^^^^Vvwefs^  and  brought  himfelf 
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into  a  (late  of  fin  and  mifery  :  that  God  fent  his  Son, 
to  take  on  our  nature ;  that  therein  he  might  fuffer 
and  fatisfy  divine  juftice,\pay  the  price  of  redemption  ; 
and  that  there  is  no  remedy  for  us  but  in  him,  and  by 
him  :  that  to  all  the  eletl  he  applies  this  redemption, 
enlightning  their  minds  in  the  knowledge  of  himfelf, 
fubdaing  their  vsrills  ;  and  that  whom  he  thus  regene- 
rates and  converts,  he  juftifies,  adopts,  and  fanflifies, 
giving  them  his  Spirit  to  quicken  them,  and  guide 
them  from  ftep  to  llep,  till  he  land  them  in  glory,  and 
they  be  eternally  bleffed  in  and  with  himfelf :  and  that 
all  others,  being  left  in  their  fms,  fliall  be  eternally 
damned,  and  dellroyed  with  everlalling  deftruftion,  from 
the  prefence  of  God.  Thefe,  and  the  like,  are  funda- 
mental truths,  founded  upon  the  cleared  and  ftrongcll 
grounds  of  Scripture,  and  linked  together  infeparably  : 
and  whatever  doilrine  or  principle  runs  in  a  direct 
oppofr.ion  to  any  of  thefe,  favours  not  of  God,  but 
of  flefh  and  blood.  And  therefore,  we  ought,  I  fay^- 
carefully  to  confult  the  analogy  of  faith. 

6.  We  are  to  confult  with  the  deputy  of  God  in  our 
bread  ;  I  mean,  Confcience,  when  it  is  under  the  go- 
vernment and  regulation  of  the  word  and  Spirit  of 
God ;  for,  if  it  be  not  thus  regulate  and  governed,  I 
dare  not  fay  it  is  fit  to  be  confuked  with ;  nay,  I  am 
not  for  confcience  being  confulted  with,  and  regarded 
in  this  matter,  unlefs  it  be  guided  by  the  word  and 
Spirit  of  God  :  for  many  may  pretend  they  aCl  accord- 
iog  to  the  light  of  their  confcience,  while  yet  they 
are  but  under  the  condu£t  of  a  blind  and  mifled  con- 
fcience;  "  And  if  the  blind  lead  the  blind,  both  will  fall 
into  the  ditch."  Paul  pretended  confcience,  when  a 
Pharifee  ;  yei,  when  he  was  perfecuting  the  church  of 
Chrift;  "  He  verily  thought  with  himfelf,  that  he  ought 
to  do  many  things  contrary  to  the  name  of  Jefus  of 
Nazareth,*'  Ac\s  xxvi.  9.  Yea,  Chrift  hath  told  us, 
that  many  perfecutors  of  his  members,  will  think  that 
they  do  God  gpod  fervice :  and  fo,  following  a  blind  con- 
fcience, they  may  be  but  confulting  with  flefli  and  blood. 
Put  confcience,  guided  by  the  word  and  Spirit  of  God, 
is  to  be  confulted  wi^h ;    and  then  is  Xixt  vaasi!%  ^^^J^ 
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i  confcientious  walk^  li-ving  in  all  good  confcience  be- 
fore God  :  and  ftudying  to  have  a  confcience  void  of 
dffetrce  toward  God  and  toward  man :  and  herein  fhould 
we  fexercife  ourfelves  :  for,  confcience  reaches  all  re- 
lative duties  between  magiftrate  and  fubjeft,  miniftef 
dnd  people,  parent  and  child,  niafter  and  fervant :  yea, 
all  religious  duties  toward  God  and  man  ;  and  fo  far  as 
v^e  crofs  the  light  of  confcience,  and  go  over  the  belly 
thereof,  we  do  but  confult  with  flefli  and  blood,  and 
cafft  an  afc-ont  upon  God's  deputy. 

II.  What  are  the  mofl  proper  means  for  preventing 
our  conferring  with  flefh  and  blood  ?  I  (hall  obferve 
two  things  in  the  text,  which  were  the  notable  means 
for  preventing  Paul's  conferring  with  flefli  and  blood. 
The  firft  was,  his  getting  a  faving  revelation  of  Chrift 
in  him^  **  He  revealed  his  Son  in  me.'*  The  next  was 
his  fpeedy  rejefting  the  counfel  of  flefli  and  blood ; 
**  Immediately  I  conferred  not  with-flefli  and  blood.'* 

I  ft,  The  firft  was,  his  getting  a  faving  revelation  of 
thrift  in  him  ;  "  It  pleafed  God  to  reveal  his  Son  in 
Tue."  Here  is  the  beft  antidote  in  the  world,  againft 
carnal  confultatlon.  It  is  true,  fome  that  have  Chrift 
favingly  revealed  in  them,  may  yet  confult  too  touch 
with  flefli  and  blood  ;  for  true  believers  may  mifcarry 
far,  through  unbelief:  but  furely,  the  more  that  Chrift 
IS  revealed  in  a  man,  the  lefs  will  he  confult  with  flefli 
and  blood,  in  the  various  ways  condefcended  upon,  in 
the  dodlrinal  part  of  the  fubjeft.  Here  two  things  may 
be  enquired  into  :  i.  What  is  the  nature  of  this  reve- 
lation of  Chrift.  2.  What  influence  it  hath  to  prevent 
and  hinder  oiir  confulting  with  flefh  and  blood  ? 

[i.]  What  is  tHis  revelation  of  Chrift  ?  For  under- 
Handing  this,  you  would  know,  that  the  revelation  of 
Chrift  is  twofold,  viz.  external  and  internal. 

(i.)  The  external  i*evelation  of  Chrift  by  the  word. 
The  light  of  nature  and  reafon  cannot  reveal  Chrift: 
that  light  hath  its  own  ufe  to  guide  us  in  the  things  of 
nature,  but  not  in  the  things  of  God ;  "  The  natural 
iiian  receiveth  not  the  things  of  the  Spirit  of  God," 
i  Cor.  ii.  14.    It  is  by  \Vi^  ^otd  tiat.  Oxrill  U  revealed. 
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and  the  gafpel  notified  and  made  known  to  us ;  and  yet, 
where  there  is  no  more  but  this  external  revelation, 
there  is  no  faving  change.     Therefore, 

(2.)  There  is  the  internal  revelation  of  Chrill,  by 
the  Spirit ;  when  Chrill  is  not.  only  revealed  to  us. 
but  in  us  :  **  He  revealed  his  Son  in  me."  Now,  the 
qiieftion  is,  What  is  this  internal,  faving  revelation  of 
Chrill  ?  I  think  the  bed  way  to  underlland  it,  is,  under 
the  conduct  of  the  Spirit  of  God,  to  confider  every  worcj 
of  this  emphatic  defcription  of  the  matter;  "  He  revealed 
his  Son  in  me."  And  every  word  will  afford  a  thought 
for  opening  up  the  nature  of  this  faving  work  of  divine 
illumination,  in  the  knowledge  of  Chrill :  and,  by  thf 
nature  of  tliis  light  wherein  Paul  was  here  enlightened, 
we  may  try,  whether  '*  The  God  who  ccanmanded  l,igh'|t 
to  (hine  out  of  darknefs,  hath  ever  fliined  into  our  hearts, 
to  give  us  the  light  of  the  knowledge  of  his  glory,  in  th^ 
face  of  Jefus  Ghrift  :"  For, 

I.  It  is  a  clear  and  manifeft  light :  this  is  importeij 
in  the  very  word  revelation  ;  "  He  revealep  hi? 
Son  in  me."  Revelation  fpeaks  out  clearnefs  and  evi- 
dence. As  God,  in  creation,  and  making  the  worlds 
began  with  light,  faying,  «<  Let  there  he  light,  apd  ther^ 
was  light ;"  fo  in  converfion,  he  begins  with  illumina- 
tion :  **  They  that  know  thy  name,  will  put  theijr  triiijt 
in  thee."  None  will  believe,  till  they  clearly  and  plainly 
take  up  the  object,  though  they  cannot  know  it  fully 
and  perfeftly  :  "  He  that  feeth  the  Son,  a^d  belkveifi 
in  him,  hath  everlafting  life,'*  John  vi.  40.  The  reye-t 
.lation  of  Chrift  doth  efiedually  difpel  the  maffy  cloudy 
of  fpiritual  darknefs  and  ignorance,  that  fus  hard  an^ 
heavy  upon  the  eyes  of  the  underftanding :  for  by  nature 
we  are  as  ignorant  and  brutifli,  in  the  things  of  God,^ 
as  the  bealls  that  penfla,  till  the  Spirit  be  fent,  as  a  Spirit 
of  wifdo'm  and  revelation,  in  the  knowledge  of  Chrill,, 
and  then  the  man  fees  clearly  ;  not  like  the  man  thcit 
faw  with  his  eyes,  half  op^n,  men  like  trees  walking; 
but,  in  God's  light,  he  fees  light  clearly,  and  gets  feme 
fuitable  uptakings  of  God's  teftiriiony  concerning  his 
Son,  tellifyjng  that  he  is  a  well-qualified  Saviour,  able 
la  fave  to  the  uttermoU:  teftifymg  t\\?x^iXNiivv^xL\'5.v:i\^^ 
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bad  no  other  wayj  **  That  there  is  no  othpr  name  given 
under  heaven,  whereby  wc  can  be  faved  ;"  H^lUJ'ying 
that  he  is  ready  to  fave  all  Gomers ;  and  th^t  who- 
ever will  is  welcQnje  :  ye^,  teftifying  that  every  one 
who  hears  of  him,  hath  a  warrant  to  come  to  him,  and 
accept  of  him  ;  and  that  it  is  npt  preiumption  in  poor 
fiiiners  to  come.  This  revelation,  I  fay,  imports  9 
clear  light  opening  up,  the  object  of  faith,  and  giving 
the  foul  fome  diftant  iiptaking  of  God's  telUmony  con- 
cerning Chrill ;  *'  For,  wh^tfoever  maketh  maiiifeft, 
is  light.'*     Again, 

2.  It  }s  2^  fupernatural  light ;  ^*  He  revealed  his:  Soiy 
in  me.  It  pleafed  Gop  to  do  it,"  f^ith  Paul:  this  light 
was  from  above,  fron;  the  Father  of  lights  :  flcfli  and 
blood  revealed  not  this  to  Paul ;  but  hi^  Father  w-hi-h 
U  in  heaven  :  this  is  given  from  heaven  ;  **  To  you  it 
is  given  to  know  the  myfteries  of  the  kingdom  of  heaven, 
%o  others  it  is  not  given,"  Mat.  %\\u  ii.  Hun^an  parts 
and  literg^ti^re  coiald  not  giye  Paul  this  infight  and  dif- 
cerning ;  he  wanted  not  his  flaare  of  all  the  learning  of 
that  age  :  bi4t  the  natural  man,  let  him  be  never  fo 
learned,  and  haye  never  fuch  a  Hock  of  natural  pans, 
and  acquired  literature,  yet  he  receiveth  not  the  things 
of  the  Spirit  of  Gpd,  for  they  are  fooliflinefs  to  him  ; 
neither  can  he  know  them,  for  they  are  fpiritually  dif- 
cerned  :  the  man  mull  be  taught  of  God.  True  faving 
light  is  fpiritual  and  fupernatural:  "  He  that  hath  heard 
and  learned  of  the  Father,  cometh  to  the  Son  :"  and  the 
Father  revealeth  the  Son  in  a  fovereign  way  and  manner; 
not  from  any  regard  to  fome  good  qualifications  in  the 
fiiiner,  b  it  from  his  own  foVereign  good-will  and  plea- 
fare  :   *'  It  pleafed  God  to  reveal  his  Son  in  me.'' 

3.  It  is  an  evangelical  light ;  *'  He  revealed  his  Sow 
in  me."  His  So>J  :  it  is  not  an  abfolute  God,  a  God 
i)ut  of  Chrill,  as  he  is  revealed  to  the  finner  by  the  law, 
as  a  covenant  of  works;  but  God,  in  his  Son  Tefus  Chrill, 
according  to  the  gofpel,  which  difcovers  him  as  a  God 
in  Chrift,  reconciling  the  world  to  himfelf.  He  revealed 
]\\s  Son  ;  the  Son  of  his  love,  in  whom  he  is  well-pleafed. 
His  Son,  who  is  the  Sent  and  Sealed  of  the  Father : 

^  bis 
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his  Son,  who  is  the  brightnefs  of  his  glory,  and  the  ex-' 
prefs  image  of  his  perlbn  :  his  Son,  in  whom  it  pleafed 
tiie  Father  that  all  fulnefs  Ihould  dwell ;  and  in  whom 
dwells  all  the  fulnefs  of  the  Godhead:  And  fo  it  is  a 
revelation  of  the  glory  of  God,  in  the  face  of  Jefns  Chrid ; 
**  He  reveaL'd  his  Son  in  mt- /'  The  law,-  as  a  covenant 
of  lile  and  works,  doth  not  reveal  Chrill ;  when  Goi 
reveals  himfelf,  according  to  that  difpenfation,  he  is  a 
9onruming  fire  c^ut  of  Chrift  to  the  finner;  and  at  bed  is 
revealed  as  a  commanding  God,  and  a  wrathful  threaten- 
ing God:  but  when  God  reveals  himfelf  in  bis  Son,  then 
he  is  known  as  a  promifing  God,  a  gracious  God,  a  re- 
conciled God.  And  this  go^p^il-revelation,  this  evan- 
pjelical  light,  brings  in  peace  and  quiet  to  the  whole 
ibul  :  Hence  Chrill  fays  to  his  difciples,  when  it  feems 
their  views  of  God  were  more  dark  and  legal,  appre- 
bending  God  in  the  law,  without  apprehending  Chrift 
in  the  gospel,  John  xiv.  i.  '•  Let  not  your  heart  be  trou- 
bled ;  ye  believe  in  God,  believe  alfo  in  me."  And  there 
he  fliews  them,  ver.  6.  that  he  is  the  way  to  the  Father; 
and  that  no  man  cometh  to  the  Father  but  by  him. 
Hence,  leil  any  fliould  ima;:;ine,  that  a  view  of  the  Sou 
would  lead  them  oiF  from  a  view  of  the  Father,  he  adds, 
ver.  9.  ''  He  that  hath  feen  me,  hath  feen  the  Father  :'* 
and  fo,  when  the  Father  reveals  the  Son,  he  reveals  him- 
felf in  him.  How  fweet  is  it  then  to  corfider,  that  firft 
the  Father  reveals  the  Son,  according  to  John  vi.  45  ; 
and  then  the  Son  reveals  tlie  Father,  according  to  J(^hii 
i.  17,  18.  Where,  after  it  is  fad,  tiiat  *'  The  law  was 
given  by  Mofes,  but  grace  and  truth  came  by  Jtilus 
C/.rift ;"  it  follows,  "  No  man  hath  feen  God  at  any 
time  ;  the  only  begotten  Son,  which  is  in  the  bolbm  of 
the  Father,  he  hath  declared  him.*'  And  thus  ''  He  re- 
vealed his  Son  in  rae  ;'*  i.e.  He  Ihewcd  me  his  own  glory, 
in  the  faceof  hisSon.  Here  istheff^ving  gofpel-revelation. 
4.  It  is  an  internal  light;  this  is  evident  from  the 
particle  in,  "  He  revealed  his  Son  in  me  ;  not  only  to 
me,  by  an  external  objeftive  revelation  ;  but  in  rae,  by 
an  internal  fubjeftive  revelation.  It  is  not  light  without-, 
prefented  to  the  bodily  eye,  ihining  outwardly,  like  that 
wherewith  fome  poor  ignorant  cv^;xX.\xt^^  ^.x^  ^^<tv--€\Nvt^^ 
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vho  fp^^k  of  their  haying  feen  about  them,  or  in  fuch 
a  pan  of  the  room,  or  of  the  bed,  a  ftrange  light,  or 
a  pleafant  reprefentaiion ;  while  yet  tliey  may  be  brut- 
ifli;)    ignorant  of  Chrilt :  for,  though  I  ihall  not  dif- 
provii  all  external  manifeftation,  as  if  God,  in  extra* 
oitiii'.ary  cafes,  might  not,  by  the  miniftry  of  angels, 
r/.ake  fome  outward  glorious  appearance  to  his  own; 
yer,  as  Chriil  himfelf  is  not  now  to  be  feen  any  other 
way,  than  by  the  eye  of  faith,  in  the  light  of  iniernal 
fcivlng  manifeftation,  by  the  Spirit,  fo  thefe  external 
manifeftations   are  evidently  delufive,  efpecially  where 
there  is  nothing  but  grofs  darknefs  and  ignorance  in  the 
mindt     It  is  not  light  without,  I  fay,  but  light  within; 
and  that  not  cnthuiiallical,  like  the  Quakers  light,  bat 
fpiritaal  and  fcriplural,  fuitable  to  the  objc£live  revela- 
tion of  Chriil  in  ti^e  word  and  in  the  gofpel :    nor  is  it 
fiottoaal  int  rnal  liglit,  making  impreifion  upon  the  fancy, 
like  a  (Irong  imagination  ;  but  it  is  light  irradiating  tlie 
whole  fc.il ;    "  For  God,  who  commanded  the  light  to 
ihine  ouL  o!  darknefs,  hath  fhined  in  our  hearts,  to  give 
tl\e  lip;hi  ot  ;ne  knowledge  of  the  glory  of  God,  in  the 
ficj  of  Jl;u5   dhrift,   2  Gcr.  iv.  6.     ''  In  our  hearts;" 
ruid  hi'ttv-.e  c^/.neth  that  heart-melting,  when  this  Sun  of 
rigiiteoiifnefs  arifeth,  with  his  warm  beams.    And  h.nce 
fiifo  Cometh  heart-perfuafion  ;    a  full  perfuafion  of  the 
1:  nth  of  God's  tedimony  concerning  Chriil ;  the  man 
I  ;Iicves,  and  is  fure  ;   knoweth,  and  is  perfuaded  upoci 
\ui:  teflimony  of  God.     Hence  alfo  heart-approbation 
of  Cljrifl,    ^nd  the   device   of  falvation,    in   him    and 
tiiro;!^:;  him.     O!  fays   the  foul,   this  way  of  falva- 
tio'i    is  worthy,  of  all   acceptation.     Hence  alfo  heart- 
f;*'i.;raction:  it  is  fweeter  than  honey  or  the  honey-comb. 
There  is  a  favour  in  the  name  of  Chrift ;   it  is  as  oint- 
ment poured  forth  :    the  heart  and  foul  acquiefces  in 
Chriil,  as   fully  anfwering  all  its  neceffiiies,  and  all  its 
defires.     Hence  heart- purification  :    the   more  the  man 
fees  him,  the   more  he  is  like  him;    for  it   is  a  begun 
heaven  ;  and  in  heaven  the  faints  are  like  him,  for  ihey 
fee  him  as  he  is  ;    fo  here  in  proportion  to  the  fight. — 
^nd*  in  a  word,  hence  heart-experience :    there  is  a 

feu. 
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feeling  of  power  and  virtue  in  the  revelation  of  Chrift  ; 
%  tfilte  of  his  fweetnefs  and  excellency.  Otber  knew* 
ledge  and  learning  is  merely  fpeculative ;  and  bcnce 
the  paveraent  of  hell  is  laid  with  the  Icyils  of  m^ny 
great  fchol^rs,  who  have  had  their  he^ids  freighted 
with  notions  of  God  and  Chrift,  but  never  their  heart* 
irradiated  with  the  light  of  life,  fo  as  to  have  ejipe- 
rience  of  the  foul  quickning  and  fin-kjlUng  efiii:acy  ojF 
divine  light.  Thud  it  makes  much  hcart-work»  being 
internal  light. 

5.  It  is  a  clofe,  appropriating  light;  this  I  draw  frofo 
the  ME,  in  the  words;  **  He  revealed  his  Son  in  v^-'^ 
The  faving  knowledge  of  Chrift  is  appropriating;  there- 
fore Paul  calls  it,  "  The  knowledge  of  Chrift  Jefus  my 
Lord,"  Phil.  iii.  8.  The  devils  have  feme  knowledge 
of  Chrift;  but  cannot  fay  he  is  their  Saviour;  Nebuchad- 
xjejpzar  could  fay,  "  There  is  a  God  of  power;"  hut  he 
is  the  God  of  Shadrach,  Meftiach,  and  Ab.ed-n.ego : 
Pfirius  calls  him,  Tlie  God  of  Daniel.  But  this  faving 
reyelation  comes  c}ofe  borne  to  the  man  hicpfeJlf ;  and 
natively  tends  to  the  man's  participation  of  the  good 
that  he  feeth ;  if  Chrift  be  revealed  favingly  as  a  Pro- 
pl^et,  it  is  for  teaching  me ;  if  as  a  Prieft,  it  is  for 
atoning  for  me  ;  if  as  a  King,  it  is  for  conquering  me 
lo  himfelf,  and  fubduing  my  foes  under  him  ;  if  .as  a 
^viour,  it  is  for  faying  me.  There  is  a  particular  .ap- 
plication of  Chrift  for  wifdom,  righteouliiefs,  fanfti-fi- 
cation,  and  redemption  to  the  man's  felf.  It  is  not  a 
igeneral  fpeculation,  faying.  Here  is  a  full,  .fuiiable, 
glorious  Saviour  for  finners  :  but  it  is  like  a  marriage- 
application  and  appropriation,  faying.  Here  is  a:inatch 
for  me;  I  apprehend  him  and  take  him  as  givep  tp 
4ne:  **  He  revealed  his  Son  in  me."  According  to  the 
meafure  of  illumination  and  faith,  accardiugly  it  comm 
4o  this  particular  m«  ;  "  He  loved  me,  and  gayie -hinrfeV 
for  me." 

6.  It  is  a  glorious  and  manifeft  U^t,  .as  .may  -be  gte» 
thered  from  the  whole  context  of  this  vcrfc;  wfaic^ 
ihews,  at  leaft,  four  things  that  contribute  to  make  % 
very  glorious. 
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(i.)  It  is  glorious  in  the  fpring  and  origin  of  it,  viz. 
the  good-will  and  pleafure  of  God;  *'  It  pleafed  God  to 
reveal  his  Son  in  nie :  even  fo  Father,  for  fo  it  feemed 
good  in  thy  fight."  Proud  flefh  and  blood  may  difpute 
the  fovereignty  of  grace  :  but  it  is  beyond  difpute  with 
all  the  children  of  grace,  when  in  their  right  wits,  that 
all  faving  bleffngs  are  orving  to,  and  refolve  in  this  ori- 
gin, the  good  pleafure  of  God. 

(2.)  It  is  glorious  in  t!ie  method  and  manner  of  it ; 
•*  He  revealed  his  Son  in  rae:'*  here  is  a  glorious  Tri- 
nity all  at  work ;  He,  namely,  the  Father,  did  reveal  his 
Son,  by  the  Holy  Giioll,  in  me.  For  this  is  the  work 
of  the  Spiri;:,  as  a  Spirit  of  wifdom  and  revelation  in  the 
knowledge  of  Chrill,  Eph.  i.  7.;  given  of  the  Father 
for  this  end,  as  that  verfe  doth  (hew  us:  and  promifed 
of  the  Son  for  this  end,  John  xv.  26.  "  When  the  Com- 
forter is  come,  whom  I  will  fend  unto  you,  from  the  Fa- 
ther, even  the  Spirit  of  truth,  which  proceedelh  from  the 
Father,  he  fhall  teftify  of  me.**  And  again,  John  xvi.  14. 
"  He  (hall  glorify  me;  for  he  fliall  receive  of  mine,  and 
Ihall  (hew  it  unto  you."  This  is  what  is  here  made  out 
in  Paul:  fo  it  is  alfo  made  out  in  all  that  are  favin;j^ly 
illuminated  in  the  knowledge  of  Chrift ;  the  Father 
reveals  the  Son  by  the  Holy  Ghod.  Tliis  is  the  glory 
of  faving  light  and  knowledge  :  it  is  God  the  Father 
that  enlightens  the  mind,  in  the  knowledge  of  Chrift, 
by  the  powerful  irradiation  and  operation  of  the  Spi- 
rit. 

(3.)  It  is  glorious  in  tlie  end  and  defign  of  it;  "  That 
I  might  PREACH  him  among  the  Gentiles.'*  It  is  true, 
indeed,  every  real  Chriftian  is  not  enlightened  for  this 
end,  to  preach  Chrifl:  among  the  Gmtiles,  as  Paul 
was  :  but  all  that  have  Chrill  revealed  in  them,  arc 
enlightened  for  fome  fuch  glorious  end,  namely,  that 
they  may  commend  Chrift  unto  the  world,  both  by 
their  words  and  by  their  walk :  that  they  may  ferve  and 
honour  him  on  earth ;  and  that  they  may  praife  and 
glorify  him  for  ever  in  heaven ;  yea,  that  they  may 
preach  him  forth  unto  others,  according  to  their  call 
and  ftation  ;  if  not  in  a  minifterial  and  authoritativ-e 
wajr;  yet  ia  a  prafitical  atvi  otv^ic\X.'3\w^  ^^^^      And 
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hence,  ^11  that  are  favingly  enlightened,  according  to 
the  meafurc  of  illumination,  in  the  knowledge  of  Chrill, 
will  find  a  fweet  difpofition-  to  proclaim  him  in  the  world, 
and  to  do  all  that  they  can  to  recommend  him  to  others, 
like  the  pfalmift,  PfaL  li.  12,  13.  **  Rellore  to  me  the 
joy  of  thy  falvation,  and  uphold  me  with  thy  free  Spi* 
rit: ;  then  will  I  teach  tranfgreffors  t!iy  ways,  and  finners 
fliall  be  converted  unto  thee.'* 

(4.)  It  is  glorious  in  the  immediate  efFeft  of  it,  as 
the  words  of  the  text  declare;  '*  Immediately  I  coni 
ferred  not  with  A'^fh  and  blo^d:"  inftantly  a  change  is 
wrought  upon  the  man,  fo  foon  as  Ghrift  is  revealed  in 
him;  for,  *'  Beholding  the  glory  of  the  Lord,  we  are 
changed."  It  is  a  fair  owning  and  confcffion,  that  be* 
f  jre  thi?  time  he  bad  been  all  along  confulting  with 
flefh  and  blciod  ;  and  under  the  conduft  of  carnal  rea- 
fon,  felf,  and  felf-righteoufnefs  :  but  now  he  is  made 
to  rejoice  in  Cbrift  Jcfus,  and  hath  no  confidence  in  the 
fiefli.  The  conference  with  flelh  and  blood  is  fo  far 
broken  up,  as  Chrift  is  revealed:  "  Immediately  I  con- 
ferred not  with  flefh  and  blood."  Thus  much  of  the 
nature  of  this  revelation  of  Ghrift,  And  now  I  am  led 
to  the  other  cjueftion,  namely, 

[2.]  What  influence  this  revelation  of  Ghrift  hath 
upon  preventing  our  confulting  with  flefti  and  blood? 
This  queftion  is  of  great  moment,  as  being  the  hinge 
of  tlie  dofitrine,  ftating  the  connexion  between  the 
revelation  of  Ghrift,  and  not  confulting  with  flefh  and 
blood  in  the  matters  of  God,  For  the  dodlrine  may  be 
thus  framed. 

That  as  there  ought  to  be  no  confulting  with  flefh  and 
blood,  in  divine  matters;  fo  the  beft  prefervative  againft 
this  evil  is,  a  faviiig  internal  revelation  of  Ghrift :  Ch: 
thus,  That  freedom  from  carnal  confultation,  is  a  fruit 
of  faving  illumination.  ^ 

Now,  to  give  anfwer  to  this  queftion,  you  "would 
know,  that  the  influence  which  the  revelation  of  Ghrift. 
hath,  to  prevent  our  confulting  with  flelh  and  blood,  b 
t  rofold. 

I.  Moral  and  argumentative, 

5,  Phvficai  and  operative. 
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(i.)  The  faviag  revelation  of  Ghrift  influenceth  this 
not  confulting  with  fleih  and  blood,  in  a  moral  apd  ar- 
gumentative w^y,  while  it  aflFords  the  moft  powerful 
^guments  and  ftrong  perfuadons,  not  to  confult  with 
iefli  and  blood.  For  the  revelation  of  Ghrift  natively 
le^ds  the  foal  to  reafon,  and  argues  thus  :    '  O  !  hath 

*  God  revealed  bis  Son  in  me  ?     Is  it  God  himfelf  tliat 

*  hath  revealed  Ghrift  favingly   to  and  in  me  ?     And 

*  fliall  I  fight  ag^inft  this  God,   with  thefe  carnal  wea- 

*  pons  of  fleib  and  blood  ?     Did  it  ple^fe  him  to  do  fp 

*  to  me  ?  Was  it  his  good  pleafure  to  reveal  Ghrift  ? 
^  And  Ihall  I  follow  my  carnal  pleafure,  to  the  dif- 

*  pleafure  of  this  God  ?     Hath  he  revealed  fuch  an  one 

*  as  his  Son  in  me  ?  And  fliall  I  hug  felf  in  me  ? — 
^  Flefli  and  blood  hath  not  revealed  Ghrift  in  me ; 
'  and  ftiall  I  follow  the  carnal  condudt  of  flefli  and 
f  blood  V 

But  more  particularly,  this  moral  influence  it  hath  to 
prevent  confulting  with  flelh  and  blood  will  further  ap- 
pear, if  we  confider,  that  when  Ghrift  is  revealed,  there 
is  fuch  a  difplay  made  of  the  glory  of  God  in  him,  as 
tendeih  mightily  to  reafon  the  man  out  of  all  his  carnal 
reafon.     For  inftance, 

1.  The  revelation  of  Ghrift  difplayeth  the  wifdom  of 
God;  for,  '*  In  him  are  hid  all  the  treafures  of  wifdom 
and  knowledge;"  yea,  herein  the  man  fees  the  manifold 
wifdom  of  GoJ;  and  the  wifdom  of  God  in  a  myftery  : 
.and  virhcn  this  is  difcoyered,  furely  it  fpoils  all  carnal 
politics;  yea,  and  makes  carnal  wifdom  to  hide  its 
face  with  bluftiing;  yea,  "  God  makes  fooUfli  the  wif- 
dom of  thi$  world.'* 

2.  The  revelation  of  Ghrift  difplays  the  power  of 
God :  for,  he  is  Ghrift  the  power  of  God,  as  well  as  the 
irifdom  of  God,  i  Cor.  i.  ^14.  And  now,  fays  the  en- 
lightened  foul,  when  Ghrift  the  wifdom  of  God,  and 
the  power  of  God  is  difplayed,  *  O!  what  need  I  truft 

*  to  the  policy  of  men  ?  Or,  what  need  I  fear  the 
«  power  of  men,  that  are  againft  me  ?     Or  truft  in  the 

*  power  and  policy  of  men,  even  when  they  feera  to 
be  for  me  ?     Here  is  almighty  power  that  I  am  called 

'  to  confide  in ;  even  the  TOvtc  ot  ^  God  iu  Ghrift  : 


c 
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**  Tfuft  ye  in  the  Lord  for  ever;  for  in  the  LordjEiioViTi 
**  is  evcrlafting  ftrength  :  he  is  Able  to  feve  to  tiic  uttdr- 
**  moll," 

3 .  The  revelation  of  Chrift,  difplftys  the  boliiiefi  of 
God :  and  fo  this  makes  the  unholinefs  and  fuihilnefi 
of  all  carnal  confultatioh  to  appear  fo  :  it  &aft<rs  th6 
man  out  of  his  carnal  conniels.  *  O  !  is  he  fech  ati 
^  infinitely  holy  God,  that  ht  hated  fin  as  much  as  he 

*  loved  his  eternal  Son  ?     And  fhall  I  take  any  unhoty 

*  courfe  ?  Is  this  conferring  with  fleffi  and  bkfod  agrce- 

*  able  to  the  infinite  holinefs  of  God,  it  tite  &ec  ef 

*  Chrift,  which  I  have  feeh.' 

4.  The  revelation  of  Chrift,  difplays  the  juftice  of 
God  ;  both  his  vindiftive  juftic*,  in  puniihing  fin  to 
the  utraoft,  upon  the  Surety,  when  it  was  iniputed  to 
him  ;  and  retributive  juftice,  in  giving  all  good  thingi 
to  Chrift  2fnd  his  feed,  as  a  Reward  of  his  obedieiict  to 
the  death :  and  in  all  this  God  hath  given  the  ftaoft 
noble  indication  ;  that,  as  he  will  not  Fet  fin  go  utipu- 
ni filed,  wherever  it  is,  whethef*  it  be  in  his  own,  by 
fatherly  chaftifement ;  or  in  other^,  by  wr«hfu!  refent- 
meht :  fo  he  will  not  let  gofpel-obediehc^  and  holinefs, 
where-ever  it  is,  want  its  reward  of  grace  in  Chrift ; 
and  therefore   faith   the  enlightened  foul-,    *  Oh  !  this 

*  confulting  with  flefli  and   blood,   is  altogether  dife- 

*  greeable  to  thsit  revelation  of  divine  jufticfe  in  Chrift, 

*  whether  vindiftive  or  remunerative,  that  I  haVe  got; 

*  Shall  I  run  upon  the  thick  boffes  of  his  buckler,  and 

*  provoke  him  to  anger  ?    Or,  fhall  I  take  a  courfe, 

*  that  hath  nothing  of  that  promife  of  the  fwefet  reward 

*  of  grace  in  Jefus  ?  Alas  !  this  I  niuft  not  do,' 

5.  The  revelation  of  Chrift  difplays  the  faithfulnefa 
sfnd  truth  of  God  :  for  fo  he  is  the  truth,  as  he  hath 
felled  the  truth  of  all  the  words  of  God,  ^nd  all  the 
promifes  of  the  covenant.     *'  Now,   faith  the  enlight- 

*  ned  foul,  is  God  fo  true  to  me,  and  flaall  I  be  fo  fklfe 

*  to  him  ?    Is  his  veracity  engaged  in  the  pfohiife,  and 

*  his  proitiife  felled  with  the   blood  of  Chri-ft  ?    And 

*  fliall  i  not  take  his  word  for  my  fupport  ?    And  take 

*  his  word,  &s  a  ftdfecient  fecority  for  my  proteftio»i 

*  provifiou;    and  dircftiox;k  ?    And   viVi^x.  u^^^  \  ^a^^ 
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*  any  fmful  fliift,  by  confulting  with  flefh  and  blood  ? 

*  Faithful  is  he  that  hath  promiled,  faying,  I  will  never 

*  leave  thee,  nor  forfake  thee/  Heb.  xiii.  5. 

6.  The  revelation  of  Ghrill  difplays  the  mercy,  grace, 
and  love  of  God  :  for,  when  Chrill  is  feen,  thes  the 
foul  fees  God  in  Chrift,  reconciling  the  world  to  hira- 
fclf ;  and  he  is  feen  to  be  well-pleafed  in  Chrift  :  when 
he  appears,  then  the  kindnefs  and  love  of  God  towards 
men  apj)ears,  Titus  iii.  4.  And  now,  this  kindnefs 
and  love  of  God,  is  a  moft  powerful  argument,  againll 
the  confulting  with  flefli  and  blood.     *  What !    faith 

*  the  foul,  under  the  difcovery  of  this  love,  Shall  I  thus 

*  requite  the  Lord  ?     Is  this  my  kindnefs  to  my  friend  ? 

*  Shall  I  fight  againft  infinite  love  ?    And  fpurn  againll 

*  the  bowels  of  divine  pity  and  compaffion,  yeming  to- 

*  wards  me  ?   Shall  he  confult  my  welfare,  and  I  con- 

*  fult  his  difhonour  ?    O  !   tell  it  not  in  Gath.     Shall  I 

*  harbour    his   enemies  within    me,    when    in   loving. 

*  kindnefs  he  hath  revealed  his  Son  in  me?  Shall. I  wear 

*  arms  of  flefli.  and  blood,   to  fight  againft  him  ?    And 

*  entertain   fuch  a  devil  of  enmity   againft  .fuch  a  God 

*  of  love  ?'  Thefe  are  the  reafonings  of  faith  :  and 
this  is  thevinoral  argumentative  influence,  that  the  re- 
velation  of  Ghrill  hath,  for  preventing  carnal  conful- 
tation. 

(2.)  The  faving  revelation  of  Chrift  hath  a  phyfical 
operative  influence  upon  the  prevention  of  this  conful- 
tation  with  flefli  and  blood:  for  the  revelation  of  Chrift 
doth  not  only  ftrenuoufly  urge  and  prefs,  but  power- 
fully conquer  and  overcome  the  foul,  fo  as  to  deliver  it 
from  confulting  with  flefli  and  blood  :  according  to  the 
meafure  of  the  fiiving  revelation  of  Chrift,  accordingly 
is  the  foul  transformed ;  ''  Beholding  as  in  a  glafs,  tlie 
glory  of  the  Lord,  we  are  changed  into  the  fame  image," 
2  Cor.  iii.  18.  And  furely,  the  more  of  God's  image 
any  hath,  the  lefs  confulting  with  God's  enemies. 

Now,  that  this  phyfical  operative  influence  may  the 
more  evidently  appear,  confider  a  little,  in  fome  par- 
ticulars, what  it  is  that  this  internal  revelation  of  Chrift 
doth  powerfully  work  and  efieiluate  j    for,    the  Spirit 
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of  power  reveals  Chrift  in  the  foul,  and  you  will  fee 
how  it  caanoi  but  natively  work  out  all  carnal  conful- 
tation. 

1.  This  revelation  of  Chrift  works  faith;  for  they 
that  know  his  name,  cannot  but  put  their  trull  in  him  ; 
they  that  fee  tlie  Son,  they  believe  in  him ;  **  He  mani- 
fclleJ  forth  his  glory,  and  the  difciples  believed  in  him." 
And  this  faith  purifies  the  heart  i  and,  confequently, 
according  to  the  meafure  thereof,  cleanfeth  from  carna- 
lity ;  and  now  the  man  walks  by  faith,  and  fo  cannot 
walk  by  carnal  reafon,  which  is  faith's  greatell  oppofite 
and  antipode.  Tlie  revelation  of  Chrift  daflies  unbelief 
quite  out  of  countenance.  Now,  this  unlx;lief  is  the 
main  root  of  carnal  confultation,  the  main  caufe  of  con- 
fulling  with  fleih  and  blood.  This  revelation  of  Chrift 
then,  ttrikes  at  the  root  of  the  difeafe ;  for  the  man^s 
eyes  are  opened  to  fee  the  King  in  his  beauty  ;  and  fo 
the  power  of  this  fatal  plague  is  checked. — ^While  un- 
belief prevails,  flefli  and  blood  prevails,  faying,  **  Except 
I  fee  the  print  of  the  nails,  and  thruft  ray  hand  into  his 
fiJt ,  1  cannot  believe  ;"  but  whenever  Chrift  appears* 
unbelief  is  put  to  the  blufli ;  and  faith  cries  out,  **  My 
Lord,  and  my  God." 

2.  Tnis  revelation  of  Chrift  works  love;  they  that 
fee  him,  cannot  but  love  him,  though  they  fee  him  not 
with  the  bodily  eye;  **  Whom  having  not  feen,  we  love." 
Yea,  this  revelation  of  Chrift  fills  the  foul  with  ardent 
love  to  Chrift,  and  fuch  as  many  waters  cannot  quench. 
And  ciiis  love  is  Ilrong  as  death  ;  it  is  ftronger  than  flelh 
and  blood.  The  revelation  of  Chrift,  breaks  the  power 
of  nUur»l  enmity;  **  Th6  carnal  mind  is  enmity  againft 
God."  Paul  goes  to  Damafcus,  full-freighted  with 
prejudice  and  enmity  againft  Chrift  ;  but  getting  a  fight 
ofCirift,  a  revelation  of  Chrift  in  him,  the  arms  of 
rebellion  dropt  out  of  his  hand  ;  and  he  is  made  to  cry 
out,  ';*  Lord,  what  wilt  thou  have  me  to  do  ?"  Yea,  it 
will  raife  the  affeftions  to  fuch  a  pitch,  as  ■  will  make 
Chrift  preferable  to  all  the  glory  of  heaven  and  earth  ; 
**  Whom  have  I  in  heaven  but  thee?  And  there  is  none  in 
all  the  earth  that  I  dcfife  befides  thee."  A  laying  fight  of 
Chrift  doth  lay  him  open  toour  view^aaon^  \^'*;l\OTa:Ns.^^ 
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the  fulAdfs  of  the  Godhead;  arid  out  of  whofe  falncfs 
may  receive  grace  for  grace :  and  this  breaks  up  the  con- 
ference with  flefh  and  blood ;  for  true  love  will  aidmit 
CO  rival,  no  competitor. 

3.  This  revelation  of  Chrift  works  humility :  when 
the  fbiil  fees  him,-  then,  with  Job,  the  man  abhors  him- 
felf,  and  repents  in  dull  and  in  ifhtfs.  A  fight  of  Ghrift 
doth  fink  th^  foul  into  the  lovveft  pit  of  felf-annihilaition, 
felf-abhorreftce,  and  felf-detellatiori :  And  when  oncS  the 
power  of  felf-confidehce  is  brokeh,  in  as  much  as  the 
man  hath  no  confidence  in  the  flefli,  in  his  own  felf-fuf- 
ficiency^  felf-righteoufneffs,  felf-wifdom,  felf-vvill,  then  one 
of  the  ftrongeft  holds  of  flefh  and  blood  is  broken  down. 
The  d^y  of  the  revelation  of  Ghrift,  is  the  day  wherein 
felf  is  fehtehced  to  death,  that  Ghrift  may  live  arid  reign 
by  filth  in  the  foul ;  like  that,  1  Gor.  i.  9.  "  We  had 
the  fefttence  of  death  in  ouffelves,  that  w6  fhould  not 
triift  in  ourfelves,  but  in  God,  which  raifeth  the  dead  :'* 
intimating,  that  when,  by  whatever  riiean,  felf-confidence 
is  brbken,  then  the  mart  is  brought  to  confidenc^e  in  the 
Lor*d,  Now,  wheii  by  the  revelation  of  Ghrift,  felf  is 
aibafed,  then  confulting  with  flefli  and  blood,  is  turned 
to  confidence  in  the  Lord  alone, 

4.  This  revelation  of  Ghrift  works  zeal ;  true  zeal 
for  God  and  his  glory,  for  Ghrift  and  his  honour ; 
and  true  zeal  againft  every  falfe  way.  Many  have  a 
zeal  for  God,  but  not  according  to  knowledge:  but  this 
revelation  of  Ghrift,  bringing  in  the  faving  knowledge 
of  him,  makes  ztjal  regular  and  right,  being  accord- 
ing to  knowledge :  and  this  zeal  will  lead  the  foul  to 
do  and  fufFcr  for  Ghrift,  maugre  all  the  arguments  of 
flefh  and  blood  to  the  contrary.  Where  there  is  rio 
revelatiori  of  Ghrift,  there  is  no  true  zeal  for  him  : 
where  faint  revelation,  faint  zeal ;  where  clear  and 
full  f-evelation,  great  zeal :  and  where  great  zeal  takes 
place,  flefti  and  blood  are  burnt  in  the  flame  thereof; 
for  then  the  riian  takfes  joyfully  the  fpoilirig  of  his  goods. 
None  of  thfefe  things  move  him;  neither  counts  he  his 
life  dear  unto  hirtifelf,  fo  that  he  rtiay  finiOi  his  courffc 
with  joy.     Hence, 

5.  This 
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5.  This  revelation  of  Chrift,  works  joy  in  the. heart } 
*^  In  whom,  believing,  we  rejoice,  with  joy  unfpeakijiblej 
and  full  of  glory."  The  revelation  of  Chrill  brings 
gladnefs  into  the  foul ;  *'  Then  were  the  difciples  glad, 
when  they  faw  the  Lord."  O  but  a  figlit  of  Chrift  is 
a  gladening  joyful  fight ;  "  Abraham  rejoiced  to  fee  my 
day  afar  oSy  and  he  faw  it,  and  was  glad.  1  will  fea 
you  again,  faith  Chrift,  John  xvi*  2 a.  and  your  heart 
ihall  rejoice,  and  your  joy  no  man  taketh  from  you.** 
Now,  this  joy  of  the  Lord  is  their  ftrength,  Neh.  viii,  104 
And  furely  the  more  ftrong  in  the  Lord  that  they  are< 
the  lefs  confidence  in  flelh  and  blood  will  take  place.^-^ 
A  fight  of  Ghriftj  is  a  heart-ftrengthening,  grace- llrength- 
ening  thing ;  and  the  ftrongcr  that  the  new  man  i^,  the 
weaker  is  the  old  man*  The  Dagon  of  flelh  ar*d  blood 
falls  before  the  Ark  of  God. 

6.  This  revelation  of  Chrift,  created  contempt  of  the 
world,  and  of  all  that  is  in  the  world ;  **  The  lufis  of 
tlie  flelh,  tbe-lufts  of  the  eye,  aijd  the  pride  of  life;'* 
and  this  prevents  all  confultation  with  flefli  and  blood* 
The  internal  revelation  of  Chrift,  will  eclipfe  ard  darken 
the  beauty  and  glory  of  the  world,  and  all  things  therein* 
Love  of  the  world  makes  men  to  con'fult  with  flefli 
and  blood ;  and  Demas-like  to  forfake  Chrift,  even 
after  a  confiderable  time's  profeflion  of  him  openly  : 
but  nowj-when  Chrift  appeareth,  the  glory  of  the  world 
difappears ;  and  the  man  is  content  to  forfake  all,  and 
follow  the  Lamb ;  counting  all  but  lofs  and  dung  for 
him  ;  yea,  felling  his  all  to  buy.  the  pearl.  The  in- 
ternal revelation  of  Chrift  doth  cfTeftually  loofe  the 
heart  from  all  lufts  and  idols ;  fee  Ifaiah  xlix.  29. 
and  xlii.  i,  compared. — It  makes  the  man  cry  out^ 
with  Ephraim,  •'  What  have  I  any  more  to  do  with 
idols  ?"  As  the  ftars  evanifti  upon  the  appearance  of 
the  fun,  fo  doth  the  world,  and  the  lufts  thereof,  upon 
the  rifing  of  the  Sun  of  rightcoufnefs,  and  our  beholding 
thereof;  and  as  it  difengages  from  idols,  fo  it  effcftually 
engages  the  heart  to  himfelf ;  yea,  the  man  is  content 
to  engage  ten  thoufand  hearts,  if  he  had  them,  to 
the  Lord. — And  thus  he  is  dclivefed  from  confiiltinj^ 
with  fieih  and  blood. 

VoL.JL  -^  C^  l-'V^- 
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7.  In  a  word,  The  revelation  of  Chrift  doth  effec- 
tually difpel  the  mafly  clouds  of  fpiritual  darknefs  and' 
ignorance,  that  fit  hard  and  heavy  upon  the  eyes  of 
our  underllanding,  whereby  a  man  is  buried  under  the 
mud  of  flelli  and  blood,  and  prejudices  againll  Chrift 
are  fomented.  It  is  faid  of  the  Jews,  "  If  they  had 
known,  they  would  not  have  crucified  the  Lord  of 
glory  :''  Even  fo,  if  we  knew  Ghriil,  we  would  not 
confult  with  his  enemies,  or  confer  with  flefli  and  blood. 
When  Ghriil  is  revealed,  then  the  man  is  in  the  Hght, 
and  fees  about  him  :  the  revelation  of  Chrift,  difcovers 
the  fubtilty  of  Satan,  the  deceitfulnefs  of  the  heart,  and 
the  fophiftry  of  carnal  reafon ;  and  daflies  down  Satan's 
ftrong  holds  ;  "  For  Chrift  is  manifefted,  to  deftroy  the 
works  of  the  devil," — Thus  you  fee  what  influence, 
both  moral  and  phyfical,  both  argumentative  and  ope- 
rative, this  revelation  of  ^  Chrift  hath,  for  preventing 
this  fin  of  conferring  with*  flefli  and  blood ;  and  how 
neceffary  a  faving  fight  of  Chrift  is,  for  attaining 
this  end. 

2dly,  The  Second  mean  was,  his  fpeedy  rejefling 
the  counfel  of  flefli  and  blood  ;  "  Immediately  I  con- 
ferred not  with  flefli  and  blood."  And  this  iMMEDiAXELr 
feems  to  import  thefe  four  things. 

I.  That  before  this  time,  the  fet  and  difpoficion  of 
his  heart  was  carnal  :  Why,  *'  That  which  is  born  of 
the  flefli  is  flefli."  While  he  was  in  a  ftate  of  unre- 
generacy,  he  was  wholly  under  the  condufl  of  fldfli  and 
blood  :  even  when  he  was,  touching  the  nghleoufnefs 
of  the  law,  blamelcfs;  and  profiting  in  the  Jews  religion 
above  many  of  his  equals,  in  his  own  nation:  yet,  fur 
all  that  time,  he  now  fees  that  he  was  but  a  proud 
Pharifee ;  yea,  he  put  himfelf  among  the  number  of 
thefe  that  were  foolifli,  difobedient,  deceived,  fcrving 
divers  lufts  and  pleafures,  hateful,  and  hating  one- 
another,  Titus  iii.  3.  When  converting  grace  took  hold 
of  him,  then  he  underftood  what  a  fool  he  had  been, 
before  converfion  ;  and  how  muck  he  had  been  under 
the  conduct  of  carnal  fenfe  and  rsafon  :  but  now,  when 
Chrift  was  revealed  in  him,  immediately  he  conferred 
J2Qt  with  fleih  and  blood,  ^^  U^  h^^d  iLway^  done  before. 
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2.  It  importSj  that,  upon  the  fevelation  of  Chrift, 
d  change  was  inftamly  wrought,  from  a  earnal  to  a* 
fpiritual  difpofition  ;  beholding  the  glory  of  the  Lord, 
he  was  changed  immediately. — No  fooner  doth  the  fuii 
fhine  upon  a  man,  than  light  and  heat  is  conveyed  with 
the  beams  thereof:  and  thus,  no  fooner  is  Chrill  fav- 
ingly  revealed,  than  the  foul  is  enlightened,  warmed, 
transformed,  and  fpiritualized :  the  new  light  and  faving 
fight  brings  in  a  new  quality  and  difpofition^  at  the 
fame  time.— "In  order  of  nature j  the  revelation  of 
Giirift  is  firfl ;  but  in  Order  of  time,  no  fooner  is  the 
revelation  given,  but  the  fpiritual  difpofltioil  is  wrought; 
for,  the  Spirit  of  wifdom  and  ,  revelation  in  the  know- 
ledge of  Ghrift,  doth  entet  into  the  maUj  and  brings 
grace  with  him. 

3.  it  imports,  that  this  fpifitUSii  difpofition  was  in- 
ftantly  put  iii  exercife  ;  "  Immediately  I  conferred  not 
with  flefh  and  blood*'*  He  got  ndt  a  new  difpofition 
to  ly  dormant,  like  a  fleeping  habitj  Without  any  vigour 
and  activity  ;  bat  whenever  he  got  grace  implanted, 
he  ftirred  up  the  fame  to  a  holy  exefcife*  True  holi- 
nefs  is  not  only  paffivej  in  the  principle  and  habit,  but 
active ;  and  that  both  internally,  in  the  exerpife  of 
grace ;  and  externally^  in  the  performance  of  duty* 
The  apoftle  was  in  hafte,  like  David  ;  in  that  holy 
hade,  mentioned,  Pfalm  cxix.  60.  *'  1  made  halle,  and 
delayed  not,  to  keep  thy  commandments  :'*  Thus  did 
the  apoftle,  upon  his  firft  illumination ;  •*  Immediatel/ 
I  conferred  not  with  fleih  and  blood." 

4.  It  imports,  that  now  he  was  in- the  ftraight  way 
of  duty  ;  whereas  formerly  he  was .  in  a  crooked  way# 
For  the  word  here  in  the  original,  rendered  immediate* 
i.y,  comes  from  another  that  fignifies  straight;  and 
is  fo  rendered,  Mat.  iii.  3.  "  Make  his  paths  ftraight.'* 
And  the  adverbof  the  fame  nature,  is  rendered  straight- 
way, Mat*  iii.  16.  "  He  went  up  (If aightway  out  of  tlie 
.water:  and  now,  compare  the  noun,  which  fignifies. 
Straight,  and  the  adverb,  which  fignifies  Immediately^ 
or  Straightway  ;  comparing  them,  1  fay,  together,  we 
may  turn  the  adverb  into  the  fenfe  of  the  noun,  and  fee 
thi^  leflbn  in  it,  namely,  thattodo^wVvaX  v^t\^v^^w^^- 
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way,  is  to  take  the  ftraight  way  of  doing  it ;  whereas, 
to  delay  what  is  right,  and  what  ought  to  be  done  in- 
ftantly,  and  not  to  do  it  ftraight-way,  is  fo  far  a  going 
jDut  of  the  ftraight  way.  He  that  delays  to  do  good, 
and  to  do  what  the  Lord  calls  him  to,  and  doth  it  not 
llraightway,  he  is  not  walking  in  the  ftraight  way  of 
<luty:  but  Paul  delayed  not  at  this  rate  ;  "  Immediately 
I  conferred  hot  with  flefli  and  blood;''  he  inftantly  and 
fpeedily  rejected  the  counfel  of  flefli  and  blood.  They 
that  would  not  confult  with  flefli  and  blood,  had  need 
to  talic  care  that  they  do  not  ftand  to  parley  with  the 
the  temptation  :  for,  when  a  man  enters  upon  fpeaking- 
terms  with  carnal  reafon,  and  doth  not  immediately 
rejeft  its  folicitations,  he  is  in  danger  to  be  drawn  afide 
there wiih.  Eve  parlied  with  the  temptation  ;  and  f« 
was  overcome  :  fo  did  Samfon,  and  was  conquered ; 
fo  did  Divid,  and  he  was  vanquiflied.  Peter*s  fall  alio 
•difccvered  the  danger  of  parly  ing  with  the  tecipta- 
tion ;  he  entered  upon  the  confultation  with  flefh 
'and  blood,  when  he  exprefled  his  confidence  in  himfdf, 
faying,  *'  Though  all  men  forfake  thee,  yet  will  not  I:" 
next  he  entered  into  the  judgment-hall ;  and  upon 
his  being  firft  attacked,  flefli  and  blood  fuggefted  fears 
of  death;  from  one  ftep  he  goes  on  to  another,  in  con- 
ferring with  flefli  and  blood  :  and  then  He  is  overcome 
fo  far,  as  to  fvvay  with  the  time,  in  curfing  and  fwear- 
ing,  and  denying  his  Mafter.  The  fuggeftions  of 
carnal  reafon,  of  flefli  and  blood,  are  to  be  rejefted  at 
their  firft  appearance  :  the  cockatrice  muft  be  cruftied 
in  the  fhell ;  and  the  firft  motions  of  flefli  and  blood 
muft  be  abhorred,  otherwife  danger  is  at  hand  ;  thus 
did  Paul  here  ;  **  Immediately  I  conferred  not  with 
flefli  and  blood."  Thus  much  for  the  import  of  this. 
Immediately. 

Now,  I  would  offer  fome  corollaries  from  the  doctrine, 
in  this  complex  view,  That  the  revelation  of  Chrift  is 
the  beft  prefervative,  againft  confulting  with  flefli  and 
blood.     Hence  fee, 

I.  Whence  it  is,  that  a  world  of  mankind  are  living 
,i^'holly  under  the  condufl  of  flefli  and  blood,  and  cor- 
rupt 


Smm-XXII.  unfolded.  229. 

rupt  carnal  reafon  ;  even  becaufe  they  are  ftrangers  to 
Chriil;  Chrill  was  never  revealed  in  them.  Igno- 
rance of  Chrill  is  at  the  root  of  all  that  profanity  and 
ungodlinels,  that  bears  fach  a  fway  in  the  world ;  why 
doth  the  drunkard  continue  in  his  drunkennefs,  the 
whoremonger  in  his  whoredom,  the  hypocrite  in  his 
bypocrify, ,  and  every  wicked  man  in  his  wickednefs  ? 
And  what  is  the  reafqn  of  all  the  laxnefs,  loofenefs,  and 
lafcivioufnefs  of  our  day  ?  Why,  it  is  ignorance  of 
Chrift;  Ghrift,  in  his  perfon,  and  offices,  hath  never 
been  revealed  in  them  ;  they  are  deftroy^  for  lack 
of  knowledge  ;  the  god  of  this  world  harh  blindecj 
their  eyes.  As  Chrill  faid  to  the  Sadducees,  *'  Ye  err, 
not  knowing  the  Scriptures;'*  fo  fay  I  of  fucb,  They  err 
in  principle  and  prafkice,  not  knowing  Chrift,  nor  the 
glory  of  God  in  him  ;  for,  if  they  beheld  his  glory^ 
they  would  be  changed. 

2.  See  whence  it  is  that  people,  who  enjoy  a  clear 
gofpel- revelation,  may  yet  be  under  the  condud  of  flefl^ 
and  blood;  Why,  Chrift  is  revealed  to  tjaem,  but  not 
IN  them  ;  while  people  have  only  the  external  objeftivo 
revelation  of  Ghrift  to  them,  without  the  internal  fub* 
jedive  revelation  of  Chrift  in  them,  all  their  knowledge 
and  common  illumination,  hath  not  fo  much  power 
and  virtue,  as  to  deliver  them  from  their  carnal  biafs ; 
the  gofpel  comes  to  them  in  word  only,  not  in  power, 
and  in  the  Holy  Ghoft.  H  nee  many  live  under  the 
gofpel,  and  have, attained  a  nieafure  of  the  knowledge 
of  Chrift;  and  perhaps  have,  through  the  knowledge 
of  Ciirift,  efcaped  many  pollutions  of  the  world's  lufts  j 
and  yet  ar«  never  delivered  from  the  power  and  domi- 
nion  of  this  evil,  of  confulting  with  flefli  and  blood  j 
carnal  eafe,  carnal  reafon,  carnal  intereft,  carnal  plea- 
fare  reigns  over  them,  and  leads  all  the  faculties  of 
their  foul  into  fubjeflion:  Why,  Chrift,  who  is  revealed 
to  them  by  the  word,  was  never  revealed  in  them 
by  the  Spirit :  they  reft  fatisfied  without  the  f^ving 
knowledge  of  Chrift. 

3.  See  whence  it  is,  that  fo  many  of  the  truly  godly, 
do  fo  much  confult  with  flelh  and  blood,,  at  this  day; 
juid  give  fo  much  way  to  carnal  reafon^  va  ti\.^  vsn^^vv^x^ 

^3  ^^ 
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of  God ;  it  flows  from  this,  even  on  the  one  hand, 
partial  ignorance  of  Chrift,  or  the  fmall  meafure  of  the 
knowledge  of  him  :  though  Chrift  be  revealed  in  them, 
yet  it  is  but  very  darkly ;  and  perhaps  the-  impreffion 
that,  the  firft  revelation  of  Chrift  made  upon  them, 
much  obliterated  by  their  defeftion,  in  leaving  their 
flrft  loye,  ^nd  little  growth  in  grace,  and  in  the  know^- 
ledge  of  the  Lord  and  Saviour  Jefus  Chrift  ;  whereas 
grovyth  therein,  and  clearer  views  of  his  glory,  would 
advance  their  mortification  of  flefli  and  blood.  It  flows 
lalfp  from  this,  on  the  other  hand,  their  not  taking 
Paui'§  coqrfe,  in  rejedling  fpeedily  the  fuggeftions  of 
flefli  and  blood ;  upon  the  back  of  the  manifeftation 
of  Chrift,  imniediately  he  reje£ls  the  conference  with 
them.  Whereas,  if  this  courfe  be  not  followed,  tho* 
a  man  fliould  get  a  faving  manifeftation  of  Chrift,  if 
upon  the  back  of  it,  fie  ftan^  parlying  with  the  temp, 
ter,  and  dallying  with  the  temptation,  he  is  in  danger, 
as  in  the  cafe  of  Peter,  who  inftantly  after  a  manifef^ 
tation,  ran  into  the  camp  of  flefli  and  blood  ;  yea,  the 
cauip  of  Satan,  Matth.  xvi.  17.  compared  with  ver, 
22,  23.  Though  manifeftations  are  of  a  transforming 
nature  ;  yet,  if  a  child  of  God  give  up  his  watch,  and 
turn  fecure,  after  Chrift  is  revealed  to  him  and  in  him, 
flelh  and  blood  may  trip  up  his  heels  very  quickly. 

4.  Hence  fee,  what  is  God*s  method  of  fanftifying 
a^ti  eledt  foul,  and  carrying  on  the  work  of  fan£lifica- 
tion  in  the  believing  foul :  his  method  is  firft  to  reveal 
Chrift,  and  fo,  by  difcovering  his  glory,  to  change 
and  transform  the  foul :  having  convinced  the  man  of 
his  fin  and  mifery,  he  then  enlightens  his  mind  in  the 
knowledge  of  Chrift  :  and  this  faving  illumination  car- 
ries the  will  and  affeftions  towards  the  Lord  ;  and  the 
man,  being  renewed  after  the  image  of  God,  is  en- 
abled, by  the  means  of  more  and  more  illumination, 
in  the  knowledge  of  Chrift,  to  die  unto  fin,  to  mortify 
the  deeds  of  the  body,  and  to  live  unto  God  ;  con- 
I'ulting  with  him,  and  not  with  flcfli  and  blood.— 1- 
Many,  at  this  day,  difcover  their  ignorance  of  God's 
method  of  converting  fouls,  and  fandlifying  of  finners, 

by 
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by  magnifying  the  maxims  of  morality  ;  and  fuppcfing, 
as  if  the  mere  preaching  of  moral  duty  was  enough 
to  make  men  holy  :  but  to  reveal  Chriil  for  that  end, 
and  harp  upon  this  theme,  they  cannot  think  this  is 
adapted  for  fuch  a  purpofe.  But  my  text  and  dodlrine 
flicws,  that  it  is  the  revelation  of  Chrilt  that  works 
true  fandlification  :  "  He  revealed  his  Son  in  me  :'* 
and  then,  "  Immediately  I  conferred  not  with  fltfli 
and  blood."  The  knowledge  of  the  law  will  not  do  it; 
the  knowledge  of  all  moral  fyftems  will  not  do  it :  but 
the  internal  knowledge  of  Chrift  will  efFcftuate  it. 

5.  Hence  fee,  the  excellency  and  negefliw  of  thp 
knowledge  of  Chrift,  and  of  the  gofpel :  Wlien  once 
Paul  came  to  this  knowledge,  he  counted  all  but  lofs 
and  dung,  in  comparifon  of  the  excellency  of  it.  And 
how  neceffary  it  is,  is  evident  in  this,  that  there  is  no 
fandlification  without  it;  no  freedom  from  carnal  courfes 
and  confultations  without  it.  The  gofpel  is  the  reve- 
lation of  Chriil  and  his  righteoufnefs  ;  and,  as  fuch, 
it  is  the  power  of  God  to  falvation;  and  the  power, of 
God  to  fanflification,  Rom.  i.  16,  17.  It  is  the  organi- 
cal  power  of  God  unto  falvation  from  fin ;  becaufe 
therein  is  revealed  the  righteoufnefs  of  God,  even  Chriil, 
who  is  the  Lord  our  righteoufnefs,  from  faith  to  faith. 
No  wonder  that  flefh  and  blood,  or  men  that  are  in  the 
flefh,  think  the  gofpel  needlefs^  and  cannot  endure 
that  Chrift  ftiould  be  the  minifter's  habitual  theme ; 
for  the  revelation  of  Chrift,  is  the  greateft  enemy  to, 
and  the  ftrongeft  battering-ram,  to  bring  down  the 
walls  of  it ;  *'  The  weapons  of  our  warfare  are  not 
carnal,  but  mighty,  through  God,  to  the  pulling  down 
of  ftrong  holds  ;  cafting  down  imaginations,  and  every 
high  thing  that  exalteth  itfelf  againil  the  knowledge 
of  God,  and  bringing  into  captivity  every  thought, 
to  the  obedience  of  Chrift,''.  2  Cor.  x.  4,  5.  Flefti  and 
blood  oppofes  the  gofpel  and  revelation  of  Chrift, 
becaufe,  when  Chrift  is  once  revealed,  immediately 
the  man  conferreth  not  with  flefli  and  blood. 

6.  Hence  fee,  how  ignorantly  men  fufpeft  the  gofpel 
of  God's  grace,  as  a  nurfe  of  licentioufnefs,  and  an 
enemy  to  the  holincfs  required  in  lUt  IvN  \  fot  ^^  ^\\sv 
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contrary  is  the  truth.  That  ignorance  of  Ch^ift.  and  his 
golpel,  is  the  root  of  all  caniality  :  and  ihc  knowledge 
of  Ciirill,  and  the  gofpel,  in  a  faving  way,  is  the  root 
upon  which  true  holinefs  and  piety  doth  grow.  The 
preaching  of  Ghrid  was  PauPs  work,  as  you  fee  in  the 
bofom  of  this  text ;  "  He  revealed  his  Son  in  nie,  that 
I  might  preach  him  among  the  Gentiles  ;"  he  was  re- 
vealed to  m6,  that  I  might  reveal  him  unto  others  ;  and 
might  he  the  inftrument  of  their  con\erfion  and  fanSifi- 
cation  thereby;  as  I  myfelf  was  fatiftified  by  this  mean. 
To  preach  duty,  without  Chrill,  is  th»  way.  to  make 
moraliits ;  to  preach  duty,  before  Chrlft,  and  more 
th;^.n  Chrid,  or  in  order  to  Chrift,  and  to  make  men 
Chriftians,  is  the  ^yay  to  make  them  legalifts  ;  and  to 
nuke  the  world  thinl;  they  can  be  religious  without 
C:irift,  and  that  a  good  moral  life  will  bring  them  to 
heaven  :  but  true  gofpel-preaching  lies  in  preaching 
Chrift,  in  order  to  duty;  it  is  to  preach  Chrift,  in  order 
to  holinefs,  and  fo  to  preach  duty  in  preftching  Chrift; 
for,  till  Chrift  be  revealed  in  us,  there-is  no  true  holinefs, 
no  freedom  from  confuliing  with  flcfli  and  blood, 

7.  Hence  fee  what  it  is,  that  concributes  to  make  a 
corrupt  miniftry  in  a  church  :  Why,  Chrift  is  not  re- 
vealed ia  all  that  profcfs  to  preach  him  among  the  Gen- 
tiles;  and  therefore  they  never  ftand  to  confult  withflcflj 
i;ii  blood.  What  is  it  that  qualifies  a  man  for  the  mi* 
.ii'lerial  work  ?  Here  is  the  beft  qualification,  when 
Chrift  is  revealed  in  him,  for  "this  end,  that  he  tnay 
preach  him  among  the  rjcnliles  :  Whom  God  fends, 
he  thus  qualifies,  according  to  the  meafure  of  the  gift 
of  Chrift.  B'lt  many  run  without  being  fe^U  ;  and,  as 
the  Athenians  worfliipped  an  unknown  God,  fo  they 
preach  an  unknown  Chrift  ;  which  is  very  melancholy 
work,  and  can  have  little  fuccefs  :  yea,  the  want  of 
the  faving  knowledge  of  Chrift  in  fuch,  lays  a  founda- 
tion for  doftrinal  error  and  pradtical  error  both^  while 
they  want  the  main  prefervative,  againft  the  confulting 
with  fiefli  and  blood,  Some  are  wholly  corrupt,  becaiile 
wholly  deftitute  of  the  faving  knowledge  of  Chrift; 
>nd  fo  the  doftrine,  worlhip,  difcipline,  and  govern- 
fijent  of  Chrift'3  houfe  cannot  be  long  fafe  and  fred 
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frofti  corrupiion  among  thctr  hands ;  erpcctally  if  they, 
by  reafon  of  their  gifts,  parts,   and  authority  in  the 
church,  bear  a  confiderable  fway  therein.     Others  are 
tainted   with  corruption,    though   truly  gracious,    and 
carried  down  with  the    ftream  of  carnal  confnltatioir, 
while  any  fsving  knowledge  of  Chrift  that  they  have  it 
fo  fmall,   that  flelh  and  blood  hath  the  afcenrfairt ;  or, 
if  their  knowledge   of  Chrift  be  great  in  one  refpcft^i 
yet  it  is  defedlive  in  other  refpcfts.     So  Peter,  for  ex- 
ample,  he  was  greatly  enlightened   in   the  knowledge 
of  Chrift,  as  the  Son  of  the  living  God  ;  a  moft  glorious 
fundamental  Article  of  faith,   Matth.  xvi.  i6. ;   but  yet 
his  knowledge  of  Chrift  was  defeftive,   and  exceeding 
d^rk  concerning  Chrift  as  a  facrifice,   a  ranfom  ;   aina 
hence  he  takes  upon  him,   forfooth,  to  reprove  Chrift, 
when  he  fpoke  of  his  fufFering  at  Jerufalem,  verfe  2I. 
faying,  ''  Far  be  it  from  thee,   Lord;   this  ftiall  not  be 
done  unto  thee  ;*'  for  which  Chrift  calls  him  a  deVil,  fay- 
iftg,  "  Get  thee  behind  me,  Satan;  for  thou  favouneft  not 
the  things  that  be  of  God,  but  thofe  that  be  of  Met.'* 
ThougE  he  was  extraordinririly  enlightetied  ifi  the  know- 
ledge of  Chrift,   in  one  refpedt;   yet  he  was  extremely 
ignorant  of  Ghrlft,  in  another  refped;  and  hence  in  that 
matter  favoured  of  flefli  and  blood,   and  confulted  with 
carnal  eafe,  and  carnal  reafon,  under  colour  of  zeal  for 
his  Matter's  fafety  and  honour.    Hence  we  will  find  fuch 
corruptions  creeping  into  the  church  of  Chrift,  both 
among  good  and  bad ;   fo  that  we  may  fee  perlbnal  cre- 
dit, afting  under  the  colour  of  zeal  for  God.     Men 
will  pretend  zeal  for  God's  honour,  the  credit   of  the 
niiniftry,  the  honour  of  ordinances  ;    and  vent  them- 
felves  hotly  and  tenacioufly,  under  this  view,,  while  yet 
it  is  perfonal  credit,  reputation,  and  applaufe  that  is  ac- 
ting under  that  covert,  and  hiding  under  that  mafk, — 
Thus  the  difciples  fought  to  be  avenged  on  the  place, 
that  would  not  receive  Chrift,  by  fire  from ,  heaven  ; 
why,   it  feemed  to  be   zeal  for  their  Mafter's  honour 
that   fwayed  them  ;  but  perfonal  credit  was  their  mo- 
tive ;   and  they  were  not  under  the  conduft  of  God's 
Spirit,  but  of  tlieir  own  flcfli  and  blood;  therefore  faith 
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Chrift,  "  Ye  know  not  what  Spirit  ye  are  of,'*  Luke 
ix.  54.     See  alfo  ver.  59. 

8.  Hence  fee,  what  is  the  beft  antidote  againfl:  corrup- 
tion,  both  in  minifters  and  people ;  and  the  befl  anti- 
dote  againft  the  power  of  corruption,  in  any  particular 
perfon :  it  is  even  a  transforming  revelation  of  Chrift. 
A  day  of  power  is  neceffary  for  this  end,  making  a 
difplay  of  God's  power  and  glory  in  the  fan£luar}^-— 
When  God  builds  up  Zion,  he  will  appear  in  his  glory: 
and  there  is  no  hopes  of  getting  evil  amended,  till  the 
Spirit  of  wifdom  and  revelation,  in  the  knowledge  of 
Chrift,  be  poured  out.  And  therefore  we  ftiould  be  at 
no  reft,  yea,  ftiould  give  God  no  reft,  till  he  fend  the 
Spirit,  Ifa,  Ixii.  6,  7.     O  cry  with  the  pfalmift,  faying, 

«*  O  fend  forth  thy  light  and  thy  truth." ^And  with 

Mofes,  "  1  befeech  thee  fliew  me  thy  glory:"  that  fo, 
beholding  the  glory  of  the  Lord,  we  may  be  changed  into 
the  fame  image ;  and  that  each  of  us,  for  our  own  part, 
may  have  it  to  fay  with  Paul  here,  "  It  pleafed  CJod  to 
reveal  his  Son  in  me ;  and  immediately  I  conferred  not 
with  flefli  and  blood.'* 

SERMON 
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SERMON    XXIII,.-XXVII. 

LAW.  DEATH,  GOSPEL -LIFE:    Or,  The  Death 

of  Legal  Righteoufnefs,  the  Life  of  Gofpel  HoVmefs*. 

Galatians  ii.  19. 

/  tbroiigb  the  lavf  am  dead  to  the  law,  that  I  might  Uve  unto 

God. 


A  GODLY  life  is  what  we  are  all  obliged  to  live, 
efpecially  if  we  have  been  at  the  Lord's  table; 
but  it  is  a  myftery  that  very  fewunderftand  in  their  ex- 
perience, if  they  will  judge  their  experiences,  by  com- 
paring  them  with  this  of  Paul  in  our  text,  "  I  through 
the  law  am  dead  to  the  law,  that  I  might  live  unto 
Cod." 

Our  apoftle,  in  this  epiftle,  is  vindicating  himfclf 
from  the  bafe  afperfions  call  upon  him  by  the  falfe  a- 
pottles ;  with  refpe£t  to  his  calling,  as  if  he  had  been 
no  apoftle  ;  and  with  refpeft  to  Jiis  doftrine,  as  if  it  had 
been  falfe  and  erroneous.  From  the  beginning  of  this 
chapter,  to  ver.  11.  he  tells  us  what  he  did  at  Jerufa- 
lem  ;  how  ilrenuoufly  he  oppofed  the  falfe  brethren, 
that  he  might  maintain  the  truth  of  the  gofpel,  which 
they  fought  to  overturn.  From  the  nth  verfe  to  the 
17  th,  the  apoftle  tells  us  what  he  did  at  Antioch;  how 

*  This  was  the  fubflance  of  four  Difcourfes,  the  firft  two  whereof 
were  delivered  uport  the  adminiflration  of  the  iacrament  of  the  Lord'* 
fupper,  at  Carnock ;  the  other  two  were  an   enlargement  upon  the 

fame  fubjedl,  on  an  occafion  of  the  fame  nature,  at  Orwel. The 

precife  time  when  thefe  difcourfes  were  delivered,  cannot  be  podtively 
afccrtaincd  ;  however,  from  fome  pafTages  in  the  Difcourfes  themfelves, 
it  Is  probable  they  were  preaclied  fome  time  in  the  year  1 724.  and  tlie 
fiift  edition  being  printed  that  year,  fccms  to  determine  it. 
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^sealoufly  he  oppofed  and  reproved  even  Peter  himfelf, 
for  his  difli'nulation,  in  compelling  the  Gentiles  to  Ju- 
daize  :  giving  thereby  fuch  offence,  that  the  Jews  were . 
coafirmed  in  their  Jadaifm,  ver.  12.  **  Other  Jqws  dif- 
fembled  with  him,  and  Barnabas  alfo  was  carried  away 
with  their  diifimulation ;"  and  hereby  occafion  was  gi- 
ven both  to  Jews  and  Gentiles,  to  defert  Chrift,  to  de- 
ny grace,  to  return  to  the  law,  and  fcek  juftification 
by  the  works  thereof.  So  that  we  may  fee  here,  that 
great  and  good  men  may  differable,  and  do  much  hurt 
by  their  diifimulation,  both  among  minifters  and  peo- 
ple. We  have  here  a  wonderful  example  of  it  in  the 
greateft  of  men,  and  fuch  as  were  pillars  of  the  church ; 
but  it  would  feem  that  Peter  and  Barnabas,  and  other 
Jews  here,  did  not  fee  their  fault  and  fin,  but  thought 
they  did  right  enough ;  but  Paul  faw  it,  verfe  14. 
^^  When  I  faw  that  they  walked  not  uprightly  according 
to  the  truth  of  the  gofpel,"  &c.  This  might  feem  a  very 
bald  and  impudent  attempt,  for  Paul,  the  youngeft 
of  all  the  apoftles  (I  mean,  of  whom  Chrift  was  laft 
feen,  as  of  one  born  out  of  due  time)  for  him  to  take  uf>on 
him  to  accufe  and  condemn  Peter  as  well  as  Barnabas, 
and  the  Jews  for  their  practical  error,  not  walking  ac* 
cording  to  the  truth  of  the  gofpel.  But  we  fee,  that  as 
people  may  have  the  gofpel,  but  not  the  truth  of  the 
gofpel ;  fo  thefe  that  have  the  truth  of  the  gofpel, 
may  be  guilty  of  not  walking  according  to  the  truth 
cF  it,  even  as  Peter,  Biimabas,  and  others  here,  whofe 
dilfioiulation  did  not  coiifill  wrth  the  truth  of  the  gofpel, 
which  they  preached,  bat  tended  to  eftablifli  the  law, 
and  fo  to  overturn  the  gofpel.  But  God  hath  fome- 
times  very  few  witnefl'es  to  (land  up  for  the  truth  of 
the  gofpel;  here  Paul  was  alone,  Peter  was  againft 
him,  and  Barnabas,  his  own  intimating  aflbciate,  was 
drawn  away  with  the  diifimulation  ;  Jews  and  Gen- 
tiles were  infefted,  and  therefore  Paul  alone  muft  fight 
againft  them  all,  for  the  caufe  of  Chrift,  and  the  doc- 
trine of  the  gofpel,  which  was  endangered.  *'  I  faid  unto 
J^eter  before  them  all,"  &c.  Not  by  teaching  of  any 
ttrone6us  doftrine  did  Peter  err,  for  that  is  a  principle 
wc  maintain,  that  the  apoftles  never  erred  in  teaching, 
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or  in  their  do£lrine  delivered  to  the  church  ;  but  his 
error  was  in  praftice,  compelling  the  Gentiles  to  Ju»- 
daize ;  whereby  be  gave  them  occafioa  to  think,  that 
the  obfervation  of  the  law  was  neceiTary  to  juilification : 
whereas  he  adds,  **  We  that  are  Jews  by  nature,"  Slc. 
ver.  15,  16.  We  apoftles,  might  he  fay»  though  Jews  by 
nature,  yet  we  feek  not  juftification  by  the  works  of  th« 
law  ;  and  therefore  we  ought  not  to  drive  the  Gen- 
tiles to  the  obfervation  of  the  law,  that  they  may  feck 
righceoufnefs  and  juftificatipn  thereby.  Why?  bccaufc 
1.  We  know  that  a  man  cannot  be  juiUfied  by  the 
works  of  the  law,  but  by  the  faith  of  Chrill.  2.  Becaufe 
therefore  having  renounced  the  law,  in  point  of  juilifica- 
tion, we  have  embraced  Chrift  by  faith  ;  that  thro'  him 
we  may  be  jaftified.  3.  Becaufe  by  the  deeds  of  the 
law,  no  flefh  can  be  jallified. 

Now,  from  verfe  17.  and  downward,  the  apolUe 
returns  to  the  Galatians  ;  having  told  how  be  reproved 
Peter,  and  what  he  faid  to  him  concerning  juftification 
without  the  works  of  the  law,  he  now  comes  to  (hew 
this  doftrine  to  be  no  wife  oppofite  to  the  do£lrine  of 
fanctification,  but  of  abfolute  neceffity  to  true  holinefs, 
ver.  17,  18.  q.  d-  If  we  Jews,  who  lived  formerly 
under  the  law,  and  now  feek  righteouinefs  in  Chrift 
filone,  are  thus  accounted  as  .finners,  when  we  follow- 
ed the  law,  it  would  feem  that  Chrift  did  difapprove  the 
law,  and  approve  fin :  "  God  forbid,"  fays  the  apa- 
file  ;  this  he  denies,  and  rejedls  with  abhorrence.'f~-r. 
To  objeft  thus,  might  he  fay,  agaiiift  the  doArine  of 
free  juftification,  were  egregious  blafpheray  againft  the 
Son  of  God,  as  if  he  were  the  mioiftcr  of  fin,  who 
came  to  deftroy  fin,  and  to  deftroy  the  works  of  the 
devil ;  and  by  this  golpel  which  I  preach,  might  be 
fay,  Chrift  is  held  out  as  tjie  Lamb  of  God,  that  taketli 
away  the  fins  of  the  world ;  not  to  take  away  righte^ 
cufnefs,  truly  fo  called,  unlefs  it  be  that  falfe  vi2ajrd 
of  legal  felf-righteoufnefs,  with  which  we  formerly  co- 
vered and  malked  ourfchres  :  nay,  he  came  to  bring 
in  everlafting  righteoufnefs,  a  true  and  perfe£t  righte- 
X)ufnefs  for  juftification ;  he  came  to  make  an  end  of  fin^ 
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by  the  facrifice  of  himfelf,  and  thereby  to  purchafe  the 
Spirit,  as  a  Spirit  of  holinefs  and  fanftification,  to  de* 
ftroy  the  power  of  fin  and  corruption ;  and  therefore 
it  is  a  bale  calumny  to  fay,  that  this  gofpel-dodtrine 
docs  open  the  door  to  fin  and  licentioufnefs  ;  this  he 
proves  by  two  arguments,  i.  Bccaufe  the  faith  of 
Chrift  does  not  defiroy  itfelf,  verfe  18.  "  I  through  the 
law  am  dead  to  the  law,  that  I  might  live  unto  God*" 
Sin  is  like  an  old  houfe,  which  I  have  razed  and  de- 
ft royed,-  by  my  doflrine  of  free  juftification  by  faith, 
and  not  by  works  of  the  law ;  for  by  this  doftrine  I 
preached  freedom  from  fin  through  Chrift;  and  there- 
fore, if  I  fliould  build  up  thefe  old  waftes  of  fin  again, 
it  is  not  Chrift,  but  I  that  would  be  the  finner,  or  mi- 
nifter  of  fin  r  nay,  I  would  be  a  madman,  to  build 
with  one  hand  what  I  deftroyed  with  the  other.  2.  Be* 
caufe  liberty  to  fin  is  contrary  to  the  very  fcope  of  the 
gofpel,  and  to  the  defign  of  this  do6trine  of  juftification 
by  faith  without  the  works  of  the  law;  "  For,  I  through 
the  law  am  dead  to  the  law,  that  I  might  live  unto  Gdd,'r 
ver.  19. 

This  is  a  very  ftrange  and  wonderful  text,  that  flefh 
and  blood  can  hardly  hear,  without  fufpedting,  that  it 
favours  too  much  of  a  hew  fcheme  of  doftrine  :  and 
if  it  were  not  the  divinely  infpired  words  of  the  apo- 
file,  it  would  hardly  efcape  being  taxed  as  an  Anti- 
nomian  paradox.  I  remember,  Luther  upon  the  text, 
fays,  *  Th?  falfe  apoftles  taught,  unlefs  you  live  to  the 
•  law,  you  cannot  live  to  God;'  and  therefore  Paul  here 
muft  be  the  moft  heretical  of  all  heretics  ;  his  herefy  is 
unheard-of  herefy,  reafon  and  human  wifdom  cannot  re- 
ceive it,  that  if  we  will  live  to  God,  we  muft  be  dead 
wholly  to  the  law:  yet  fo  it  is  here,  he  declares  it  of 
himfelf,  and  in  the  name  of  all  believers  in  Chrift,  yea> 
as  the  very  doftrine  of  faith,  "  I  thro'  the  law  am  dead 
to  the  law,  that  I  might  live  unto  God.'^ 

In  which  words  you  may  notice  two  remarkably  dif- 
ferent things,  death  and  life  ;  mortification  and  vivifica- 
tion.  I.  A  wonderful  death  ;  "  I  through  the  law  am 
DEAD  to  the  law."  2.  A  remarkable  life,  proceeding 
out  of  that  death :  "  Thai  1  i£\\a\\V  i-i^^  \wl\.o  God." 
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ift,  You  have  a  wonderful  death,  or  Paul's  ftrange 
monification;  "  I  thro'  the  law  am  dead  to  the  law  :'• 
and  of  this  mortification  w,e  have  here  three  things ; 
I .  The  general  nature  of  it,  it  is  called  a  death  ;  "  I  am 
dead."  2.  The  objeQ:  of  it,  The  law.  3.  The  means  of 
it,  The  law;  **  I  through  the  law  am  dead  to  the  law;'*  . 
all  very  odd  things  to  carnal  reafon. 

1.  The  general  nature  of  it,  it  is  called  ^  death; 
"  I  am  dead."  There  are  feveral  forts  of  death  com- 
monly fpoken  of,  viz,  temporal,  fpiritual,  and  eternal ; 
but  this  is  none  of  them.  Temporal  death  is  a  fepara- 
tion  betwixt  foul  and  body ;  but  this  death  takes  place 
where  there  is  no  fuch  feparation  :  Paul  was  thus  alive, 
when  he  faid  here,  "  I  am  dead."  Spiritual  death  is  a 
feparation  betwixt  God  and  the  foul ;  but  this  death  is 
a  mean  of  joining  God  and  the  foul  together.  Eternal 
death  is  an  eternal  feparation  betwixt  God  and  the 
foul ;    but  the  death  here  fpoken  of,  makes  way  for 

eternal  communion    with  God. ^This  is  a  ftrange 

death,  a  ftrange  mortification ;   efpecially  if  you  con* 
fider, 

2.  The  objeft  of  it.  The  law;  "  I  am  dead  to  the 
law:"  not  only  the  ceremonial  law,  but  even  the  moral 
law  itfelf,  as  under  the  fornj  of  a  covenant  of  works,  and 
as  a  condition  of  life.  I  renounce,  might  he  fay,  the 
righteoufnefs  of  the  law,  feeking  no  falvation  in  the 
works  tl.^reof ;  nay,  in  this  refpefl  it  is  dead  to  me, 
and  I  to  it ;  it  cannot  fave  me,  and  I  cannot  expeft 
falvation  by  it;  nay,  "  I  am  dead  to  the  law."  To  be 
dead  to  fin,  is  a  mortification  that  people  may  think 
ihey  can  eafily  underftand ;  but  the  myftery  of  it,  in 
being  dead  to  fin,  by  this  mean  of  being  dead  to  the 
law,  us  what  cannot  be  fo  well  underftood ;  for  oae 
would  think,  that  to  die  to  the  law,  were  to  live  in  fin: 
nay,   fays  the  the  apoftle,  it  is  quite  otherwife ;  that  I 

^die  to  fin,  "  I  am  dead  to  the  law." 

3.  You  have  the  means  of  this  death,  which  is  as 
ftrange,  namely,  The  law;  "  I  thro'  the  law  am  dead 
to  the  law."'  As  to  this  mean  of  death  to  the  law,  viz. 
THE  LAW,  I  find  fome  divines  underftand  it  a  difib- 
rent  law  from  the  other ;  aa  i£  ti(\c  a.^^^  -^^sviw^Wi^ 
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*  I,  by  the  law  of  Ghrifl;,   am  freed  from  the  law  of 

*  Mofes  ;  or,   I,  by  the  law  of  faith,   am  freed. from  the 

*  law  of  works/  But  I  iDcline  to  join  with  the  cur- 
rent of  found  divines,  who  underltand  both  of  the 
fame  Uw,  q.  d,  I  am  dead  to  the  law,  through  the 
law  :  the  law  hath  taught  me  that  1  am  a  finner,  that 
cannot  We  j-illified  by  the  law,  which  curfes  and  cojs- 
<iemas  fiuners:  "  By  the  law  is  the  knowledge  of  fm ;" 
and  having  thus  by  the  law  known  myfelf  to  be  a  guilty 
wretch,  I  am  dead  to  all  expectation  of  rightcoufnefs 
by  the  law.  The  law  then,  having  thus  killed  me,  and 
all  my  hope  of  life  by  it,  hath  been  a  blefl  mean  of 
drawing  me  out  of  myfelf,  and  all  my  legal  righteouf- 
aefs,  to  feek  life  and  juttification  in  Chrift,  and  his 
rightcoufnefs  received  by  faith.  Thus  you  have  a  won- 
derful death  here  fpoken  of.  n 

2dly,  You  have  a  remarkable  life  proceeding  out 
of  that  death;  you  may  call  it  PauPs  vivification,  which 
was  not  peculiar  to  him,  but  is  common  to  all  believers: 
♦'  That  I  might  live  unto  God.'*  Where  again  you 
may  notice  three  things. 

1.  The  general  nature  of  this  vivification;  it  is  called 
by  the  name  of  Life  :  while  a  man  is  alive  to  the  law, 
he  continues  dead ;  but  whenever  he  is  dead  to  the  law, 
then,  he  is  alive  ;  the  breath  of  life  is  breathed  into  his 
no'lrils,  and  he  becomes  a  living  foul ;  for  the  Spirit  of 
God,  the  fpirit  of  life  enters  into  him. 

2.  The  objeft  of  this  life,  or  vivification,  it  is  God; 
a  living  unto  God,  that  is,  a  new  life,  a  holy  life,  a 
divine  life ;  a  living  to  God,  to  God's  honour,  to 
God's  glory.  Before  this,  the  man  lived  to  himfelf  as 
his  end,  as  well  as  from  himfelf  as  his  principle  ;  but 
now  he  lives  from  God  as  his  principle,  and  to  God  as 
his  end,  which  only  is  a  holy  life,  and  wherein  true 
fanftification  lies. 

3.  You  have  the  Influence  that  this  death  hath  upon 
this  life,  or  this  mortification  hath  upon  this  vivifica- 
tion ;  or,  the  influence  that  juftification  by  faith  alone, 
^nd  not  by  the  deeds  of- the  law,  hath  upon  fanftifi- 
cation  of  heart  and  life,  or  living  to  God,  in  the  particle 
that:   '^I  am  dead  to  the  W^  tu^t  I  mi^ht  live 
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unto  God.''  Now,  might  the  apoftle  fay,  How  falfely 
do  you  charge  ray  dodrine,  as  opening  a  window  to 
licentioufnefs,  while  I  in  the  name  of  all  believers  de- 
clare, that  this  dodrine  of  juftification  by  faith  alotie, 
or  our  being  dead  to  the  law,  in  point  of  juftification, 
does  open  the  door  to  true  holinefs ;  for  none  can 
Jive  unto  God,  till  they  be  dead  to  the  law.  *'  I  through 
the  law  am  dead  to  the  law,  that  I  might  live  unto  God." 
But  I  (hall  endeavour  further  to  explain  the  worda 
ypon  the  following  oblervation. 

DocT.  '*  That  to  be  dead  to  the  law,  in  the  point 
*'  of  juftification,  is  necefl'ary  in  order  to  our  living  unto 
"  God,  in  point  of  fanftification:  **  I,  through  the  law, 
**  am  dead  to  the  law,  that  I  might  live  unto  God." 

Now,  upon  this  doftrine,  I  (hall  endeavour,  through 
grace,  to  explain  the  feveral  branches  of  the  text ;  and 
the  general  method  Ihall  be, 

I.  To  clear  and  confirm  the  doftrine. 

II.  To  rpeak  of  the  believer's  death,  or  mortifica- 
tion, here  intended;  "  I,  through  the  law,  am  dead 
to  the  law." 

III.  To  fpeak  of  the  believer's  life,  or  vivification; 
his  living  unto  God. 

IV.  Of  the  neceflity  of  this  death,  in  order  to  this  life ; 
or  the  influence  that  our  being  dead  to  the  law, 

•       hath  upon  our  living  unto  God. 

V.  Make  fome  Application  of  the  fubjeft,  in  fundry 
Ufes. 

I.  To  clear  and  confirm  the  dodrine ;  "  At  the 
mouth  of  two  or  three  witneffes,  every  word  fliall  be 
eftablifhed."  But,  to  Ihew  that  we  are  not  ftraitened 
to  find  out  witneffes  to  atteft  the  truth  of  this  dodrine, 
I  fliall  prodi^ce  n^ore  thao  two  or  thr^e. 

The  firft  witnefs  that  I  cite,  is  that,  Rom.  vii.  4,  5,6. 
where  you  fee,  that  to  be  dead  to  the  law,  and  married  . 
tQ  Chrift,  is  WQtS^ry^  ilX  order  to  livi»g  unto  God, 

Vol.  U,  |B  ^  V\^^^^ 
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bripging  forth  fruit  to  him,  and  ferving  him  in  newnefs 
of  fpirit. 

The  fecond  witnefs  I  cite,  is  very  like  to  ihis,,Ifa.  liv. 
I.  5-  compared:  "  Sing,  O  barren,  that  did  not  bear. — 
For  more  are  the  children  of  the  defolate  ([Gentiles] 
than  the  children  of  the  married  wife."  Why?  Ver.  5, 
*'  Thy  Maker  is  thy  hu{l)-md."  Being  dead  to  the  law, 
and  divorced  from  it,  and  married  to  Chrift,  the  barren 
woman  becomes  a  fruitful  bride.  And,  left  you  fhould 
think  I  put  a  wrong  glofs  upon  this  text,  and  mittake 
the  meaning  of  it,  you  may  compare  it  with, 

A  third  witnefs  that  I  cite,  whereby  this  very  glofs 
that  I  give  it,  is  confirmed,  Gal.  iv.  27.  **  For  it  is 
written.  Rejoice  thou  barren,  that  bearell  not ;  break 
forth  and  cry,  thou  that  travaileft  not :  for  the  defolate 
hath  many  more  children  than  flie  which  hath  an  huf- 
band."  Now,  we  would  confider  what  is  the  fubjeft  here 
fpoken  of:  The  apoftle  is  fetting  forth  believers  freedom 
from  the  law  by  the  gofpel,  or  their  juftification  by  faith, 
without  the  works  of  the  law  ;  and  he  confirms  it  by 
an  allegory,  fhewing,  that  our  liberty  from  the  law,  was 
prefigured  in  the  family  of  Abraham,  that  we  are  net 
children  of  the  bond-woman,  or  bond-men  to  the  law, 
but  children  of  the  p^oniife,  as  Ifaac  :  And  the  apoftle 
explains  the  prophet,  $tnd  fliews  his  allegory  to  be  found- 
ed, not  only  on  the  former  hiflorical,  but  alfo  on  this 
prophetical  Scripture.  The  gofpel-church,  including 
ell  believers  among  Jews  and  Gentiles,  is  called  the 
bride,  the  Lamb's  wife  :  and  as  this  bride  in  general, 
biiin;:;  divorced  from  the  law,  and  married  to  Chrill, 
is  a  fruitful  bride,  bearing  many  children,  many  fons 
and  daughters  to  Chrift,  and  more  under  the  new 
difpcnfatlon  of  the  covenant  of  grace,  than  under  the 
old  legal  adminiftration  thereof  before  Ghrift's  coming; 
fo  every  particular  believer,  being  dead  to  the  law,  and 
married  to  Chrift,  is,  by  this  means,  fruitful  in  bringing 
forth  the  fruits  of  holinefs  and  righteoufnefs,  to  the  glory 
of  God  ;  as  the  apoftle,  in  profecuting  this  difcourfe, 
further  fliews,  ver.  30.  "  Call  out  the  bond-woman  and 
her  fon."  Strange!  that  the  law  fhould  be  called  a bond- 
woman;  and  then,  ^*  Call ioul  \ii^  bond- womap  ;'*  this 
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w5s    ftrange   language ;    nay,  but   in  the  cafe  of  jufti- 

fication,  *'  Mofes   and   his   tables*  mud   give   place   to 

Ciiriil,"  as  Luther  fays.     Yea,  he  adJs,  in  this  fenfe, 

'  I  will  (ay  to  thee,  O  law.  Be  gone:  And  if  it  will  not 

'  b:  gone,  thruil  it  out  by  force:    Call  out  the  bond- 

*  vioman."     Further,    the   apofile  adds,    chap*  v.   i. 

*  3:and  faft,  therefore,  in  the  liberty  wherewith  Chriil 
hath  made  us  free,  and  be  not  entangled  again  with 
th-  yoke  of  bondage."  Read  alfo,  ver.  4,  ^,6.  where 
yod  fee,  that  the  believer,  being  free  from  the  law, 
and  having  the  fpirit  of  life,  and  the  fpirit  of  faith, 
bringing  forth  fruit  to  Go  I  ;  of  which  fruits  of  the 
Spirit  oF  Chriil,  in  oppofition  to  the  fruits  of  the  fleili^ 
you  read,  ver.  16^  17.  and  downward. 

The  fourth  witnefs  that  I  cite,  is,  Colof.  11*  13,  14: 
"  You  being  dead  in  your  fins, — »hath  he  quickened.'* 
Now,  by  what  means  does  this  quickening,  or  Being 
made  alive  to  God,  come  about?  It  is  by  the  •*  Blotting 
out  of  the  hand-wriiing — ndiling  it  to  his  crofs:'*  Inti- 
matini^  that  there  is.no  living  unto  God,  wfthout  being 
dead  to  the  law,  and  having  the  law  dead  to  us,  by- 
viewing  it  crucified  with  Cbrili,  and  nailed  to  his  crofs. 

Tiie  fifth  wilnefs  is,  Colof.  iii.  3,  4,  5.  '*  For  ye  are 
dei|d,  [that  is,  dead  to  the  law,  as  he  had  cleared  be-' 
fore,  and  fo  dead  to  fin,  felf,  and  the  world,]  ani 
your  life  is  hid  with  Chrift  in  God  ;  and  when  Chrifi, 
who  is  our  life,  lliall  appear,  then  fliall  ye  alfo  appear* 
Avl[h  liim  in  glory.  Mortify  therefore  your  members 
which  are  upon  the  earth.*'  The  believer  is  faid  to  be 
■dead  with  C^hritt,  ver.  20.  of  the  preceding  chapter, 
and  fo  dead  to  the  law,  which  was  hailed  to  the  crofs 
of  C^h-ift.  And,  ver.  i.  of  this  chapter,  the  believer  is 
iliiJ  to  be  rifen  with  Chrifl:,  and  fo  he  fits  together  witii 
Chrilt  in  heavenly  places  :  but  though  hlsbeft  part  is 
above,  even  his  glorious  Head,  whom  he  will  follow; 
yet  he  hath  members  on  earth,  which  he  is  called  to 
mortify ;  which  mortification  of  fin  is,  you  fee,  the  na- 
tive fruit  of  his  being  dead  with  Chrift,  and  rifen  with  hiuii 

The 'fixth  witnefs  that  I  cite,  is,  Rom.  iit  2.8.31. 
**  We  conclude  that  a  man  is  juilified  by  faith^  wiiKovit: 
the  deeds  of  the  Jaw;'*    and  fo  he  U  d^^^Xo^X^a\•^^-^'* 
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Now,  does  this  doClrine  deftroy  our  living  to  God  ? 
N:iy,  ''  Do  we  make  void  the  law,  through  faith  ? 
God  forbid  I  Yea,  we  eflabliih  the  law  :"  We  eaublilh 
it  as  a  covenant  of  works,  while  we  believe  in  Chrift 
for  righteoiifnefs,  to  be  imputed  for  our  jullification ; 
and  we  ellablilh  it  as  a  rule  of  life,  and  holinefs,  while 
we 'believe  in  Chrift  for  (bengtli,  to  be  imparted  for  our 
fandification  ;  and  fo  being  dead  to  the  law,  in  polat 
orj'idification,  we  live  unto  Gc;d  in  faiiftification. 

The  fevenih  wimefs  that  I  cite,  is,  Rom.  vi.  14. 
*'  Sin  (iiall  ha'v^e  no  dominion  over  yovi;  for  you  are  not 
under  the  lav,  but  under  grace.''  Where  you  fee,  that 
a  man's  being  under  grace,  and  not  under  the  law,  is 
the  v^sy  means  by  which  he  comes  to  be  delivered,  and 
freed  from  the  dominion  of  fm,  and  fo  lives  unto  God. 
Here  is  the  privilege,  deliverance  fro:ii  the  dominion 
of  fin  ;  and  inc  means  of  It  is,  by  the  grace  of  God  in 
Chrill  Jefus,  by  which  v/e  are  delivered  from  the  law : 
for,  as  the  motions  of  fin,  Rom.  vii.  5.  are  faid  to  be 
by  the  huv,  {o  the  law  being  dt-ad  to  us,  and  we,  by 
grace,  being  married  to  another  liuf^)and,  we  bring 
forth  fruit  unto  God;  *' The  grace  of  God,  that^bringeth 
fal virion,  teaching  us  to  deny  ungodlinefs,"  Titus  ii.  11. 
^Vhi!e  the  l;iw  hath  power  over  a  man,  he  cannot  but 
be  bringing  forth  fruit  unto  death,  Rom.  vii.  5. — 
There  was  never  yet  an  effedliial  courfe  taken  fi.>r  the 
mortifying  of  lin,  but  by  the  gofpel,  and  the  grace  of 
Chrift,  which  yet  fome  ignorantly  think  lead:i  to  liceii- 
tioufnefs,  as  they  thought  in  Paul's  days,  Rom.  vi.  15. 
Nnv,  while  we  are  under  the  law,  we  are  the  fervants 
offm;  *^  But  now  being  made  free  from  fin,  and  lie- 
conie  fervants  to  God,  ye  have  your  fruit  unto  holinefs, 
and  the  end  everlafting  life,"  verfe  22. 

The  eighth  v/itnefs  that  I  cite,  is,  Rom.  viii.  2,  3. 
*'  For  the  law  of  the  Spirit  of  life  in  Chrift  Jefus,  hath 
made  me  free  from  the  law  of  fin  and  death."  Why? 
How  comes  that  about  ?  Verfe  3^  "  For  what  the  la«r 
could  nor.  do,  in  that  it  was  weak,  through  the  flefli, 
God  fending  his  own  Sr^n,  in  the  likenefs  of  finful  flefli; 
and  for  fin  condemned  fm  in  the  flefli**'    Where  ye  fee 
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the  quality  of  every  believer ;  he  is  one  that  lives  to 
God,  and  walks  not  after  the  flclh,  but  after  the  Spirit: 
And  now,  what  is  the  foundation  of  this  ?  Even  free*, 
doni  from  the  law,  which,  throi;gh  our  weaknefs,  could 
not  juftify  us ;  but  our  help  was  laid  upon  One  that  is 
mighty,  who,  having  come  under  the  law,  did,  by  a 
facrifice  for  fin,  condemn  fin  in  the  fljfh,  that  the  righ- 
teoufnefs  of  the  law  might  be  fulfilled  in  us,  both  ia 
point  of  jufiification  and  fanctificaiion. 

Tilt  ninrh  witnefs  th-it  I  cite,  is,  2  Cor.  V.  14,  15, 
*'  For  the  love  of  Chrill  conilrains  us, — that  he  died  for 
all,  that  tliey  which  live,  fliouU  not  henceforth  live  to 
themfclves,  tut  to  him  tlvcit  died  for  them."  There  it 
true  fandificition,  and  living  untoC^od;  but  how  came 
it  aho'j:  ?  Tiie  means  thereof,  is  thfc  death  of  Chrill, 
which  we  have  been  celebrating  in  the  facrament  of 
the  fupper;  ihis  ic  both  the  means  and  the  motive 
thereof.  Wnat  ilrongcr  nioiive  than  thin,  to  live  to  him. 
that  died  Tor  us ;  and,  by  his  death,  redeemed  us  from 
the  law  ?  "  For  we  are  dead  to  the  law  by  the  body 
of  Ghrilt,"  Rom.  vli.  4. ;  that  is,  by  the  death  of  Chrilf, 
the  facrifice  cf  his  human  nature  :  and  hence  comes 
true  fpiritual  life,  or  living  to  him. 

The  tenth  witnefs  that  t  cite,  is,  i  Cor.  xv.  ^6^  57. 
**  The  lling  of  death  is  fin,  the  llrength  of  fin  is  the  law:'* 
Where  the  law  is  called  the  ftrength  of  fin,  not  only 
bccaufe  by  the  law  is  the  knowledge  of  fui,  and  fin 
would  not  have  power  to  condemn  us,  but  by  virtue  of 
the  law,  which  difcharges  fin  ;  but  alfo  becaufe  fin  geta 
ilrength  from  the  law  :  ''  Sin  taking  occafion  by  the 
commandment,  wrought  in  me  all  manner  of  concu-» 
pifcence;  for  without  the  law,  fin  was  dead,"  Rom.  vii.  8. 
Sin  and  corruption  is  fo  irritated  by  the  law,  that  there- 
by the  finner  becomes  to  be  more  finful :  which  is  not 
the  fault  of  the  law,  for  it  prohibites,  reproves^  and 
c  lemns  fin  :  but  the  fault  of  corrupt  nature,  which 
is  io  intent  in  perpetrating  evil,  that  the  rribre  any  thing 
is  forbidden,  the  more  irapetuoufly  it  follows  after  it; 
like  a  mad  horfe,  the  more  he  is  checked  with  the 
bridle,  the  njore  mad  and  furious  is  he.  Now,  "  Tho 
ftrength  of  fin  is  the  law ;  but  thanks  be  \jci  Oo^^  ^\ivOci 
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gives  us  the  viftory,  through  Jefus  Ghrift  our  Lord.'* 
Vifkory  over  the  law,  which  is  the  Itrength  ot  fin ; 
and  fo,  being  freed  from  the  law,  or  dead  to  it,  in  this 
way  I  am  freed  from  fin,  and  put  in  cafe  to  live  unto 
God. — Thefe  are  ten  witnefles,  inftead  of  twenty 
that  might  be  adduced  for  the  confirmation  of  this 
do&rine,  That  to  be  dead  to  the  law  in  point  of  juftifi- 
cation,  is  neceflary  in  order  to  our  living  unto  God, 
in  point  of  fandification,-r-.Receive  this  truth  then  in 
the  love  of  it, 

*  II.  The  Second  thing  propofed  was,  To  fpeak  of  this 
itrange  death  of  the  believer;  *"  I,  through'  the  law,  am 
dead  to  the  law,'*  Now  here  four  things  are  to  be 
touched  at;  i.  What  the  law  is,  that  the  believer  is 
dead  to.  2.  What  it  is  in  the  law,  tiiat  he  is  dead  to. 
3.  What  it  is  to  be  dead  to  the  law,  4.  The  means 
pf  this,  that  through  the  law  he  is  dead  to  the  law. 

ift,  What  the  law  is,  that  the  believer  is  dead  to. 
I  know,  I  have  need  to  be  cautious  what  I  fay  in  this 
captious  age,  efpecially  upon  fuch  a  fubjtft  as  this ; 
but  it  is  in  the  fear  of  God,  to  whom  I  am  accoun\ab1e, 
and  without  regard  to  any  man,  that  I  defire  to  deliver 
the  truths  of  the  gofpel. — What  is  tlie  law,  to  which 
Paul  (aid  he  was  dead  ?  I  fliall  not  trouble  you  with 
tiie  feveral  acceptations  of  the  law,  nor  the  dittinftions 
of  it  into  judicial,  ceremonial,  and  moral.  But  here, 
though  the  apollle  fpeaks  fometimes  of  the  ceremonial, 
and  fometimes  of  the  moral  law  in  this  epillle  ;  yet  in 
t'lis  text,  I  fuppofe,  with  the  current  of  found  divines, 
tiat  he  nnderilands  efpecially  the  moral  law,  or  the 
liw  of  the  ten  commandments,  confidered  under  the 
form  of  a  covenant  of  works.  The  law  is  to  be  taken 
two  wa}s:  i.  Materially,  for  its  mere  preceptive 
and  direcli\/e  part.  Or,  2.  The  law  may  be  taken 
forma!!;'',  as  it  is  a  covenant,  whetlier  of  works  or 
grace.  Now,  the  law,  materially  taken,  is  Hill  the  fame, 
whatever  form  it  be  cad  into,  and  it  is  the  tranfcript  of 
the  divine  image,  after  which  man  was  created  at  firll; 
fo  that,  long  before  the  law  was  written  in  tables  of 
fion€j  it  was  wriuen  in  iVve  uVAt^  ot  m^s  heart ;  and 
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man  was  obliged  to  give  obedience  to  this  law,  as  a 
creature  to  his  Creator,  though  there  never  had  been 
any  covenant  made  with  him  ;  and  this  obligation  to 
obedience,  is  eternal,  everlalling,  and  unchangeable.-— 
But  this  law  was  afterwards  call  into  two  diflPorent  forms, 
namely,  that  of  the  covenant  of  works,  and  afterwards 
that  of  the  covenant  of  grace, — Now  here,  I  fay,  it  is 
meant  of  the  luw,  or  covenant  of  works  ;  in  which  law 
there  were  three  things,  a  Precept,  a  Proniife,  andi 
a  Penally,  i.  The  Precept,  which  is  perfect  and 
perfonal  obc^dience,  by  our  own  ftrength,  and  in 
tlie  old  covenant  form,  Do.  2.  The  Promife,  which 
is  life  eternal,  Do  and  Live.  3.  The  Penalty,  which 
is  death  temporal,  fpiritual,  and  eternal ;  if  you  Do 
not,  you  fliall  Die,  Genefis  ii.  17,  The  covenant  of; 
works  commands  good,  and  forbids  evil,  with  a  pro- 
mife of  life  in  cafe  of  obedience,  and  a  threatening  of 
death  in  cafe  of  difobedience  :  and  fo  this  law  of  works 
hath  a  twofold  power ;  a  power  to  juftify,  and  a  power 
to  condemn  ;  to  juftify,  if  we  obey  ;  and  to  condemn, 
if  we  difobey.  The  command  of  the  law,  abftrafilly- 
and  materially  confidered,  is,  as  1  faid,  eternally  bind-: 
ing  upon  all  rational  creatures,  fo  long  as  they  continue 
to  be  creatures,  and  God  the  Creator:  but  the  command 
of  the  law,  formally  confidered,  or  under  the  form 
of  a  covenant  of  works  particularly,  binds,  no  longer 
than  the  form  continues.  Now,  the  commanding  power 
of  the  law,  as  a  covenant  of  works,  is  a  power  calling 
us  to  obey  (or  injoining  us  to  do)  by  our  own  ftrcngih; 
to  obey,  as  a  condition  of  life  j  and  to  obey,  under 
pain  of  damnation. 

2dly,  As  to  the  fecond  thin;?  here,  what  it  is  in  the 
law,  the  believer  is  dead  to.  Here  it  muft  be  obferved,. 
That  it  is  only  the  believer  that  is  dead  to  the  law» 
all  others  are  a:live  to  it ;  and  the  believer's  being  dead 
to  the  law,  imports,  that  he  is  wholly  fet  free  from  it ;. 
or,  as  the  words  of  our  Gonfeflion  bear,  *'  They-  are 
*'  not  under  the  law  as  a  covenant  of  works,  to  be 
**  thereby  either  juftified  or  condemned."  Thus  they 
are  dead  to  the  law.  The  law  is  compared,  in  our 
text,  to  a  hard  and  cruel  mailer,  z,vA  v^t  c:,ciVKNj^x^^  v^ 
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flaves,  and  bond-men,  who,  as  long  as  they  are  alive, 
are  under  dominion,  and  at  the  conamand  of  their 
mafters  ;  but  when  they  are  dead,  they  are  free  from 
that  bondage,  and  their  mafters  have  no  more  to  do 
with  thera.  Here  then,  to  be  dead  to  the  law,  is  to 
be  free  from^  the  dominion  and  power  of  the  law,  Ho^j 
I  think  the  power  of  the  law  may  be  confidered,  either 
as  accidental  or  effcntial.  It  hath  an  accidental  power 
or  flrength  ;  for  example,  by  reafbn  of  our  finiul,  cor- 
rupt, and  depraved  llaie,  even  an  irritating  power, 
whereby,  as  an  occyfion,  it  provokes,  and  ftirs  up  the 
ccfrruption  of  the  heart  in  the  unregerierate,  Romans 
vii,  8.  From  this  the  believer  is  free,  fo  far  as  he  is 
dend  to  the  law. — But,  next,  There  is  a  power  that 
the  law  bath,  that  may  be  called  effential  to  it,  as  a 
covenant  of  works  ;  and  that  is,  a  juftifying  and  con- 
demning power,  as  I  faid  before  ;  a  power  to  juftify 
the  obedient,  and  a  power  to  condemn  the  difobedient : 
Now,  believers  are  dead  to  the  law,  fo  as  they  are 
not  under  it,  to  be  juftified  or  condemned  thereby  ; 
they  are  wholly,  and  altogether  free  from  the  law, 
as  it  is  a  covenant  of  life  and  death,  upon  doing,  or 
not  doing. 

But,  for  the  further  clearing  of  this,  I  told  you  upon 
that  queftion,  What  law  is  here  meant  ?  That  in  the 
law,  as  a  covenant  of  works,  there  are  three  things, 
I.  The  precept  of  obedience,  2.  The  promife  of  Hie, 
3.  The  threatening  or  penalty  of  death;  all  which  the 
believer  is  dead  to. 

I.  The  precept  of  obedience,  as  a  condition  of* life, 
is  one  part  of  the  covenant  of  works  ;  **  Do  and  live;" 
or,  '*  If  thou  wilt  enter  into  life,  keep  the  command- 
ments :"  This  the  believer  is  delivered  from,  and  fo 
dead  to  the  p'recepts  of  the  law,  as  a  covenant  or  con- 
dition of  life.  Take  heed  to  what  I  fs^y  here;  I  fay  not, 
that  the  believer  is  delivered  from  the  precept  of  the 
law  fimply,  but  as  a  condition  of  life:  for  the  command 
of  perfe6\  obedience,  is  not  the  covenant  of  works  ; 
nay,  man  was  obliged  to  perfefk  obedience,  and  is  eter- 
nally  bound  to  obey  the  law,  though  there  had  never 
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been  a  covenant :  but  the  form  of  the  precept,  or  com- 
mand in  the  covenant  of  works,  is  perfetl  obedience  aa 
a  condition  of  life.  Now,  it  is  the  commanding  power 
of  the  law,  as  a  covenant  of  works,  that  the  believer  is 
free  from ;  and  it  hath  no  commanding-  power,  but 
in  this  ftrain,  namely,  to  command  perfcft  obedience 
as  the  condition  of  life ;  and,  under  pain  of  the  Curfe, 
Obey,  and  thou  fhah  live  ;  otherwife  thou  flialt  die. 
Now,  the  ground  of  the  believer's  freedom  from  the 
precept  of  the  law,  as  a  covenant  of  works,  or  condi* 
tion  of  life,  is  juft  Chriirs  perfcft  obedience  to  the  law, 
in  his  room,  in  his  (lead,  which  is  the  true  and  proper 
condition  cf  our  eternal  life  and  happinefs:  **  By  the 
obedience  of  one,  lliall  many  be  made  righteous:«i — that 
as  fin  halh  reigned  unto  death,  even  fo  grace  might  reign 
thro'  righteoufnefs,  unto  eternal  life,  by  Jefus  Chrift  our 
Lord,''  Rom.  v.  19,  20.  There  is  an  eternal  truth  in 
this,  that  life  is  not  to  be  obtained,  unlefs  all  be  done 
that  the  law  requires,  *'  Do  this  and  live;"  and  that  i^ 
Ilill  true,  *'  If  thou  wilt  enter  into  life,  keep  the  com- 
mandments.'* They  muft  be  kept  by  us,  or  our  Surety : 
now  the  Surety's  obedience  being  imputed  to  the  belie* 
ver,  as  the  condition  of  eternal  life,  the  believer  is  not 
obliged  to  obedience  to  the  law  as  a  condition  of  life  ; 
the  precept  of  the  law  properly  is,  Do;  but  the  precept 
of  the  law  as  a  covenant  of  works,  is  under  this  condi- 
tional form.  Do,  and  Liv^.  Now,  if  any  fay,  then 
the  believer  is  delivered  from  obligation  to  do,  tr  to 
obey  the  law,  I  deny  that ;  for  this  Do  is  eternally 
binding ;  but  the  precept  of  the  law,  as  a  covenant  of 
works,  is  not  fun  ply  Do,  but  Do  and  Live  :  and  this 
conditional  form,  which  is  properly  the  precept  and 
commanJ  of  the  covenant  of  works,  he  is  indeed  deli- 
vered  from  ;  for  Chrift,  as  Surety,  came  under  the 
law,  as  a  covenant  of  works,  or  as  it  flood  in  this  con. 
ditional  Do  and  Live  :  for  he  yielded  perfeft  Obedi* 
ence  to  it,  to  procure  life  by  it ;  and  fo  the  believer 
is  wholly  delivered  from  obedience  to  it ;  that  is,  to 
obtain  life  by  it,  or  to  procure  everlafling  life  by  his 
obedience.  The  precept,  thus  formed  as  the  condi- 
tion of  life,  by  virtue  of  the  atiTvex.u\\oTi  ^l  ^^  ^^ctwDpSi 
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of  life  to  the  obedience  of  it,  is  the  precept  of  the  co- 
venant  of  works  ;  and  from  this  precept  he  is  freed, 
and  fo  is  dead  to  the  law  in  refpe£t  of .  the  precept  of  it, 
in  and  through  Jefus  Ghrift  his  Surety. 

2.  The  promife  of  life  is  another  thing  in  the  cove- 
nant of  works;  and  this  runs  in  the  fame  line  with  the 
former,  being  fo  conne£ted  with  it.  The  promife  of 
life  in  the  law,  or  covenant  of  works,  was  juil  the  pro- 
mife of  eternal  life,  upon  condition  of  perfect  obedience: 
now,  the  believer's  freedom  from  the  law,  in  this  re- 
fpeft,  flows  from  his  freedom  from  it  in  the  former  re- 
fpedl :  for,  if  he  be  freed  from  the  Do,  or  obedience, 
as  required  in  thart  old  covenant-form,  then  he  is  not 
to  expeO:  eternal  life,  as  it  is  promifed  in  that  cove 
nant :  nay,  the  law  is  divelled  of  its  promife  of  life 
to  the  believer :  that  is  to  lay,  his  obedience  to  the  law 
hath  not  tlie  promife  of  eternal  life,  as  the  legal  ground 
and  title  upon  which  he  is  to  obtain  it :  he  holds  this 
title  to  eternal  life  in  Jefus  Ghriil,  his  Surety,  in  whom 
he  hath  a  perfeft  obedience,  to  whigh  eternal  life  is  pro 
mifed  ;  and  which  is  now  the  alone  fure  ground  upon 
which  it  is  to  be  procured.  The  believer's  own  obe- 
dience to  the  law,  or  his  gofpel-obedience,  and  confer^ 
mity  to  the  law,  wrought  in  him,  and  done  by  him, 
through  the  help  of  the  Spirit  of  grace;  even  this  obe- 
dience of  his,  I  fay,  hath  not  the  legal  promife  of  eter- 
nal life,  as  if  it  were  the  legal  condition  of  his  obtain- 
ing  eternal  life  :  no,  his  gofpel-obedience  hath  indeed 
a  gofpel-proniife,  connefting  it  with  eternal  life,  as  it  is 
an  evidence  of  his  union  to  Chriil,  in  whom  all  the  pro- 
inifes  are  Yea  and  Amen ;  and  as  it  is  a  walking  in  the 
way  to  heaven,  without  which  none  (hall  ever  come  to 
the  end;  **  For  without  holinefs  it  is  impoffible  to  fee 
God.'' — But  the  legal  promife  of  eternal  life  made  to 
obedience,  and  which  makes  our  perfonal  obedience  to 
be  the  caufe  and  matter  of  our  j  unification,  and  as  the 
proper  condition  of  falvation  and  eternal  life,  this  is  the 
promife  of  the  law,  or  covenant  of  works;  and  this  pro- 
mife it  is  now  wholly  di veiled  of,  as  to  the  believer  in 
Jefus  Chrift,  who  hath  taken  his  law-room,  and  yielded 
thatperkd^  obedience,  to  wViVcVv  xiv^  womvfe  of  eternal 
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life  is  now  made :  and  the  reafon  why,  I  fay,  the  pro- 
mife  of  eternal  life  is  now  made  to  Ghrili's  perfe£t  obe- 
dience in  our  room  and  Head,  is,  Becaufe  the  law,  or 
covenant  of  works,  made  no  promife  of  life  properly,  but 
to  man's  own  perfonal  obedience ;  it  made  no  mention 
of  a  furety  ;  but  now,  in  fovereign  mercy,  this  law-ri- 
gour is  abated,  and  the  Surety  is  accepted,  to  whole 
obedience  life  is  promifcd, 

3.  The  threatening  of  death,  in  cafe  of  difobedience, 
is  another  thing  in  the  covenant  of  works  ;  death,  and 
wrath,  and  the  curfe,  is  the  penalty  of  the  law  :  death 
is  the  reward  of  fin  and  difobedience  to  the  law  ;  **  In 
the  day  thou  finneft  thou  flialt  die;'*  and  this  the  belie- 
ver is  alfo  freed  from  by  the  death  of  Ghrilt,  who  died 
for  our  fins  :  the  law  faith,  ''  Curled  is  every  one  that, 
continueth  not  in  all  things  written  in  the  book  of  the 
law,  to  do  them ;"  but  the  gofpel  faith,  *'  Chrift  hath* 
redeemed  us  from  the  curfe  of  the  law,  being  made  a 
curfe  for  us,"  Gal.  iii.  10.  13.  As  the  law  then  to  the. 
believer  is  divefted  of  its  promife  of  life,  fo  as  it  cannot* 
juftify  him  for  his  obedience ;  fo  it  is  divefted  of  its* 
threatening  of  death,  and  cannot  condemn  him  for  his  dif-^ 
obedieittce  to  it  as  a  covenant,  that  covenant-form  of  it 
being  done  away  in  Chrift  Jcfus,  with  refpefl  to  the: 
believer.  I  think  fome  will,  perhaps  'objeft,  faying^' 
That  the  believer  is  delivered  from  the  ciirfe  of  the 
law,  we  underftand  ;  but  flill  we  cannot  fathom  how. 
he  is  dead  to  the  command  of  the  law :  that  he  is  dead 
to  the  condemning  power  of  the  lawj  is  plain;  but,- 
how  is  he  dead  to  the  preceptive,  mandatory,  command- 
ing power  of  the  law  ?  To  which  it  might  be  replied^ 
He  is  dead  to,  and  delivered  from  the  preceptive  part 
of  the  law,  not  materially,  but  formally  ;  for  the  com- 
mand of  it  materially,  is.  Do,  or  yield  obedience  :  this 
he  can  never  be  delivered  from,  fo  long  as  he  is  a 
creature,  and  God  his  Creator:  but  the  command  of  it 
formally,  or  under  the  form  of  the  covenant  of  works,- 
is,  Do,  and  Live  ;  Do,  by  your  own  ftrength ;  Do, 
as  the  condition  of  your  eternal  life ;  and  Do,  under  the 
pain  of  eternal  death  and  damnation  :  this,  I  fay,  which 
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ia  the  commanding  part  of  the  law,  formally  confidered, 
as  it  is  a  covenant  of  works,  be  is  wholly  and  altoge- 
ther delivered  from.  To  preach  the  mandatory  part 
of  the  law,  as  a  covenant  of  works,  is  to  preach  the 
moral  law,  not  merely  as  a  rule  of  life,  but  as  the  con- 
dition of  life  eternal ;  in  which  fenfe  the  believer  is 
not  at  all  l)ound  to  acknowledge  it :  and  to  fay,  that 
the  believer  is  delivered  from  the  law,  that  is,  only 
from  the  cnrfe  of  the  law,  would  make  fome  very 
ftrange  glolfes  upnn  many  fcriptures :  for  example, 
Gal.  iii-  lo.  "  As  m^ny  as  are  of  the  works  of  the  law, 
arc  under  the  curfe;''  the  meaning  of  it  then  would  be. 
As  many  as  are  under  the  curfe,  are  under  the  curfe. 
Ic  mull  therefore  be  mean:  of  the  precept  of  the  law  ; 
As  many  as  are  under  the  precept,  are  under  the  pe- 
nalty thereof.  The  believer  then  is  dead  to,  and  de- 
livered from  the  law  in  its  commanding  and  condem- 
ning power,  and  that  in,  and  through  Chrift.  And 
I  am  not  afraid,  nor  afliamed  to  fay  it,  in  the  words 
of  the  famous  Dr.  Owen,    *  That  the  whole  power 

•  and    fanftion    of   the    firll    covenant    was    conferred 

•  upon  Chrift,  and  in  him  fulfilled  and  ended.'  And 
1  think  I  fay  no  more  than  what  the  apoftle,  a  greater 
than  he,  faith,  Rom  ms  x.  4.  '\  Chrift  is  the  end  of  the 
law  for  rigiiteoafnefs  to  every  one  that  believeth."— • 
Thus  you  fee  what  it  is  in  the  law,  the  believer  died  to, 
more  generally. 

3ily,  The  third  thing  here  propofed  was.  What  it  13 
to  be  dead  to  the  law,  more  particularly  as  it  comes  un- 
der the  notion  of  death.  And  here,  i.  I  fliall  fliew 
the  Import  of  this  death.  2.  Some  of  the  qualities  of 
it. 

(i.)  To  ihew  the  import  of  this  death.  The  notion 
ef  death  may  here  help  us  to  the  import ;  for, 

I.  As  in  death  there  is  no  relation  takes  place  ;  it 
diffolves  the  relation  betwixt  matter  and  fervant,  hufband 
and  wife.  Job  iii.  16.  "  The  fervant  is  freed  from  his 
tnafter;'*  fo  here,  the  man  being  dead  to  the  law,  the  re- 
lation betwixt  him  and  it  is  difTolved,  Rom.  vii.  i, — ^4* 
He  is  now  married  to  Chrift,  and  divorced  from  the 
Jmw:   while  the  man  is  alive  to  the  law^  the  relation 
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flands;  **  For  I  teftify  to  every  one  that  is  unclrciiinci£- 
cd,  that  he  is  a  debtor  to  do  the  whole  law,"  Ga!.  v.  3. 

2.  In  dtrath  there  is  no  care  or  thoughtfulnefs,  F.ccL 
ix.  10.  '*  There  is  no  work,  nor  device,  nor  knowledge, 
iior  wildom  in  the  grave,  whither  thou  goeft;*'  intimat- 
ing]; to  us,  that  in  death  there  is  no  care  nor  thoughtful- 
nefs,  nor  concern  about  doing  any  thing :  fo  the  man 
that  is  dead  to  the  law,  he  hath  no  more  care,  nor  Con- 
cern about  the  works  of  the  law  in  point  of  Justifica- 
tion, than  a  dead  corps  about  the  work  in  which  it  was 
occupied  while  living:  while  the  man  is  alive  to  the 
Jaw,  al!  his  care  and  concern  is  about  the  works  of  the 
law ;  '*  Do,  and  Live.'' 

3.  In  deaih  there  is  no  hope;  "  The  land  of  the  liv- 
ing is  the  land  of  hope,"  Eccl.  ix.  4.:  Even  fo  the  man 
that  is  dead  to  the  law,  he  hath  no  hope  nor  expectation 

from  the  law,   or  from  his  obedience  thereto. The 

man  diat  is  alive  to  the  law,  he  hath  hope,  that  God 
will  pardon  him,  and  pity  him:  why?  becaufe  he  does 
fo  and  fo;  he  is  a  good  neighbour,  he  wrongs  nobody, 
he  is  jufl:  in  his  dealings,  and  careful  in  his  duties, 
and  touching  the  righteourncfs  of  the  law,  he  is  blamie- 
lefs  :  he  hath  a  gooci  heart  towards  God,  and  he  hath  a 
good  life  too;  and  therefore  he  hopes  to  be  juflificd  and 
laved  of  God,  for  ChriiVs  fake  :  for  he  hath  learned, 
it  may  be,  to  m3ke  fo  much  ufc  of  Chrift,  as  to  think 
he  cannot  be  faved  without  him;  but  Hill  his  hope  and 
expedation  is  founded  upon  the  law.  But  now,  the 
man  dead  to  the  law,  he  hath  no  hope  from  the  law  ; 
nay,  he  defpairs  of  falvation  by  the  deeds  of  the  law  : 
as  Ati  fees  he  cannot  do  any  thing,  without  grace  and 
ftrjngth  from  above,  fo  even  when  he  does  any  thing 
by  the  help  of  grace,  he  fees  it  fo  lame  and  imperfe<ft, 
that  God  cannot  juftify  or  fave  him,  to  the  honour  and 
crtrdit  of  his  juftice,  unlefs  he  hath  a  pcrfcfl:  righteouf- 
nt^fs.     He  hath  no  hope  by  the  law. 

4.  In  death  there  is  no  toil,  no  turbulent  paffion 
xior  afft;clion  :  natural  death  puts  an  end  to  natural 
affvifikions,  which  take  place  in  man's  life-time ;  fuch 
as  the  weary  purfuit  of  what  we  love,  and  the  weari- 
ibme  flight  irom  what  we  hale,  qi  i^t  \  ^^\^  \^  ^^ 
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fuch  thing  in  the  grave;  "  There  the  weary  are  at  reft,*' 
Job  iii.  19.  They  that  are  alive  to  the  law,  and  find 
the  life  of  their  hands,  they  weary  themfelves  in  the 
greatnefs  of  their  way,  as  it  is  expreffed,  Ifa.  Ivii.  10.— 
Many  a  weary  night  and  day  they  may  have  in  purfiiing 
after  their  lovers,  in  eft:iblifhing  their  darling  felf- 
righteouinefs.  The  law  gives  them  a  wearifome  talk, 
to  make  brick  without  affording  ftraw;-  and  loads  them 
with  heavy  burdens  of   curfes,    in   cafe    the   tafk    be 

not  performed. But   when  a    man   is  dead   to  the 

law,  then  the  weary  are  at  reft  :  C4hrift  is  the  reft ; 
*'  Gome  to  me,  all  ye  that  are  weary  and  heavy  laden, 
and  I  will  give  you  reft."  Then  the  man  gets  reft  to 
his  confcience,  in  the  blood  and  righteoufnefs  of  Chrift, 
the  end  of  the  law;  feft  to  his  paflions  and  affcdions;  he 
refts  from  his  fears,  legal  fears  of  hell,  and  wrath 
threatened  in  the  law  ;  the  believer  indeed  may  be  fiU 
led  with  them,  but  fo  far  as  he  is  dead  to  the  law,  fo 
far  is  he  at  reft  from  thefe  legal  flavifh  fears.  He  refts 
from  his  love  and  delight ;  the  law  affords  its  vota- 
ries much  pleafure,  fometimes  in  the  performance  of 
their  duty  in  a  legal  way  :  but  now  the  believer  takes 
no  delight  in  that  way  of  juftification  ;  he  is  out  of 
conceit  with  himfelf,  and  his  duties,  becaufe  they  are 
vile ;  yea,  though  they  were  not  fo  vile  as  they  are, 
but  perfeft,  yet  he  is  out  of  conceit  with  that  way  of 
life,  and  beholding  the  glory  of  the  new  covenant  and 
wav  of  falvation,  joins  iiliie  with  Job,  chap.  ix.  15.  21. 
*'  Whom,  though  I  were  righteous,  yet  would  not  I  an- 
fwer,  but  I  would  make  fupplication  to  my  judge  ;  tho* 
1  were  perfeft,  yet  would  I  not  know  my  foul,  I  vvcuid 
defpife  my  lile."  In  a  word,  he  refts  from  his  legal 
griefs  and  forrows,  becaufe  he  refts  from  his  legal  la- 
bours. As  it  is  faid  of  the  dead  in  Chrift,  in  another 
fenfe.  Rev.  xiv.  13.  "  Blefled  are  the  dead  that  die  in 
the  Lord,  they  reft  from  their  labours,  and  their  works 
follow  them :"  fo  I  may  fay  in  this  cafe,  Bleffed  are  the 
dead  which  die  to  the  law,  they  reft  from  their  labours, 
their  toilfome,  troublefome,  v/earifome,  legal  works,  and 
yet  their  works  do  follow  them  ;  they  are  now  created 
in  Ghrilt  Jcfus  unto  good  works.    B\it> 
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5.  In  death  there  is  no  fenfe  :  a  dead  man  does  not 
fee,  nor  hear,  nor  tafte,  nor  fmell,  nor  exert  any  natu- 
ral fenfe  ;  fo  that  they  Are  dead  to  it,  they  do  not  now 
fee  the  lightenings  of  Sinai  all  in  a  flame,  as  formerly 
they  did  ;  they  do  not  hear  the  thunders  thereof ;  they 
do  not  fmell  the  fulphure  of  the  burning  mountain ; 
they  do  not  feel  the  terror  of  vindidlive  vengeance,  the 
tempell  that  furrounded  the  mount ;  they  do  not  tafte 
the  gall,  the  bitternefs  of  the  wrath  threatned  in  the 
law  ;  the  bitternefs  of  death  is  over  with  them,  fo  far 
as  they  fee  that  Chrift  drank  the  gall  for  them ;  yea^ 
fo  far  they  are  dead  to  the  law,  they  are  dead  to  all  Si- 
nai wrath:  **  They  are  not  come  to  the  mount  that  might 
be  touched,  and  that  burned  with  fire,  nor  unto  blacknefs 
and  darknefs,  and  tempeft,  and  the  found  of  the  trumpet, 
and  the  voice  of  words, — but  they  are  come  to  mount 
Sion,  and  unto  the  city  of  the  living  God,"  Heb.  xii. 
18, — 24.  But  what?  Have  the  godly  no  fenfe  of  law- 
wrath  ?  Yea,  fo  far  as  they  are  legal,  and  under  the 
law  (for  they  are  never  wholly  freed  from  a  legal  tem- 
per while  here)  the  dead  ghoft  of  the  law  may  rife  up  and 
fright  them;  but  fo  far  as  they  are  dead  to  the  law, at  is 
not  law-wrath,  but  fatherly  wrath  that  affefts  them.  In- 
deed, through  unbelief,  they  may  fear  hell;  but  they  can- 
not do  fo  by  faith,  feeing  there  is  no  foundation  for  either 
that  faith  or  fear,  in  the  Bible,  that  a  believer  Ihall  be 
caft  into  hell,  fmce  there  is  no  condemnation  to  them  that 
are  in  Chrift  Jefus- 

6.  In  death  there  is  no  motion ;  vital  motion  ceafes 
when  death  takes  place  :  thus,  fo  far  as  a  man  is  dead 
to  the  law,  fo  far  the  motions  of  fm  are  killed  ;  for. 
The  motions  of  fm  are  by  the  law,  Rom.  vii.  5.  By 
the  law  occafionally  and  accidentally  men  running  the 
tnore  into  fm,  by  how  much  the  more  they  are  forbid- 
den to  commit  fin.  Hence  Mufculus  compares  the 
law,  in  this  refpeft,  to  a  chafte  matron  in  a  brothel- 
houfe,  which  by  her  good  advice  does  prove  an  occa- 
fion  to  fome  impudent  whores  to  be  more  bold,  and 
impudent  in  their  impiety;  **  Sin  takinjy  occafion  by  the 
law,  (or  comnjandment,  faith  the  apoftle,)  wrought  in 
mc  all  manner  of  concupifcence."  "SuX.  uo^  ^  ^c^  ^"^jx  ^s»  -^ 
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man  is  deiJ  to  the  law,  fo  far  are  the  motions  of.  fin 
killed,  and  his  fpul  qaickeaed  to  live  unto  God,  Of 
which  mf^re  afterwards. 

(2.)  To  fliew  foni3  of  the  Qijalitiss  of  this  death  to 
'  the  law. 

X.  It  is  an  univerfal  death  :  I  do  not  mean  that  it  is 
eominon  to  all  the  children  of  men,  though  it  be  a 
common  death  to  the  children  of  God,  and  to  eve* 
ry  one  of  them  ;  yet  it  is  a  rare  death  among  the 
children  of  men:  **  The  whole  world  lies  in  vvickednefs, 
and  are  dead  in  fins  and  trefpaifes  ;'*  few  are  dead  in 
this  ienfe :  bat  what  I  mean  by  its  being  univerfiil. 
is,  that  the  m;in  that  is  dead  to  the  law  in  point  of  jaf- 
tification,  he  is  dead  to  every  part  of  the  law  in  its 
old-covenant  form,  to  the  precept  of  it,  to  the  penalty 
of  it,  fo  as  he  is  not  to  be  jaflified  by  the  one,  nor 
condemned  by  the  6ther.  He  is  dead  to  every  legal 
form  or  the  law ;  his  gofpel  •  obedience  thereto,  is  no 
part  of  his  righteoufnefs  for  juftification  before  God; 
if  he  (hoald  endeavour  to  make  his  gofpel-obedience 
to  the  law,  as  a  rule  of  life,  in  the  hand  of  a  Mediator, 
any  part  of  his  righteoufnefs  for  juftification,  he  fo  far 
turns  the  covenant  of  grace,  and  the  duties  required 
therein,  into  a  covenant  of  works,  and  he  fecks  to  live 
tmto  that,  to  which  he  is,  and  Ihould  be  dead.  It  is 
true,  the  form  of  the  law  in  the  gofpel-covenant  does 
not  require  obedience  for  juftification ;  but  yet  this 
corrupt  nature  is  prone  to  turn  to  the  old  biafs,  and 
abufe  the  proper  form  of  it,  by  turning  of  the  rule  of 

obedience  into  a  rule  of  acceptances If  a  man  make 

faith  itfelf  an  aft,  or  any  adt  or^  fruit  of  it,  the  matter 
of  his  juftification,  he  turns  it  to  a  covenant  of  works  : 
the  believer  is  dead  to  faith  itfelf  in  this  refpeft ;  yea, 
faith  renounces  itfelf,  arid  all  things  elfe,  but  the  righ- 
teoufnefs of  Ghrift  for  juftification.  In  this  fenfe,  he 
is  dead  to  repentance,  love,  and  other  graces ;  he  is 
dead  to  every  obedience  to  the  law,  as  a  covenant  of 
works;  to  his  natural  legal  obedience  before  his  con- 
verfion  ;  and  to  his  fpiritual  gofpel  -  obedience  after 
coaverfion :    which,   though  it  be  a  righteoufnefs  that 

God 
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God  works,  and  is  the  Author  of  it ;  yet,  becaufe  it  is 
the  believer  that  is  the  lubjeft,  and  made  the  aftor 
thereof,  it  is  called  his  own  righteoufnefs,  or  confor- 
mity to  the  law  :  all  which  he  renounced  in  the  mat- 
ter of  juftification,  defiring  to  be  found  in  Chrift,  not 
having  his  own  righteo^ifnefs,  that  is  after  the  law,  but 
the  righteoufnefs  which  is  of,  God  by  faiih,  Phil.  iii.  9. 
So  that  I  fay,  it  is  an  univerfal  death. 

2.  It  is  a  lingering  death.  It  is  not  cafy  to  get  the 
law  killed  :  fomething  of  a  legal  difpofiiion  remains 
even  in  the.  believer  while  he  is  in  this  world  :  many 
a  (Iroak  does  felf,  and  felf-rig!iteoufnefs  get,  but  dill 
it  revives  again.  If  he  were  wholly  dead  to  ti.e  law,, 
he  would  be  wholly  dead  to  fin  ;  but  fo  far -as  the  law 
lives,  fo  far  fin  lives.  They  that  think  they  know 
the  gofpel  well  enough,  bewray  their  ignorance ;  no  man 
can  be  too  evangelical  ;  it  will  take  all  his  life-time 
to  get  a  legal  temper  deftroyed.  Though  the  believer 
be  delivered  wholly  from  the  law,  in  its  commanding 
and  condemning  power  and  authority,  or  in  its  rightful 
power  that  it  hath  over  all  that  are  under  it ;  yet  he 
is  not  delivered  wholly  from  its  ufurped  power,  which 
takes  place  many  times  upon  him,  while  here,  through 
remaining  unbelief. 

3.  It  is  a  painful  death  ;  it  is  like  the  cutting  ofFthe 
.  right  hand,  and  plucking  out  the  right-eye  :    The  man 

hath  no  inclination  to  part  with  the  law.  It  is  as 
natural  for  him  to  c^tpeft  God's  favour  upon  his  doing' 
■fo  and  fo,  and  to  expefl  life  and  falvation  by  his  own 
obedience,  or  doing  as  well  as  be  can,  as  it  is  natural 
for  him  to  draw  his  breath  :  If  we  do  our  beft,  God 
will  accept  of  us  !  That  is  the  natural  language  of 
every  one,  who  is  wedded  to  the  Do  and  Live  of  the 
firil  covenant.  And,  O  what  a  pain  is  it  to  be  brought 
oiF  from  that  way  !  To  die  to  the  law,  is  moft  unnatu- 
ral, ilrange  dodrine ;  and  legal  pangs,  and  pains  of 
cotjviftion,  and  humiliation  mull  be  borne,  before  a 
right  thought  about  dying  to  the  law  can  be  brought 
forth. 

4.  It  is  a  plcafant  death;    it  is  painful  at  firft,  but 
pleafant  at  lall :  O  how  pleaiant  i$  it,  X^^  iw  feMi  ^-iS.^^-* 
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and  grace  exalted  ;  felf-righteoufnefs  cried  down,  and 
Chriil's  righteoufnefs  cried  up  in  the'foul!  "  Wifdom's 
ways  are  pleafantnefs  :"  and  this  way,  particularly, 
wherein  no  flefli  does  glory  in  hisprefence;  but  he  that 
glorietb,  glorieth  in  the  Lord  :  he  rejoiceth  in  Chrift 
Jefus,  and  hath  no  confidence  in  the  flefli :  he  doth  joy 
in  God,  through  Jefus  Chrill,  by  whom  he  receives  the 
atonement ;  and  grace  reigning  through  righteoufnefs, 
to  eternal  life,  by  jefus  Ghrid  our  Lord,  Rom.  v.  ii.ii. 
This  death  is  a  pleafant  parting,  when  the  man  is  brought 
to  a  parting  with  all  his  own  rags  for  a  glorious  robe^ 
Ifaiah  Ixiv.  6.  and  Ixi.  12.  and  xlv»  24. 

5.  It  is  an  honourable  death:  to  be  dead  to  the  law, 
is  a  death  that  brings  honour  to  God,  to  Chrill,  to  the 
law,  and  to  the  believer.  It  briVigs  honour  to  Ckxl's 
holinefs,  which  is  now  fatisfied  by  Chrift's  doing ;  and 
honour  to  God's  juftice,  which  is  now  fatisfied  by 
Chriil's  dying.  —  It  brings  honour  to  Chrift;  for  now 
the  man  values  the  righteoufnefs  of  Chrift,  as  being 
indeed  the  righteoufnefs  of  God,  and  a  full,  fufiicient, 
perfecl  righteoufnefs. — It  brings  honour  to  the  law, 
when,  indead  of  our  imperfect  obedience,  we  bring 
to  it  an  obedience  better  than  men  or  angels  in  their 
bvifl  eitate  could  give  it,  even  the  Law-giver*s  obedi- 
ence ;  which  indeed  doth  magnify  the  law,  and  make 
it  honourable.  — It  brings  honour  alfo  to  the  believer 
bimfelf :  he.  is  honoured  and  beautified  with  a  law-biding 
righteoufnefs,  truly  meritorious,  and  every  way  glorious: 
*^  This  is  the  honour  of  all  the  faints-'* 

6.  It  is  a  profitable  death :  it  is  a  happy  death  :  and 
a  holy  death  :  profitable  both  for  happinefs  and  holi- 
nefs ;  profitable  both  for  juftification  and  fanftification. 
Our  legal  righteoufnefs  is  unprofitable;  **  I  will  declare 
thy  righteoufnefs,  and  thy  works  ;  for  they  Ihall  not 
profit  thee,"  Ifaiah  Ivii.  12.  It  is  unprofitable  for 
juftification;  for,  "  By  the  deeds  of  the  law,  fhall  no 
flefh  living  be  juftified."  It  is  unprofitable  for  fanfti- 
fication  ;  for  his  filthy  rags  do  rather  pollute  him  than 
purify  him. — But  the  righteoufnefs  of  Chrift  is  profitable 
every  way  :  they  are  happy- that  have  it;'  for,  'they  are 

julVmQsH'  from  all  things^  from  which,  tliey  could  not  be 
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jaftified  by  the  law  of  Mofes  :  they  are  holy  that  have  it; 
as  will  appear  in  the  fequel  of  our  difcourfe.  Being 
dead  to  the  law,  is  the  way  to  live  unto  God. 

4thly,  The  Fourth  thing  here  propofed,  is  the  means 
of  this  death ;  "  I,  through  the  law,  ara  dead  to  the 
law  :"  the  mean  of  death  to  the  law,  is  the  law.  But 
then  a  queftion  may  be  moved,  How  can  this  be,  feeing 
the  law  is  the  caufe  oJF  no  good  thing  in  us,  and  is  the 
miniftration  of  death  and  cdndemnatioji  ?  2  Cor.  iii.  7^ 
8,  9. — In  anfwer  to  which,  we  may  obferve,  That 
though  the  law  is  not  the  caufe  of  this  death  to  the 
law,  and  fo  death  to  fin ;  yet  it  is  an  occafion  thereof, 
for  it  accufes,  terrifies,  and  condemns  us,  and  there- 
fore occafions  and  urgeth  us  to  flee  to  Chrift,  who  is 
the  true  caufe  that  we  die  t6^  the  law,  and  to  fin  :  as 
the  needle  goes  before,  and  draws  the  thread  which 
fews  the  cloth ;  fo  the  needle  of  the  law  goes  before, 
and  makes  way  for  the  grace  of  the  gofpel,  that  it 
may  follow  after,  and  take  place  in  the  heart.  To  be 
dead  to  the  law,  and  married  to  Chrift,  is  all  one  in 
Scripture-fenfe.  Now,  to  be  dead  to  the  law,  by  the 
LAW,  is  by  means  of  the  law,  to  be  led  to  Chrift  for 
jaftification,  by  faith  in  him,  without  the  deeds, of  the 
law  ;  "  The  law  was  our  fchool-mafter  to  lead  us  to 
Chrift,  that  we  might  be  juftified  by  faith,"  Gal.  iii.  24.; 
where  the  law  may  be  taken  either  for  the  ceremonial 
or  moral  law.  If  we  take  it  for  the  ceremonial  law^ 
then  it  is  true  that  the  ceremonial  law  pointed  out  Chrift 
to  us  truly  :  but  then  the  ceremonial  law  was  gofpel, 
in  the  fubftance  of  it,  though  vailed  over  with  types 
and  fliadows,  which  were  to  continue  till  the  body  was 
come  :  but  if  we  take  it  for  the  moral  law,  then  it  brings 
us  to  Chrift  only  occafionally  ;  for  to  bring  us  to  Chrift, 
is  no  prbper  work  of  the  law,  only  it  is  the  occafion 
thereof,  infomuch  as  it  forces  us  from  itfelf,  and  makes 
lis  to  fee  that  by  it  there  is  no  hope  of  life  ;  fo  it  cur= 
fes  all  finners,  and  gives  hope  of  life  to  none :  it  is 
the  gofpel  only  that  fhews  us  the  falvation  to  be  had  in 
Chrift.  Now,  the  law,  by  the  feverity  of  it,  is  an  occa* 
fion  to  us  of  feeking  life,  where  it  is  to  be  found:  likft. 
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ft  child,  knowing  the  tenderncfs  of  bis  father's  love, 
und  finding  the  fchool  lu^Uer  to  be  very  fe vera. and 
fharp,  he  runs  from  the  feverity  of  the  mafter,  to  hide 
himfelf  under  his  father's  wings :  yet  not  by  his 
mailer's  teaching,  but  his  fcvcriiy  is  the  occ^fion  of  it : 
even  fo  it  is  through  the  law,  snd  its  feverity,  that 
the  believer  is  dead  to  the  law  :  it  is  tlien  by  a  law- 
work,  in  fome  meafure,  a  work  of  legal  conviftion 
and  humiliation,  tliat  a  niSa  comes  to  be  dead  to  the 
law. 

Here  I  will  name  to  you  a  few  pieces  of  law-work, 
wliich  are  the  occafion  of  the  man's  being  dead  to  the 
law,  when  the  Spirit  of  God  makes  ufc  of  the  law  for 
that  end. 

1,  Through  the  law,  a  man  gSts  the  conviftion  of 
die  holinefs  of  G(kI,  and  of  the  holinefs,  fpirilualitj'', 
and  extent  of  the  law  itfelf;  the  Spirit  of  God  enlightens 
the  mind,  to  fee  the  conformity  of  the  command  unto 
the  will  of  God,  and  to  the  holy  nature  of  God  ;  this 
is  called.  The  coming  of  tlie  commandment,  Rom.  vii.  9. 
*'  For  I  was  alive  without  the  law  once  :"  I  thought 
I  was  holy  enough  ;  I  found  the  life  of  my  hand,  while 
I  was,  '*  Touching  the  righteoufnefs  of  the  law,  blamc- 
lefs  :  But  when  the  commandment  came,  fm  revived, 
and  I  died.*'  When  I  faw  the  holinefs  and  fpirituality 
of  God's  law,  fm  revived,  and  I  died ;  I  faw  that  I  v/as 
a  (inner  indeed,  and  I  died  to  the  law,  and  to  all  conceit 
of  my  own  works,  and  obedience  to  the  law.  This 
conviftion  makes  a  man  have  a  doflrinal  approbation 
of  the  law  as  holy,  juft,  and'  good:  holy,  in  its  precepts; 
juft,  in  its  threatenings;  and  good,  in  its  piomifes; 
I  confent  to  the  law,  that  it  is  good.  By  this  convic- 
tion, a  mau  fees  not  only  the  holinefs  and  fpirituahty, 
but  the  extent  of  the  law ;  "  Thy  commandment  is 
exceeding  broad ;"  it  is  extended  to  all  my  thoughts, 
l^^ords',  and  aftions;  to  all  my  affeillons,  defigns,  defires, 
and  inclinatians.  Now,  when  a  man  fees  this,  it  kills 
his  confidence,  and  makes  him  fee  he  hath  no  righte- 
oufnefs conformable  to  the  law. 

2.  Through  the  law,  the  man  gets  the  convi£lion  of 
£n;  ^'  By  thb  law  is  the  kuovflei^^i  ol^C'  "B-o^m.  uuzo. 
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Convi6tioa  of  fin.  is  the  confcioufnefs  of  our  tmtifgref- 
fing  of  this  holy  law.  This  conviclion  makes  a  man 
fee  fm  in  its  nature,  that  it  is  the  tranfgreffion  of  the 
law,  1  John  iii.  4.  and  fo  a  contrariejy  to  the  whole" 
nature  and  will  of  God.  This  conviftloii  makes  a  man 
fee  the  kinds  of  fin  :  it  may  be,  the  Spirit  of  God  be- 
gins with  fome  adual,  grievous  fin ;  a^ual  fin  is  th6 
fwerving  of  our  anions,  either  in  thought,  word,  or 
deed,  from  the  law  of  God,  either  by  omiffion  or  cora- 
miifion.  From  thence  the  conviftion  goes  to  original 
fin,  letting  the  man  fee,  that  not  only  is  his  nature  dcf- 
titute  of  all  righteoufnefs,  and  conformity  to  the  law, 
but  that  it  is  wholly  corrupt,  that  he  is  juft  a  hell  of 
fin  and  enmity  againft  God;  and  from  thence  the  Spirit 
of  God  by  the  law,  convinces  the  man  of  the  originat- 
ing fin,  even  of  Adam's  fin,  and  fays  to  him,  as  it  is, 
Ifa.  xliii,  27.  '*  Thy  firft  father  hath  finned,"  and  thou 
in  him. — This  convidlioa  makes  a  man  to  fee  aifo  the 
aggravations  of  fin,  how  much  light,  and  how  many 
mercies  he  hath  finned  againll :  And  alfo  the  power 
and  dominion  of  fin,  what  a  flave  he  is  thereto,  and  that 
the  law  is  fo  far  from  freeing  him  therefrom,  that  it  but 
exafperates  corruption,  and  fo  is  the  ftrcngth  of  .fin; 
Now,  when  the  man  comes  thus  to  fee.  fin  in  its  nature, 
kinds,  aggravations,  and  dominion,  what  can  mora  tend 
to  kill  his  conceit  of  righteoufnefs  by  the  law  ? 

3.  Through  the  law  the  man  gets  the  con  virion  of 
guilt  as  well  as  fin,  that  he  is  bound  over  to  puniih- 
ment  according  to  the  law ;  for  guilt  is  properly  an 
obligation  to  punifhment.  As  by  the  precept  of  the 
law,  the  man  comes  to  get  the  knowledge  of  the  in- 
trinfical  evil  of  fin  in  its  nature  ;  fo  by  the  penalty  of 
the  law,  he  comes  to  get  the  knowledgij  of  the  confe- 
quential  evil  of  fin,  as  binding  hitrt  over  to  hell,  death, 
and  damnation ;  that  the  curfe  of  God,  the  wrath  of 
God,  the  vengeance  6i  Gted  is  the  retinue  and  triirt 
of  attendants  that  accompany  fin  :  and  fo  the  mtn  is 
put  in  fear  of  hell-  and  damnation.  It  may  be,  whefl 
be  goes  to  bed,  he  Ihall  never  rife  again;  when  he  goes 
out,  he  thinks  he  ihdll  never  come  in  again ;  he  is 
afraid  his  meit  choke  bin\,  *or  tlxd\.ho>ifc  (aSk  •8fcc}^^>Kv^ 
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head,  or  the  earth  open  and  fwallow  him  up :  fenfe 
of  wrath  haunts  him  like  a  ghofl;.  the  man  is  put  in 
prifon,  and  concluded  under  fin,*  Gal.  iii.  22.  Sin  is 
the  prifon,  the  §nner  is  the  prifoner,  God  is  the  Judge, 
and  the  curfe  of  the  law  is  the  bond  by  which  the  pri- 
foner is  tied  neck  and  heel ;  and  from  this  prifon  there 
is  no  efcape,  without  the  mercy  of  God  in  Chrift, 
Who  can  command  this  prifoner  to  come  forth  ?  The. 
law  cannot  do  it ;  it  is  weak  through  the  flefli :  man 
cannot  do  it,  he  is  by  nature  without  ftrength  :  only 
He,  whom  God  hath  given  to  be  a  covenant  to  the  peo- 
ple, can  fay  to  the  prifoner,  "  Go  forth,'*  Ifa.  xlix.  6.  9, 
Now,  when  the  man  is  thus  convinced  of  guilt  and 
wrath  by  the  law,  this  hath  a  tendency  to  make  him 
dead  to  the  law,  and  to  kill  his  confidence  in  any  legal 
righteoufnefs  of  his  own.  O!  is  there  any  poor  pri- 
foner here,  that  finds  himfelf  fliut  up  in  prifon,  under 
the  power  of  fin,  and  under  the  guilt  of  fin,  and  wrath 
of  God  ?  O  let  this  give  you  fome  comfort  for  the 
prefent,  till  God  loofe  your  bands,  that  this  is  the  way 
God  is  taking  to  make  you  dead  to  the  law,  that  you 
may  live  to  God. 

4,  Through  the  law,  a  man  gets  the  convidion  of 
God's  equity  and  righteoufnefs,  though   he  fliould    pu- 
ijifli   and  execute  law-vengeance ;    and  fo  is  made  to 
jiiftify  God,  though  he  fhould  fend  him  to  helU     I  do 
not  fay,  that   the  finner  is   made  content  to  be  dam- 
ned ;  no :    that,  in  fome   refpedl,  were   to  be  content 
to   be   an  enemy  to  God,    and  to  fin  againfl:  him   for 
ever;    for,    the   fl:ate  of  the  damned  includes  everlaft- 
ing  enmity  and  fin,  and  fo  it  can  never  be  the  thing  he 
is   made  content  with ;    but  the   man  is  brought  to  a 
convifilion   of  God's   equity  and  righteoufnefs,  thouj][h 
he  fliould  fend   him  to  hell,   as  an  everlalling  punifli- 
ment.     '*  To  jufl.ify  God,  fays  an  eminent  divine,  is 
•*  \p  acknowledge  on  the  one  hand,  that  he  does  no 
**  wrong  to  the  finner  in   the   execution  of  the  curfe ; 
•'  and,  on  the  other  hand,  that  he  does  no  wrong  to 
•'  himfelf,  or  to  his  own  jufiice,  when  he  executes  the 
*'  judgment  threatened  againfl:  fin,    but  that  he  does 
*'  that  which  is  right*"     0>  fays  the  finner,  m  this 
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cafe,  God  does  rae  no. wrong,  though  he  ftioiild  deflroy 
me;  and  he  does  not  wrong  his  own  juftice,  but  is 
a  juft  God  in  fo  doing:    yea,  I  cannot  fee  how  the 
credit  of  his   juftice  fliould   be  falvcd,    and   how    he 
fhould  be  glorified  in  his  juftice,  if  be  do  not  execute 
judgment   upon   nie,  either  in  myfelf,  or  in  a  furety 
for  me,  becaufe  I  have  offended  fuch  an  infinitely  glo- 
rious Being:  "  Againft  thee,  thee  only  have  I  finned,— 
that  thou  mighteft  be  juftified  when  thou  fpeakeft;  and 
clear  when  thou  judgeit,"  Pfalm  li.  4.     Is  God  unrigh- 
teous, that  takes  vengeance?  God  forbid,"  Rom,  iii.5,6. 
The  offence  done  againft  the  greateft  of  Beings,  defcrves 
the  greateft  of  punifiiments,  even   the   eternal  deftruc- 
tion  of  the   creature.     It  is  true,  God  delights  not  in 
the  death  of  a  finner ;    "  As  I  live,  I  have  no  pleafure 
in  the  death  of  a  finner,'*   Ezek.  xviii.  32.;    that  is,  as 
it  is  a  dettrufltion  of  the  creature,  though  he  delights  in  it, 
as  it  is  the  execution  of  jiiflice;    even  fo,  the  finner 
convinced  by  the  law,  though  he  cannot  take  plealbre 
in  this,  to  think  of  being  dettroyed,  yet  there   is  fome 
fecret  kind  of  juflifying  that  which  God  takes  pleafure 
in,  namely,  the  execution  of  juftice,     O  how  fit  is  it,- 
that  God's  juftice  be  glorified  i    And,  how  juft  is  God^ 
in  executing  infinite  judgment  upon  fuch  an  infinite 
evil  as  fin  is  !    And  indeed  the  finner  would  not  fee  fal- 
vation  to  be  free,  if  he  did  not  fee  damnation  to  b^ 
juft  ;  but  the  fight  of  this,  in  the  glafs  of  the  law,  and 
in  the  light  of  the  Spirit,  tends,  in  a  manner,  to  re* 
concile  the  man  with,  the  device  of  falvation  through 
Chrift,  whofe  bloody  facrifice   gives  juftice  full   fatif. 
faftion. — i-He   is  now  content   that  God^s  juftice   be 
glorified   by    a    fatisfa£lion    more    glorious   than   that 
which  the  damned   in  hell  can  give  ;    and  fo  it  tends 
to  make  him  dead  to  the  law,  and  to  all  other  legal 
pennances,  and  (ham    fatisfaftions,    which   thofe,  who 
are  ignorant  of  God's  equity  and  rightcoufnefs,    are 
ready  fooliflily  to  invent, 

5.  Through  the  law  a  man  gets  the  convidlion  of 

his  own  inexcufablenefs,  which  is  that  effeQ:  of  a  legal 

,  work  of  the  Spirit,  whereby  the  foul  is  left  without 

S  4  ^-^^NiSft. 
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excufe  of,  or  defence  for  itfelf:  "  Whatfoevcr  things 
the  law  faith,  it  faith  to  them  that  are  under  it,  that 
every  mouth  may  be  llopt,  and  all  the  ivcfrld  may  be- 
come guilty  before  God,'*  Rom.  iii.  19.  Now  the  whole 
foul  of  man  cries  out,  Guilty,  guilty ;  his  iig-leaves  of 
cxcufes  are  blown  away  ;  his  former  Ihifts  and  cavils, 
in  defence  of  himfelf,  do  now  evanifli  :  he  hath  not 
ft  word  to  fpeak  in  favours  of  himfelf.  What  faid  he 
formerly  ?  Why,  it  may  be,  his  heart  faid,  if  not  his 
mouth,  O  I  hope  there  will  be  no  fear  of  me,  Adam's  fin 
was  not  mine  ;  original  fin  is  what  I  could  not  help, 
it  came  with  me  to  the  wqrld  ;  as  for  my  a£lual  fins, 
I  fee  others  guilty  of  greater ;  as  for  my  omiffion  of 
duties,  and  commiifion  of  trefpaffes,  I  fee  none  but 
have  their  faults  ;  and  God  is  a  merciful  God,  and  I 
hope  he  will  not  be  fo  unjuft  as  to  damn  his  own  crea- 
tures.— Thefe,  and  the  like,  fhifts  and  excufes,  formerly 
took  place;  but  now  he  becomes  fpeechlefs;  his  mouth 
is  ftopt.  They  fee  they  will  but  deceive  theinfelves, 
by  thefe  miferable  fliifts ;  and  that  they  are  guilty, 
guilty,  and  finful  wretches,  blacker  than  the  very  devil, 
and  have  not  a  mouth  to  open  for  themfelves ;  and 
fo  they  die  to  all  conceit  of  themfelves,  and  their  own 
righteoufnefs, 

6.  Through  the  law  the  man  comes  thus  to  get  a 
convidion  of  his  ablblute  need  of  the  gofpol,  or  of  the 
Saviour  revealed  thereby  ;  being  convinced  of  his 
iiiiful  and  miferable  (late  by  nature,  and  humbled  un- 
der the  ferious  confideration  and  view  of  his  fm  and 
mifery,  fearing  the  wrath  of  God  due  to  him  for  fin, 
beholding  the  equity  of  God,  though  he  fliotild  caft 
him  into  hell ;  having  his  mouth  ftopt,  and  defpairing 
of  getting  out  of  this  condition,  by  his  own  power,  or 
the  help  of  any  other  creature  ;  he  is  now  convinced 
of  the  need  of  a  Saviour:  O  I  perifli,  I  perrfh  for  ever, 
unlefs  the  Law.giver  provide  a  law-binding  righteouf- 
nels  for  me  !  Now,  the  foul  is  ready  to  cry  out,  not 
in  RachePs  fenfe,  **  Give  me  children,  or  clfe  I  die ;" 
but  in  her  phrafe,  O  give  me  Chrift,  or  elfe  I  die  ;  give 
me  a  Surety,  or  elfe  I  die.  Now,  he  is  content  to  be 
Sot  ever  indebted  to  the  righteoufnefs  of  another :  and 
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thus  the  law  is  the  occafion  of  bringing  a  tnan  to  Chrift. 
And  fo  you  fee  how  it  is,  that  through  the  law,  they  are 
dead  to  the  law,  that  they  may  live  unto  God. 

III.  The  Third  thing  is  to  fj>eak  of  the  believer's  tire, 
which  is  the  fruit  of  this  dealh ;  it  is  a  living  unto  God. 
And  now,  in  fpeaking  hereto,  I  would,  i.  Enquire  what 
kind  of  life  it  is  ?  2.  What  are  the  fcriptural  defignati- 
ons  of  it  ?  3.  What  is  imported  in  its  being  called  a 
living  in  general  ?  4.  What  is  imported  in  its  being 
called  a  living  unto  God  in  particular  ? 

ill,  What  kind  of  life  is  it  that  the  believer  hath  in 
confequence  of  his  being  dead  to  the  law  ?     And, 

I.  It  is  not  a  natural  life,  either  in  a  phyfical  or  mo- 
ral fenfe.  Natural  life,  in  a  phyfical  fenle,  is  that  which 
we  received  from  Adam  by  generation  ;  and  it  is  the 
function  of  natural  faculties,  in  living,  movtbg,  ufing 
of  fenfe  and  rcafon ;  that  is  a  life  that  is  common  to 
all  men,  who  yet  may  be  dead  ;  neither  is  it  a  natural 
life  in  a  moral  fenfe,  fuch  as  heathens  may  have  ;  the 
heathens  may  have  comm-on  notions  of  God,  and  of 
good  and  evil,  fo  as  to  render  them  inexcufable  in  their 
unnatural  immoralities,  Rom.  i.  19,  20.  They  have 
a  book  of  nature,  both  internal,  in  the  remainders  of 
the  law  in  their  heart,  fo  as  they  do  by  nature  thfe  thinga 
contained  in  the  law,  Rom.  ii.  14,  15,  and  external,  in 
God's  works  of  creation  and  general  providence;  "  Tht 
heavens  declare  the  glory  of  the  Lord,  and  the  firmament 
flieweth  his  handy- work,**  Pfal,  xix,  i.  Now,  this  natu- 
ral life  cannot  be  the  living  to  God  here  fpoken  of,  be- 
caufe  this  natural  life  flows  only  from  a  natural  ftate^ 
which  is  a  ftate  of  death :  by  nature  we  are  dead,  legally 
dead  under  condemnation;  fpiritually  dead  in  fin«,  wholly 
corrupt,  and  the  tree  being  bad,  the  fruit  muft  be  bad 
alfo :  a  filthy  fountain  can  bring  forth  nothing  Imt  fil- 
thy ftreftms.— This  natural  life  does  proeeed  from  na- 
tural principles,  and  thefe  are  corrupt ;  fuch  as  the  de- 
fires  of  the  fiefli  atid  of  the  mind  ;  the  lufls  of  the  flielh, 
the  lull  of  the  eyfe^  «nd  the  pride  of  life.  At  beft  their 
natural  life  flows  from  felflove,  or  love  to  its  own  he^ 
aout,  praifes,  profits,  or  pleafures:  all  tvat\ixt.'^  ^^xVs.-ax^ 
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felfifli,  however  heroic  they  may  be.  This  natural  life 
is  dire^ed  by  a  natural  rule,  luch  as  the  light  of  na- 
ture inward,  or  outward,  accompanied  with  the  coun- 
fels  and  examples  of  naturalifts  ;  neither  does  it  ever 
come  up  to  that  fame  rule  of  nature's  light,  which 
therefore  does  condemn  them  as  guilty.  This  natural 
life  hath  only  natural  defigns,  and  ends :  the  natural 
man  a6ts  from  felf  as  his  principle,  to  felf  as  his  end, 
afcribing  the  gl6ry  of  ail  his  adtions  thereunto  :  thus 
Herod  gave  not  God  the  glory  of  his  fine  oration,  but 
took  th?  praife  to  himfelf;  but  he  was  immediately  fmit- 
ten  of  an  angel,  and  eaten  up  of  worms. — This  natural 
way  of  living,  it  is  in  a  natural  manner,  after  the  courfe 
of  this  world,  according. to  the  prince  of  the  power  of 
the  air,  Eph.  ii.  2.  which  is  nothing  but  a  walking  in 
the  lufts  of  the  flelh,  fulfilling  the  defires  of  the  fleih  and 
of  the  mind:  yea,  in  this  natural  life,  nothing  of  Chrift, 
or  of  his  gofpel,  is  either  in  the  ftate,  praftice,  rule,  end, 
or  manner  of  it ;  nay,  they  are  without  Chrift,  being 
aliens  from  the  commonwealth  of  Ifrael,  and  ftrangers  to 
the  covenant  of  promife;  having  no  hope,  and  without 
God,  [or^AxuEisTs]  in  the  world,  Eph.  ii.  12. 

2.  It  is  not  a  legal  life,  either  of  Jewifh  conformity 
to  the  ceremonial  law,  or  of  perfefil  conformity  to  the 
moral  law  :  It  is  not  that  legal  life  of  Jewifli  confor- 
mity to  the  ceremonial  law,  or  according  to  the  Old 
Teftament  difpenlation ;  for  that  ceremonial  law  is  a* 
brogated  in  Ghrill,  the  fubftance  of  all  the  old  flia- 
dows  ;  and  fo  that  Jewifh  life  is  unprofitable,  and  vain  ; 
yea,  it  is  damnable,  and  prohibited  under  the  higheft 
penalties,  Colof.  iii.  20,  21.  And  therefore,  fays  the 
apollle,  Gal.  v.  2.  '*  If  ye  be  circumcifed,  [or  live  accord* 
ing  to  the  ceremonial  law,  or  any  other  law  of  works, 
fo  as  to  expefl;  j unification  thereby,]  Chrid  Ihall  profit 
you  nothing."  Neither  is  this  living  to  God  that  perfeft 
life  of  conformity  to  the  moral  law,  according  to  the  old 
covenant  of  works,  which  required  perfeft,  perfonal, 
and  perpetual  obedience,  as  the  condition  of  life ;  and 
threatened  death  upon  the  leaft  failure  :  I  fay,  it  is 
sot  this  life  either ;  for  man  hath  become  guilty,  and 

for* 
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forfeited  life,  and  incurred  death  by  Adam's  firft  tranf- 
greffion;  "  By  one  man  fin  entered  into- the  world,  and 
death  by  fin;  and  fo  death  paffed  uix>n  all  men,  for  that 
all  have  finned,"  Rom.  v,  12.  Ihus  we  are  for  ever 
incapable  of  that  life,  which  Adam  was  capable  of  be- 
fore the  fall.  It  is  alfo  impradlicable,  becaui'e  man  is  by 
nature  without  llrength,  Romans  v.  6.  We  have  no 
ftrength  to  give  that  obedience  which  the  covenant  of 
works  requires,  becaufe  we  mud  be  redeemed  from  the 
curfe  thereof,  and  reftored  to  the  righieoufnefs  thereof, 
before  we  can  be  capable  to  do  what  it  requires. — And 
though  Adam's  fin  and  tranfgreflion  were  not  imputed 
to  us,  as  indeed  it  undoubtedly  is,  yet  feeing  every  adult 
perfon  at  lead  hath  finned  after  the  fimilitude  of  Adam's 
tranfgreflion  ;  for,  **  No  man  liveth  and  finnetb  not  ;'• 
therefore  he  can  never  perform  the  perfe(Sl  obedience 
therein  required  ;  and,  *'  By  the  deeds  of  the  law,  no 
flefli  can  be  juftified."  Befides,  there  is  no  article  of 
the  covenant  of  works,  that  provided  for  a  remedy  iq 
cafe  of  a  breach ;  but  all  that  the  covenant  of  works 
doth,  is,  to  prctmife  life  to  perfect  obedience  in  man's 
own  firength,  and  threatens  death  in  cafe  of  failure,  and 
fo  leaves  the  tranfgreffor  thereof  under  its  curfe. — In  a 
word,  the  life  according  to  that  covenant  cannot  be  the 
life  here  meant,  becaufe  that  covenant  fpeaks  nothing  of 
Chrift,  or  of  his  gofpel,  by  whom,  and  by  which,  only 
we  can  now  come  to  this  living  unto  God ;  and  becaufe 
this  living  unto  God  prefuppofes  a  being  dead  to  the 
law,  or  dead  to  that  covenant,  otherwife  we  can  never 
live  unto  God. 

3.  It  is  not  a  Pharifaical  life  of  external,  legal,  but 
imperfedt  conformity  to  the  law,  and  thereby  endea- 
vouring to  eftablifh  a  righteoufnefs  of  our  own,  as  the 
Jews,  Romans  ix.  31,  32.  and  x.  3.  Many  reckon 
an  outward  moral  converfation  to  be  this  liying  unto 
God,  whether  in  performing  the  natural  duties  of  ci- 
vility and  moral  honefty,  or  in  an  external  performance 
of  religious  duties,  fuch  as  prayer,  praife,  reading, 
hearing  and  waiting  upon  divine  worfliip.  The  church 
of  Laodicea  was  felf- conceited ;  they  thought  they 
were  rich  and  increafed  with  goods ;  but^  behold  th& 


Tf9  L  A  W  -  D  E  A  T  H 

teftificate  that  Chrift  gai'e  them,  that  they  were  nei- 
ther cold  nor  hot,  fuch  as  Gad  would  fpew  out  of  his 
mouth;  yea,  that  they  were  wretched,  miferablc,  blind, 
and  naked:  that  is  all  the  teftimony  that  he  gave  them, 
who  lookc^d  upon  themfelves  as  rich  in  legal  righte- 
oufnefs,  and  good  works.  This  Pharifaical  life  may  be 
accompanied  with  a  glorious  profeffion ;  they  may  pro- 
fefs  fouodnefs  in  the  faith,  and  difown  all  thefe  legal 
and  unfound  principles,  which  others  may  have  as  their 
fiated  opinion :  they  may  profefs  that  righteoufnefs  and 
juftification  is  not  by  the  works  of  the  law,  but  by  the 
f^ith  of  Chrift,  or  by  the  works  of  Chrift  received  by 
feith  alone ;  they  may  have  a  found  head,  but  no 
found  heart,  nor  a  good  confcience,  nor  faith  unfeigned; 
for  the  end  of  the  c(3Vnman(lment  is  love,  proceeding  from 
thefe,  t  Tim.  i.  5.  People  niay  be- like  the  toad,  that 
hath  a  precious  ftone  in  his  head,  but  hath  his  belly 
lull  of  poifon ;  they  may  have  a  head  full  of  know- 
ledge, and  a  heart  full  of  enmity;  a  filthy  mud  wall 
may  be  garniflied  with  fine  arras  ;  a  rotten  fepulchre 
may  be  whitened  :  they  may  have  much  of  the  mat- 
ter, and  external  form  of  godlinefs,  and  yet  want  the 
power,  and  internal  form  thereof;  a  name  to  live,  and 
be  dead.  Yea,  this  Pharifaical  life  may  be  accompanied 
with  many  excellent  gifts,  and  common  graces,  and 
high  attainments  (as  well  as  all  vifible  church  -  privi- 
leges) as  we  find  fonie  apoftates  may  have,  Heb.  vi. 
.4,  5,  6.  Their  underftanding  may  be  fo  far  enlighten- 
6d,  that  they  may  attain  to  ftrange  difcoveries  of  Chrift. 
Balaam  was  called  a  man  whofe  eyes  were  opened,  and 
that  faw  the  vifions  of  the  Almight)-,  Numb.  Kxiv.  2,  3, 
4.  15.  Their  wills  may  be  fo  far  renewed,  as  to  have 
ft  great  many  good  purpofes,  like  thefe  who  rjgfolved 
to  ferve  the  Lord  with  all  their  heart,  Deut,  v.  27.  29, 
Jolh.  xxiv.  18.  21.  They  may  be  almoft  perfuaded  to 
be  Chriftians. — Their  affeftions  may  be  greatly  raifed, 
«nd  enlarged ;  they  may  be  raifed  to  fome  forrow  for 
fin,  like  Judas,  and  like  Efau,  who  fought  the  bleOing 
with  tears:  to  fome  joy,  like  the  ftony-ground  hearers; 
who  received  tlic  word  with  joy  and  pleafure,  yet  had 

no 
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no  root ;  to  fonje  delight,  like  the  Jews,  of  whom  it  is 
faid,  H'aiah  Iviii.  2.  That  they  fought  hi tii  daily,  ^qd  do 
lighted  to  know  his  ways;  yea,  to  fome  fear  and  reve- 
rence, like  thefe  enemies  that  are  faid  to  fubrait  them- 
felves,  Pfalin  Ixvi.  3.  and  even  to  fome  extraordinary 
raptures,  like  thefe  who  are  faid  to  talle  cf  the  heaven- 
ly gift,  and  to  be  partakers  of  the  Holy  Ghoft.  On  all 
which  accounts  their  life  zjii  converfation  may  b« 
changed  in  part.  Thus  many,  ^'  Tarough  tbe  knowledge 
of  God,  and  of  Chrift,  have  efcaped  the  pollutions  of  the 
world,*'  2  Pet.  ii.  20,  21,  22.  The  common  gifts  and 
graces  of  the  Spirit  may  warm,  fmooth,  and  vvaflbi  theip 
outward  converfatioa  :  all  this  will  not  amount  to  this 
living  unto  God  in  the  text.  Well,  what  kind  of  life  is 
this  ?     We  reply, 

4.  It  is  a  fpiritual  life,  being  the  aflion,  RiQtiooi 
and  gracious  Caving  operation  of  the  Spirit  of  God  ia 
us,  caufmg  us  to  walk  in  his  ftatutes,  Ezek.  xxxvi.  27, 
It  is  the  life  of  a  fpiritual  man.  lit  is  impoffible  for 
oae  to  have  a  godly  life,  whatever  .to  the  world  he 
may  feem  to  have,  till  he  be  a  godly  pcrfon-,  or  in  a 
fpiritual  flate.  A  maa.  muft  have  a  (late  of  union  to 
Chrill,  by  the  faith  of  God^  operation,  fo  that  being 
married  with  his  Hulband,  he  may  bring  forth  fruit 
unto  God.  The  branch  of  the  old  Adam  cannot  bear 
good  fruit ;  it  is  only  the  true  branch,  planted  in 
Chrill  by  the  fpirit  of  faith,  that  bears  good  fruit,  John 
XV.  4,  5.  A  mau  muft  be  jn  a  ftate  of  reconciliation 
with  God,  jufiified,  pardoned,  and  indemnified,  before 
God  accept  of  any  fcrvice  off  his  hand ;  for  two  can- 
not walk  together,  or  live  together,  unlcfs  they  be  agreed. 
God  accepts  no  aflioo  from  an  ejncmy,  but  bis  return-? 
ing  to  him  by  faith  in  Giirift,  aod  then  begins  all  per- 
fonal  acceptance.  Men  muft  he  in  a  ftaie  of  adoption^ 
before  it  is  pofBble  that  they  can  be  followers  of  God  aa 
dear  children;  in  a  ftate  erf  renovatioja,  'renewed  by 
the  Holy  Ghoft  in  the  fpirit  trf  our  mind.  The  godly 
man,  that  is  in  cafe  for  a  godly  life,  is  juft  a  new  crea- 
tion ;  ev€n  ,tbe  warkmanlhip  of  God,  created  in '  Chrift 
Jefus  unto  good  works,  which  God  .before  ordained  that 
he  fliould  walk  in  th^m*    U  l\\%.  hfiatx.  ^  xl^v  xv^  ^\^^ 
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God,  a  man  cannot  have  a' right  lifC)  or  live  unto  God* 
But  I  fhall  go  on  to  enquire, 

idly,  Into  the  fcriptural  defignations  of  tliis  life.  To 
give  all  the  names  tfiat  it  comes  under  in  fcripture, 
were  too  large  a  talk  :    I  fliali  only  fingle  out  fome  of 

the    mod   notable    names   it  gets    in   icripture. It 

is  fbmetimes  defigned  from  God,  fometimes  from 
Christ,  fometimes  from  the  Spirit,  and  fometimts 
from  thefe  names  that  import  the  other  fpecial  qualities 
and  properties  of  it. 

1.  Sometimes  it  is  defigned  from  God;  and  it  is 
called  the  life  of  God,  Eph.  iv.  i8.  from  which  all  na- 
tural men  are  alienated:  this  is  a  wonderful  name  that 
it  gets,  the  life  of  God;  who  can  tell  what  this  life  of 
God  is?  God  lives  in  himfelf,  and  the  believer  lives  in 
God;  "  His  life  is  hid  with  Chrift  in  God,"  Col.  iii.3. 
The  beft  we  can  fay  of  it,  is,  that  it  begins  in  grace,  and 
ends  in  glory;  and  is  wholly  of  God,  and  in  him. 

2.  Sometimes  it  is  defigned  from  Christ;  and  fo 
it  is  called  a  living' by  faith  on  the  Son  of  God,  Gal.  ii; 
20.  immediately  following  our  text;  where,  when  the 
apoltle  would  explain  what  he  underftands  by  his  liv- 
ing  unto  God,  he  fays,  *'  Neverthelefs  I  live,  yet  not  I, 
but  Chrid  liveth  in  me.'*  Chrill,  might  he  fay,  is  the 
Alpha  and  Omega  of  my  life,  the  beginning  and  the  end 
of  it;  the  author  and  finiflier  of  it;  Chrill  is  the  princi- 
ple of  my  life,  from  whom  I  live  ;  Chrift  is  the  end  of 
my  life,  to  whom  I  live  ;  Chrift  is  the  pattern  of  my 
life,  according  to  whofe  example  I  live ;  Chrift  is  the 
giver  of  my  life,  the  maintainer  of  my  life,  the  reftorer 
of  my  life ;  after  decays,  he  reftores  my  foul,  and  makes 
me  to  walk  in  the  paths  of  righteoufnefs,  for  his  name's 
fake  :  Chrift  is  the  food  of  my  life  ;  I  would  die,  if 
he  did  not  feed  me  with  his  flefli  and  blood,  which  is 
living  bread  and  water  to  me  :  Chrift  is  the  medicine 
of  my  life ;  it  is  by  renewed  touches  of  the  hem  of  his 
garment,  and  renewed  application  to  him,  that  my  foul 
is  healed:  for,  there  is  healing  under  the  wings  of  this 
Sun  of  righteoufnefs :  Chrift  is  the  all  of  my  life:  "For 
to  me  to  live  is  Chrift;".  he  is  my  light,  my  ftrength, 

xny  righteoufnefs.     ll  is  \Vit  ^qt^  ^l  \^^  V^^Vv^H^r  to 
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acknowledge  Chrift  the  Alpha  and  the  Omega,  and 
the  ALL  of  his  fpiritual  life. 

3.  Sometimes  it  is  defigned  from  the  Spirit,  and 
fo  it  is  called  a  living  in  the  Spirit ;  Gal.  v.  25.  **  If  we 
live  in  the  Spirit,  let  us  alfo  walk  in  the  Spirit.'*  It  is  a 
living  in  the  light  and  leading  of  the  Spirit:  "  Thy  Spirit 
is  good:  lead  me  to  the  land  of  uprightnefs." — It  is  a 
living  in  the  grjices  and  fruits  of  the  Spirit,  which  are  de- 
fcribed,  Gal.  v.  22.  and  a  bringing  forth  thefe  fruits  of 
the  Spirit. — It  is  a  living  in  the  llrength  and  power  of 
the  Spirit,  which  is  therefore  called  a  law;  *'  The  law  of 
the  Spirit  of  life,  in  Ghrill  Jefus,  hath  made  me  fircc  from 
the  law  of  fm  and  death.''  The  power  of  the  Spirit  hath 
the  force  of  a  law  within  the  man,  infomuch  that  when 
he  walks  in  the  Spirit,  he  does  not  fulfil  the  lufts  of  the 
flefh :  he  fcts  the  power  of  tlie  Spirit  againft  the  power 
of  fin. — ^It  is  a  living  in  the  comforts  of  the  Spirit,  and 
joys  of  the  Holy  Ghoft  ;  and  when  he  thus  lives,  the  joy 
of  the  Lord  is  his  ftrength. — It  is  a  walking  in  the  liber- 
ty of  the  Spirit;  and,  "  Where  the  Spirit  of  the  Lord  is, 
there  is  liberty."  When  a  man  hath  this  life,  then  he 
hath  liberty  to  hear,  read,  pray,  believe,  mourn ;  and 
liberty  to  ferve  the  Lord:  *' Truly  I  am  thy  fervant,  . 
thou  hall  loofed  my  bonds.'^* — In  a  word,  it  is  a  living 
in  the  love  of  the  Spirit,  and  in  a  conllant  dependence 
on  the  Spirit. 

4.  Sometimes  it  is  defigned  from  thefe  names  that  im- 
port  other  fpecial  qualities  and  properties  of  it.  And 
here  I  might  bring  in  a  multitude  of  fcriptures.  It  is  cal- 
led a  holy  life;  '*  Be  ye  holy  as  I  am  holy." — It  is  cal- 
led a  humble  life ;  **  Walk  humbly  with  thy  God." — It 
is  defigned  a  heavenly  life;  '*  Our  converfation  is  irt  hea- 
ven." The  man  is  heavenly  in  his  thoughts,  and  fpi- 
ritually-minded:  heavenly  in  his  fpeech,  defiring  to  edify 
thefe  that  are  about  him  ;  heavenly  in,  his  affeftions, 
which  are  fet  upon  things  above  ;  his  defire  and  delight 
being  fet  upon  heavenly  things:  heavenly  in  his  hope  ; 
**  Looking  for  that  bleffed  hope,  and  glorious  appearing 
of  the  great  God:"  heavenly  in  his  trade,  trading  daily 
to  the  heavenly  country  by  faith,  prayer,  and  drawing; 
bills  of  exchange  upon  Chrift,  «^  Vt  ^^t^^  Iw:  ^^^'^^^ 
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he  ftaiids  ia  need  of. — It  is  called  aa  upright  life;  "  No 
good  thing  will  he  withhold  from  him  that  walketh  up- 
rightly."— Ic  is  deaominated  a  well-ordered  life;  **  To 
him  that  orders  his  convcrfation  aright,  will  I  fliew  the 
falvation  of  God." — It  is  called  a  circumfpefl  life;  "  See 
that  ye  walk  circumfpeftly." — It  is  called  a  gofpel  life; 
*'  Let  your  converfatioa  be,  as  it  becometh  the  gofpel;" 
that  is,  as  it  becomes  a  gofpel- ftate,  gofpel- principles, 
gofpel-rules,  gofpel- patterns,  gofpel -motives,  and  gofpel- 
cnds;  anJ,  under  the  influence  of  gofpel-grace,  "  Adorn- 
ing the  dodrine  of  God  our  Saviour." — But,  omitting 
all  tbefe,  I  only  inftance  in  one  fcripture,  wherein  this 
living  unto  God,  is  deibribed,  in  fuch  a  minner,  as  in- 
cludes all  oiher  properties  of  it;  yea,  and  comprehends 
all  the  diities  of  obedience  we  are  called  to;  "  The  grace 
of  God  that  bringeth  falvation,  hath  appeared  to  all  men 
teaching  us,  that  denying  ungodlinefs,  and  worldly  lufts, 
we  Ihould  live  foberly,  righteoufly,  and  godly  in  this  pre- 
fent  world,"  Titus  ii.  n,  12.  ;  where  you  fee,  this  liv* 
ing  unto  God  comprehends  all  thefe  duties  of  piety  to- 
wards God,  fobriety  towards  ourfeives,  and  righteouf- 
nefs  towards  our  neighbour,  which  we  are  obliged  to 
by  the  law,  as  a  rule  of  life  and  holinefs ;  and  all  un- 
der the  influence  of  the  grace  of  God,  revealed  in  the 
gofpsl,  teaching  us  thefe  things  efficacioufly :  for  the 
law  teacheth  them,  only  preceptively ;  but  it  is  the  gof- 
pel that  teacheth  them  efleclively ;  working  in  us  both 
to  will,  and  to  do.  O  that  we  knew  this  life  more  than 
we  do. 

3dly,  The  third  thing  here,  was,  What  is  imported 
in  its  beiag  called  a  life  in  general  ?  Indeed  this  liv- 
ing to  God,  is  the  only  life  that  deferves  the  name  of 
life.  In  vegetative  life,  the  trees  of  the  field  do  excd 
men  ;  for,  from  little,  plants,  they  turn  to  llately  oaks. 
In  fenfitive  life,  the  beafts  of  the  field  do  excel  man, 
for  they  go  beyond  him  in  thefe  natural  faculties ;  as 
the  dog  in  fmelling,  the  eagle  in  feeing,  the  hare  in 
bearing,  and  other  creatures  in  other  fenfes. — In  ra- 
tional life,  many  heathen  philofophers  may  excel  the 
Chriflian.  So  that  it  is  not  the  vegetative  life,  where- 
by plants  excel  us ;    nor  the   fcufitive  life,    whereby 
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beafls  excel  Us  :  nor  the  rational  life,  which  fcfrfobatetr 
havcj  as  well  as  we ;  but  the  Si*iRiTUAt  divine  life^' 
that  deferves  the  name ;  without  which,  our  life  id 
but  a  death.  Howevefj  this  fpiritual  lifCj^  or  living  to 
God,  may  be  called  life,  bccauCi  it  hath  all  thefti 
things  in  it  fpiritually^  which  natural  life  hath  in  it 
liaturally  :  As, 

X.  Life  hath  motion  in  itl  And  fd  hefCj  this  fpiritUal 
life  imports  motion ;  where-ever  the  Spirit  of  lift 
comesj  there  is  a  motion  among  the  dry  bones. — « 
Now,  there  are  fome  duties  he  moves  in,  fuch  as  prayer;- 
**  Behold  he  prayeth,"  who  never  prayed  to  purpofe 
before  :  He  moves  in  the  duties  of  hearing,  readings 
examination  and  moftification.-^Now,  there  afe  fom€ 
graces  that  move  in  him :  Faith  begins  to  move,  faying^ 
**  I  believe,  Lord,  help  my  unbelief.'*  Hope  begins  td 
move  ;  he  is  begotten  to  a  new  and  lively  hope.  Lov6 
begins  to  move,  may-be  ill  lighs  and  gfoansj  -fot  want 
of  love.  Now  he  moves^  and  the  term  he  moves  from* 
is,  fin,  Satan,  the  world,  felfj  felf-righteotifnefs ;  anil- 
the  term  he  moves  to,  is,  Ood,  and  Ghfift,  and  heaven, 
and  heavenly  things.  So  far  as  this  divine  life  takes 
place,  fo  far  all  the  faculties  of  the  foul  move  towards 
God  ;  the  underftanding,  to  fee  him  ;  the  will,  to  ferve 
him;  the  affcfilions,  to  embrace  him:  and  all  the  mem- 
bers of  the  body  move  towards  God ;  the  eye  is  lift  up' 
to  heaven  in  prayer  and  fupplication  ;  the  ear  is  open 
to  receive  inllrufilion ;  the  mouth  enlarged  to  fing  his 
praifes  ;  the  tongue  will  be  no  more  the  trumpeter  of 
idle  communication ;  the  hand  and  heart  will  be  in* 
ftruments  of  devotion  ;  the  knees  will  be  bowed  to  th« 
God  and  Father  of  our  Lord  Jefus  Chrift  ;  the  feet  will 
delight  to  carry  the  man  to  the  houfe  of  the  Lord  :  all 
is  in  motion  for  God,  fo  far  as  this  life  takes  place* 
You  may  here  fee,  by  the  way,  whether  you  have  or 
want  this  life,  which  is  a  living  to  God*  Though  I  fee 
an* image  lively  reprefenting  a  man,  having  eyes,  ears,- 
mouth,  nofe,  hands,  feet,  yet  I  know  it  hath  no  life: 
in  it,  becaufe  it  hath  no  motion ;  fo,  if  we  fefe  a  pro- 
fcflbr  without  afuitable  pradtice,  wt  miy  fay  he  is  an' 
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idol,  he  is  nd  Chriftian,  but  the  image  of  a  Chrillian. 
Ip  is  true,  a  hypocrite  may  have  all  thefe  extertial  mo- 
tions,  like  a  painted  puppy,  that  may,  by  fome  engine, 
be  made  to  dance,  and  move  up  and  down,  but  from 
no  vital  principle  of  life. 

.  2.  Life  hath  breath  in  it ;  James  ii.  26.  "  The  body 
without  BREATH  is  dead,"  as  it  may  be  rendered  :  So 
i$  this  life  there  is  breath.  If  a  man's  breath  be  held 
ia  a  little  while,  the  perfon  cannot  live;  fo  the  believer 
would  die,  if  he  had  not  breath  in  a  fpiritual  fenfe. 
What  is  the  air  he  breathes  in  ?  It  is  juil  the  Spirit 
of  God  ;  "  Awake,  O  north-wind  ;  come,  thou  fouth  ; 
blow  upon  my  garden,  that  the  fpices  tliereof  may  flow 
out,"  What  is  the  breath  that  is  put  within  him  ? 
It:  is  the  Spirit  of  God  :  The  Holy  Ghoft  is  that  to  the 
believer,  that  breath  is  to  the  body  ;  yea,  that  the 
foul  is  to  the  body. — God  breathed  into  Adam  the 
breath  of  life  ;  and  he  breathes  on  the  believer,  faying, 
"  Receive  ye  the  Holy  Ghoft  : — I  will  put  my  Spirit 
lyithin  you."  What  lungs  does  he  breathe  with?  It  is 
faith  ;  we  receive  the  proraife  of  the  Spirit  of  faith. 
And  what  things  does  he  breathe  after  ?  Indeed  the 
earthly  man  breathes  after  earthly  things,  faying,  "  Who 
will  (hew  us  any  good  ?"  But  the  heavenly  man  breathes 
after  heavenly  things ;  *'  Lord,  lift  thou  up  the  light  of 
thy  countenance  upon  me."  Many  perfons  have  a  link- 
ing breath  ;  it  hath  the  fmell  of  earth  ;  3'^ea,  the  fmell 
of  hell  :  Some  breathe  out  blafphemies  and  oaths  : 
Some  breathe  out  cruelty  and  wrath :  But  the  man  that 
hath  this  life,  and  lives  unto  God,  his  breath  is  a  fweet 
breath  ;  fg  far  as  he  lives  unto  God,  his  breath  fmells 
of  heaven,  and  of  God,  and  of  Chrift.     But, 

3.  Life  hatli  ufually  growth;  even  fo  this  life  is 
a  growing  life;  this  well  of  water  fpringsup  to  everlaft- 
ing  life.  Let  a  painter  draw  the  figure  of  grapes  never 
f(j)  artificially,  yet  they  may  be  feen  and  difcerned  from 
natural  grapes,  becaufe  they  grow  not :  thus  the  paint- 
ed hypocrite  may  look  well,  but  never  grows.  A 
man  that  hath  this  divine  life,  is  ufually  growing ;  if 
not  upwardly  in  holinefs,  yet  downwardly  in  humility; 
ifnotknUbly  in  outward  (ruitfulnefs,  yet  iufeufibly'in 
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inv^^afd  fighs  and  fobs,  becaufe  of  his  unfrultfulnefs ;" 
and  in  pantings  of  foul  towards  perfeftion  :    "  He  that 
hath  clean  hands,  waxeth  llronger  and  ftronger."     In- 
deed a  winter-time,  or  feafon  of  languifliing,  may  put 
the  believer  far  back,  and  interrupt  the  growth;  but' 
a  funimer-reviving  will  make  up  all  agam. 

4.  Life  hath  appetite   and  fenfe  ;    even  fo  this  life 
imports  fpiritual  appetite  and  fpiritual  fenfe  :    There  is. 
appetite  after  fpiritual  food.    Many  pamper  their  bodies 
and  ftarve  their  fouls  ;  but  he  that  thus  lives,    he  hath 
a  hunger  and  third  after  righteoufnefs  ;    andi   like  new- 
born babes,  defire  the  fincere  milk  of  the  word,  that  he* 
may  grow  thereby.     The  doftrine  of  the  gofpel  is  his. 
life ;  for,  "  A  man  liveth  not  by  bread  alone,  but  by 
every  word  that  proceedeth  out  of  the  mouth  of  God.'* 
He   hath   an  appetite   after   the fe  words  of  grace,  and 
draws  water  with  joy,  out  of  thefe   wells  of  falvation.' 
Many  are  the  fecret  longings  and  pantings  of  the  living 
foul,  after  the  living  God,  who  is  his  life  :    and  as  life 
feeks  its  own  prefervation  continually,  fo  does  the  living 
foul  in  the  living  God,  in  whom  only  his  life  is  hid.— 
There  is  fenfe  alfo  :    Here  life  is  fenfible  of  whatfoever 
is   an  enemy  to  it,  and  refills  it ;    the  more  life,  the 
more  fenfe  ;   and  the  more  fenfe,  the  more  refiftance  : 
Kven  fo,  they  that  live  this  life  unto  God,  they  feel . 
corruption,  and  they   fight  againft  it ;    "  Far  the  Spirit 
lads  againft  the  flcih,  and  the  flefh  againft  the  Spirit  :'* 
They   groan    under   the  weight  of  corruption,  which 
they   feel,  and  reckon   themfelves  wretched  on  the  ac- 
count thereof;  "  O  wretched  man  that  I  am!  who  fliall 
deliver  me  from   the  body  of  this  death  ?"     They  that 
have   no  feeling  of  fin,  no  fighting  againft  it,  do  look 
like  thefe  that  have  this  life. — They  who  have  fpiritual  . 
fenfes,  at  leaft  who  have  them   exercifed,  they  have 
the  feeing  eye  ;  they  fee  the  evil  of  fin  ;    they  fee  the 
beauty  of  holinefs  ;    they  fee  the  glory  of  God,  in  the 
face  of  Jefus  Chrift  ;  they  fee  God  in  his  ordinances  : 
they  fee  an  internal  glory,  in  the  external  adminiftra-/ 
tion  of  ordinances,  which 'others  not  feeing,  they  think  ' 
very  little  of  thefe  things :  'alfo  they  fee  God  in 'his- 
providences;  in  his  judgments,  xXve^  fcfe  ^^"^^^^^^ 
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and  in  mercies,  t4iey  fee  a  merciful  God ;  and  thera- 
lelves  lefs  than  the  leaft  of  all  his  mercies. — They  have 
the  hearing  ear;  they  hear  the  voice  of  God  in  the  word, 
and  rod:  They  fniell  ti.e  favour  of  his  name,  which  is 
af  ointment  poured  forth  :  They  tafle  his  goodnefs,  and 
feel  his  power.-, And  thus  you  fee  what  may  be  im- 
ported in  its  being  called  ia  life  in  general. 

4thly,  The  fourth  thing  was,  What  is  imported  in  its 
being  called  a  living  unto  God:  what. is  this  living  unto 
(jrod?  I  have  faid  feveral  things  about  it  already  ;  but 
this  living  unto  God,  more  particularly,  may  import  thefe 
fgur  things  following. 

I.  The  believer's  living  unto  God,  imports,  his  liv- 
lag  fuitably  to  the  relations  that  God  Hands  in  to  him, 
and  he  unto  God,  as  being  his  God  in  Chrift  Jefus; 
apd  fo  it  is  a  living  to  him  as  our  Redeemer,  both  by 
price  and  power;  as  thefe  that  are  not  our  own,  but 
bought  with  a  price ;  and  therefore  glorifying  the  Lord 
iu  our  fouls  and  bodies  which  are  his. — It  is  a  living  to 
God  as  our  Head  :  God  in  Cihrid,  is  the  believer's 
Ilead;  and  fo  to  live  to  him  as  our  Head,  is  to  live  as 
members  of  fuch  a  Head,  drawing  fpiritual  virtue,  light, 
life,  and  comfort  from  him  as  the  Head. — It  is  a  livino; 
to  God  as  our  Hufband;  *'  Thy  Maker  is  thy  hulband:'* 
and  fo  to  live  to  him  in  this  relation,  is  to  live  reverent- 
ly, lovingly,  afFeftionately,  with  fubmiffion  and  fubjec- 
tion  to  our  Hufband,  as  becomes  the  fpoufe  of  fuch  a 
glorious  Hufband. — It  is  a  living  to  God  as  our  heavenly 
Father,  depending  on  him  as  children  on  their  father ; 
"  Wilt  thou  not  from  this  time  call  me.  My  Father,  thou 
art  the  guide  of  my  youth  ?'*  Jer.  iii.  4. — It  is  a  living  to 
God  as  our  Judge,  Law-giver,  and  King;  and  fo  it  is  a 
living  as  thefe  that  are  accountable  to,  and  as  we  fhall 
anfwer  at  the  tribunal  of  this  impartial  Judge :  it  is  a  fit- 
ting at  the  feet,  and  receiving  the  law  from  the  mouth  of 
this  righteous  Law-giver :  and  it  is  a  yielding  the 
tribute  of  praife,  obedience  and  fubjeflion  to  this  al- 
mighty King. In  a  word,   it  is  a  living  to  God  as 

the  ohjeft  of  our  worfhip  and  adoration  ;    loving  him 
as  the  Lord  our  God,  with  all  our  hearty  foul,  mind,  and 

«.      ftrength. 
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flrength. Thus,  I  fay,  to  live  to  God,  is  to  live  fuit- 

ably  to  all  thefe  relations  he  ilands  in  to  us. 

2.  The  believer's  living  unto  God,  imports,  his  liv- 
ing fuitably  to  thefe  privileges  and  favours  that  he  re- 
ceives from  God. Hath   he   enlightened  us  in  thfc 

knowledge  of  himfelf?  Then,  to  live  to  him,  is  t6 
walk  as  children  of  light,  and  not  as  thofe  that  arc  yet 
in  darknefs  and  ignorance. — Hath  he  called  us  eftec- 
tually  ?  Then,  to  live  to  him,  is  to  walk  worthy  of  the 
vocation  wherewith  we  are  called. — Hath  he  given  ufe 
grace  ?  Then,  to  live  to  him,  is  to  live,  not  as  grace- 
lefs,  but  as  gracious  perfons ;  not  as  thofe  that  are  in 
a  ftate  of  nature,  but  in  a  ftate  of  grace. — Hath  he 
pardoned  our  fins,  juilified  our  perfons,  and  brought  us 
into  peace  with  himfelf?  Then,  to  live  to  him,  is  16 
ftand  faft  in  the  liberty  wherewith  he  h^th  made  us  free. 
■ — Hath  he  renewed  and  fanftified  us  ?  Then,  to  livfe 
to  him,  is  to  live  as  renewed,  and  fanftified  perfonsi 
whofe  lufts  are  mortified,  and  whofe  fouls  are  transfo!** 
nied  into  the  image  of  God. — Hath  he  poured  in  thfe 
promife  into  our  hearts  by  the  Spirit  ?  Then,-  to  liv^ 
to  him  fuitably  thereunto,  is,  having  thefe  promifes,  t6 
cleanfe  ourfelves  from  the  filthinefs  of  the  fleih,  and  of  • 
the  fpirit,  perfefting  holinefs  in  the  fear  of  God.—- Hath 
he  made  us  heirs  of  glory  ?  Then,  to  live  to  him,  is  tO 
live  as  candidates  for  heaven  ;  as  pilgrims  and  ftran- 
gers,  abllaining  from  flelhly  lufts ;  travelling  to  the 
other  world,  having  our  affeclibns  and  converfation  in 
heaven. 

3.  The  believer's  living  unto  God,  imports,  his  liv^- 
ing  in  communion  with  him,  and  comfortable  enjoyment 
of  him  ;  In  communion  with  him;  in  the  contemplation 
of  him;  fanftifying  the  Lord  in  our  hearts:  in  a  conftant 
affcftion  to  him  ;  having  his  love  fhed  abroad  in  our  • 
hearts,  by  the  Holy  Ghoft:  and  in  a  conftant  dependance 
on  him  ;  receiving  all  from  him  by  faith,  and  return- 
ing all  to  him  in  duty  and  gratitude. — It  is  a  living  in 
the  comfortable  enjoyifient  of  him,  as  all  our  portion  and 
happinefs,  all  our  falyation  and  defire  ;  renouncing  all 
things  in  heaven  and  earth  as  our  portion,  but  a  God  in 
Chrill  alpne,  fa^'ing,^  "  Whom  hav^  1,  m  Vv^vj^tj.\sN\^N^^^X 
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and  there  is  done  in  all  the  earth  that  I  dcfirc  befides 
thee-" 

4*  The  believer's  living  unto  God,  imports,  his  living 
in-  conformity  to  God  ;  and  indeed,  fo  far  as  we  enjoy 
God,  fo  far  will  we  be  conform  to  him.     As   it  will  be 
in  glory,  "  We  ftiall  be  like  him,  for,  we  fliall  fee  him 
8S  he  is;'*  fo  it  is  in  grace  here:  the  more  the  foul  fees 
.and  enjoys  him,  the   more  is  he  like  unto  him  ;   *'  Be- 
holding his  glory,  we  are  changed  into  the  fame  image, 
.from  glory  to  glory."     And   fo  this   living  unto  God, 
it  is  a  living  in  conformity  to  God's  nature;  being  holy 
as  he  is  holy ;  perfeft  as  our  heavenly  Father  is  perfect. 
Is  he  a  perfeft  God  ?  Then,  to  live  to  him,  is  to  go  on 
to  perfeftion,  Heb.  vi.  i. — It  is  a  living  in  conformity 
to  his  way  of  living :    God's  way  of  living  is  a  holy, 
juft,  good,  faithful,    merciful  way ;    having  a  general 
•good-will  to  all,  and  a  fpecial  good-will  to  fonie  :    and 
fp  ought  our  ways  to  be. -—It  is  a  living  in  conformity 
to  God's  ends  :    God's  great  end,  that  he  fets  before 
bimfelf,  is  the  glory  of  his  name,  the  honour  of  his  Son, 
the  advancement  of  Chrill's  kingdom,  the  ruin  of  Satan's 
kingdom,   and  in   all,  the   praife  of  his  rich    and   free 
grace  :  and  furely  we  live  to  God,  when  we  have  thefe 
ends  alfo  which  are  God's  ends. —  It  is  a  living  in  con- 
formity to  his  law  as   a  rule,    which  is  the  tranfcript  of 
his  communicable  nature,  for  our  pra£lice;  "  If  ye  love 
me,  keep  my  commandments  ;"    we  do  not  love  hira, 
if  we  do  not  fo.     They  then  that  live  to  him,  they  do, 
from   love   as   well   as  confcience,  obey  him.-— Thefe 
tilings  might  be  greatly  enlarged  ;    however,   thus  you 
lee,  in  lliort,  what  it  is  to  live  unto  God.     We  are  tel- 
ling, and  you  are  hearing,  what  this  life  is;  but,  O  that 
we  could  live  this  life,   as  well  as  fpeak  and  hear  of  it ! 
Look  to  the  Lord,  that  he   may   make   you  know  it  to 
your  experience.     It  is  called  a  living  to  God,    i.  Bc- 
caufe   it  hath  the   Spirit  of  God  for  the  principle  of  it. 

2.  Becaufe   it  hath  the  word  of  God   for  the  rule  of  it. 

3.  Becaufe  it  hath  the  love  of  God  for  the  moiive  of  it. 
And,  4,  Becaufe  it  hath  the  glory  of  God  for  the  ulti^ 
jiiate  end  of  it, 

1V,..T1» 
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IV.  The  Fourth  thing  propofed  was,  to"  fhew  thei 
iNFLUKNCE  that  this  beipg  dead  to  the  law,  hath  upoa: 
living  to  God;  or  the  necessity  of  this  death,  in  order' 
to  this  life.    Here  I  might  fliew,  i.  That  it  is  neceffary. 
2.  Whence  it  is  neceflary. 

ift,  That  it  is  neceffary  that  we  die  to  the  law,  in 
point  of  jiiftification,  before  we  can  live  to  God  in 
point  of  fan£kification  :  befides  what  was  faid  upon  the 
firtt  head,  for  the  confirmation  of  the  dottrine,  thefe 
following  confiderations,  or  remarks,  may  difcover 
the  neceffity  of  being  dead  to  the  la'w,  in  order  to  our 
living  to  God.  • 

1.  Remark,  That  a  man  that  is  under  the  law,  cani 
perform  no  holy  aft :  he  may  do  fome  things  that  are. 
materially  good,  but  nothing  can  he  do  that  is  fqtmally 
good,  or  holy  :  and  his  work,  inftead  of  faflfilifying 
him,  does  ftill  more  and  more  pollute  him ;  "  To  the 
pure  all  things  are  pure;  but  unto  them  that  are  defiled 
and  unbelieving,  is  nothing  pure ;  but  even  their  mind, 
and  confcience  is  defiled,"  Titus  i.  5.  He  then  that  is 
alive  to  the  law,  and  under  the  covenant  of  works, 
his  works  can  never  make  him  holy,  but  rather  more 
and  more  unholy. 

2.  Remark,  The  man  that  is  under  the  law,  hath 
no  promife  of  holinefs  or  fanfilification  by  that  law.' 
The  law  only  promifes  life,  upon  perfeft  obedience,  ia 
our  own  perfon ;  and  if  true  fanftification  may  be  in 
one  that  is  under  the  covenant  of  works,  then  we  muft 
change  the  articles  of  the  covenant,  and  promifes  of 
the  covenant  of  grace,  and  make  fanfelification  no  pro- 
mife of  it :  we  mutt  blot  out  thefe  promifes,  "  I  will 
put  a  new  Spirit  within  you,  and,  1  will  write  my  law 
in  your  hearts :"  and  all  other  promifes  of  the  like 
nature,  muft  be  razed  out  of  the  covenant  of  grace :. 
If  one  under  the  covenant  of  works  may  attain  to  fanc- 
tification  by  his  own  works,  there  is  no  need  of  this 
promife. 

3.  Remark,  That  the  man  that  is  under  the  law,; 
hath  no  principle  of  holinefs.  The  grand  principle  of 
true  holinefs,  is  the  Spirit  dwelling  in  the  man  :  now,' 
how  does  one  receive  the  Spirit  of  Iko^^S^^^xiorc^^^ '-''  W^ 

'       T  4  ^ 
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by  the  works  of  the  law  ?  No;  but  by  the  hearing  of 
faith,"  Gal.  iii.  2.  It  is  the  dofkrine  of  grace,  not  of 
works,  that  makes  us  partake  of  this  Spirit*  It  is  the 
new  teftament,  or  new  covenant,  that  is  the  nianifef* 
tation  of  the  Spirit,  2  Cor.  iii.  6.  Thereby  the  Spirit 
is  miniftred,  or  conveyed  to  us,  but  not  by  the  law. 
Ic  is  the  gofpel  that  calls  us  efFc£tually  to  fanfitificatioot 
2  Theff.  ii.  13,  14.  We  received  the  proinife  of  the 
Spirit  through  faith,  and  not  by  the  works  of  the  law, 
(jaU  iii.  14. 

4.  Hemark,  That  the  man  that  is  under  the  Itfw,  is 
MTithout  Cbrift,  in  whom  fanftification  only  is  to  be 
jbund ;  they  that  are  faints,  are  faints  in  Chrift  Jefus, 
as  the  apoiUe  deflgns  then; ;  and  fandified  in  Chriil : 
and  our  implantation  into  Chriil,  is  only  from  grace, 
and  not  from  the  works  of  the  law  ;  and  fo  is  our 
fanftification  only  from  grace,  and  only  in  Chrift,  who 
gave  himfelf  for  hi§  churcbi  that  he  might  fanftify  it^ 
Jiph.  V.  25. 

5.  Remark,  The  man  that  Is  under  the  law,  is  with* 
out  ftrength,   and  cannot  perform  obedience  to'  the  law: 
tlie  law  is   weak  through  the  flefli,    and  cannot  juftify 
liim,   neither  can  it  fanCtify  him.     In  order  to  i'anfti-t 
fication,   a  new  creation  is  neceffary  :    the  clean   heart 
muft  be   created ;    and  the    man   created    unto    good 
works;   creating  power  muft  be  put  forth;    and  creation 
is  a   work  of  God.     We  muft  therefore  make  a  God 
of  our  works,   and  deify  them,  and  endow  them   with 
a  creating  power,    if  we  think,    by  the  works  of  the 
law,  to  be  fanftified;  or  afcribe  fuch  efficacy  to  them, 
as  to  work  true  fanftification  in  us.     No  man,    then, 
that  is  under  the  law,  or  covenant  of  works,  by  giv, 
ing  himfelf  to  all  holy  duties  and  actions,   and  exercif- 
pig  hiuifelf  in  them,  can  come  to  attain  true  hoUnefs,  or 
IQ  be  truly  fandlified, 

6.  Remark,  Tliat  the  man  that  is  under  the  powev 
of  the  law,  is  under  the  power  of  fin.  Whence  is  it, 
that  the  believer  is  freed  from  the  power  and  domiui- 
pn  of  fm  ?  It  is  becaqfe  he  is  under  grace^  and  not  un- 
der the  law,  Rom.  vi.  14.  Shewing  us,  that  thefe  thai 
fre  und^  tlie  law^}  are  uiid^^t  lUt  ^o^^r  and  doaTinion 
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of  fin.  How  fo  ?  Even  upon  the  account  of  all  thtf 
reafons  already  afligned ;  and  not  only  fo,  but  becaufe 
the  law  is  the  ftrength  of  fin,  i  Cor.  xv.  56.  Particii* 
larly  as  it  irritates  corruption,  ftrengthcning  and  Hirring 
it  up ;  **  Sin  taking  occafion  by  the  commandment, 
wrought  in  me  all  manner  of  concupifcence.'*  Sin,  by 
occafion  of  the  rtfiUing  command,  brake  out  the  more 
fiercely.  Hence  the  law  is  only  the  occafion,  and  fin 
dwelling  in  us  the  caufe ;  as  the  fluiiing  of  the  fan  is 
the  occafion,  why  a  dung-hiil  fends  forth  its  filthy 
favour,  it  is  the  corruption  and  putrincaiion  therein 
that  is  the  caufe ;  fo  here,  the  light  of  the  law  fhin- 
ing,  and  difcovering  fin  and  duty,  is  the  occafion  of 
fin's  irritation  and  increafe,  but  corruption  itfelf  is  the 
caufe.  Well,  fo  it  is,  that  a  man  being  under  the 
law,  is  under  the  power  of  fin  ;  bow  then  can  he  Vivt 
unto  God,  while  under  the  law?  or,  how  can  fanftiflcati. 
on  take  place  while  he  is  alive  to  the  law,  or  not  dead 
thereto  ?— ^Thefe  things  may  make  it  evident,  I  think, 
that  it  is  neceffary  that  a  man  be  dead  to  law,  and 
brought  from  under  it,  before  he  can  have  true  fanftifi- 
cation,  or  live  unto  God. 

2dly,  Whence  it  is  neceflary,  that  a  man  be  dead  td 
the  law  in  point  of  jufiification,  in  order  to  his  living  to 
God  in  point  of  fanftification ;  Thefe  particulars  already 
mentioned,  aflford  fo  many  reafons  of  the  neceffity  there- 
of:  yet  fome  things  more  may  be  faid,  for  the  further 
clearing  of  this  point,  namely,  The  influence,  that  dying 
to  the  law,  hath  upon  our  living  unto  God.  Here  two 
quellions  occur,  j.  What  influence  living  to  the  law, 
hath  upon  a  man*s  living  in  fin.  2.  What  infl^uence  a 
fnan's  dying  to  the  law,  hath  upon  his  dying  to  fin,  and 
living  UNTO  God. 

I,  What  influence  a  man's  living  rtr  the  Taw,  of 
being  alive  tq  the  law,  hath  upon  his  living  m  fin.— 
This  is  a  ftrange  dodlrine,  fome  may  think ;  but  it  is 
as  true  as  ftrange,  that  the  law,  and  our  works  "of 
obedience  to  the  law,  while  wc  are  under  it,  is  the 
caufe  of  deftru<Slion,  inlfead  of -falvation,  Romans  ixi 
3X,  32.    Thei»e  you  fee  it  deftroycd  the  whole  Jewifi 
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nation ;  ^^  Ifrael  xniiTcd  righteoufnefs,  becaufe  they 
fought  it  by  the  works  of  the  law/' — Now,  a  man's 
being  alive  to  tlie  law,  hath  influence  upon  his  living  in 
Hn,  and  lb  upon  his  deilrudion,  in  the  following  ways. 

1.  Becaufe  hereby  he  becomes  hardened  in  fin  and 
fecurity,  while  he  thinks  he  hath  foiue  good  work  to 
bear  him  out,  Prov.  vii.  14.  What  made  the  filthy 
whore  there,  impudent  and  hardened  in  her  fins  ? 
Why  ?  **  I  have  peace- ofierings  with  me  ;  this  day  I 
JijSivc  pai4  my  vows."  Thus  the  Pharifces^  for  a  pre- 
tence, made  long  prayers ;  and  hereupon  were  hardened 
in  their  finful  courfes,  fearlefs  of  wrath :  Why,  1  have 
done  fo  and  fo. 

2.  Hereby  they  are  kept  from  Chrift,  who  only  faves 
from  fin.  The  works  of  the  law  ftep  in  betwixt  them 
and  Chrift,  and  the  man  takes  Chrill's  bargain  off  his 
hand,  promifing  the  lame  that  Chrift  promifed,  even 
obedience  to  the  law  :  *'  I  delight  to  do  thy  will,''  fays 
Chrift ;  nay,  I  will  do  it  myfelf,  fays  the  man  that  is 
under  the  law  :  he  makes  himfelf  his  own  faviour.— • 
What !  will  not  God  accept  of  my  good  and  honeft 
endeavours?  This  is  what  he  fets  up  on  Chrift's  throne; 
and  if  Chrift  be  pulled  down  from  his  throne,  will  it 
be  fufficient  that  we  fet  up  an  honeft  prince  in  his  room  ? 
They  have  fome  things  to  fay  for  themfelves,  which, 
they  hope,  will  bring  them  off  before  God.  Thus  they 
rejefil  Chrift,  "  The  Lamb  of  God,  who  takes  away 
the  fins  of  the  world ;"  and  how  can  they  but  live  unto 
fin,  whatever  they  may  ihink  of  themfelves  ? 

3.  Hereby  their  pride  and  boafti'ng  is  foftered,  Rom, 
iv.  4.  "  To  him  that  worketh,  is  the  reward  not  rec- 
Jconed  of  grace,  but  of  debt:"  And  the  man  expefts 
his  due  for  his  work,  which  he  glories  in;  for,  "  Boaft-r 
ing  is  not  excluded  by  the  Jaw  of  works,"  Rom,  iii.  27. 
And  therefore  the  man  is  loath  to  part  with  his  own 
righteoufnefs,  which  is  by  the  law:  becaufe  of  his  pride, 
he  will  not  ftoop  to  live  upon  another,  while  he  can 
fliift  for  himfelf.  Self-love  will  not  fuffer  a  man  to  think 
the  worft  of  himfelf,  fo  long  as  he  is  alive  to  the  law  : 
nay,  I  hop)e  I  have  a  good  heart  to  God,  and  I  will  do 
fojnething  that  will  pleafe  God;  and  fo  it  is  no  little  thing 
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will  bring  him  to  fubmit  to  the  righteoufnefs  of  God, 
Rom.  X.  3.  Tiius  the  law  foflers  his  pride,  and  fure 
the  proud  man  was  never  a  holy  man*     But, 

4.  Hereby  fin  is  llrengthencd  and  cncreafed,  as  I  faid 
before ,:  the  motions  of  fin  are  by  the  law,  Rom.  vii.  5. 
*'  The  law  entered,  thai  fin  might  abound,"  Rom.  v.  20. 
Not  only  as  to  the  knowledge  of  it,  which  is  by  ihe 
law,  but  as  to  the  aftual  out-breaking  of  it  from  the 
heart ;  like  a  river  being  bounded  and  dammed  up  by 
the  law,  ^t  fwells  and  breaks  out  the  more  violently. 
The  wicked  nature  of  man,  being  reproved,  Iwells  aud 
rifes  like  a  fnake  brought  to  the  fire. 

5.  Hereby  the  man  becomes  defperate  ;  fpr  the  law 
fays,  There  is  no  hope  without  a  perftfil  obedience ; 
and  the  man  having  wearied  himfelf  in  doing  nothing 
anfwerable  to  what  the  law  requires,  comes  at  lail, 
perhaps,  to  fee  there  is  no  hope,  and  fo  b^  dies  in 
defpair ;  I  mean,  he  dies  in  fin,  faying,  There  is  no 
hope  ;  and  therefore  after  idols  I  will  go;  he  flies  away 
from  God,  as  Adam  did. 

6.  Hereby  he  becomes  flavifh  alfo ;  the  fear,  tor- 
ment,  and  wrath,  which  the  law  brings  along  with  it, 
when  the  penalty  of  it  is  feen,  weakens  the  man's 
hands  ;  and  thefe  lying  like  heavy  loads  upon  the  foul, 
it  is  thereby  fettered  and  bound  in  prifon,  hence  faid 
to  be  held  in  the  law  ;  *'  That  being  dead  wherein  we 
were  held,"  fays  the  apofile.  The  man  is  held,  and 
fliut  up  in  the  prifon  of  the  law,  and  fo  out  of  cafe 
for  fervice  while  his  bands  are  not  loofed ;  or  at  beft 
his  fervice  is  flavifh,  and  not  free  ;  the  law  holds  him 
in  prifon,  he  cannot  ferve  God  freely.  The  free  Spirit 
of  the  gofpel  is  what  the  world  cannot  receive,  while 
under  the  law. — Thus  you  may  fee  what  influence 
living  to  the  law  may  have  upon  men's  living  in  fin, 
fo  as  they  cannot  live  unto  God.  ^ 

(2.)  What  influence  a  man's  dying  to  the  law  hath 
upon  his  living  unto  God,  or  upon  holinefs  and  fanc^ 
tification  ?  To  this  we  reply.  It  hath  efpecially  a  two- 
fold influence,  both  a  phyfical  and  moral  influence. -r 
And, 
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fi.]  It  hath  a  ph)rfical  inflaence  updn  a  man^s  fanftU 
ficatioh,  in  regard  that  a  man  that  is  dead  to  the  law> 
is  married  to  Chrift,  Rom.  vii.  4.;  and  fo  neceiraril;f 
the  tnan  muft  be  holy,  being  disjoined  from  the  law, 
and  joined  to  the  Lord  Jcfus^  who  hath  fatisfied  the  pre- 
cept of  the  law  by  his  death:  and  in  him»  not  only 
have  they  thus  a  full  difcharge  of  all  the  demands  and 
commands  of  the  law,  but  alfo,  by  the  implantation  and 
inhabitation  of  his  Spirit,  are  created  to  a  conformity  to 
the  image  of  God;  and  they  canpot  but  live  tinto  God. 
For, 

1.  In  Chrift  they  have  life;  though,  while  under 
the  law,  they  were  dead  in  fin  and  trefpaffes  ;  now,  in 
Chrift,  they  have  life,  and  have  it  more  abundantly  : 
they  are  quickened  by  virtue  of  their  union  to  this 
everlafting  Head  ;  becaufe  he  lives,  they  live  alfo.  A 
dead  perfon  can  produce  no  living  aftion,  but  Chrift 
is  the  life  of  his  people :  '•  He  that  hath  the  Son  hath 
life;'*  and  then,  and  never  till  then,  is  he  in  cafe  for 
fpiritual  aftion  and  living  unto  God:  "  He  that  hath  not 
the  Son  of  God,  hath  not  life."  Vain  men  fancy  within 
themfelves,  that  they  have  not  loft  their  life,  and  fo 
they  think  they  can  do  fomething  that  will  pleafe  God, 
and  profit  themfelves  for  juftification  and  fanfitification, 
even  before  ever  they  think  of  coming  to  Chrift  ;  but 
we  may  as  well  expetl:,  that  a  dead  corps  will  rife  of 
itfelf  and  do  the  natural  aftions  of  life,  as  to  expedt  that 
you  ftiould  rife,  and  aft  fpiritually,  before  you  be  in 
Chrift.  The  natural  confcience  indeed  may  be  rouzed 
a  little,  and  prevailed  with  to  fet  about  this  and  that 
duty ;  but  there  is  no  living  unto  God,  till  you  get 
Chrift :  in  him  the  believer  hath  life,  even  in  his 
Head;  as  a  man  cannot  live  without  his  head;  but, 
being  joined  to  this  new  head,  and  disjoined  from  the 
law,  he  cannot  but  live. 

2.  In  Chrift,  his  new  Head  and  Hufband,  he  hath 
light  as  well  as  life :  as  you  know,  the  eye  is  in  the 
head,  fo  the  believer's  eye  is  in  Chrift  his  light,  where* 
by  he  fees  fin  and  duty ;  fees  to  work,  fo  as  he  may 
live  to  God.  The  man  that  is  under  the  law,  he  is  in 
^e  darkj  and  cannot  fee  to  work  the  works  of  bolinefs. 
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v^hich  is  a  living  unto  God.  He  is  blinded  with  fclfc 
conceit ;  he  fees  not  the  vanity  of  his  old  covenant 
obedience ;  and  he  fees  not  the  way  of  the  new  cove-* 
iiant  gofpel-obedience,  till  he  get  the  3pirit  gf  wiiclom 
^nd  revelation  in  the  knowledge  of  ChriU,  whp  is  the 
light  of  the  world ;  a  light  to  lighten  the  Gentiles  :  by 
whofe  light  the  believer  fees  how  to  walk  in  a  way  well* 
plealing  to  God. 

3.  In  Chrift,  his  new  Head,  he  bath  flrength :  the 
man  that  is  under  the  law,  joined  to  it  as  his  Head,  he 
hath  no  ilrength  for  bis  work,  and  the  law  gives  him 
none ;  and  fo  he  cannot  live  to  God :  but  the  believer 
can  fay,  *  In  the  Lord  have  I  righteoufnefs  and  Ilrength?' 
whereas  others  have  no  ftrength  to  produce  fpirituaL 
actions ;  fm  domineers  over  theni|  and  they  bave  na 
ability  to  fhake  off  the  yoke  of  fin,  their  ftrength  being 
but  weaknefs.  The  believer  hath  ftrength  in  his  head ; 
all  things  are  poffible  to  them  that  believe ;  they  can  da 
all  things  through  Chrift  ftrengthening  them  :  they  caa 
overleap  a  wall,  and  break  bows  of  fteel  in  pieces.  O 
believer !  be  ftrong  in  the  grace  that  is  in  Chrift.  O  it 
is  ftrange,  the  grace  that  is  in  him,  is  la  thee ;  as  the 
life  that  is  in  the  heart,  is  in  the  toe,  the  foot,  the  ut« 
FDoft  members  !  There  is  a  communication  of  vital 
ftrength  and  influences  from  the  heart,  and  head  to  all 
the  members  :  the  believer's  grace  is  in  Chrift ;  and 
the  grace  that  is  in  Chrift  is  in  the  l^liever.  Here  is  a^ 
myftery  to  the  world,  but  yet  this  myftery  lies  wrapt  upt 
in  that  word,  **  Be  ftrong  in  the  grace  that  is  in  Chrill 
J.efus."  If  the  grace  that  is  in  Chrift,  w^re  not  in  the 
believer  alfo,  according  to  the  meafure  of  the  commu- 
nication, how  could  he  be  ftrong  in  the  grace  that  is  ia. 
Chrift  ?  **  My  grace  ftiall  be  fufficient  for  thee,  and.  my 
ftrength  fliall  be  perfeft  in  thy  weaknefs.'* 

4.  In  Chrift,  his  new  Head,  he  hath  liberty :  under 
the  law  the  man  is  under  bondage,  and  fevere  bondage 
to  the  command  of  perfeft  objed^ence,  upon,  pain  of 
death  and  damnation ;  and  fo  under  bondage  to  the. 
curfe  of  the  law,  and  fear  of  God's  everlafting  wrath;, 
and  thereby  he  can  do  nothing ;  he  hath  neither  heart/ 
»oj  hand  to  fcrvc  God;  he  ia  bo>xa<i  xi^Oi^  'wi^V^^n 
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bat  in  Chrift  he  hath  liberty  ;  "  If  the  Son  make  you 
free,  you  are  free  indeed:'*  free  from  fcrvice;  **  Truly 
I  am  thy  fervant,  thou  haft  loofed  my  bands."  Now, 
he  walks  at  liberty  ;  yea,  runs  the  way  of-God's  com- 
mandments, when  he  doih  enlarge  his  heart.  This  is 
the  glorious  liberty  of  the  children  of  God  begun  in  time, 
whereby  they  are  put  in  cafe  to  live  unto  God.-*-Now, 
he  is  at  liberty  to  ferve  chearfully,  being  delivered  from 
the  hands  of  all  his  enemies,  to  ferve  him  without  fear, 
in  holinefs  and  righteoufnefs,  before  God,  all  the  days 
of  his  life. — ^Now  he  is  at  liberty  to  ferve  fpiritually; 
the  Spirit  of  Chrift  being  put  within  him,  and  caufing 
him  to  walk  in  God's  ftatutes.  Now  he  is  at  liberty  to 
ferve  hopefully ;  knowing  that  his  labour  (hall  not  be 
in  vain  in  the  Lord :  though,  while  under  the  law,  his 
labour  was  but  vain  labour.  —  Now,  he  is  at  liberty  to 
ferve  acceptably ;  being  accepted  in  the  Beloved,  Eph. 
1.-6. ;  that  is,  not  only  for  his  fake  ;  for  there  is  much 
more  in  it,  he  being  our  Head,  and  we  members  of  his 
body  ;  and  he,  as  our  Head,  having  performed  perfedl 
obedience  to  the  precept  of  the  law,  and  given  complete 
fatisf»£lion  to  the  penalty  of  the  law  ;  the  Head  having 
done  it,  the  whole  body  is  reputed  as  having  done  it ; 
and  fo  we  are  accepted  in  him ;  his  doing  is  ours,  be- 
caufe  we  are  in  him,  as  our  Head,  accepted  in  the 
Beloved;  our  perfons  are  accepted  in  him,  and  next  our 
performances  and  duties.  Owhat  fweet  liberty  is  here! 
whatafweet  foundation  for  fpiritual  and  acceptable  fervice 
and  living  unto  God!  But  this  leads  me  next  to  iliew, 

([2.]  That  it  hath  a  moral  influence  upon  fan6\ifica- 
tion  ;  a  man's  being  dead  to  the  law,  disjoined  from  it, 
and  joined  to  Chrift,  hath  not  only  a  phyfical,  but  alio 
a  moral  influence  ;  in  regard  that  hereby  he  is  conftrain- 
ed  fweetly  to  live  unto  God;  '*  The  love  of  Chrift  con- 
ftraineth  us,"  2  Cor.  v.  14,  15.  If  we  have  not  love  at 
the  root  of  our  aftions,  love  to  a  God  in  Chrift,  we  are 
but  empty  vines,  that  bring  forth  fruit  to  ourfelves ; 
it  is  but  ielf-love,  which  is  not  fruit  unto  God,  or  liv- 
ing unto  him.  The  natural  way  of  man's  thinking  is, 
we  fliould  ferve  God,  that  he  may  fave  us ;    but  the 
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gofpel-way  is,  he  faves  us,  that  we  may  ferve  him- 
What  made  Paul  fay,  **  Being  dead  to  the  law,  I  live 
unto  God  ?'*  Why,  In  the  next  verfe  he  enlarges  on  it ; 
**  I  live  to  him,  who  loved  me,  and  gave  himfelf  for  me.'* 
Be  perfuaded,  man,  woman,  of  this ;  or  elfe  as  the  Lord 
lives,  you  ftiall  die  in  a  delufion  ;  that  if  you  have  not 
love  to  God,  you  have  not  a  fpark  of  holinefs,  though 
you  (hould  pray  all  your  days,  and  work  never  fo  hard: 
"  I  will  circumcife  their  hearts  to  love  me,*'  is  the* 
promife  ;  and  this  love  is  the  heart  and  life  of  religious 
duties. — Now,  you  cannot  have  love,  unlefs  you  fee 
fomewhat  more  or  lefs  of  his  love  to  you :  w6  are  natu-' 
rally  enemies  to  God,  though  we  cannot  get  one  of  a. 
thoufand  that  will  take  with  it :  they  think  they  have 
a  love  to  God.  God  forbid,  fay  they,  that  we  fhould 
be  enemies  ;  nay,  but  I  tell  you,  in  the  name  of  God, 
whether  you  will  hear  it  or  not,  that  as  you  are  ene- 
mies by  nature,  and  born  with  a  dagger  ot  enmity  in. 
your  heart  and  hand  againft  God  ;  fo,  till  you  get 
fomewhat  of  the  knowledge  of  God,  as  in  Chrift  re- 
conciling the  world  to  himfelf,  this  enmity  will  never 
be  killed.  Now,  I  fay,  it  is  the  believer  in  Chrift,  who, 
being  dead  to  the  law,  and  joined  to  the  Lord,  hath 
this  love  ;  and  this  love  conftrains  him,  fo  that  he 
brings  forth  fruit  unto  God,  and  lives  unto  him,  Rom. 
vii.  3.;  being  dead  to  the  law,  and  married  to  Chrift, 
he  brings  forth  fruit  unto  God.  The  believer  hath  fuf- . 
ficient  encouragement  to  make  him  live  unto  God : 
he  fees  Chrift  hath  fatisfied  divine  juftice,  fulfilled  all 
the  righteoufnefs  of  the  law,  that  he  hath  done  that 
which  is  impreftible,  or  unperformable  by  us ;  and 
when  by  faith  he  beholds  this,  he  is  encouraged  to 
ferve  God.  Hence,  fays  the  Pfalmift,  "  There  is  mercy 
with  thee,  that  thou  mayeft  be  feared," — Might  he  not 
have  faid,  There  is  majefty  with  thee,  that  thou  niayeft 
be  feared  ?  The  matter  is,  the  majefty  of  God  would 
put  the  fioner  to  flee  from  God,  as  Adam  did,  when 
he  heard  his  voice  in  the  garden;  but  his  mercy  makes 
us  fear  and  love  him,  ferVe  and  obey  him ;  "  Then  they 
fhall  fear  the  Lord  and  his  goodnefs,"  fays  the  prophet; 
Hofea  iii.  5.    If  a  man  hath  no  iivCcv  ^t  "i^  ^^  Ci'^^^ 
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goodnefs,  no  hope  of  his  favour  in  Chrift,  where  JS 
h^is  purity  anJ  holinefs  ?  Nay,  it  is  he  that  hath  this 
hope,  that  purifies  hinifelf,  as  he  is  pure*  1  know  not 
what  experience  you  have.  Sirs,  but  fome  of  us  know, 
that  when  our  fouls  are  mod  comforted  and  enlarged 
with  the  faith  of  God's  favour  through  Chriil,  and 
with  the  hope  of  his  goodnefs,  then  we  have  moll 
heart  to  the  duties  ;  and  when  through  unbelief,  we 
havsi  harlh  thoughts  of  God,  as  an  angry  judge,  then 
we  have  no  heart  to  duties  and  religious  exercifes : 
and  I  perfuade  myfelf,  this  is  the  experience  of  the  faints 
in  all  ages. 

But  that  this  moral  influence,  which  dying  to  the 
law,  or  covenant  of  works,  hath  upon  living  to  God, 
or  holinefs  and  fandification,  may  be  further  evident : 
let  us  confider,  how  the  law  to  the  believer,  having 
now  loft  its  legal  or  old  covenant  form,  and  being  put 
into  a  gofpel-form,  and  changed  from  the  law  of  works 
into  a  covenant  of  grace,  or  the  law  in  the  hand  of 
Chrift ;  how,  I  fay,  every  part  of  it  now  conftrains 
the  believer  to  obedience  and  fanftification,  in  a  moft 
loving  manner.  The  gofpel-law,  or  the  law  of  grace, 
that  now  he  is  under,  is  a  chariot  paved  with  love. 
The  law,  in  the  hand  of  Chrift,  hath  now  another  face, 
even  a  fmiling  face,  in  all  the  commands,  promifes, 
threatening?,  and  in  the  whole  form  thereof. 

(i.)  The  commands  of  the  law,  in. the  hand  of  Chrift, 
have  loft  their  old  covenant-form,  and  are  full  of  love. 
The  command  of  the  law  of  works  is.  Do,  and  Live ; 
but  in  the  hand  of  Chrift,  it  is.  Live,  and  Do  :  the 
command  of  the  law  of  works,  is,  Do,  or  elfe  be  dam- 
ned :  but  the  law  in  the  hand  of  Chrift,  is,  I  have  de- 
livered thee  from  hell,  therefore  do  :  the  command  of 
the  law  of  works  is.  Do  in  thy  own  ftrength ;  but  the 
law  in  the  hand  of  Chrift  is,  *'  I  am  thy  ftrength ;  My 
ftrength  (hall  be  perfefted  in  thy  weaknefs,*'  therefore 
Do.  The  command  is  materially  the  fame,  but  the  form 
is  different :  the  command  of  the  law  of  works  is,  Do 
perfedlly,  that  you  may  have  elernal  life ;  but  now, 
lathe  hand  of  Chrift^  the  form  is,  I  have  given  thee 

eternal 
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eternal  life  in  iriej  and  by  my  doing ;  and  tlicrcfbW 
db  as  j:)ierfe6tly  as  you  can,  through  my  grace,  till  yoti 
come  to  a  ftsite  of  perfeflion.  The  comnoand,  I  fay^ 
is  the  fame  materially  ;  for  1  do  not  join  with  thefe^ 
who  infiaaate,  as  if  here  lefs  obedience  were  ire^mred; 
than  under  the  law  of  works  :  though  lefs  be  accept- 
ed in  thefe  who  have  a  perfeft  obedience  in  their 
Hcadj  yet  fto  lefs  is  nequifed,  though  not  in  the  old 
covenanuform.  And  as  the  command  is  materially  thd 
fame,  fo  the  authdrity  enjoining  obedience  is  originally 
the  fame,  yet  vaflly  diftinft  5  ih  that  the  eomraand  o{ 
the  law  is  the  command  of  God  out  of  Chrid^  an  ab« 
folute  God  ahd  judge ;  but  now^  under  grace,  it  is 
the  comnlfind  of  a  God  iii  Chrill,  a  Father  in  him  : 
and  fure  lam,  that  the  authority  of  the  commafidinjj 
God  is  not  leffetied,  or  loll,  that  the  command  is  novir 
in  the  hand  of  Chrid  :  Chrift  is  God^  co  equal  and 
co-eflential  with  the  F*ather ;  atid  as  God's  authority 
to  jiidge  is  not  loft^  or  lefFencd^  ill  that  all  judgment  is 
committed  to  the  Son  ;  fd  his  authority  to  command^ 
is  not  loll  Or  leffened,  in  that  the  law  is  in  the  hand 
of  Chrift :  nay,  it  is  not  leffetled,  but  it  is  fweetened^ 
and  made  amiable^  lovely,  and  defirable  to  the  belie* 
ver,  conllraining  him  to  obedience^  in  that  the  law  is 
in  the  hand  of  hh  Head^  his  Lord^  ahd  his  God. — » 
Tiie  end  that  he  hath  in  commanding,  and  that  they 
ihould  have  in  obeying,  is  ilow  diftinOr,  and  different 
from  what  took  place  under  the  law  of  works:  the  end 
that  ne  bath  in '  commanding,  is  not  to  lay  a  heavf 
}'oke  of  duties  on  their  necks,  to  be  bom  by  their  owii 
llrength  \  nor,  though  performed  by  his  ftrcngtb,  to 
be  a  righteoufneis  for  their  juftlfication,  or  a  cohdi* 
tlon  of  life  ;  but  only  to  fhew  his  holy  nature^  that  he 
will  not  have  a  lawlefs  people  ;  to  ftiew  his  great  grace* 
that  condefcends  to  feek  our  fcfvice^  to  grace  and 
iHjaatify  his  people,  their  chief  happinefs  confifting  in 
a  confirmity  to  his  will }  that  his  people  tiiay  get  good^ 
which  is  HeceiTarily  joined  to  duties,  ahd  cohneded 
thereto  by  the  promifes  i  that  he  may  have  fomethin{{ 
to  commend  hia  people  for ;  and  that  he  hlayj  Withbnt 
z>  complimeot,  hare  snoiuid  tp  fai^v'*^  V/tilL  ^s^fteft y  ^g^4. 
.   Vol.  II  ^M        V^\ 
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and  faithful  fervants  :"  and  that  by  them  he  rtay  have 
matter  of  condemnation  againft  the  reft  of  the  world, 
who  walk  not  in  his  commandments.  In  a  word,  he 
commands,  that  his  fovereignty  may  be  kept  up,  and 
tlie  fenlc  thereof,  in  the  hearts  of  his  people  ;  and  that, 
by  his  word  of  command,  he  may,  as  many  times  he 
doth,  convey  ftrength  to  do  what  he  calls  to ;  and 
in  cafe  of  (hort-coming,  to  force  them  out  of  them- 
felves,  undei"  a  fenfe  of  weaknefs  and  iinfulnefs,  into 
Jefus  Chrift,  the  end  of  the  law,  for  ftrength  to  fane- 
lify,  as  well  as  for  righteoufnefs  to  juftify.  For  thefc, 
and  fuch  like  ends,  does  the  Lord  command. — And 
then  the  end  that  they  fliould  have  in  obeying,  is  not 
to  fatisty  confcience,  nor  to  fatisfy  juftice,  to  purchafe 
heaven,  or  the  like ;  but  to  glorify  God,  to  edify  our 
neighbour,  and  to  teftify  our  gratitude  to  God,  and 
Chrift,  that  hath  delivered  us  from  the  law,  as  a 
covenant. 

(2.)  The  promifes  of  the  law,  in  the  hand  of  Chrift, 
have  loft  their  old  covenant-form,  and  are  full  of  love. 
The  law  of  works  promifes  eternal  life,  as  a  reward  of 
our  doing,  or  obedience  ;  and  here  the  reward  is  a 
reward  of  debt :  but  the  law,  in  the  hand  of  Chrift, 
promifes  a  reward  of  grace  to  gofpel-obedience,  efpe- 
cially  as  it  is  an  evidence  of  union  to  him,  in  whom 
all  the  promifes  are  Yea  and  Amen.  Eternal  life  was 
promifed  in  the  covenant  of  redemption  to  Chrift,  upon 
his  perfeft  obedience,  who  paid  that  debt,  when  he 
came  under  the  law  of  works  for  us  ;  and  now,  eter- 
nal life  being  obtained  to  the  believer  in  Chrift,  as  the 
reward  of  Chrift's  obedience  to  the  death,  there  is  no 
other  reward  of  debt  that  now  takes  place. — Rewards 
of  grace  are  now  come  in  fafliion,  and  this  encourages 
the  believer  to  live  unto  God,  that  in  the  way  of 
gofpel-obedience,  there  is  a  gracious  promife  of  fweet 
communion  and  fellowfliip  with  God  ;  "  He  that  loves 
jne,  and  keeps  my  commandments ;  I  will  love  him, 
and  manifeft  myfelf  to  him,  and  my  Father  will  love 
fcim,"  John  xiv.  21.  Here  there  is  a  fatherly  promife 
of  God's  favour  and  familiarity  with  him ;  yea  there  is 
aprowih  of  heaven  it&lf^  iu  the  way  of  gofpel-obedience, 
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and  fanftification :  a  right  to  heaven  is  purchafed  by 
the  blood  of  Chrift,  and  the  believer  is  the  young  heir 
of  glory  ;  but  his  poffeffion  of  heaven  is  fufpended  till 
he  be  fit  for  it ;  till  he  do  fome  bufinefs  for  bis  Father, 
and  be  made  meet  for  the  inheritance  of  the  faints  in 
light.  This  is  fweet  encouragement  the  believer  hath, 
to  live  unto  God. 

(3.)  The  threaten! ngs  of  the  law,  in  the  hand  of 
Chrill,  have  loft  their  old  covenant-form,  quality,  and 
Mature,  and  are  now  turned  to  threatenings  out  of  love : 
there  is  no  fuch  threatening  now  to  the  believer,  If 
thou  do  not,  thou  (halt  die.  The  penalty  of  the  law 
of  works  is  condemnation  and  eternal  death,  which  the 
believer  hath  no  caufe  to  fear,  being  dead  to  the  law; 
no  more  than  a  living  wife  needs  to  fear  the  threaten* 
ing  of  her  dead  hulband  :  "  There  is  no  condemnatioa 
to  them  that  are  in  Chrift.  He  that  believes  in  him, 
fliall  never  die."  Believers  are  under  no  threatening 
of  eternal  wrath,  becaufe  under  grace.  It  is  a  high 
expreflion  that  bleffed  Rutherford  hath  to  this  purpofe, 
*'  The  gofpel,  fays  he,  forbids  nothing  under  pain  of 
"  damnation  to  a  juftified  believer,  more  than  to  Jefus 
"  Chrift.'* — Though  the  fins  of  believers  deferve  hell, 
.  and  the  intrinfic  demerit  of  fin  is  ftill  the  fame ; 
[yea,  I  think  the  fins  of  believers  being  againft  fo 
much  love,  and  fo  many  mercies,  they  deferve  a 
thoufand  hells,  where  others  deferve  one ;]  yet,  being 
dead  to  the  law,  he  hath  no  vindi£tive  wrath  to  fear, 
the  blood  of  Chrift  having  quenched  the  fire  of  God's 
wrath,  Rom.  v.  9.  "  While  we  were  finners,  Chrift  died 
for  us;  and  much  more  now  being  juftified  by  his  blood, 
we  are  faved  from  wrath  through  him ;"  and  fure  he  ia 
not  to  fear  that  which  God  calls  him  to  believe  he 
is  faved  from:  his  flavifli  fear,  therefore,  is  from  unbe* 
lief,  and  weakens  his  hands  in  duties.  But  now  the 
law,  in  the  hand  of  Chrift,  hath  threatnings  and  pu- 
rifliments,  but  they  are  fatherly  and  loving ;  a  fliort 
view  of  them  you  may  read,  Pfalm  Ixxxix.  30,-35. 
"  If  his  children  forfake  my  law,  and  walk  not  in  my 
judgments:  if  they  break  my  ftatutes,  and  keejp  not  my 
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commandmentr,;  then  will  I  vifit  their  tranigreffipn  with 
the  roJ,  and  their  iniquities  with  ftripes  ;  tieverthelefs 
my  lovini^-kindnefs  will  I  not  utterly  take  from  him,  nor 
fuifer  my  failhfulnefs  to  fail  :    my   covenant   will  I  not 
break. — Once  have  I  fworn  by  my  holinels;  that  I  will 
not  lie  unto  David."     q.  d.  Though  I  will  not  fen(! 
them  to  hell,  nor  deprive  them  of  heaven,  no   more 
than  I  will  break  my  great  oath  to  my  eternal  Son ; 
yet,  like  a  father,  I  will  challife  them  ;    I  will  correft 
them  for  their  faults  ;  I  will  fqueeze  them  in  the  mortar 
of  affliftion,  and  prefs  out  the  corrupt  juice  of  old  Adam 
that  is  in  them ;  yea,  I  will  hide  my  face ;  I  will  deny 
them  that  communion   and   fellowflilp  with  me   that 
fomctimes  they  had,  and  give  them  terror  inftead  of 
comfort,  and  bitternefs  inftead  of  fweetnefs.     A  filial 
fear  of  thefe  fatherly  chaftifements  will  do  more  to  in- 
fluence the  believer  to  holinefs,  and  obedience,  than 
•  all  the  unbelieving  fears  of  hell  and  wrath  can  do:  fear, 
leaft  he  want  that  fweetnefs  of  God's  prefence,  which 
fometimes  he  hath  had,  will  make  him  fay  to  his  fins 
and  lufts,  as  the  fig-tree  in  Jotham's  parable,   "  Shall 
I  leave  my   fweetnefs,  and  be  king  over  you  ?'*     O ! 
fliall  I  leave  all  the  fweetnefs  that  I  have  enjoyed  with 
God,  and  take  on  with  bafe  lufts  and  idols!  And  hence, 
when  the  believer  hath  gone  afide  and  backfliddcn,  what 
is  it  that  brings  him  back  to  God  ?    He  finds  the  Lord 
breaking  him  many  ways,  and  he  reflefts,  through  grace, 
upon  this  fometimes.     O  !  how  am  I  deprived  of  thefe 
fweet  interviews  that  once  I  enjoyed  ?  "  Therefore  I 
will  go  and  return  to  my  firft  Huftwind,  for  then  it  was 
better  with  me  than  now."   Yea,  his  freedom  from  law- 
threatnings,  and  being  only  under  fatherly  correftion, 
when  he  fees  this,  it  breaks  his  heart,  and  melts  it  more 
than  all  the  fire  of  hell  could  do.— The  flavilh  fear  of 
vindidive  wrath  difcourages  him,  weakens  his  hands 
in  duties,  and  makes  him  run  away  from  God:  but  the 
filial  fear  of  God^s  fatherly  wrath,  which  is  kindly,  is  t 
motive  of  love  that  encourages  him  to  his  duty.  Which 
of  thefe  motives  think  you  will  work  up  the  believer  to 
moft  obedience  ?    viz.  This  legal  one,  O!  my  wrathful 
Judge  iviU  fend  mc  to  bdii-il  I  do  fo  and  fo ;  or  this 
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gofpel  one ;  O!  my  Grod  and  Father  in  Chrift  Jcfus  will 
be  angry  at  me,  and  deny  me  his  love-tokens?  I  lup- 
pofe  the  former  works  upon  enmity,  and  raifes  it,  but 
this  works  upon  love,  and  inflames  it. 

But  here  a  qaeftion  may  be  moved,  Ought  not  the 
believer  to  live  unto  God,  even  without  relptct  to  the 
threatening  of  fatherly  chaltii'ement  and  punifliment  i 
To  this  we  anfwer. 

No  doubt,  the  piore  perfeft  his  obedience  be,  the  better 
and  the  more  like  to  the  obedience  of  the  faints  in  heaven^ 
where  no  chaftifement  is  feared;  but,  while  he  is  here, 
he  carries  a  body  of  fin  about  him,  and  needs  to  be  flif- 
red  up  by  fatherly  corredion.  He  fliould  indeed  ferve 
God  purely  out  of  love  and  refped  to  the  command  itfelfy 
and  becaufe  he  commands  it:  but  thus  the  matter  Hands, 
that  as  en  the  one  hand,  being  perfect  in  his  Head,. 
Chrift  Jefus,  it  is  not  his  duty  to  have  refjxrt);  to  what 
the  law  of  wo  ks  either  proniifcs,  or  threatens  ;  fo,  oa 
the  other  hand,  being  imperfeft  in  himfelf  while  here, 
it  is  his  duty  to  have  refpedl  to  what  the  law,  in  the 
hand  of  Chrift,  promifes  and  threatens ;  which  indeed 
is  a  loving  refpeft,  tending  to  advance  holinefs. 

(4.)  The  whole  form  of  the  law  as  a  covenant  of 
works,  being  thus  altered,  the  law  in  the  hand  ol  Chrifii^ 
is  all  love,  all  grace,  and  fo  influences  the  man  to  fanc- 
tification.  The  man  that  is  under  the  covenant  of  grace,, 
he  hath  a  principle  of  grace  within  him,  flriving  againll 
fin  ;  he  hath  the  Spirit  of  grace  within  him,  caufing 
him  to  walk  in  God's  ftatutes ;  he  hath  the  promife  of 
grace  to  be  fufficient  for  him:  if  fin  prevail,  and  pollute 
him,  he  hath  daily  accefs  to  the  fountain  open  for  fia 
and  for  uncleannefs,  to  which  he  runs;  if  his  back- 
flidings  encreafe,  he  hath  Chrift  engaged  by  promife 
to  heal  his  backflidings  :  which,  when  he  vievva  by 
faith,  it  doth  not  encourage  him  to  fin,,  if  he  be  in 
right  exercife  of  his  fenfes,  but  draws  him  to  his  duty, 
like  a  cord  of  love,  and  brings  him  back  to  his  kind 
Lord.  In  a  word,  being  dead  to  the  law,  he  \^ 
married  to  Chrift,  who  is  like  a  green,  fig-tree,  from 
whom  all  his  fruit  is  found.— Thus  yoti  fee  what 
inflttCQce  t  man's  being  dead  to  the  h^^^  V\^\!cw  x^^^^sil 
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his  living  unto  God.     And  fo  much  for  the  fourth  bead 
propofed. 

V.  The  Fifth  thing  in  the  method,  was  the  Applica^^ 
tion,  which  we  fhall  eifay  in  an  Ul'e  of  Information, 
Examination,  Lamentation,  and  Exhortation. 

Is  it  fo,  that  being  dead  to  the  law,  in  point  of  juftifi- 
cation,  is  neceffary,  in  order  to  living  unto  God  in 
point  of  fan£tification  ?  Then  for  Information^  hence 
we  may  fee, 

X.  That  the  do£trine  of  the  gofpel  is  not  a  do^rine 
of  licentioufnefs,  or  carnal  liberty,  however  it  be  re- 
proached in  the  world :  and  if  the  peachers  thereof, 
who  would  bring  off  people  from  the  law  of  works, 
and  from  their  felf-righteoufpefs,  be  reproached,  as  if 
they  were  enemies  to  holinefs,  I  will  venture  to  fay  it 
with  con^dence,  in  a  place  where  falfehood  fliould  be 
an  abomination,  that  it  is  a  vile  flander ;  for  whatever 
fmful  weaknefs  and  imperfeflion  may  cleave  to  the 
preaching  or  pradlice  of  thefe,  who  defire  to  publiih 
this  gofpeUdodlrine,  yet  the  Lord  God  of  gods  is  wit- 
nefs ;  yea,  the  Lord  God  of  gods  knows,  and  all  IC» 
rael  may  know,  and  all  whole  eyes  God  enlightens 
fliall  know,  that  this  dodrine  of  dying  to  the  law,  in 
point  of  jullification,  is  adotlrine  according  to  godlinefs, 
and  the  very  means  of  holinefs  itfelf,  and  of  living  un, 
to  God  :  if  this  be  Antinomianifm,  I  am  content  to  be 
called  an  Antinomian  *.     But,  we  fee  who  are  indeed 

Anti- 

*  The  rifj  and  ground  of  this  injurious  accufation  mav  l>c  fcen,  in 
feme  mcafurc,  accounted  for,  Scrm.  IV.  page  238  — The  Baxtcrian 
hxolfcbeme  of  do^lrinc  had,  by  this  tJme,  fpread  itfc'f  abroad,  and 
difFufed  its  dangerous  and  pernicious  influence  and  direful  effccls,  not 
only  among  the  clergy  in  England,  but  had  even  crept  into  many  of 
the  pulpits  in  Scotland  :  This  paved  tlie  way  for  exhibiting  tlie  charge 
of  Antinomianifm  againft  all  thofe  muiiftcrs  who  adhered  to,  and  aflidu- 
oufly  taught  the  doclrine  of  grace  ;  crpccially  thofe  who  maintained 
the  ahfoltue  freetlom  of  the  covenant  of  grace;  the  unlimited  grata 
that  God  batb  made  %f  Cbrift,  and  faivation  tiitb  bim  to  mohkind  j 
the  necejjity  ofhec<iming  dead  to  tbe  iaiu  as  a  covetiant^  and  offaitb 
top  prebend  and  appr'jfriate  Cbrifi^  and  bis  rigbtcoufnefs^  for  falvafvin* 
And  though  the  Marrow  of  Modem  Dvuhnty  was  dcfigncd  to  vindicate 
the  doclrine  of  grace^  in  oppoCitvoTi  to  AniinQmian  and  Ntanonuan 
extremes  ^   jct  tiiey   who  bciritxv4t^.  xVvva  V>^V^  d^vbSX^  Sssdo.'wfea 
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Antlnomians,  and  enemies  to  the  law  and  holinefs ; 
even  all  thofe  who  oppofe  this  do£trine,  whereby  we' 
give  the  law  all  the  honour  imaginable;  **  Do  we  make 
void  the  law  through  faith  ;  God  forbid;  yea,  we  eftab- 
lifli  the  law  :"  as  a  covenant  we  eftablifli  it,  while  we 
preach  Chrift  as  our  righteoufnefs  for  jullification  :  and 
as  a  rule  of  hoiinefs  we  eilablifb  it,  while  we  preach 
Chrill  as  our  ilrength  for  fan£tification  of  heart  and  life : 
and  they  that  do  not-  thus  honour  the  law,  do  but  dif^ 
grace  and  difhonour  it,  and  are  truly  Antinomians,  /•  e. 
enemies  to  the  law.  And  if  this  be  called  a  new  fcheme 
of  doflrine,  by  way  of  reproach,  though  I  confefs  it  is 
a  new  covenant  fcheme,  in  oppoiitton  to  that  of  the  old, 
yet  I  will  grant  to  no  man  that  it  is  new  otlierwife  ; 
feeing  it  is  not  only  as  old  as  Paul  here,  but  as  old  as 
the  firft  publication  of  the  covenant  of  grace  in  Para- 
diie ;    fo  that  we  fee  where  it  is,  that  the  reproach  of 

a 

appeared  in  defence  thereof,  when  attacked  and  condemned  by  the  Aft 
fembly,  were  accufed  with  being  Antinomians^  enemies  to  the  law  and 
hoiinefs,  friends  to  licentioufneik,  and  branded  with  introducing  and 
venting  new/cbcmes  of  Divinity.  Though  it  is  a  notour  facl,  and  well 
known  to  many  yet  alive,  that  there  were  not  greater  friends  in  the 
whole  church,  to  evangelical  DoElrine^  than  thofe  who  befriended  the 
Marrcw  DoElrine:  They  were  juftly  allowed  to  be  firft-rate  LX vines. 
It  is  true,  indeed,  they  were  enemies  to  all  previous  legal  qualifications ^ 
to  he  performed  by  us^  in  order  to  fit  and  qualify  us  for  coming  to^  and 
clojingvjith  Cbrifi.  And  with  refpcA  to  our  worthy  Author,  it  is  ob* 
vious  to  every  intelligent  per/on,  who  either  heard  him  preach,  or  have 
carefully  perufed  his  writings,  that  he  had  a  peculiar  talent  in  flating 
the  difference  between  the  law  and  the  gofpel,  and  put  a  rcfpe(5bble 
honour  upon,  smd  paid  a  due  regard  to  each  of  them ;  and  that  he  con- 
ilantly  urged  conformity  to  the  law,  as  a  rule  of  life :  and  alfiduoi.ily 
inculcate  the  pra<Sllce  of  hoiinefs*  —  Any  who  incline  to  fee  the  juflncfs 
of  thcfe  obfei-vations,  and  have  a  complete  view  of  this  affair,  may  at-» 
tain  it,  by  perufing  the  Marrov;  itfelf,  with  attention,  and  carefully 
advening  to  the  judicious  Mr.  BoAon's  notes  upon  it;  and  the  Brethren's 
Anfwers  to  the  Affcmbly's  Queries;  and  an  AA  concerning  the  Docb  Ino 
oi  Grace,  by  the  Affociate  Picibytery:  In  wldch  Aft,  the  Dodrine  of 
Grace,  as  revealed  in  the  Holy  Scriptures,  a;id  fct  forth  in  our  Standards, 
is  aflcrtcd  and  vindicated  from  the  errors  vented  againfl  it;  the  Marrovf 
do^rinc  freed  from  the  charge  of  Antinomanijm^  laid  againfl  it  by  the 
Afll-mbly,  and  ihewn  to  be  founded  on  the  Scriptures,  confident  witli 
our  Standards,  and  agreeable  to  the  fentimentsofother  approved  Divines; 
and  tlie  AB.  of  Adembly  condemning  the  Marrow ^  evinced  to  bei  vev^nskv; 
ous  to  the  DoSirme  of  Grace,  contrary  to  n\a.t\Y  ^^^^^  cd'^i^^^^^^^x 
Mnd  dlamctricaUy  oppoUte  to  our  Standards* 

W4 
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H  new  fcheme  ihoul4  be  lodged.^  would  have  rei> 
prpachers  to  mind  what  l^aul  f^ys  of  this  dp^lrine  of 
^is,  Gal*  i.  dt  ^'  If  we,  or  an  angel  from  heaven,  preach 
linother  gofpel,  let  him  be  accurfed."  Here  is  the 
doom  of  fuch  as  preach  another  gofpel,  which  yet,  fays 
the  i^poille,  IS  not  another;  but  there  are  feme  that 
trouble  tbp  Lord's  people,  and  would  peryert  the  g<ifpcl 
of  Ctirjifl.  ^o  be  des^d  to  the  law,  is  npt  tp  turn  ^  Ipofe 
i^nnpotiii^n ;  it  is  to  live  unto  Qod, 

2.  Hence  fee  the  j-eafon  why  the  dcyil  oppofes  the 
^o£);rine  p*f  grace  fp  mi)ch}  and  cares  not  though  tb? 
)avi;,  ^3  a  covenant,  be  never  fo  mugh  preached  up, 
becaut'e  it  is  tt|e  gofpel-doftriqe  that  tends  only  to 
(rue  godlinefs,  wbi^e  thie  law  and  legal  doctrine  tends 
to  keep  men  ftrangers  to  tlie  life  of  Grod.  The  dtvil 
cares  hot  how  much  you  be  in  duties,  providing  you 
Veep  pff  from  Chrift,  who  is  the  end  of  the  law  for 
ti^hteoufnefs  ;  for  then  he  knows  you  woul^- be  holy 
all Q  :  but  he  is  ^n  unholy  devil;  and  therefore  he 
oppofes  the  gofpel,  and  its  doftrine.  ^he  dcyil  kno\V5 
that  he  hath  fafl.  hold  of  you,  fo  long  as  you  cleave  lo 
the  law;  but  that  he  hath  loll  you,  if  once  you  have 
l^id  hold  on  Chrift:  for,  if  once  you  get  Chrift  for 
juflification,  as  having  fulfilled  the  rightcoufners  of  the 
]:i\y  for  you,  then  you  will  alfo  get  him  for  fandlification, 
to  fulfil  the  rightcoufnefs  of  the  law  in  you.  'I'he  devi^ 
knows,  th^t  though  in  feeniing  Jiolinefs,  you  Ihould 
be  transformed  to  an  angel  of  light,  like  himfelf,  yet 
you  ly  under  the  heavy  vengeance  of  Hod,  and  curfe 
pf  the  law,  and  under  the  power  of  (in  too,  fo  long 
as  you  are  under  the  law.     Therefore, 

3.  Hence  fee  the  realbn  why  the  moft  part  of  the 
world  are  living  to  fin,  living  to  felf,  living  to  the  worlds 
Jiving  to  the  devil :  Why  ?  becauHe  they  are  not  dead 
%o  the  law.  They  only  that  are  dead  to  the  law,  do 
)ive  unto  God ;  and  fqrely  then,  they  that  are  alive 
to  tl^e  law,  and  not  dead  to  it,  they  are  living  to  the 
^evil.  No  man  that  is  aliye  to  the  law,  can  be  a  holy 
man '  nay,  what  is  the  reafon  of  all  the  ungodlinefs 
and  unrighteoufoefs,  all  the  profanity  and  wickednefa 
of  the  gepcration  I    Why  ?    ^eo^le   are   ftrangers  to 
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dhrifl,  and  are  flHl  under  the  power,  the  irritating 
power  of  the  law,  which  is  the  ilrength  of  fin.  The 
world  is  crying  up  morality,  as  if  ihe  preachers  of  Chrift 
and  his  righteoufnefs  were  enemies  to  the  moral  law, 
as  a  rule  of  holinefs  ;  and  behold,  in  the  righteOLS 
judgment  of  God,  there  was  never  a  generation  left 
to  greater  immoralities  than  the  prefent ;  a  jull  punilh<- 
inent  of  mens  defpifuig  Chrill,  and  his  law-hiding  righ- 
teoufnefs, through  the  faith  whereof  only  true  holinefs, 
and  conformity  to  the  law  can  be  attained.  O  when 
the  believer  comes  to  fee  by  faith,  that  he  hath  nothing 
to  do  with  the  law  as  a  covenant,  this  makes  him  de- 
light in  the  law  of  God,  z's  a  rule  of  holinefs  ;  when 
he  fees  he  hath  not  a  farthing  of  debt  to  fay,  either 
to  the  precept,  or  threatening  of  the  law  as  a  covenant, 
becaul'e  that  debt  was  paid  by  Chrift's  obedience  XQ 
the  death,  this  makes  him  find  himfelf  under  the  moft 
grateful  obligations  to  ferve  the  Lord,  in  obedience 
to  his  law,  as  a  rule  ;  yea,  under  greater  obligatioh 
than  ever  Adam  was  in  the  ftate  of  innocency  :  but  the 
reft  of  the  world,  that  arc  utter  ftrangers  to  this  free- 
dom, they  are  in  bondage  to  the  law,  and  fo  in  bondage 
to  their  lufls. 

4.  Hence  we  may  fee  the  necefiity  of  a  law-work 
cf  convidtion  and  humiliation,  and  how  much  of  it  i^ 
nectffary,  even  ac  much  as  will  render  ihe  perfon  dead 
to  the  law,  that  he  may  live  unto  God.  So  much  con- 
viftion  is  nectff^ry,  as  will  unbottom  the  man  fiom 
the  covenant  of  works,  and  make  him  difclaim  his 
own  righteoufnefs,  and  make  him  cry  out,  •'  Unclean; 
unclean  ;*'  guilty,  guilty  ;  that  thus  his  felf-confidenca 
may  be  killed,  and  he,  through  the  law,  may  bfe  dead 
to  the  law,  and  may  come  under  the  covert  6f  i\\6 
blood  of  the  Lamb,  under  the  covert  of  the  righte- 
oufnefs of  Chrift  for  juftification  ;  that,  being  d?ad  to 
the  law,  he  may  live  unto  God.  While  men  are  w'ith- 
out  this  law-work,  rendering  them  dead  to  the  law, 
they  are  at  beft  but  eftabliflVmg  a  righteoufnefs  of 
their  own,  which  will  keep  them  out  of  heaven,  as 
much  '9s  their  iins  will  do.    And  this  makes  the  gata 
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of  heaven  indeed  to  be  a  ftrait  gate,  becaufe  many  feek 
to  enter  in,  in  a  legal  way,  and  Ihall  not  be  able,  Luke 
xiii.  24;;  and  this  makes  the  broad  way  that  leads 
unto  hell,  fo  broad,  that  it  lets  in  all  that  are  out  of 
Chriil,  but  the  openly  wickeJ,  and  the  lelf-righteous. 
There  is  but  one  way  to  heaven,  and  that  is  Chrifl ; 
but  tliere  are  many  ways  to  hell :  efpecially  theie  two  ; 
fome  walk  in  a  more  cleanly  way  ot  felf-righteoufnefs, 
and  others  in  a  more  dirty  way  of  open  wickednefs ; 
but  both  meet  together  at  the  end  of  the  way,  and 
that  is  the  centre  of  damnation.  O  what  need,  then, 
is  there  of  a  law-work,  to  convince  the  wicked  of  their 
fins,  and  the  fclf-righteous  of*  their  need  of  a  better 
righteoufnefs,  that,  being  dead  to  the  law,  they  may  live 
unto  God. 

5.  Hence  we  may  fee  whence  it  is,  that  believers 
live  fo  little  to  God,  and  are  io  untender,  and  unholy :  it 
flows  from  this,  that  they  are  not  perfectly  dead  to  the 
law,  nor  perfeftly  freed  from  it:  much  of  a  legal  fpirit 
remains ;  the  more  that  takes  place,  the  more  unholy 
they  are.  The*  they  have  Ihaken  off,  in  converfion,  the 
authority  of  the  covenant  of  works  as  a  prince,  which 
is  a  great  matter ;  yet  they  are  many  times  under  the 
authority  tliereof  as  an  ufurper,  and  by  reafon  of  the 
old  legal  nature,  which  is  but  partly  renewed  in  time : 
and  hence  the  voice  of  the  law  fpeaks  many  times  in 
the  believer's  confcience,  and  he  is  terrified  at  the  voice 
of  it;  for  it  prefumes  to  curfe  him,  and  to  defire  him 
to  do,  or  elfe  be  damned ;  and  fo  it  weakens  his  hands, 
and  makes  him  think  God  is  a  hard  mailer :  whereas 
the  voice  of  the  golpel  in  his  confcience,  is  the  ftill, 
calm  voice,  fweetly  intreating,  and  alluring  the  heart 
to  its  obedience,  and  conveying  a  fecret  ftrength  to  o- 
bey,  and  making  the  foul  to  delight  in  the  Lord's  way ; 
**  Draw  me,  we  will  run  after  thee,"  Song  i.  3.  But 
what  ihould  the  believer  do,  when  the  law  comes  to 
charge  him,  and  command  him  to  obey  upon  pain  of 
death,  or  to  curfe  him  for  his  difobedience  ?  Why,  he 
may  even  fay  in  the  words  of  Luther,  who,  upon  the 
point  of  juftification,  was  as  found  as  any  fince  his  day; 
I  P  law,  Ghrift  is  my  righteoufnefs,  my  treafure,  and  my 
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*  work ;  I  confefs,  O  law,  that  I  am  neither  godly  nor 
^  righteous,  but  yet  this  I  am  fure  of,  that  he  is  godly 

*  and  righteous  for  me.'  His  obedience  anfwered 
both  the  godlinefs  required  in  the  firft  table  of  the  law, 
and  the  righteoufnels  required  in  the  feconcl  table.  The 
believer  may  fay  to  the  law,  O  law,  I  am  dead  to  thee» 
and  married  to  another  Hulband,  even  Jefus  Ghrift; 
and  therefore,  cannot  bring  forth  any  children,  any 
fruit,  any  a£ts  of  obedience  to  thy  threatening  com.^ 
mands;  but,  behold,  I  run  to  my  fweet  Hufband,  who. 
bath  fugared  and  fweetened  the  law,  with  a  gofpel-drefs 
and  form  ;  which,  giving  ftrengtb  to  obey,  and  fliewing 
the  believer's  freedom  from  the  wrath  of  God,  *  en-, 

*  courages  the  believer,    as  our   Confeflion  of  Faith 

*  fpeaks,  being  free  from  the  curfe  of  the  moral  law, 
^  and  delivered  from  everlailing  damnation,  to  yield 
^  obedience  to  God;'  not  out  of  llaviih  fear,  but  a 
childf-Iike  love,  and  a  willing  mind. 

6p  Hence  fqe  how  it  is,  that  bolinefs  is  neceflary  to 
falvation  j  why,  it  is  the  very  life  of  the  juftified  man, 
being  dead  to  the  law,  to  live  unto  God:  he  is  not  holy 
that  he  may  be  juftified,  but  juftified  that  he  may  be 
holy.  I  do  not  here  meddle  with  the  queftion.  Whether 
regeneration  or  juftification  be  firft  in  order  of  nature  2 
For  I  am  fpeaking  mainly,  not  of  habitual  holinefs^ 
or  the  firft  habit  of  grace,  but  of  actual  holinefs;  whe- 
ther internal  in  the  exercife  of  grace,  or  external  in 
the  performance  of  duty.  Thus  holinefs,  I  fay,  is  ne- 
ceiTary  to  falvation,  as  being  the  native,  neceffary,  and 
infeparable  fruit  of  juftification,  or  dying  to  the  law  ; 
it  is  the  juftified  man's  way  of  living,  or  walking  to- 
wards heaven.  They  that  turn  the  grace  of  God  into 
wantonnefs,  they  pervert  the  right  end  of  grace,  which 
teacheth  us  to  deny  ungodlinefs,  and  worldly  lufts ;  and 
they  that  give  up  with  the  law  as  a  rule  of  holinefs, 
becaufe  they  are,  or  think  they  are  delivered  from  the 
law,  as  a  covenant  of  works,  they  pervert  the  very  end 
of  that  freedom,  which  is  that  they  may  live  unto  God : 
and  no  doubt,  many  among  believers  themfelves  are  in 
danger  of  tliis  fin :  for  I  know  no  fin,  but  a  believer 
U  liable  to  it,  if  he  be  left  to  himfelf ;  and  becaufe  ma.a^ 
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of  them  abufe  grace,  therefore  God  keeps  the  law-fpur 
at  their  fide  ;  for  it  is  with  many,  as  with  dull  lazy 
horfe?,  fo  long  as  the  fpur  is  in  their  fide,  they  ride 
qaickiy ;  but  when  that  is  removed,  they  become  dull 
and  heavy,  and  are  ready  to  Hand  ftill :  fo,  while  the 
law  exaftcd  rigid  obedience,  and  threatened  damnation 
and  hell,  they  were  diligent,  and  durft  not  negleft 
a  duty  ;  they  were  tender  in  their  walk:  but  now,  being 
delivered  from  this  fpur,  that  was  daily  pricking  their 
fides,  and  feeing  that  Chrill  hath  fatislied  the  law, 
which  now  can  neither  juftify,  nor  condemn  thenii 
they  imagine  they  have  no  more  to  fear ;  and  fo  they 
fin  the  more,  and  live  fecurely,  inftead  of  Hving  foberly, 
righteoully,  and  godly.  Tnis  is  a  turning  the  grace 
of  God  into  wanton nels,  and  a  perverting  of  the  very 
end  of  grace  :  an  1  if  any  child  of  God  here  be  guilty, 
remember,  that  your  heavenly  Father  will  not  let  you 
pais  unpunillied  ;  though  he  pardon  your  fins,  yet  he 
will  take  vengeance  on  your  inventions.  It  is  to  prevent 
this  wantonnels  in  fome,  that  the  fpur  is  kept  long  in 
their  fide  ;  and  they  are  kept  many  days  and  years, 
perhaps,  under  many  legal  Ihakings,  fears,  doubts, 
and  tremblings,  attaining  to  very  little  of  any  chear- 
ful  gofpel-obedience  ;  for  the  law  cannot  work  that* 
And  this  leads  me  to  another  inference, 

7.  Henc?,  from  this  doftrine,  we  may  fee,  that  the 
law  can  neither  juflify,  nor  fanctify  a  finner:  it  cannot 
jiftify  him,  for  he  muft  be  dead  to  it  in  point  of  jufii- 
fication  ;  it  cannot  fanft  fy  him,  for  he  never  lives 
unto  God,  tiil  he  be  dead  to  the  law.  On  the  one  hand, 
*  By  the  deeds  of  the  law,  no  flefli  living  can  be  juftified  :* 
Why  ?  Becaufe  you  are  dead  in  fin  by  nature,  and  can 
do  nothing  that  the  law  requires,  in  the  way  that  it 
requires  it ;  and  thoujrh  y«u  would  do  any  thing,  yet 
your  doing  is  imperfect ;  but  the  law  requires  perfec- 
tion :  yea,  though  you  could  obey  the  law  perfeftly 
for  the  time  to  come,  that  will  not  make  amends  for 
former  faults  ;  thei"e  muft  be  fatisfaftion ;  yea^  fup- 
pofe  it  were  poffible  that  you  could  do  all  this,  and 
that  from  your  cradle  to  your  grave  you  never  finned; 

Hud 
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and  were  as  free  from  original  fin,  aad  had  as  gQo4 
a  nature  as  ever  Pelagius  thought  any  had,  and  firengt^ 
to  keep  the  law,  and  did  aft u ally  keep  it  perfeftlj 
from  your  youth  up ;  yet  the  law  of  works  is  broken 
in  Adam  ;  in  him  we  all  finned,  and  that  one  fin  if 
enough  to  damn  the  whole  world,  and  would  do  fo^ 
if  Chrift  did  not  redeem  from  the  guilt  thereof.——^ 
On  the  other  hand,  the  law  cannot  fanftify  any,  it 
works  wrath;  and  when  the  commandment  comes,  fia 
revives :  it  is  the  miniilration  of  death  every  way,  as  I 
faid  before.  But  here  a  queftion  may  be  moved.  If  (h^ 
law  can  neither  juftiry  nor  fanftify,  what  ufe  is  it  fof  ? 
We  may  anfwer,  It  is  for  many  noble  ufes,  both  to 
the  regenerate  and  unregenerate.  To  the  unregcnc- 
rate,  it  is  of  ufe  to  convid^ion  of  fin  ;  to  break  up  the 
fallow-ground  of  the  heart;  to  be  a  fchool-mafter  to  lead 
to  Chrifl,  by  convincing  him  of  his  abfglutc  need  of 
a  Surety,  and  of  his  undone  Hate  without  Chriih-*^ 
And  to  the  regenerate,  it  is  of  ufe  to  make  them  highly 
efteem  Chrift,  whofe  righteoufnefs  anfwers  the  law  in 
its  commands  and  threatenings  both ;  and  it  ferves  tp  ' 
give  him  a  daily  conviftion  of  fin,  that  the  man  may 
more  and  more  prize  the  pardon  of  fin,  and  feek  daily 
unto  the  Lord,  for  pardoning  and  fanflifying  grace: 
alfo  to  let  him  fee  the  intrinfical  demerit  of  fiji,  while 
he  fees  hell  threatened  againft  it  in  that  covenant;  an(i 
thereupon  may  iear  to  offend  that  God,  who  is  a  con- 
fuming  fire,  but  rather  that  he  may  worihip  him  with 
reverence  and  godly  fear;  not  with  a  flavilh  fear,  thai 
he  (hall  be  fent  to  hell,  which  is  impoifible ;  that  is 
not  his  duty ;  he  may  have  the  over-awing  fear  and 
apprehenfion  of  hell,  but  fliould  not  have  a  flavifh  fear 
of  it :  this  fear  of  it  he  0iould  not  have,  but  the  faith 
of  it  he  ous^ht  to  have,  and  many  times  needs  to  have 
it,  to  terrify  him  from  fin,  which  of  its  own  naturct 
leads  to  de(lru£tion ;  as  a  n\an  that  is  bound  with  a 
great  chain  ta  a  ftake  on  the  top  of  a  high  tower, 
though  he  cannot  but  know,  that  by  reafon  of  the 
chain,  he  is  fure  enough ;  yet  when  he  looks  over 
the  battlementt  &nd  fees  the  dread&il  precipice,  it  fcarg 
him  from  going  near  the  edge  of  the  baaUra^tx^    ^^ 
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is  ccrtain,tbat  believers,  when  they  know  not  that  they 
ire  under  grace,  may  unwarrantably  apply  to  thcm- 
felves  the  fentence  of  the  law  ;  unwarrantably,  I  fay, 
fecMuifc  there  is  no  condemnation  to  thera  that  are  in 
Ghritt;  yet  God  may,  for  holy  ends,  fuffer  his  con- 
fcience  to  be  troubled  with  the  fear  of  condemnation, 
that  being  humbled,  he  may  make  the  more  ufe  of 
Ghrift  for  righteoafnefs  and  ftrength.  In  a  word,  the 
commands  of  the  law,  not  formally  as  a  covenant,  but 
materially  as  a  rule  of  life,  ferve  to  be  an  a^ive  di- 
reftory  for  his  walk ;  and  whoever  walks  according  to 
this  rule,  peace  be  on  them,  and  on  all  the  Ifrael  of  God. 
Thus  it  is  of  manifold  ufe,  though  it  can  neither  juf- 
tify  nor  fanftify,  which  only  the  grace  of  the  goljpel 
can  do. 

8.  Hence  fee  what  a  myftery  to  the  world  religion  is, 
and  the  difference  betwixt  God's  judgment  and  man's : 
man  thinks,  to  be  dead  to  the  law,  is  the  way  to  live  in 
fin;  but  God's  word  tells  us,  That  to  be  dead  to  the 
law,  is  the  way  to  live  unto  God.  Why  ?  here  is  a 
myftery,  a  holy  riddle  ;  and  we  are  decrying  holinefs, 
when  we  preach  in  this  apoftolical  Itrain?  God  forbid; 
nay,  we  declare  unto  you,  in  the  name  of  God,  that  tliC 
way  to  be  truly  holy,  is  to  quit  with  your  falfe  legal  ho- 
linefs ;  the  way  to  be  truly  righteous,  is  to  quit  your 
legal  righteoufnefs ;  yea,  I  tell  you,  man,  that  even  in 
point  of  fanftification,  "  Except  your  righteoufnefs  ex- 
ceed  the  righteoufnefs  of  the  Scribes  and  Pharifees,  you 
fhall  not  enter  into  the  kingdom  of  God :"  and  you  knew 
they  made  long  prayers,  they  fafted  twice  a-week,  and 
gave  alms  of  all  that  they  poffeft ;  and  fome  of  them  were 
touching  the  law,  blamelefs,  and  could  fay,  "  All  thel'e 
things  have  I  done  from  my  youth  up;"  and  yet  I  fay, 
Unlefs  your  holinefs  exceed  their  holinefs,  you  (hall  ne- 
ver enter  into  the  kingdom  of  God :  and,  till  your  un- 
righteous  righteoufnefs,  and  unholy  holinefs,  be  cried 
down  in  your  heart,  and  the  perfeft  righteoufnefs  of 
Chrift  cried  up,  true  holinefs  you  ihall  never  have.  Was 
Chrift  a  friend  to  publicans  and  harlots  ?  or,  did  he 
approve  of  their  fins,  when  he  faid  to  thefc  Pharifees, 

"  Pub- 
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••  Publicans  and  harlots  go  into  the  kingdom' of  Gfod  be- 
fore yoU!"  Mat.  xxi.  31,  O  beware  of  fuch  blafpbe* 
mous  thoughts  of  a  holy  Jefus  ;  nay,  fo  far  from  thjit, 
that  we  may  hence  gather  his  abhorrence  of  tlieir  fins  ; 
only  he  would  give  us  to  know,  that  if  fin  keep  them 
out  of  heaven,  as  much  and  more  will  felf-rightcouf- 
nels  keep  out  the  Pharifee,  who  mull  be  rid  of  his  righ- 
teoufnefs,  as  well  as  his  fins,  before  he  get  there.— 
O  but  religion  is  a  myilery!  to  be  dead  to  the  law,  in 
order  to  live  unto  God. 

9.  Hence  we  may  fee  the  miferable  ftate  of  thcfe  that 
are  alive,  and  the  happy  ftate  of  thefe  that  are  dead  to 
the  law.  Their  ftate  is  miferable  who  are  alive  to  the 
law ;  for,  though  they  have  a  name  to  live,  yet  they 
are  deadi;  legally  dead,  bound  over  to  the  wrath  of 
God,  and  under  the  curfe  of  the  law ;  fpiritually  dead 
in  fin,  having  no  holinefs,*no  godlinefs,  acceptable  to 
God  through  Jefus  Ghrift.  If  they  be  any  way  awak- 
ened, and  feeking  life  by  the  law,  and  the  works 
thereof,  what  a  madnefs  is  this,  to  feek  the  living  anion;; 
the  dead  ?  or  to  feek  help  where  it  canrtot  be  had  ? 
God  hath  laid  all  our  help  upon  Ghrift;  and  it  is 
impofllble  to  find  juftification  or  fandlification  any 
where  elfe.  But  on  the  other  hand,  their  ftate  is 
happy  who  are  dead  to  the  law ;  for  though  they  be 
dead,  yet  they  live;  they  live  a  life  of  juftification, 
and  a  life  of  fandification  thereupon  ;  being  dead  to 
the  law,  they  live  unto  God.  O  what  a  mercy  is  it,  if 
God  hath  awakened  your  confciences,  convinced  you 
of  fin  and  felf-righteoufnefs,  and  brought  you  off  from 
the  law  !  You  fee  your  extreme  guilt,  vilenefs,  bafe- 
nefs,  and  wickednefs ;  and  it  may  be  are  groaning 
under  the  fenfe  thereof:  but  God  may  have  a  glorious 
defign  in  this,  to  bring  you  more  and  more  off  from  the 
law,  and  from  any  confidence  in  the  flefti,  that  you  may 
build  upon  a  better  foundation,  and  be  married  to  a  bet- 
ter hufl)and,  even  to  Jefus  Ghrift,  that  you  may  bring 
forth  fruit  unto  God. 

10.  Hence  fee  the  malignity  of  a  legal  fpirit :  if  we 
muft  be  dead  to  the  law,  that  we  may  live  unto  God, 
then  a  legal  fpirit  and  temper  muft  be  "^  ^\ri&ai.  *mA. 
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ungodly  fpirit :  it  is  an  ignorant  fpirit ;  if  they  Wcr* 
xu>l  ignorant  of  God's  rightepufnefsj  they  would  never 
cftablilh  a  righteoufnefs  of  their  own :  but  they  are 
ignoraat  of  the  perfedlion.  of  his  law,  the  terror  of 
his  j'.ilUce,  the  feverity  of  his  tribunalj  and  of  their 
own  natural  weaknefs  and  wickednefsy  othervvife  they 
would  not  dare  to  make  any  thing  a  ground  of  their 
iiCceptan-e  with  God,  except  the  blood  and  righteoufnefs 
of  his  Son.  It  is  a  proud  fpirit,  that  will  not  let  grace 
be  exalted,  but  puts  fclf,  in  tie  throne  of  Ghrift,  and  his 
tighteoufaefs.  It  is  a  filthy  and  abominable  Qnrit,  and 
pollutes  the  man  more  and  more ;  and  God  abhors  it, 
as  that  which  contradifts  his  mod  glorious  plot.  And 
it  is  a  damning  fpirit,  if  it  be  not  removed;  *^  For  the 
wicked  ftiall  be  turned  into  hell :"  and  this  man  con- 
tinues wicked  Hill,  even  under  the  pretence  of  holinefs; 
he  is  wicked  and  ungodly  ilill,  for  he  lives  to  himfelf, 
but  not  to  God ;  for  it  is  only  thefe  that  are  dead  to  the 
law,  who  live  unto  God. 

Ufe  fecond,  Of  examination.  Try  your  ftate  then, 
man,  woman  ;  you  fhould  try  after,  as  well  as  before 
a  communion  :  and  there  are  two  things  you  fliould 
try  here,  i.  Wiiether  you  be  dead  to  the  law  in  point 
of  jultification?  2.  Whether  you  be  living  to  the  law, 
or  living  to  God,  in  point  of  fandlifioation  ?  Two  as  ne* 
cefTary  points  as  are  in  all  divinity,  and  fuch  as  are  of 
the  utmofl  concern  in  time,  and  through  eternity. 

Firft,  Try  whether  you  be  dead  to  the  law  in  point 
of  jailificatijn.  I  might  here  give  you  marks  of  thefe 
that  are  alive  to  the  law,  and  then  marks  of  thefe  that 
are  dead  to  the  law  ;  but  feeing  thefe  will  coincide,  I 
join  them  together.  I  (hall  not  multiply  evidences;  but 
you  miy  try  by  thefe  following. 

I.  The  man  that  is  dead  to  the  law,  hath  got  a  fight 
of  holinefs  in  the  glafs  of  the  law,  and  of  his  natural 
leg^l  temper.  Some  think  they  have  a  good  heart  to 
God,  and  they  can  do  fo  and  fo ;  but  the  believer 
dead  to  the  law,  he  fees  his  heart,  the  word  piece  in 
or  about  him ;  and  that  he  cannot  believe,  he  cannot 
repent,  he  caonot  laortify  fin;  corruption  is  like  the 
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giants  of  Atiak.  The  man  fees  he  is  vile,  with  Job  1 
**  Behold  I  am  vile  1**  Vile  in  every  duty  ;  in  prayings 
communicating;  "  Behold  I  am  vile!"  He  fees  himfelf/ 
and  he  fees  his  own  legal  temper. — The  man  that  is ' 
alive  to  the  law,  never  fees  his  legal  temper,  nor  hia 
ftrong  inclination  to  felf  righteoulncfs :  the  believer 
fees  and  finds  fomething  of  this,  even  after  he  is  made 
a  golpel-faint ;  but  the  Legalift  never  fees  it*  What, 
f^y  they,  would  you  have  us  Piipills  f  Bleffed  be 
God,  we  are  better  inftruCled ;  we  have  no  merit, 
our  righteoufnefs  is  rags  :  and  yet,  after  all,  there  ia 
a  fe.ret  trulling  in  their  own  righteoufnefs.-^ Hath 
it  ever  been  one  exercife  to  you,  how  to  be  rid  of 
your  fins?  and  another,  how  to  be  rid  of  your  righ- 
teoufnefs ? 

2.  The  man  that  is  dead  to  the  laWj  is  tired  afld 
u  earied  out  of  it.  Perhaps  he  hath  been  convinced  ot* 
fin  ;  and  thereupon  falling  to  the  law,  to  this  and  the 
other  duty ;  O  I  deferve  hell,  for  my  fin  is  great ; 
v/cll,  he  endeavours  to  make  a-mends,  and  to  find 
peace  ;  and  fo  he  runs  to  prayer  and  preaching,  think- 
ing he  will  get  peace ;  he  repents,  he  refolves  ;  and 
wo  to  the  man  that  finds  all  his  peace  there  without 
going  funher. — But,  behold,  the  man  whom  God  (hews 
mefcy  to,  he  goes  on  in  thefe  duties,  but  finds  no  peace, 
no  reiU  no  fatisfa6tion  ;  he  is  tired  out  of  it  2  his  foul 
finks  with  difcouragement,  and  languifties  and  hangs 
down  the  head  :  and  God  thus  unbottoms  the  man  of 
himfelf. — Whereas,  he  that  is  alive  to  the  law,  he  that 
takes  up  his  reft  and  comfort  in  his  duty  \  he  harh  the 
fear  of  wrath  to  come,  and  then  he  runs  to  dnty ;  the 
duty  gives  him  eafc  ;  he  is  relieved  ;  all  is  well :  as  a 
hulband  comforts  his  diftrefled  wife,  fo  obedience  to  the 
law  comforts  him,  and  the  law  heals  him  :  it  is  the  law 
that  throws  htm  down,  and  ifis  the  law  that  faifes  him 
up  again.  But  the  man  that  is  dead  to  the  law,  though 
the  law  terrify,  yet  it  is  not  the  law  that  fatisfies  him 
again. 

2.  The  man  that  is  dead  to  the. law,  he  knows  what 
it  is  to  aft  from  Chrift,  as  his  principle  J  and  to  him,  as 
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his  end :  he  knows  what  it  is  to  perform  duty  from 
a  borrowed  llrength.  The  Legalill  may  indeed  fpeak 
foundly,  and  Tay,  He  can  do  nothing  of  himfelf  with- 
out Chrift ;  and  yet  he  r^ads,  prays,  preaches,  hears, 
communicates,  and  does /  all,  as  if  he  had  the  power 
in  his  own  hand.  Let  a'man  have  never  fuch  an  or- 
thodox head,  if  he  be  not  a  believer  in  Chrift,  he  is 
an  Arminian  and  Pelagian  all  over :  he  knows  not 
his  own  weaknefs ;  He  looks  not  up  for  immediate 
influences.  And  as  felf  is  his  principle,  fo  tofelfhe 
afts  as  his  end ;  as  he  that  is  joined  to  Chrift,  brinjjs 
forth  children,  or  fruit  unto  Chrift  ;  fo  he  that  is  joined 
to  the  law,  brings  forth  children  to  the  law  :  he  does 
duty,  it  may  be,  to  hufh  the  clamours  of  confcience, 
«nd  give  it  eafe  ;  to  keep  himfelf  out  of  hell,  for  he 
Irath  no  will  to  be  damned ;  and  for  the  like  ends.— 
The  believer  being  dead  to  the  law,  cannot  perform 
duty,  but  by  borrowed  ftrength  ;  he  can  do  nothing  till 
a  gale  of  the  Spirit  come  ;  he  cannot  bring  forth  child- 
ren, till  the  Spirit  of  God  beget  them  in  his  foul: 
no,  no;  every  aft  of  grace  flows  from  a  creating 
power:  and  when  he  a^Sts,  the  love  of  Chrift  efpecially, 
atid  the  defire  of  communion  and  fellowlliip  with  God, 
conflrains  him  ;  and  the  glory  of  God  in  Chrift  is  his 
great  end. 

4.  The  believer,  that  is  dead  to'  the  law,  he  hath 
vilifying  thoughts  of  all  he  does  :  the  Legalift  ove»-- 
values  his  duties  :  *'  Wherefore  have  we  fafted,  and 
thou  haft  not  feen  ?  Wherefore  have  we  prayed,  and 
thou  haft  not  heard  ?"  They  challenge  God  as  he  were 
unjufl,  for  not  p^iving  them  what  they  merit:  **  God, 
I  thank  thee,"  faid  the  Phanfee,  "  I  am  not  as  other 
men :"  it  was  like  a  proud  boafting  of  what  he  had  done. 
But  let  the  believer  fpend  days  and  nights  in  prayer, 
and  that  with  much  liberty  and  enlargement,  yet  the 
ifUie  of  the  work  is,  O  my  righteoufnels  is  filthy  raps, 
a  menftruous  cloth !  Wo  to  me,  if  I  be  not  found  ia 
Chrift,  for  my  bell  duties  deferve  damnation ;  I  find  my 
praying,  my  worlhipping,  my  communicating,  full  of 
At!ieifm,  unbelief,  formality,  and  hypocrify. — ^The  Le- 
gaiiii  over-rates  liis  duties  :  he  thinks  more  of  what  he 
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hath  dotie,  than  of  what  Ghrift  hath  done ;  and  more 
of  his  praying  on  earth,  than  of  Glirift's  pleading  in 
heaven  :  he  thinks  more  of  his  tears  than  of  Chrill's 
blood :  he  is  proud  of  his  humility,  and  never  duly 
humbled. 

5.  The  believer  that  is  dead  to  the  law,  fo  far  as  he 
is  dead  thereto,  his  complaints  and  his  comforts  move 
in  a  gofpcl-channel.     The  Legalill  will  complain  more 
for  want  of  holinefs,  than  for  wgint  of  Ghrift :    feeing 
he  hath  taken  up  with  a  felf-righteoufnefs,  it  is  his  all, 
it   is   his   happinefs,  it  is  his  hulband,  it  is  his  God  ; 
and   when  it  is  wanting,  he  cannot  but  be  troubled. 
But  the  language  of  the  man  dead  to  the  law  is,  O 
for  Chrill !    O   for  a  day  of  power !    O  to  be   wrapt 
up  in  the  covenant  of  grace,  to  get  an  omnipotent 
power,  determining   me  to  comply   with   the   gofpel- 
offer !    His   coiv.forts  move  in  a  gofpel-chapnel. — ^But 
the  Legalift  finds  comfort  in  law-works,  even  in  all 
his  extremities  in  time  :    In  the  profpeft  of  trouble, 
what  comforts  him?    Even  this,  that  he  hath   done 
many  good  duties  ;    he  wraps  up  himfelf  in  a  garment 
of  his  own  weaving.     Upon  challenges  of  confcicnce, 
what  comforts  him,  and  gives  him  peace  ?    He  even 
covers  himlelf  with  the  fame  robe.     In  the  profpeft  of 
judgment,  what  comforts  him,  and  gives  him  peace  ? 
Wny,  he  hopes  God  will  be  merciful  to  him,  becaufe 
he  hath  had  a  good  profellion,   and  i^id  many  good 
prayers,  and  done  many  good  duties.     But,  O  forry 
peace-maker.     The  only  thing  that  gives  a  believer 
peace  and  eafe,  in  thefe  cafes,  is  the  law-biding  righ- 
teoufnefs  of  Ghrift,  under  which  he  defires  to  Ihroud 
himfelf:    he  flees  to  the   blood  of  Chrifl,  faying,  O  I 
am  undone,  unlefs  my  foul  be  wrapt  up  in  the  mantle 
of  Ghrift's  perfect  righteoufnefs ;  *'  I  dpfire  to  be  found 
in  hira  ;"  upon  this  righteoufnefs  of  jefus  do  I  venture 
my  foul;    I  have  no  ftiift  but  this. — The  Legalift, 
I  laid,  comforts  himfelf  in  all  his  extremities,  with  the 
law,  till  the  extremity  come,  and  then  he  finds  him- 
felf cheated,  miferably  deceived :    and  hence,  O  what 
a  mercy  is  it,  that  tl^e  Lord  drainis  a  man  of  his  legal 
comfort,  that  he  may  unhinge  hini  qS  the  law^  and  o€ 
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his  felf-confidence  !  Oft-times,  when  God  is  bringing 
in  his  elcft,  he  makes  all  the  common  work  they  had 
before  to  difappear.  It  may  be,  they  had  a  profeffion, 
were  iliorally  lerious,  they  had  zeal,  prayed,  with  life, 
heard  with  afFedlion  ;  bat  behold  now,  all  the  ttreams 
of  common  inriuenccs  are  dried  up  ;  the  poor  foul  finds 
he  cannot  pray,  he  cannot  flied  a  tear,  though  he  fliould 
be  call  into  hell :  yea,  he  cannot"  think  a  right  thought, 
though  it  fliould  bring  him  to  heaven  ;  yea,  he  finds  his 
heart  hardened  like  a  devil,  and  his  mind  bemifted  with 
the  darknefs  of  hell.  —  Why  ?  this  is  all  in  love,  to  in- 
duce  him  to  relinquifli  himfelf,  abandon  the  law  as  a 
covenant,  and  flee  in  unto  and  embrace  tlie  dear  Son 
of  God. 

6.  The  believer  that  is  dead  to  the  law,  Is  content 
to  have  his  righteoufnefs  tried,  and  compared  with  the 
perfeft  law.  As  Chrilt  is  the  Lord  his  righteoufnefs, 
and  this  he  knows  is  fufficient  to  anfwer  all  the  demands 
and  commands  of  the  law,  and  he  is  not  afliamed  of  this 
righteoufnefs,  but  p;lories  in  it ;  fo  as  to  the  works  of 
holinefs,  whatever  lliort-coming  he  is  fenfihle  of,  yet  he 
is  content  to  be  tried  with  the  cleareft  light.  Let  ora- 
nifciency  defcend,  and  make  a  critical  fearch;  "  Search 
me,  O  GoJ,  and  fee  if  there  be  any  wicked  way  in  mc; 
and  lead  me  in  the  way  everlalUng."  I  do  not  love 
to  die  with  a  lie  in  my  right-hand  :  let  all  the  inward 
corners  of  my  heart  be  laid  open  before  me:  I  am  fatif- 
fied  to  know  if  I  have  a  lawful  hulband,  or  not ;  if  Chrill 
be  my  hulband,  or  not :  he  is  content  to  be.  tried. — 
But  the  Legalift,  the  man  that  is  alive  to  the  law,  a 
fearching  fermon  is  uneafy  to  him  ;  a  gofpel-fermon 
he  cannot  abide ;  a  narrow  trial  he  cannot  endure ;  he 
thinks  that  the  minifler  is  too  impartial  to  caft  us  all 
to  hell ;  he  hath  ftolen  goods,  and  therefore  dreads 
the  light.     Yea, 

7.  The  man  that  is  dead  to  the  law,  he  hath  got 
a  foul-humbling  fight,  and  faving  view  of  the  glory  of 
ChriU's  righteoufnefs,  that  made  him  quit  with  all  his 
lepral  rags  as  lofs  and  dung ;  even  as  the  ftars  evanifli 
out  of  fight  when  the  fun  arlfes.     O  hath  Cbrift's  glory 

•  ever 
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ever  fliined  into  your  heart,  man,  woman,  and  made 
you  fee  thoufands  of  worlds  to  be  nothing  to  him  ; 
Aoufands  of  righteoufneffes  of  men  and  angels,  to  be 
nothing  to  his  ?  Have  you  feen  an  utter  impoffibility  of 
obtaining  God's  favour  by  any  righteoufnefs  of  yours  ? 
and  fuch  a  fure  ground  of  obtaining  God's  favour  here, 
that  your  foul  hath  been  made  to  renounce  all  other 
ways  of  acceptance ;  and  to  fee,  admire,  and  rejoice 
in  the  glory  of  this  way;  and  to  approve  it,  as  a  device 
worthy  of  God,  and  fuitable  to  you  ?  And  have  you. 
found  reft  here  ?  It  is  good. — The  Legaliil  is  a  llranger, 
to  fuch  laving  views  of  the  glory  of  Ghrift,  and  his 
righteoufnefs  :  having  never  got  the  Spirit  of  wifdom 
and  revelation  in  the  knowledge  of  Chrilh 

8.  Tlie  man  that  is  dead  to  the  law,  is  in  love  with 
the  doflrine  of  the  gofpel ;  "How  beauriful  upon  the 
mountains,  to  them,  are  the  feet  of  thefe  that  preach 
the  glad-tidings  of  peace  !"  Whereas  he  that  is  alive 
to  the  law,  he  always  fufpeds  the  do£lrine  of  the  gofpel, 
as  if  it  were  leading  him  away  from  the  law,  and  away 
from  holinefs.  Here  is  a  mark  that  may  well  find  out 
a  Pharifaic  ge^neration  y  they  fufpedl  the  dodlrine  of 
Chrift,  and  his  righteoufnefs,  as  if  it  were  a  dodtrine 
tending  to  licentioufnefs,  and  oppofuion  to  the  law, 
a  fign  they  never  felt  the  power  of  the  gofpel  upon  their 
hearts,  otherwife  they  would  feel  the  revelation  of  the 
righteoufnefs  of  Chrill,  from  faith  to  faith,  to  be  the 
power  of  God  to  their  falvation  ;  they  would  find,  that 
never  are  they  fo  much  difpofed  to  holy  duties,  as  when 
they  are  under  the  influences  of  the  Spirit  of  faith,  dif-. 
covering  the  glory  of  Ghrift,  and  his  righteoufnefs,  ta 
them.  But  an  ignorant  gen -ration,  thai  knows  not  tho 
power  and  virtue  of  the  goi'pel,  ftill  fufpccts  it  as  con- 
trary to  the  law :  this  was  the  falfe  charge  againft  Chrill 
of  old,  and  againft  Stephen,  Afils  vi.  i3.  and  againft 
Paul,  from  which  therefore  he  many  times  vindicate* 
himfelf.     See  Ads  xviii.  13. 

9.  The  man  that  is  dead  to  the  law,  can,  in  fomo 
xneafure,  put  a  difference  betwixt  Ghrift  and  a  frame  : 
whereas,  he  that  is  alive  to  the  law,  can  never  diUinguifti 
between  Ghrift  in  duty,  and  a  fr^^me  iu  dvxt^  *    ^  ^^-s^* 
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pofe  this  is  a  hard  quellion,  How  fliall  we  know  the 
difference  betwixt  Ghrift  in  duty,  and  a  frame  in  duly? 
I  will  anfwer,  in  a  word,  The  man  that  hath  only  a 
frame  in  duty,  and  not  Ghrift  in  it,  he  is  only  pleafed 
with  his  frame,  his  tears,  his  enlargements ;  he  makes 
that  his  righteoufnefs ;  he  is  content  with  that,  and  ex- 
sited. with  that;  and  now  thinks  all  is  well:  but  he  that 
hath  Ghrift  in  duty,  and  not  a  frame  only,  he  is  ready 
to  cry,  O  I  would  have  Ghrift !  tears  will  not  do  the 
turn;  my  own  heart  hath  deceived  me  a  thoufand  times; 
I  find  my  tears  do  not  wafli  me,  my  frame  does  not 
fanftify  mes  this  flowing  of  affeflion  may  be  but  a 
natural  thing ;  it  will  not  do  ;  it  is  Ghrift  I  want ;  no** 
thing  but  his  blood  can  wafli  me ;  nothing  but  this  blood 
can  pacify  his  confcience ;  nothing  but  forae  views  of 
Ghrift  can  give  him  folid  quiet,  A  fweet  frame  may 
indeed  be  the  chariot,  in  which  Ghrift  may  ride  towards 
the  foul ;  but  the  gofpel-believer  is  not  fo  much  taken 
up  with  the  chariot,  as  with  the  glorious  King  that 
rides  in  it, 

lo.  The  man  that  is  dead  to  the  law,  is  dead  to  fin: 
Sin  hath  not  dominion  over  him  ;  becaufe  he  is  not 
under  the  law,  but  under  grace.  The  views  of  Ghrift 
are  of  a  transforming  nature ;  "  Beholding  his  glory, 
we  are  changed,'*  Ic  is  true,  here  the  believer  fears 
rioft  of  all,  becaufe  of  his  fliort-coming  in  point  of  fane- 
tification,  and  niortiflcation  of  fin,  becaufe  he  finds  ini- 
quity prevailing  againft  him  :  and  how  is  it  true,  that 
fin  hath  not  dominion  over  him,  he  not  being  under 
the  law,  but  under  grace  ?  Why,  fin  hath  no  righteous 
nor  lawful  dominion  over  believers  ;  the  firft  huft)and 
is  dead,  and  they  are  married  to  Ghrift  the  fecond  liuf- 
band  ;  and  therefore  they  are  not  debtors  to  the  flcfli ; 
though  ftill  the  flefti  craves  them  to  obey  it,  yet  it  hath 
no  juft  power  fo  to  do.  Sin's  juft  authority  is  exauc* 
torated ;  and  Ghrift,  by  fatisfying  the  law,  which  is  the 
ftrength  of  fin,  hath  condemned  fin  in  the  flefli.  Sin 
hath  a  fort  of  right  to  reign  in  wicked  men,  and  thefe 
that  are  under  the  law ;  but  none  in  the  believer,  who 
is  delivered  from  the  law,  which  is  the  ftrength  of  fin. 
Though   it   a6lually   ey^wdfe  ^MtkotitY^  yet  it  is  but 
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ati  ufurped  authority  :  as  fin  hath  no  power  nor  autho- 
rity to  condemn  the  foul  that  is  in  Chrift  ;  fo  it  hath  no 
authority  to  reign  ;  and  fin  fhall  never  reign  unto  death 
over  them,  Rom,  v.  21.  And  the  believer  that  hathi 
oaft  oflfthe  authority  of  fin^  as  being  no  more  his  lawful* 
king,  may  complain  of  its  unjuft  oppreffion,  and  plead* 
with  a  righteous  God,  that  the  power  of  fin  may  be 
more  and  more  broken,  and  fo  it  fhall  be.— But  the* 
legalid,  that  is  alive  to  the  law,  in  regard  that  he  isl 
both  under  the  commanding  and  condemning  power 
of  the  law  ;  he  is  alfo  under  the  commanding  and  con*- 
demning  power  of  fin.  The  law  commands  him,  and 
he  obeys  it  as  his  lord ;  and  fin  commands  him  alfo, 
and  he  obeys  it  too,  and  makes  his  legal  duties  a  plaiiUr 
to  cure  his  confcience  of  his  fin :  like  Lewis  XL  of 
France,  who  would  fwear  a  bloody  oath,  and,-  for  a 
pardon,  kifs  a  crucifix  ;  and  fwear  again,  and  thea 
kiis  it  over  again  ;  and  fo  runs  the  round.  However^ 
the  believer  is  delivered  from  the  power  of  the  law, 
and  the  power  of  fin  too  ;  having  call  ofi*  the  law,  as 
a  covenant,  and  finding  nothing  to  fatisfy  and  ftill  his 
confcience,  but  the  blood  and  righteoufnefs  of  Ghrift, 
that  fatisfies  divine  juftice ;  as  in  this  way  he  finds 
rell  from  the  curfe  of  the  law,  fo  alfo  fome  reft 
from  the  rule  and  dominion  of  fin  :  the  faith  of 
God's  love  in  Chrift,  docs  purify  his  heart,  and  kill 
his  natural  enmity,  infomuch  that  he  can  attefi,  to  his 
fweet  experience,  that  the  faith  of  the  love  of  God  in 
Chrift,  is  fo  far  from  leading  him  to  licentioufnefs  of 
life,  or  encouraging  lazinefs,  that  he  finds  it  the  hotteft 
fire  in  the  world,  to  melt  his  heart  for  fin  ;  and  the 
Ilrongeft  cord  in  the  world,  to  bind  him  to  duty^ 
while  the  love  of  God  is  ihed  abroad  upon  him.— -Try 
by  thefe  things,  if  you  be  dead  to  the  law. — In  a  word, 
if  you  be  dead  to  the  law,  then,  you  will  be  living  unto 
God ;  *'  I,  through  the  law,  am  dead  to  the  law,  that 
I  might  live  unto  God."  He  is  led  fweetly  to  the  law, 
3s  a  rule  of  life. 

But  here  it  may  be  enquired.  How  fliall  I  know  if 
I  be  living  unto  God  ?  •  This  leads  me  to  the  other  part  . 
Qf  the  examination*  •  •  ,    . 
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.  Secondly,  Try  if  you  be  living  unto  God.  Having 
enlarged  lb  much  upon  the  preceding  head,  and  having 
offered  feveral  particubrs  upon  this  head  already,  in 
the  do£lrinal  part,  which  may  be  improved  by  way 
of  trial ;  therefore  I  will  oSer  you  but  thefe  two  marki 
of  this. 

I,  If  you  be  living  unto  God,  then  the  Spirit  of  God 
will  be.  the  chief  principle  of  your  life  ;  '*  The  wa  er 
that  I-iiiall  give  him,  iliall  be  in  him  a  well  of  water, 
fpringing  tip  to  everlaUing  life,*'  John  iv,  14,  The  raau 
hath  not  only  the  water  within  him,  the  graces  of  the 
Spirit ;  but  the  well  itfelf,  the  Spirit  himfelf  dwelling 
in  him.  And  a3  we  know  a  fpring-well,  by  feeing  the 
water  bullering  and  bubbling  up ;  fo  a  man  may  know 
he  hath  the  Spirit,  by  the  fpringing  and  flowing  out  of 
this  water  now  and  then.  None  have  a  life  unto  God, 
but  thefe  that  have  the  Spirit  of  ChriR  in  them,  caufing 
them  to  "walk  in  his  llatutes ;  for,  where  the  Spirit  of 
life  is,  he  is  a  Spirit  of  faith,  and  a  Spirit  of  love  ;  a 
Spirit  of  faith,  leading  the  man  to  the  obedience  of  faith; 
which  fets  him  to  duty  from  the  authority  of  God, 
and  in  a  dependence  upon  Chriil,  both  is  his  llrength 
for  affiftance,  and  as  his  righteoufnefs  for  acceptance, 
in  the  performance  thereof:  a  Spirit  of  love,  leading 
til::  man  to  the  obedience  of  love;  and  this  obedience 
nnkcs  a  man  ferve  like  a  fon,  and  not  like  a  flave ; 
and  makes  the  fervice  fwcet  and  pleafant ;  "  This  ia 
tiie  love  of  God,  that  we  keep  his  commandments;  and 
his  commandments  are  not  grievous,"  1  fohn  v.  3.-7 
This  makes  the  believer's  obedience,  while  he  lives 
tinto  God,  a  mydery  to  the  world,  that  reckon  it 
Q  burden  to  ke  p  the  Sabbath,  a  burden  to  wait  on 
ordinances,  a  burden  to  perform  duties  :  Why  ?  on  the 
qthcr  hand,  when  the  believer  is  mounted  up  in  the 
chariot  of  love,  indeed  it  is  .a  burden  to  him  to  leave 
off  duty;  it  is  a  burden  to  him  to  leave  ordinances  i 
il  is  a  burden  to  him  to  think  of  going  back  to  the 
world  again  :  Why  ?  the  matter  is,  he  is  about  the 
pbcdience  of  love,  which  makes  the  commands  of  God 
|iot  grievous,  but  deUoious.  Try  your  obedience,  and 
yiyli)^  to  God,  by  tUis  ^tiucl^k  of  it^  the  Spirit  of  God 
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as  a  Spirit  of  faiih  and  love,  leading  to  the  obedience  of 
faith  and  love. 

2.  If  you  be  living  unto  God,  then  the  glory  of  God 
will  be  the  chief  end  of  your  life.  But  here  a  queftion 
may  be  propounded,  How  Ihall  I  know,  if  the  glory  of 
God  be  my. chief  end  in  my  obedience?  Indeed  it  is  a 
material  queftion.  I  will  juft  offer  a  thought  upon  it. 
Ii  the  glory  of  God  be  the  chief  end  of  your  life,  then 
you  will  have  a  continual  contiifl  with  Self,  and  hove 
to  get  felf-ends  mortified.  O  !  I  fee  Self  creeping  in 
upon  me,  in  all  my  preaching,  praying,  communicat- 
ing ;  how  ihall  I  get  this  enemy  killed  ?  Here  thtf 
flelh  lulls  againlt  the  Spirit,  and  the  Spirit  againil  the 
flefti,  and  thefe  two  are  contrary  the  one  to  the  other.—- 
The  believer  finds  a  war  here  againil  felf,  as  his  great- 
e(l  enemy  ;  and  it  is  his  joy,  and  the  triumph  of  hia 
heart,  when  he  gets  Self  daflied  to  the  ground,  and 
debafed ;  when  the  loftinefs  thereof  is  brought  down, 
and  the  Lord  alone  fliall  be  exalted  in  him. — The  maa 
that  hath  God's  glory  as  his  chief  end,  he  can  fome- 
times  trample  even  his  own  happinefs  under  his  feet,  in 
a  manner,  when  it  comes  in  competition  with  the  glorj^ 
of  God  in  Chrift  :  the  glory  of  God  is  of  more  worth 
than  ten  thoufand  heavens ;  and  therefore  the  felf- 
denied  believer,  before  the  divine  glory  fhould.  fink, 
would  venture  his  all,  though  he  had  a  thoufand  lives ; 
**  Biot  me  out  of  thy  book,"  fays  Mofes:  "  Let  me  be 
accurfed,"  fays  Paul;  and.  all  was,  that  God  might  be 
glorified,  that  Chrift  might  be  magnified,  and  have  a 
plorious  name  in  the  world.  There  were  Ibme  things 
indeed  e?;traordinary  in  that  meafure  that  Mofes  and 
Paul  attained  to ;  but  ther«  may  be  fomethlng  like  it, 
I  think,  though  in  a  fmaller  meafure,.that  believers  may  . 
ktiow  in  their  experience  :  O !  whatever  fhould  be- 
come of  me,  let  thy  name  be  glorified  ;  let  Chrift  have 
a  numerous  train  to  praife  him  to  eternity  ;  let  me 
decreafe,  and  him  increafe  ;  let  him  be  exalted,  though 
I  fhould  be  for  ever  abafed  :  and  if  it  might  contri- 
bute to  his  mounting  of  the  throne,  let  me  be  eveii 

the  foot-ftool  on  which  he  may  afcend. The-'  man 

prefers  Ghrift*s  public  mtercft  before  Vk\^  ^^x^  ^xv^'^wv^ 
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intereft;  "  If  I  forget  thee,  O  Jcnifalem,  fct  ray  right- 
hand  forget  her  cunning.  If  I  do  not  remember  thee,  let 
my  tongue  cleave  to  the  roof  of  my  mouth :  if  I  prefer 
not  Jerufalem  above  my  chief  joy,"  Pfalm  cxxxvii.  5,  6. 
in  a  v^ord,  the  man  that  lives  to  Grod,  as  his  chief  end, 
he  a£ts  in  duties,  becaufe  God  is  thereby  honoured  and 
glorified;  and  he  hates  fin  in  himfelf  and  others,  becaufe 
Grod  is  thereby  diflionoured. 

Finally,  If  you  be  living  unto  Grod,  your  life,  your 
obedience,  will  be  influenced  by  the  grace  of  the  new 
covenant,  being  dead  to  the  law,  or  to  tiie  old  covenant: 
But  of  this  1  have  fpoken  at  large,  on  the  fourth  general 
head.— —Thus  much  for  the  Trial. 

The  Third  Ufe  may  be  for  Lamentation  over,  toge- 
ther  with  Reproof  of,  all  legalifts,  both  dodtrinal  and 
practical. 

.  I  ft,  As  to  the  doftrinal  legalifts,  we  might  bewail, 
and  refute  the  legal  fchemes  that  take  jflace  in  the  world. 
I  name  thefe  two. 

1.  The  Popifli  fcheme,  denying  the  imputation  of 
Chrift^s  righteoufnels.  The  imputed  righteoufnefs  of 
Chrift  is  blafphemed  by  the  church  of  Rome;  they  call 
it  an  affcftitious,  imaginary  air;  a  putative  righteoufnefs; 
contrary  to  the  very  llrain  of  our  apoftle  in  his  epiftles. 
They  talk  of  a  twofold  juftification  :  Their  firft  juftifi- 
cation  is  that,  whereby  an  unjuftified  maif  becomes 
juftified,    or    a    wicked    man    becomes  godly ;    where 

they  confound  juftification  and  fandlificaiion. The 

fccond  is  that,  whereby  a  man,  already  righteous,  be- 
comes more  and  more  righteous,  more  and  more  holy. 
We  know  no  juftification,  but  one  juftification  by  faith, 
in  the  day  of  clofing  with  Chrift;  laying  hold  upon  the 
Wood  of  Chrift,  "  Whom  God  hath  fet  forth  to  be  a  pro- 
pitiation through  faith  in  his  blood,  to  declare  his  righ- 
teoufnefs for  the  remiffion  of  fins  that  are  paft,  thro'  the 
forbearance  of  God.  To  declare,  I  fay,  his  righteouf- 
nefs; that  he  might  be  juft,  and  the  juftifier  of  him  which 
believeth  in  Jefus,'*  Rom.  iii.  25,  26.  It  is  a  complete 
righteoufnefs,   wc  have  it  all  at  once;    and  it  is  not 

within 
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within  us,   but  without  us  :   it  is  in  Chfift  inherently, 
but  in  us  imputatively.     They  tell  us,  that  wc  are  tiot 
jullified  by  the  works  of  the  ceremonial  law,  but  by 
the  works  of  the  moral  law  :  they  tell  us,  that  we  are" 
not  jullified   by  perfect  obedience,  but  by  impcrfeft ;. 
and,  by  an  acceptilation,  it  is  looked  on  by  God  as  per- 
fect; and,  in  aword,  they  acquaint  us,  that  we  are  julli-- 
fied,  not  meritorioufly,  and  fimply  by  works  done  in  our. 
own  ftrength,    but  by  works  adled  and  done  by  the* 
ftrength  and  afSftance  of  the  Spirit  of  God.— ——There 
is  the  Popiih  icheme. 

2.  The  Baxterian  fcheme  is  alfo  oppofite  to  this  gof. 
pel  doftrine:  they  tell  us,  that  God  hath  made  a  new  law 
with  mankind;  and  obedience  to  that  new  law,  and  to 
its  commands,  is  our  righteoufnefs  :  and  this  obedience 
gives  us  a  title  to  heaven,  and  gives  us  a  title  toChrift's 
blood,  and  to  pardon  ;  and  the  act  of  faith  is  our  righte- 
oufnefs, not  as  it  accepts  of  Chrill's  righteoufnefs,  but 
as  it  is  an  obedience  to  that  new  law  ;  the  very  aft  and 
work  of  faith  is,  according  to  them,  the  righteoufnefs 
itfelf :  and  this  faith  takes  in  all  kind  of  works,  namely, 
repentance,  love,  obedience,  and  ten,  or  twelve  duties 
of  that  fort ;  and  all  thefe  together  are  our  righteoufnefs 
for  juftification.     *  Really,  as  one  fays  upon  this  very 

♦  head,  if  the  apoftle  Paul  were  alive,  he  would  excom- 

*  municate  fuch  minifters.' 

2dly,  As  to  practical  legalifts;  this  generation  is  full 
of  thefe.  I  know  not  a  more  reigning  fin  among  pro- 
feffors :  a  gofpel-ftrain  is  almoft  loft,  and  a  gol'pel- 
method  is  almoft  forgotten.  If  we  would  go  back  to 
our  reformers,  we  would  fee  a  gofpel-fpirit  among 
them ;  but  now  the  gofpel-fcheme  is  come  under  re- 
proach, as  if  it  were  a  new  fcheme ;  and  fome  preach 
againft  it,  write  againft  it,  reafon  againft  it,  as  if  it 
were  Antinomianifm,  and  a  going  off  from  the  law ; 
as  the  Papifts  accufed  the  Proteftants  of  <Jld :  Why, 
what  is  the  matter  ?  A  hellilh,  unholy,  legal  fpirit 
reigns  in  the  world.  Now,  in  profecuting  of  this  Ufe, 
and  that  we  may  fee  how  much  ground  there  is  to  la- 
ment over,  and  bewail  a  legal  temper  that  takes  place. 
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I  would  here,  t.  Shew  fome  evidences  of  a  legal  fpirit 
ia  the  ungodly  and  unconverted,  a.  Some  evidences 
of  a  legal  temper  in  believers  themfelves.  3.  Shew 
the  caufe  of  this  legal  temper  that  is  in  the  world. 
4.  Shew  the  evil  and  danger  of  it. 

[i.]  Some  evidences  of  a  legal  temper,  that  is  natu- 
ral to  the  ungodly,  who  having  no  new  nature,  have  no 
ffofpal-fpirit  at  all.  This  may  be  evidenced  in  thefe 
four  degrees  of  felf,  and  legal  pride. 

1.  While  man  is  juft  in  the  dead  fleep  of  natural 
fecurity,  having  no  fight,  nor  fenfe  of  his  (in,  no  con- 
viftion  of,  nor  contrition  for  fin  ;  even  then,  which  is 
ftrange,  he  may  imagine  many  times,  that  he  is  perfeft, 
that  he  never  breaks  all  the  commandments  of  God, 
but  keeps  the  whole  law  :  the  young  Pharifee  in  the 
gofp^il  is  an  eminent  inflance  hereof;  our  Lord  gives 
him  an  account  of  the  commands  of  the  law,  and  he  had 
the  infolent  b^ldnefs  to  fay  to  Ghrift,  "  All  thefe  things 
have  I  kept  from  my  youth  up;'*  ahd  Paul,  before  his 
converfion,  was  ftuff;:d  with  the  fame  legal  pride  ;  "  I 
was,  touching  the  law,  blamelers."'  What  means  he  by 
that  ?  Why,  it  is  as  if  he  had  faid,  I  was  fuch  a  (launch 
Paarifee,  and  religious  zealot,  that,  as  1  never  thought 
I  broke  any  of  the  ten  commandments,  fo  I  thought 
I  had  kept  the  whole  law.  Wonderful  arrogance  and 
ignorance,  to  imagine  that  a  man  in  his  fallen  ftate 
can  have  a  perfedlion,  and  keep  the  whole  law  !  And 
yet  the  eleft  of  God,  before  their  converfion,  have 
found  that  they  have  been  filled  with  fuch  pride  and 
infolent  thoughts,  as  you  fee  in  Paul :  yea,  and  ma- 
ny  think  little  lefs  ;  though  they  fay  they  are  finners, 
yet  they  fee  not  fin,  and  fancy  they  are  conformable 
to  the  law  :  they  have  a  good  heart,  they  wrong  no 
body,  they  are  juft  in  their  dealings,  none  can  fay, 
black  is  their  eye;  and  here  is  their  righteoufnefs,  being 
•live  to  the  law. 

2.  Degree  is,  when  men  come  to  be  convinced  of  fin 
and  rebellion,  and  of  their  loft  ftate,  by  reafon  of  their 
having  trampled  the  divine  authority  under  foot,  of- 
fended his  Majefty,  violated  his  law,  provoked  his  an» 
ger;  then,  as  if  Ghrift  were  lUe  moft  ueedlefs  and  ufe- 
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lefs  thing  in  heaven  or  earth,  they  run  to  their  repen- 
tance for  an  atonement,  as  PapiiU  to  their  penances^ 
and  Pagans  to  their  facrifices,  to  atone  their  offended 
deities ;  as  if  there  were  no  Day's-man,  no  Mediator 
betwixt  Grod  and  man,  to  make  atonement;  CbrUt  thf 
Propitiation  is  altogether  flighted  ;  they  hope  to  make 
atonement,  and  pacify  God,  by  repenting  ferioully,  and 
lamenting  bitterly ;  and  fo  they  fall  to  work,  praying, 
faftin|[y,  mourning,  confv  fling  with  an  abfolute  neglect  of 
Chrifl ;  and,  upon  the  back  of  all  their  legal  fears,  cor* 
feifions  and  bitter  lamentations,  their  awakened  con- 
fciences  are  pleafed  and  pacified.  The  ftorm  that  was 
railed  there,  is  turned  to  a  calm ;  a  falfe  peace  takes 
place,  not  founded  upon  Chriil,  or  his  atoning  blood, 
but  upon  their  confeflions,  tears,  prayers,  whereby  they 
think  to  difgorge  and  vomit  up  all  the  fins  of  their  life» 
and  to  fave  themfelves  from  them,  and  from  the  wratli 
that  follows  them.  To  this  purpofe  was  that  faying  of 
Auguiline  (it  looks  like  a  harfli  faying,  but  had  a  good 
meaning,)  namely,  *  That  repentance  damns  more  than 
*  fins  do.*  When  people  are  under  any  fearful  appre- 
henfion  of  the  wratli  to  come  upon  them  for  their  fins, 
they  flee  to  their  repentance;  inllead  of  fleeing  to  Chrift, 
and  that  efFcdlually  deflroys  and  ruins  them. 

3.  Degree  is,  when  a  man  not  only  repents,  but  a* 
mends ;  he  not  only  takes  up  refolutions  of  amendment 
of  life,  but  adlually  fludies  obedience,  reforms  his  way  ; 
he  is  at  pains  to  get  his  life  changed,  but  not  to  get 
his  Rate  changed :  he  i^  not  taken  up  to  get  a  new 
heart,  but  would  have  the  old  heart  made  a  little  bet- 
ter ;  he  thinks  a  little  mends  will  do  the  bufinefs  ;  and 
what  is  all  this,  but  as  one  fays,  like  the  gilding  of  a  rot-* 
ten  po{l ;  the  pod  is  rotten  within,  but  it  is  finely  giU 
ded  over  without  ?  It  is  but  like  the  whitening  of  a  fe* 
pulchre,  that  however  white  it  may  be  without,  yet  it  is 
full  of  dead  mens  bones  within  :  it  is  like  the  painting 
of  a  chimney  without,  that  is  all  black  and  footy  within; 
it  is  like  adorning  a  dead  corps  with  fweet  flowers.—— 
The  man  is  dead  in  fins  and  trefpalTes^  notwithllanding 
all  this.  . : 

4.  Pegree  is  beyond  all  thiS|  gofpeUU^ht  bA.^  <!clvcM^ 
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objeftivcly  upon  them,  and  they  are  more  illuminated 
than  to  be  plealed  with  this :  why  ?  they  hear  of 
Chrift,  and  that  there  is  no  falvation,  no  j unification, 
wichout  him  ;  and  therefore  they  a£t  faith  upon  him 
in  a  legal  way ;  they  believe  in  him,  not  by  a  faving 
faith,  but  a  temporary  faith.  As  believers  do  perform 
gofpel-obedience  to  the  law,  fo  unbelievers  may  have  a 
legal  faith  of  the  gofpel,  a  legal  faith  upon  Chrill ;  be- 
lieving in  their  own  ftrength  ;  believing  before  ever  he 
fees  his  inability  to  believe  ;  before  ever  he  fee  his  un- 
willingnefs  to  believe,  before  he  be  humbled  under  a 
fenfe  of  his  abfolute  need  of  Ghrift ;  and  before  he  feqs 
what  right  and  warrant  he  hath  from  the  word.  How- 
ever^  he  fancies  he  hath  clofed  with  Chrift,  laid  hold  on 
his  covenant ;  and  this  is  the  moft  fubtle  part  of  felf- 
righteoufnefs ;  yet,  after  all,  he  is  the  old  man,  ilill 
wedded  to  the  law  ;  and  hence  he  hath  no  fanftificationi 
no  new  nature,  no  new  principle  of  fpiritual  life»  no  liv- 
ing unto  God. 

[2.]  Some  evidences  of  a  legal  temper  that  remains 
in  believers  themfelves. 

1,  When  their  comfort  is  always  up  and  down  with 
their  frame  :  if  their  frame  be  up,  their  comfort  is  up ; 
if  their  frame  be  down,  their  comfort  is  down  ;  if  their 
frame  be  gone,  their  comfort  is  gone,  their  joy  is  with- 
ered ;  herein  the  legal  fpirit  difcovers  itfelf.  Whereas 
a  gofpel  temper  of  foul  would  lead  the  man  to  rejoice, 
even  when  the  changeable  frame  is  gone,  that  the  un- 
changeable covenant  ftill  remains;  and  to  fay,  **  Tho' 
the  fig-tree  fliould  not  bloffom, — ^yet  I  will  rejoice  in  the 
Lord."  Tho*  grace  be  at  a  low  ebb  with  me,  yet  the 
o«:ean  of  grace  is  in  Ghrift;  and  herein  I  rejoice:  though 
I  be  in  darknefs,  yet  1  will  rejoice  that  there  is  light  in 
him;  though  I  find  nothing  but  deadnefs  in  me,  yet  will 
I  rejoice  that  there  is  life  in  him ;  tho'  I  be  empty,  yet 
will  I  rejoice  that  there  is  fulnefs  in  him ;  and  this  is  to 
be  communicate  in  his  time  and  way. 

2.  It  is  a  legal  temper  in  the  believer,  when  his  affur- 
ance  is  loft  by  his  challenges.  It  may  be,  the  man  at- 
tained  fome  fweet  meafure  of  affurance,  but  behold  fin 
prevails;  confcience  challenges  him,  and  hereupon  he 
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razes  all ;  this  is  an  evidence  of  a  legal  temper,  con- 
trary to  that  gofpel-fpirit  which  we  may  fee  afting  in 
David,  Pfal.  Ixv.  3,  **  Iniquity  prevails  againft  me:*'  it 
is  againft  my  heart,  againft  my  will,  againft  my  prayers, 
againft  my  fecret  groans  and  wreftlings,  againit  my  re- 
foliitions,  againft  my  inclination  they  prevail:  Shall 
I  raze  the  foundation  of  my  faith  upon  this  account  I 
No  :  I  flee  to  the  blood  of  the  Lamb  of  God,  for 
cleanling  and  purging  both  from  the  guilt  and  power 
of  lin  ;  and  therefore  I  will  maintain  my  affurance  and 
confidence  in  thee;  "  As  for  our  tranfgreffions,  thou  wilt 
purge  them  away.'* 

3.  It  is  a  legal  temper,  when  faith  is  marred,  either 
by  fins  or  graces ;  I  mean,  either  by  the  prevalepce  of 
fiu,  or  the  pride  of  grace.  On  the  one  hand,  when 
the  exercife  of  faith  is  marred  by  the  prevalence  of  fin ; 
when  their  known  fenfe  and  feeling  of  out-breakings, 
either  make  a  man  ftand  a-back  from  Ghrift,  or  make 
him  run  away  from  him,  by  finking  difcouragement 
or  fecret  defpair :  this  evidences  much  legality.  Are 
yoQ  convinced  of  fin  ?  Well  then,  you  have  the  more 
need  to  come  to  Ghrift,  and  believe  in  him,  and  the 
lefs  need  to  ftay  away  from  him.  Peter  had  a  prayer 
once,  that  looked  like  a  fet  form  of  the  devil's  compof- 
ing,  "  Lord,  depart  from  me;  for  I  am  a  finful  man.'* 
If  it  had  run  in  a  gofpel-form,  he  would  rather  have  faid, 
*  Lord,  come  to  me;  for  I  am  a  finful  man.'  Yet  many 
believers  have  learned  Peter's  form  of  prayer ;  Lord, 
I  am  fuch  a  finful  man,  I  dare  not  come  to  thee,  nor 
believe  that  thou  wilt  come  to  me :  Why  ?  the  more 
finful  thou  art,  the  more  need  thou  haft  to  come  to 
him,  and  to  employ  him  to  come  to  you,  and  fave 
you.— —On  the  other  hand,  when  the  exercife  of  faith 
is  marred  by  the  pride  of  grace,  this  is  a  part  of  a 
legal  temper  ;  when  believers  truft  more  to  their  graces 
than  to  Ghrift,  the  fountain  of  all  grace ;  when  they 
look  more  to  the  ftrength  of  gracious  habits,  and  truft 
more  to  them,  than  to  the  grace  that  is  in  Ghrift,  in 
which  they  are  called  to  be  ftrong;  "  Be  ftrong  in  the 
grace  that  is  in  Ghrift  :'*  As  by  poring  of  their  fins,  they 
are  many  times  led  off.firom  depending  on  Ghrift^  Ctc^vs^. 
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conllant  incomes  .of  adiial  influences.  And  hence, 
when  a  lieliever  is  lively,  he  is  ready  to  think,  he  will 
never  be  dead  again  ;  when  he  is  fpiritual,  that  he 
will  never  be  carnal  again ;  when  he  is  up  in  the 
mount,  that  he  will  never  be  down  in  the  valley  again, 
faying,  *'  By  thy  favour  my  mountain  (lands  ftrong ;" 
he  thinks  it  lik^  mount  Zion,  that  can  never  be  fliaken, 
and  that  he  will  never  doubt  again;  but  behold,  '*  Thou 
didll  hide  thy  face,  and  I  was  troubled:"  my  good  frame 
was  changed  to  a  bad  one  ;  of  a  fudden  my  mount 
Zion  was  turned  to  a  mount  Sinai ;  all  fears,  all  frowns, 
all  darknefsi  Never  hath  a  believer  more  need  to  ad 
faith,  and  c^ofe  dependence  on  the  Lord,  than  when 
his  graces  and  frames  are  mod  lively,  left  felf-confi- 
dence  creep  in,  and  he  confides  more  in  created  grace, 
than  in  the  fountain  ;  out  of  whofe  fulnefs  he  is  to 
have  grace  for  grace.  Let  your  frame  be  never  fo  good, 
your  faith  never  fo  ftrong,  your  grace  never  fo  lively, 
at  any  time,  yet  look  up  ftill  for  new  influences ;  for 
without  momentary  fupplies  and  breathings  from  heaven, 
your  gracious  habits  cannot  act,  and  will  not  hold  out 
a  moment. 

4.  It  is  a  legal  temper,  when  peace  is  always  marred 
by  Ihort-comings ;  Ihort-comings  in  -the  exercile  of 
grace,  (hort-cnmings  in  the  mortification  of  fin,  fliort- 
comings  in  holinefs ;  when  they  pore  upon  thefe  fliort- 
comings,  upon  the  weaknefs  of  grace  on  the  one  hand, 
^nd  the  (Irength  of  corruption  on  the  other ;  upon 
fuch  a  fin  and  lull  that  prevails,  upon  fuch  a  plague 
and  diftemper  that  affefts  them ;  infomuch  that  they 
cannot  let  in  a  word  of  comfort,  they  cannot  hearken 
to  the  joyful  found  of  the  gofpel ;  like  Ifrael,  who  heark- 
ened not  to  Mofes,  becaufe  of  the  anguilh  of  their  fpirit: 
they  look  inward  to  themfelves,  and  finding  nothin;^ 
there  but  failings,  and  infirmides,  and  plagues,  in- 
Head  of  holinefs,  their  peace  is  wholly  demolilhed ; 
becaufe  they  do  not,  at  the  fame  time,  look  upward 
to  Chrill,  to  his  blood  and  righteoufnefs,  and  to  his 
fulnefs:  here  is  a  legal  temper. — So  alfo,  to  the 
fame  purpofe,  when  a  man's  peace  and  comfort  reils 
only  and  always  upon  his  fan£tificatIon|  as  if  th^re  were 
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no  other  ground  of  joy^  but  a  righteoufnefs  inherent  J 
furely,  when  the  joy  of  fanftification  is  greater  thaa 
the  joy  of  juftificadoni  it  is  an  evidence  of  a  legal  tem- 
per ;  for  the  joy  of  juftification  is  founded  upon  a  law- 
biding  righteoufnefs,  the  perfeft  obedience  of  the  glori- 
ous Head,  which  is  always  the  fame  unchangeable' 
ground  of  joy  to  believers  j  whereas  his  fanflification 
is  imperfect  here^  and  cannot  afford  fuch  peace  and  joy^ 
as  faith  in  a  perfcft  obedience  will  give.  The  true 
circuracifion  rejoice  in  Chrift,  and  in  what  they  have 
in  him^  more  than  in  what  they  have  from  him.  Bujt 
behold,  even  the  believer  is  ready  to  be  taken  up  with 
his  fandification,  which  is  inherent,  and  fc^^to  bft  lifted 
up,  when  he  attains  to  a  good  gale,  a  great  meafure 
of  fanftification  ;  corruption  may  abufe  the  privilege^ 
and  then  he  is  proud  and  lifted  up*  It  is  truc>  com- 
munion with  God,  is  of  a  humbling  nature,  and  na- 
tively makes  a  man  humble,  and  lively^  and  watchful; 
but  when  the  good  frame  is  wearing  off,  and  corrup- 
tion beginning  to  work  again,  if  this  nick  of  time  be 
rot  noticed,  and  the  believer  on  his  guard,  a  proud 
thought  may  enter  in,  were  it  even  upott  a  Paul  wrapt 
up  to  the  third  heavens ;  *'  Left  I  fhould  be  exalted 
above  meafure,  a  meflenger  of  Satan  was  fent ;  a  thorn 
in  the  fl-(h."  C)  how  does  a  legal  temper  run  through 
every  frame  !  When  a  man  is  dead  and  dull,  tlien  he  ia 
in  danger  of  murmuring;  and  when  he  is  adtive  and 
lively,  then  he  is  in  danger  of  fwelling. 

5.  It  is  a  legal  temper,  when  a  man's  expeftation  of 
fuccefs,  is  built  upon  the  minifter  that  preaches  :  if  the 
minifter  hath  a  weak  gift,  O  they  will  not  hear  that 
man,  at  leaft  they  cxpeft  little  good  of  him  :  if  another  . 
hath  great  gifts,  and  a  taking  way,  O  now  they  expert 
heaven  will  conie  dow^n :  Why  ?  this  is  an  evidence 
of  a  legal  temper :  for  a  gofpel  temper  will  expeft 
nothing,  but  in  a  gofpel  way ;  even  by  the  powerful 
influences  of  the  Spirit  promifed  in  the  gofpel*  The 
gofpel  in  any  man's  moutb  is  but  a  dead  letter,  without 
the  Holy  Ghoft.  '  .  ..    . 

6.  It  is  a  legal  temper,  when  the  believer  is  under 
exceffivc  difcouragements,  on  ^ha^^vw  «^nwx^% '">^ '^^ 
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an  evidence  he  is  too  much  under  the  law  ;  for  the  law 
c^n  give  no  encouragemcfnt,  no  fettlement  to  the  con- 
fcience ;  it  is  only  Chrift  can  give  red  ;  ^'  Come  ur.to 
trie,  all  ye  that  labour,  and  are  heavy  laden,  and  I  will 
give  you  reft."  What  is  it  that  difcourages  a  believer, 
when  he  is  under  this  legal  temper  ?  Sometimes  he  is 
(fifcouraged  when  he  performs  duty,  and  cannot  find 
that  prefence,  that  fenfible  help  he  would  have  :  wh}-, 
then,  he  is  quite  dlfpirited. — indeed  he  hath  ground  tf 
mourning,  when  the  Lord  is  away ;  he  fhould  be 
<leeply  humbled,  for  the  caufes  of  it :  but  when  he  is 
fo  difpirited,  that  he  Icfes  his  confidence,  and  is  beaten 
q-iiie  away  from  his  faith  and  hope,  quellions  his  flate, 
and'  giv^  way  to  flavifh  fear,  that  weakens  his  hands 
in  duties,  and  draws  his  heart  from  duty,  it  is  a  token 
he  is  fecretly  hankering  after  the  law;  for  the  language 
of  the  heart  of  him  is,  O  if  I  could  pray  with  as  much 
Tffe,  aiid  hear  with  as  much  attefition,  and  perform 
duty  with  a-s  much  vigour  as  I  would  be  at  !  O  then 
r would  have  a  good  hope;  and  fo  it  is  not  Chrift, 
fo  much  as  the  law,  tlie  old  hulband,  that  you  dcfire 
to  place  your  hope  upon,  while  you  are  under  that 
legal  frame  :  the  -apoftle  fpeaks  of  fome  believers  thtit 
'defire  to  be  imder  the  law,  GaL  iv.  21.  Sometimes 
their  difcouragements  arife  from  this,  that  they  dare 
not  apply  the  promifes  ;  and  why  fo  ?,  becaufe  they 
think  they  are  not  for  the  like  of  them  ;  fuch  a  pro- 
mife  belongs  to  fuch  and  fuch  a  good  perfon  ;  it  is 
for  a  holy  man-,  but  not  for  the  like  of  me  :  what  is 
this  but  a  legal  temper,  apprehending,  that  if  you  had 
fuch  and  fuch  aJegal  righteoufnefs,  then  God  would 
be  fome  way  indebted  to  give  you  the  promife  !  Bur, 
O  is  not  grace  to  be  glorified  in  this  new  and  gofpel 
way  !  And  therefore,  the  more  of  a  gofpel  fpirit  yea 
have,  the  more  chearfully  will  you  embrace  the  jrr-)- 
mife,  for  this  end,  that  having  thefe  promifes,  you 
may  cleanfe  yourfelf,  by  fucking  virtue  from  the  breafls 
of  the  promife. 

7.  It  is.  an  evidence  of  a  legal  temper,  when  they 
are  always  ftrAitened  in  duty.     Sometimes   they  are 

dif- 
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difcouraged^  becaufe  they  at*e  fo  ftraitened  in  duty; 
and  they  are  ftraitened  in  duty,  becaufe  they  are  fo  legal 
in  it.  Tiieir  difcouragcment  flows  from  their  ftraiten- 
mg,  and  their  ftraitening  flows  from  their  legal  fpirit ; 
for  a  gofpel  fpirit  is  a  fpirit  of  liberty,  i.  When  a 
believer  is  for  ordinary  ftraitened  without  life,  without 
liberty,  it  is  an  evidence  of  a  legal  fpirit;  for,  "  Where 
the  Spirit  of  the  Lord  is,  there  is  liberty.  The  law  of 
the  fpirit  of  life  in  Ghrilt  Jefus  mikes  the  man  free  from 
the  law  of  lin  and  death,"  Rom.  viii.  2.  When  one  is 
inHaenced  by  the  covenant  of  grace,  he  runs  in  the  way 
of  God's  commandments.  Though  you  have  once 
known  what  it  was  to  run  fv/eetly  in  the  Lord's  way, 
yet  if  now  you  find  a  habitual  indifpofition  to  duties 
and  religious  exercifes  to  be  a  heavy  yoke,  a  grievous 
burden,  this  indifpofition  teftifies  againft  you,  that 
though  you  have  once  known  the  gofpel  of  Chrift, 
yet  now  you  are  hankering  after  the  law.  The  Lord 
may  indeed  withdraw  his  prefence  from  his  people, 
for  necelTiry  ends,  even  from  the  man  that  hath  mucli 
of  the  gofpel-fpirit ;  and  fuch  a  man,  amidft  all  his 
trials  of  that  fort,  will  triumph  in  Chrift,  and  fay,  Tho* 
I  Iiave  little  in  hand,  yet  I  have  much  in  hope ;  what- 
ever my  own  wants  be,  I  have  enough  in  Chrift;  how- 
ever weak  in  myfelf,  I  am  ftrong  in  him  ;  imperfect 
in  myfelf,  but  complete  in  him.  But  when,  for  or- 
dinary, the  perfon  does  not  find  pleafure  in  duty,  hatli 
little  heart  to  it,  and  finds  it  not  eafy  and  light,  but 
grievou> ;  it  is  a  token,  that  he  is  bearing  the  yoke 
of  the  law,  or  old  covenant :  For  Chrift's  yoke  is  eafy, 
and  his  burden  is  light;  but  this  law-yoke  is  heavy* 
Tfie  law,  the  firft  hutband,  requires  hard,  and  heavy 
thini^s,  and  does  not  hel'p  the  finner  with  ftrength  ;  but 
Chrift,  the  new  hufl)and,  requires  the  fame  things, 
b<it  he  gives  ftrength  to  perform  ;  and  what  he  requires 
of  us,  he  works  in  us  ;  **  I  can  do  all  things,  through 
Clhriit  ftrengthening  me  ;'^  were  it  to  over-leap  a  wall, 
and  fight  armies  of  devils  in  my  way. 

8.  it  is  a  fign  of  a  legal  temper,  when  a  poor  crea- 
ture finds  always  difcouragement,  except  when  about 
religious  duties;  and  finds  no  peace,  vnbatwaii^NiX'^Tv^.  . 
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other  woik;    but  is  flill  racked,    except  when  upon 
his  knees,  or  going  about  fome  religious  performance 
or  'Other :    it  is  a   token   of  being  knit  and   wedded 
too   much  to  the  firft  hufband ;    for  the    law    drives 
bard,  and  craves  hard  :    but  Chrift  is  very  tender  and 
gentle  in  his  commands  and  demands  ;  and  a  perfon, 
under  the  influences  of  grace,  will  find  as  much  fweet- 
nefs,  €ven  when  eating  and  drinking,  and   when   he  is 
about    his    lawful   employment   fometimes,    as    when 
about  religious  exercifes.     Miflake  me  not  here  ;  think 
rot  that  Chrift  will  indulge  his  people  in  the  omiffion 
of  duty,    that  is   not    what  I  intend,   God    forbid ;  I 
know   and  am  perluaded,  that  the  fweeteft  hours  that 
the  believer  hath,  is  when  he  enjoys  communion  with 
God  in  the  ordinances  and  duties  of  his  appointment: 
l)ut  yet,    they  that   have  much  of  a  gofpel-fpirit  can, 
with  peace,    and    freedom  of   mind,    go    about  other 
things  as  the  work  of  Chrilt ;    though    it    be  a  piece 
of  felf-denial  to  them,    not    to    be    always  with  hinl'^ 
they  would  notwithflanding  incline  to  be  every  minute 
with  him,   and  are  longing  for  uninterrupted  commu- 
nion and  fcllovvlhip  with  him  :  yet  the  thing  I  fty  is, 
that  their  hearts  are  not  dilheartened,  nor  their  fpirit 
^lifpirited,  when  called  to  other  things  ;    and   it  favours 
much  of  a  legal  fpirit,  when  the  poor  exercifed  crea- 
tures  can  find  no  peace  about  their  other  lawful  duties, 
unlefs  they  be  ftiil  about  duties  that  are  properly  re- 
ligious duties,  fuch  as  prayer,  and  reading,  and  hear- 
ing,  arid  the  like;    for,  in  fome  fenfe,    other  duties, 
fuch  as  plowing    and  fowing,    and  the  like,    may   be 
turned  to  religious  duties,  by  a  fpirttual-minded.  man, 
and  fuch    as    have   a  gofpel-fpirit,    while    they    carry 
a  heavenly  mind  to  their  earthly  work. 

9.  It  is  a  fign  of  too  much  of  a  legal  temper,  when 
a  ti^tn  is  not  fatisfied  with  the  meafure  of  grace  that 
the  Lord  allowshim,  but  frets  againft  heaven  becaufe 
he  hath  not  fo  much  as  others.  Let  none  miftake  me 
here  either  :  no  man  ought,  in  any  different  way,  to  be 
content  with  any  meafure  of  grace ;  we  are  ftill  to  be 
going  on  to  perfeftion ;  but  when  we  grudge  and  repine, 
and  are  pained  at  the  Vi^rl^  ^ud  muttaur  againft  God,* 
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becaufe  we  have  not  this  and  that  meafiire  as  others 
have,  it  is  a  fyraptom  of  hankering  after  the  law.  A 
gofpel  fpirit  does  not  ftrive  with  God,  but  meekly  waits 
upon  the  Sovereign,  who  will  have  mercy  upon  whom 
he  will  have  mercy,  and  difpenfes  freely  of  his  gifts 
and  graces  as  he  pleafeth. 

10.  It  is  a  fign  of  a  legal  temper,  when  a  perfon  is 
more  taken  up  with  the  gifts  of  Chrift,  than  with  Chrilt 
himfelf ;  more  taken  up  with  any  little  thing  they  get 
from  him,  than  with  himfelf.  When  they  get  any 
jrenfibl;^  grace,  and  fenfible  good  aflFeilions,  tnelting  of 
heart,  melling  of  fpirit ;  any  inclination  to  what  is 
good ;  any  gifts,  or  graces^  whether  more  common 
or  fpeciaU  they  admire  thefe,  and  are  not  fo  much 
taken  up  with  Ghrill  himfelf.  But  the  perfon  that  is 
evangelical  in  his  actings,  by  what  he  gets,  he  is  led 
to  the  giver;  if. this  be  fweet,  O  he  is  infinitely  fweeter 
that  fent  it :  I  embrace  the  token,  and  it  draws  out 
my  heart  the  more  after  him,  from  whpra  it  came. 

11.  It  is  a  fign  of  being  too  much  under  the  influ. 
ence  of  the  law,  when  the  believer  is  poffeffed  witli 
a  fretful  fpirit,  and  is  not  content  with  any  thing ;  fof 
the  gofpel  fweetens  a  man*s  frame  of  fpirit.  If  the  be- 
liever go  to  the  law,  he  is  conftantly  pained  and  wound- 
ed ;  and  a  difeafed  perfon  is  always  a  repining  perfon; 
and  this  fretfulncfs  is  a  fign,  that  they  are  not  found  at 
the  bottom  ;  but  the  gofpel  is  health  to  the  heart,  and 
medicine  to  all  the  flefli.  A  gofpel  fpirit  is  a  fpirit  of 
faith,  a  fpirit  of  love,  a  fpirit  of  power,  and  of  a  found 
mind,  2  Tim.  i.  7.  And  hence,  take  a  believer,  when 
he  is  much  under  the  influence  of  the  grace  of  the  gof- 
pel, ten  thoufand  little  difficulties,  that  fometimes  fret - 
him,  and  put  him  out  of  humour,  will  not  move  him 
then,  when  he  is  living  near  Chrifl,  and  under  the  influ- 
ence of  the  covenant  of  grace  ;  but  when  at  other  times 
every  thing  frets  him,  it  is  a  fign.  that  the  law  hath  the 
afcendent,  for  '^  The  law  works  wrath,"  Rpm.  iv.  15. 

12.  It  is  a  fign  of  a  legal  fpirit,  \yhen,  upon  the  back 
of  religious  duties,  the  man  hath  more  freedom  to  fin  ; 
**  Sin  ftjaU  not  have  dominion  over  you;  for  you  are 
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not  under  the  law,  but  under  grace."  The  law  irritates 
corruption,  raifes  the  devil,  but  cannot  lay  him  ;  but 
the  grace  of  God  in  Ghrill,  teaches  to  deny  ungodlinefs, 
and  worldly  lulls.  This  grace  only  keeps  down  the 
devil,  and  lays  him  low,  as  it  were  ;  yea,  bruifes  the 
ferpent's  head,  and  dellroys  the  works  of  the  devil. 
"When  a  man  performs  duty  in  a  legal  way,  to  quiet 
his  confcience  ;  why,  then,  when  confcience  is  quieted 
with  the  duty,  luft  gets  a  vent  like  the  whore,  of  which 
we  read.  Pro  v.  vii.  14.  *'  I  have  offered  my  peace- 
offerings,  this  day  I  have  paid  my  vows  :  come,  let  us 
take  our  fill  of  love,"  But  when  a  man  performs  duly 
in  a  gofpcl  way,  not  merely  to  fatisfy  confcience,  or 
pacify  the  judge,  but  to  glorify  God,  to  honour  Chrill, 
which  is  the  great  gofpcfend  of  performing  duty  ;  then 
this  glory  of  God  and  Chrift,  that  he  hath  in  view, 
prompts  him  to  defire,  by  the  means  of  dot)',  to  get 
the  better  of  God's  enemies  in  the  heart ;  and  when 
he  gets  the  viftory,  h§  defines  to  purfue  his  enemies, 
even  to  the  death. 

Now,  my  dear  friends,  if  there  be  any  believer  here, 
I  am  fure  fome  of  thefe  evidences,  if  not  all,  may  find 
you  out,  to  have  too  much  of  a  legal  temper  about  you. 
O  believers,  you  who  have  fled  for  refuge,  to  lay  bold 
on  the  hope  fet  before  you,  will  you  confider  wh«t 
(Unger  you  are  in  from  Chrill's  rival,  the  law,  as  a 
covenant,  your  firft  hufband,  and  how  n]uch  your  fol- 
lowing  after  that,  doth  undo  you?  You,  it  maybe, 
t.iink,  you  are  in  hazard  from  carnal  friends,  or  from 
tiie  world ;  but  you  cannot  underftand  how  you  can  be 
in  hazard  from  the  law:  but  you  may  be  in  the  greateft 
hazard  from  that  which  you  are  leafl  afraid  of.  Paul 
tells  the  believers  here,  and  elfewhere,  to  whom  he 
writes,  what  hazard  they  were  in,  even  from  tLttle  that 
pretended  to  preach  the  gofpel,  who  were  biit  minifters 
of  the  old  covenant,  who  prefTed,  and  knew  nothing  but 
to  prefs  the  people  to  yield  obedience  and  fubjedVion 
to  their  old  hnfband,  the  law;  pretendmg  to  the  greaictt 
holinefs  and  ftriftnefs  of  life  :  and  preffing  nothing  but 
Do,  do,  and  live.  Nay,  but  fays  Paul,  I,  and  all  be- 
Jievers,  have  another  way  of  living  to  God,  and  his 
glory,  th^n  by  livitvg  oi\j  ot\)^  \}i:w^\v«  ^^  ^  ^tiy^^^^^N.^  \ 
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**  I,  through  the  law,  am  dead  to  the  law,  that  I  might 
live  unto  God."  O  believer,  arm  yourfelf  againll  all 
proxies  that  the  law  makes  ui'e  of;  ftudy  the  nature, 
fulnefs,  and  freedom  of  the  new  covenant ;  and  pray 
much  for  the  fpirit  of  wifdom  and  revelation  in  the. 
knowled;Te  of  Chrift,  and  his  gofpel.     I  go  on  to 

[3.]  The  Third  thing  here  propofed,  which  was  to 
fliew  tne  caufes  of  this  legal  ten^per.  Why  is  the  world, 
fo  fet  upon  the  law,  as  a  covenant,  and  lb  little  upon 
Clirift^  as  the  Lord  their  righteoufnefs  ?  I  fum  up  all 
the  reafons  into  this  one,  which  I  Ihall  draw  out  into 
lome  particulars:  and  it  is  grofs  ignorance,  proud  igno- 
rance ;  '*  For  they  being  ignorant  of  God's  righteouf-. 
nefs,  and  going  about  to  eltabliih  their  own  righteouf- 
nefs, have  .not  fubmitted  themfelves  unto  the  righteouf-. 
nefs  of  God,"  Rom.  x.  3.  The  world  is  ignorant  of  God, 
ignorant  of  the  law,  ignorant  of  the  gofpel,  ignorant  of 
Chrift,  and  his  righteoufnefs. 

I.  Ignorance  of  God  is  one  caufe  of  this  legal  tern- 
per.  People  are  ignorant  of  the  perfeftions  of  God  ; 
more  particularly,  they  are  ignorant  of  the  holinefs  of 
God  i  if  men  faw  what  an  infinite  holy  God  he  is» 
and  what  an  infinite  hatre^id  he  bears  towards  the  leaft 
fin,  or  violation  of  his  law  ;  if  they  knew  that  a  proud 
thought  were  enough  to  damn  a  million  of  angels, 
and  that  a  wandering  thought  is  enough  to  damn  a 
million  of  worlds,  would  they  entertain  a  fancy  of 
being  juftified  and  accepted  upon  the  ground  of  any- 
legal  righ'eoufnefs  of  their  own,  whether  natural  or 
gracious  ?  Nay,  they  would  not  imagine  to  be  thus 
accepted,  if  they  did  not  think  that  God  is  fuch  an  one 
as  themfelves. — They  are  ignorant  alfo  of  the  jullice  of 
God,  and  the  righteoufnefs  of  that  Judge,  who  will  by 
no  means  clear  the  guilty  ;  and  if  it  were  not  fo,  that, 
they  were  ignorant  of  his  juftice,  would  any  guilty 
fianer  hope  to  be  cleared,  and  acquitted  any  .other  way> 
than  upon  the  account  of  a  ranfom  of  infinite  value  ? 
They  are  ignorant  of  the  wifdom  of  God,  in  the  glori- 
ous plan  of  redemption,  and  contrivance  of  falvation, 
by  the  righteoufnefs  of  another,  even  of  the  God-man,' 
Chrift  Jefus. — Ignorance  of  thefe^  ^tvd\S\^\J&3t  ^\.\x'^n:^s.^ 
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and  perfeftions  of  God,  is  the  great  caufe  of  their  being 
joined  to  the  law,  and  alive  to  it. 

2.  Ignorance  of  the  law  is  anoUier  caufe  of  this  legal 
temper  and  difpofition  :  and  here,  • 

(i.)  They  are  ignorant  of  the  precept  of  the  law  in 
the  extent,  fpirituality,  holinefs,  and  perfeaion  thereof: 
tlie  young  man  in  the  gofpel  thought  himfelf  perfeft; 
Why  ?  He  did  not  know  the  law.  Paul  thought  himfelf 
Blamelefs,  while  he  was  alive  to  the  law  ;  men  think  it 
1^  narrow  rule,  condemning  only  fome  grofs  e;aormities 
of  life,  and  commanding  only  fome  outward  materials 
of  obedience  ;  but  they  fee  not  the  commandment  to  be 
exceeding  broad;  hence  they  imagine,  they  can  obfcrve 
it  perfcdlly  well. 

(2.)  They  are  ignorant  of  the  penalty  of  the  law, 
the  fandtion  of  it :  they  d[o  not  believe,  that  there  is 
^  curfe  intailed  upon  every  difobedience ;  "  Curfed  is 
every  one  that  continueth  not  in  all  things  that  are  writ- 
ten in  the  book  of  the  law  to  do  them."  Hence,  they 
are  foolilhly  fond  of  their  own  legal  righteoufnefs,  not 
Icnpwing  the  feverity  of  the  legal  lanftion. 

(3.)  They  are  ignorant  of  the  end  of  the  law,  even  of 
God's  end  and  defign  in  giving  it.  God  g^^ve  the  la\Y 
to  Ifrael  with  fire  and  thunder  ;  For  what  end  ?  Even 
to  be  a  fchool-mafler  to  lead  them  to  Chrill,  Gal.  iii.  24. 
*'  For  Chrift  is  the  end  of  the  law  for  righteoufnefs, 
to  every  one  that  believeth,"  Rom.  x.  4.  But  behold 
fo  ignorant  was  Ifrael  of  the  end  of  the  law,  that,  like 
the  legal  fpirit  in  our  own  day,  they  thought  it  was 
given  for  this  end,  that  they  might  obey  it  as  a  condition 
of  life,  as  it  bore  the  image  and  reprefentation  of  a  co- 
venant of  works  ;  fo  they  turned  it  dire£lly  to  a  cove- 
nant of  v/orks,  faying,  **  All  that  the  Lord  hath  com- 
manded, we  will  do,"  Exod.  xix.  8.  •  If  it  had  been 
poffible,  or  prafticable,  fur  them  to  have  performed 
what  they  ignorantly  promifed,  there  would  have  been 
jio  need  of  Chrift,  or  his  righteoufnefs  either:  «*  We 
will  po,"  fay  they ;  there  is  obedience ;  yea,  *'  We  will  do 
ALi,  that  the  Lord  Jehovah  hath  commanded  us;"  there 
U  CXa<Stl/  and  perpetually  perfect  obedience:  yea.,T«r£  will 
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do  ^11 ;  WE  ourfelves;  there  is  perfeQ;  perfonjil  obe^ienct 
refolved  upon:  as  if  they  had  in  their  poffeflion,  all  tb^ 
power  and  holineTs  that  Adara  had  in  innocence.r-^-^ 
w  hat  fays  Jofhua  to  them,  upon  fuch  a  proud,  ignorc^nt 
an4  arrogant  refohjtion  as  this  ?  Indeed,  he  tells  them, 
it  was  fimply  impoflible  for  them ;  "  Ye  cannot  ferve 
the  Lord,  for  he  is  a  holy  God,"  Jofhua  xxiv.  19.  Hf 
is  a  holy  God,  and  you  are  a  finful  people  ;  it  is  inipof- 
fible  for  you  to  do  what  you  fay.  The  law  was  giveii 
them,  to  let  them  fee  their  utter  infufBciency  and  ipabir 
lity ;  to  let  ihem  fee  their  fins,  and  defert  bec^ufe  of  fi«i 
that,  under  the  fear  of  divine  wrath,  they  might  be  ob" 
liged  to  have  recourfe  to  the  Saviour.  But  they  being 
ignorant  of  this  great  end  of  the  law,  fet  up  an  obedience 
of  their  own. 

3.  Ignorance  of  the  gofpel,  is  another  caufe  of  it^ 
legal  temper ;  and  here  ignorance  difcovers  iifclf  ip  m^- 
nifold  inllances. 

(i.)  They  are  ignorant  of  the  promifc  of  the  gofpel  a 
fuch  as  that,  Ifa.  xlv.  24.  **  Surely  fliall  one  fay.  In  the 
Lord  have  I  righteoufnefs  and  flrength."  Here  is  9  funi 
of  the  gofpel-promife  ;  a  promife  of  Chrift,  and  of  faitl^ 
in  him:  '*  Surely  fhall  one  fay;"  here  is  a  promife  of 
faith,  and  faith  working  out  from  the  heart  to  the  nioutb; 
for,  "  With  the  heart  men  believe  unto  fighteouf^efs, 
and  with  the  ihouth  confeffion  is  made  unto  falvatior.'* 
One  {hall  fay  ;  What!  no  more  but  one?  what  a  pity 
is  it,  tliat  only  one  fliould  fay  fo  ?  Indeed  it  intimates, 
that  very  few  fliall  be  brought  off  from  their  hg'ai  tepi- 
per  :  One  fliall  fay;  not  every  one;  well  but  what  will 
he  fay  ?  ''  In  the  Lord  have  I  righteoufnefs  ^nd  ftrenglh:" 
Righteoufnefs,  for  jullification ;  Itrength  for  fanftifica* 
tion  :  righteoufnefs,  to  make  me  happy  ;  ftrength»  tQ 
make  me  holy  :  righteoufnefs,  to  give  me  ^,  title  to 
heaven  ;  ftrength,  to  give  me  a  meetnefs  for  heaven, 
I  have  all  this,  fliall  one  fay,  by  the  aippropri^ting  a£| 
of  faith  ;  applying  all  to  hirafelf  in  particujv,  witli 
affured  confidence,  according  to  the  meafure  of  faith  : 
I  have  righteoufnefs  aad  ftrength  :  where  hatfe  he  it  ? 
It  is  in  the  Lo^Li>  I  have  it :  I  have  i|  not  ia  myfeUi 
aor  in  my.  own  natural  powe.r  j  I.  Ua^ve.  vv  t^^x  \&^  \ff^ 
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own  free-will ;  I  have  it  not  in  my  walk  and  conver- 
fation  ;  I  have  it  not  in  my  zeal  or  pfofeflion  ;  I  have 
k  not  in  my  religious  duties  or  performances ;  I  have 
it  not  in  ray  heart  or  life  ;  nay,  certainly  I  have  it  not 
there ;  but,  ''  Surely  in  the  Lord  have  I  righieoufnefs 
and  ftrength  ;*'  in  the  Lord  only  :  men  are  ignorant  of 
this. 

(2.)  They  are  ignorant  of  the  method  of  the  gofj^l, 
in  the  application  of  grace  promifed,  particularly  in 
the  command  of  believing,  which  belongs  to  the  dif- 
penfation  of  the  gofpel ;  wherein  the  law,  in  its  com- 
mands  and  threatenings  both,  is  ufed  in  a  fubfervien- 
cy,  to  advance  the  ends  of  the  gofpc-L  Though  the 
law  doth  not  teach  us  to  believe  in  Ghrift,  yet  he  be- 
iag  revealed,  it  obliges  us  to  believe  in  him  :  though 
the  law  reveals  not  a  Saviour,  yet  the  gofpel  reveaU 

ing  him,  the  law  obliges  us  to  come  to  him. But 

now  this  method  of  the  gofpel,  and  difpenfaiion  there- 
of, is  not  known  in  the  world  ;  hence  come  legal  un- 
dertakings of  it ;  men  confounding  the  command  of 
believing,  with  the  gofpel  to  be  believed  t  the  duty  of 
faith,  with  the  objeft  of  faith  ;  and  fo  turn  the  gofpel 
to  a  new  law,  a  new  covenant  of  works  ;  as  if  the  aft 
of  believing  were  our  righteoufnefs  for  acceptance  wiih 
Gv)d.  Neither  can  they  conceive  the  command  of  be- 
lieving to  be  the  great  command,  though  God  himfelf 
hath  faid,  •*  This  is  his  commandment,  that  ye  believe 
in  the  name  of  his  Son:"  Nay,  legalilts  cannot  under- 
frand  that;  they  think  it  is  God's  great  command,  that 
feeing  they  have  fumed  by  breaking  the  law,  they 
ihould  repent  by  turning  to  it ;  feeing  they  have  dif- 
pleafed  God  by  their  fios,  they  fliould  pleafe  him  by 
their  repentance  ;  feeing  they  have  provoked  him  by 
their  difdbedience,  they  fliould  pacify  him  with  their 
obedience  ;  feeing  they  have  drawn  down  the  curfe  by 
their  tranfgreffions,  they  fhould  remove  it  by  their  re- 
formation:  They  do  not  know  that  the  great' command 
is.  To  believe  on  the  Son  of  God. 
•  (3.)  They  are  ignorant  of  the  great  end  of  the  gof- 
pel, which  is,  to  humble  and  abafe  the  creature  to  the 
Jowettf    and  to  ralfe  and  t^^lx.  ^t^^^  10  the  higheft ; 
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that  no  flefh  flioulJ  glory  in  God's  prefence,  but  thait 
he  that  glorieth,  fhould  glory  in  the  Lord;  **  In  the  Lord 
fhall  all  the  feed  of  Ifrael  be  juflified,  and  ftiall  glory.** 
Tiiat  is  the  great  end  and  defign  of  the  gofpel :  but  the 
legal  fpirit  is  ignorant  of  that  defign. 

( i.)  They  are  ignorant  of  the  gofpel- covenant :  the 
duclnnal  and  praflical  conlbundijig  of  the  two  cove- 
nants of  works  and  grace,  is  the  great  reafon  of  this 
legal  temper.  And  here  people  difcover  ignorance  of 
the  condition  of  the  covsnaiit ;  they  are  ignorant  of 
the  condition  of  the  covenant  of  grace  and  works ;  the 
condition  of  the  covenant  of  works,  was  perfonal  obedi- 
ence ;  the  MAN  himfelf  th^t  does  theic  things  fhall  live 
in  them  :  and  perfect  obedience  was  required ;  a  pcr- 
fedion  of  parts,  a  perfection  of  degrees,  a  .perfe6tiori 
of  duration.  The  condition  of  the  covenant  of  grace  is 
Chrill's  perfect  obedience  received  by  faith.  There  is 
much  ignorance  of  this,  at  the  root  of  all  the  legality 
that  takes  place  in  the  world.  They  are  ignorant  of 
the  form  of  the  covenant ;  how  by  the  covenant  of 
works  we  get  ftrength  within  ourfelves,  and  by  our- 
felves  we  could  obey  it ;  how  by  the  covenant  of  grace 
our  ftrength  is  without  us,  as  well  as  our  righteoufnefs; 
**  In  the  Lord  have  I  llrength  ;"  and,  we  are  tb  be 
firong  in  the  Lord  ;  not  in  ourfelves,  but  in  the  Lord, 
and  in  the  power  of  his  might ;  to  be  ftrong  in  grace, 
not  that  grace  that  is  in  ourfelves,  but  the  grace  that  is 
in  Christ  Jesus. 

4.  Ignorance  of  Chrift  and  his  righteoufnefs,  is  a  great 
caiife  of  men's  eftablilhing  a  legal  righteoufnefs  ;  "  For 
they  bting  ignorant  of  God^s  righteoufnefs,  and  going 
about  to  eflablifh  their  own  righteoufnefs,  have  not  ful>- 
mitted  themfelves  unto  the  righteoufnefs  of  God,"  Rom. 
X.  3. — rGod  was  about  to  caft  off  a  whole  cliurch,  to 
reject  them,  and  unchurch  them  :  Why  ?  What  is  tl:c 
reafon  ?  becaufe  they  were  fuch  a  proud  pack,  they 
would  rather  be  damned  with  their  own  righteoufnefs, 
than  faved  by  Chrift's  righteoufnefs,  or  obliged  and 
beholden  to  him  for  it.  They  would  not  fubmit  to  it ; 
Why  ?  becaufe  they  are  ignorant  of  it ;  they  do  not 
fee  the  'glory  of  it,  as  it  is  the  T\abXfto>3&i^^^  ^^  ^^^n 
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they  do  not  fee  the  neceflity  of  it,  becaufe  their  own 
righteoufnefs  was  reckoned  fufficient;  they  do  not  fee 
the  fulaefs  of  it,  as  anfwering  all  the  demands  and 
commands  of  the  law ;  they  do  not  fee  the  value  of 
it,  as  fufHcient  to  procure  the  favour  of  God,  and  pur- 
chafe  grace  and  glory ;  they  do  not  fee  the  accepta- 
blenefs  of  it,  as  being  the  only  rightcoufnefs  with  which 
God  is  well-pleafed,  and  that  thereby  the  law  is  mag- 
nified, and  made  honourable  :  they  are  ignorant  of  all 
this,  and  therefore  they  go  about  to  eftablifli  a  righte- 
oufnefs  of  their  own,  and  will  not  fubmit  to  this.  Their 
ignorance  was  a  proud  ignorance ;  and  fo  it  is  with 
all  by  nature :  we  are  filled  with  proud  ignorance,  and 
ignorant  pride ;  though  our  power  be  gone,  our  pride 
iremains. 

[4.]  The  Fourth  thing  here  propofed,  was.  The  evil 
and  danger  of  a  legal  temper,  and  legal  obedience : 
Why? 

I.  This  legal  way  is  a  very  unpleafant  work,  it  is  a 
wearifome  work ;  "  What  a  wearinefs  is  it  ?"  fays  the 
man.  **  He  is  wearied  in  the  greatnefs  of  his  way,-and 
yet  fays  he  not,  there  is  no  hope,"  Ifa.  Ivii.  10. — It  is 
true,  the  law  hath  fometimes  its  influences  of  comfort 
to  iys  votaries  ;  and  ftony-ground  hearers  may  receive 
the  word  with  joy  ;  and  no  doubt  they  may  pray,  and 
do  other  duties  alio  with  joy;  but  it  is  only  a  mood 
that  foon  evaniflies,  having  no  root  in  Ghrift.  Can 
a  dead  man  have  pleafure  in  vital  a£tions  ?  Can  a  hea- 
vy ftone  incline  upwards  ?  O  but  the  legal  foul  is  a 
miferable  creature  !  The  law  drags  him  to  duties,  con- 
fcience  prefles  him  to  work ;  faying,  Fall,  pray;  pray, 
man;  work  for  your  life  ;  repent,  reform,  as  you  would 
not  be  damned:  But  behold,  he  cannot,  though  they 
be  good  duties  he  is  called  to ;  and  the  legal  covenant, 
the  legal  minifier,  the  legal  confcience  of  him  crie?, 
^ake  brick,  make  brick,  make  brick ;  but  behold, 
he  hath  no  ftraw,  no  flraw,  no  ftraw  ;  nothing  to  make 
it  of.  He  hath  no  Ilrength,  no  grace,  no  communica- 
tion ;  and  fo  he  tugs,  he  works,  he  fweats }  but  it  is  a 
heartlefs  and  unpleafant  v;ork» 

2*  Legal 
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2.  Legal  obedience  is  very  unprofitable  work,  as  Welt 
as  unpleafant;  **  I  will  declare  thy  righteoufnefs  aiKt 
thy  work;  for  they  Ihall  not  profit  thee,'*  Ifa.  Ivii.  12?. 
The  felf-rightcous  Pharifee  may  faJil  twice  a-week,  glv* 
alms  of  all  that  he  hath ;  he  may  make  long  prayers, 
many  prayers  ;  he  may  both  preach  and  pray  frequent^ 
ly  and  fervently ;  yea,  the  poor  legaUft  may  work  at? 
his  fecret  devotion  and  family  devotion ;  be  may  wait? 
on  ordinances,  and  frequent  communions,  and  run  the* 
whole  round  of  duties ;  and  when  he  hath  done  this 
thirty,  forty,  fifty  years,  all  the  profit  is,  he  gets  hell 
for  his  pains;  "  To  what  purpofe  is  the  multitude  of  your 
facrifices?"  Ifa.  i.  2.     All  is  unprofitable. 

3.  The  legal  obedience  is  very  carnal,  for  it  is  a 
life  wholly  dellitute  of  the  Spirit;  **  This  would  I  learn- 
of  you,"  fays  Paul ;  if  you  would  be  doftors  of  the  law, 
let  me  have  a  leffon  from  you,  if  you  can  give  it ;  **  Re- 
ceived ye  the  Spirit  by  the  works  of  the  law,  or  by  the 
hearing  of  faith?''  Gal.  iii.  2.  Was  it  by  the  works  of 
the  law?  I  fuppofe  not;  nay,  the  Spirit  is  not  received 
In  that  way:  it  is  in  and  by  the  gofpel  of  Gbrift.'  The 
legalift  is  deftitute  of  the  Spirit ;  whatever  aflPeftitious" 
holinefs  he  may  have,  or  real  holinefs  he  may  pretend 
to,  he  wants  a  fanftifying  work,  fealing  work;  **  Sen- 
fual,  not  having  the  Spirit." 

4.  Legal  obedience  croffes  the  mod  glorious  defign  of 
heaven,  particularly  God's  defign  in  giving  Chrift,  and*' 
Chrid's  defign  in  coming  to  the  world. 

(r.)  It  croffes  God's  great  defign  ;    What  is  that  ?  It 
is  even  the  exalting  of  his  free  grace  ;    What  is  the 
great  defign  of  all  the  great  works  of  God,   viz.  elec- 
tion,  redemption,  regeneration,  providence  ?-—— Why- 
does  he  choofe  one,  and  rejeft  others  ?     Why  does  he 
choofe  a  wicked  Fublican,  and  caft  a  righteous  Phari- ' 
fee  to  hell?     Why  does  he  redeem  a  poor  ignorant,  ill- 
natured  man  or  woman  from  their  miferable  flate,  and- 
let  the  rich  and  learned  go  to  hell  ?     Why  does  he  re- 
generate an  ele£l  foul,  after  he  hath  been  twenty,  thir- 
ty years  in  the  devil's  fervice  ?   and  after  they  are  re- 
generate,  why  does  he  in  providence  let  them  fall  intb- 
ftraits,  wants,  fms,  manifold  tetft^i^uc(t^^>  vtQ^Q!c^!K^^  ^^- 
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Qiflion,  dcfcrtion,  and  heavy  complaints  on  il\j^fc  ac- 
Qounts  r  Why  ?  All  is  to  exali  free  grace  in  the  iffue. 
But  now  the  legalill  croff-s  this  dcfign  of  God;  he 
would  have  felf-exalied,  his  works  exalted,  inflead  of 
Chrill,  and  free  grace.  lie  puts  another  righteoufnefs 
in  the  room  of  the  righteoufnefs  of  Ghrift,  and  fo  takes 
the  dung  of  his  own  righteoufnefs,  as  Paul  calls  it,  and 
cafts  it  upon  the  face  of  free,  rich,  and  fovereign  grace, 
to  cover,  and  hide,  and  darken  it. — O  what  a  devililh 
dcfign  is  this,  in  oppofition  to  God's  glorious  defign  of 
,  making  grace  iliine  brightly  ! 
•  (2.)  It  crofF^js  Chrift's  great  defign  in  coming  to  the 
world  :  The  grand  intention  of  the  Son  of  God,  in  co- 
ming from  heaven,  was,  '*  To  bring  in  an  everlafting 
righteoufnefs,'*  Dan.  ix.  24.  Bat  behold,  the  legalill's 
defign,  in  eflabli filing  his  own  righteoufnefs,  is,  to  make 
all  Giiriirs  labour  to  be  loft  labour ;  he  endeavours  to 
fruftrate  the  very  end  of  Chrift's  death,  and  makes  it 
vain;  *'  If  righteoufnefs  come  by  the  law,.Chrift  is  dead 
in  vain,"  Gal.  ii.  21.  Inftead -of  Chrift's  everlafting 
righteoufnefs,  he  fats  up  a  righteoufnefs  that  cannot  laft 
half  a  day,  nor  half  an  hour;  nay,  not  a  moment. 

5.  Legal  obedience  hath  the  evil  of  blafphemy  in  it. 
It  reproaches  the  righteoufnefs  of  Chrift,  as  if  it  were 
not  fuffi:ieri%  as  if  his  atonement  were  not  perfect,  as 
if  his  fatisfa£tion  were  not  full,  as  if  his  obedience  were 
not  perfe£l,  unlefs  it  be  patched  up  with  the  rags  of  t!.e 
man's  own  righteoufnefs.  Is  not  Chrift's  righteoufnefs 
perfeft  without  their  addition  ?  O  do  not  blafpheme  the 
Son  of  God,  and  fay  in  effeft,  his  obedience  was  not  a 
divine,  perfedl  obedience;  for  thus  you  reproach  his  ful- 
nefs  and  fuftlciency. 

6.  Legal  obedience  iffues  In  a  terrible  difappointment ; 
the  poor  deluded  man  thinks,  his  prayers  and  duties, 
that  he  hath  been  performing  for  lo  many  years,  wi!l 
make  an  excellent  robe  to  cover  him  :  I  hope,  fays  the 
man,  I  have  fomething  that  will  contribute  to  make  me 
die  in  peace  ;  I  have  fomething  to  make  me  ftand  in 
judgment,  that  others  have  not ;  for  many  a  duty  hava 
I  performed,  many  a  prayer  have  I  made,  thefe  tv/enty 
or  thirty  /earsj  and  many  times  have  I  prayed  with 
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very  much  warmnefs  of  afFtftion,  and  llvelinefs  of- 
frame,  and  therefore  I  have  a  good  hope,  that  God  will 
be  pleafcd,  and  all  will  be  well  with  me.  But,  O  what 
a  fearful  difappointraent  does  the  man  meet  with!  Death 
comes ;  and  if  he  die  in  the  fame  legal  dream,  he  goes 
down  to  the  grave  with  a  lie  in  his  right  hand;  **  The 
hypocrite's  hope  is  like  the  fpider's  web  ;'*  Why !  what 
comes  of  it  ?  The  fpider  works  it  out  of  her  own  bow- 
els :  it  is  her  houfe,  it  is  her  food,  it  is  her  fence ; 
there  fhe  dwells,  there  flie  feeds,  there  ilie  fccurcs  and 
flielters  herfelf  for  a  while  ;  but  at  the  clofe  of  the  day, 
or  the  end  of  the  week,  the  befom  comes  along,  and 
fweeps  her  and  her  lodging,  and  all  to  the  ground  : 
Even  fo,  the  legalilt,  he  works  a  web  out  of  his  own 
bowels,  he  wraps  himfelf  in  this  garment  of  his  own 
fpinning ;  here  he  dwells,  here  he  works,  here  he  feeds, 
here  he  ihelters  himfelf  from  all  challenges,  and  appre- 
henfions  of  danger:  but  behold,  the  befom  of  death 
nnd  deftruftion  comes,  and  fweeps  him,  and  his  refuge 
of  lies  down  to  the  bottomlefs  pit.  If  his  eyes  be  open 
on  a  death-bed  to  fee  hell,  to  fee  the  juftice  of  God,,  to 
fee  the  fpirituality  of  the  law,  the  imperfefition  of  his 
duties,  the  emptinefs  of  his  performance?,  and  the  fan- 
dy  foundation  he  hath  been  building  his  faith  upon, 
then  his  confcience  roars,  his  heart  defpairs ;  he  hath 
no  peace,  no  comfort ;  but  finds  himfelf  miferably  dif- 
appointed.  If  his  eyes  be  not  open  ;  what  then  ?  why, 
he  dies  in  a  delufion,  as  he  lived,  finks  into  the  lake  of 
fire;  and  in  hell  he  opens  his  eyes,  and  finds  himfelf 
eternally  difappointed.— O  fee  then,  what  ground  there 
is  to  lament  over  this  legal  temper,  which  is  indeed  a 
damnable  temper,  where  it  hath  a  full  reign. 

Ufe  fourth,  viz.  Of  exhortation,  both  to  them  that  are 
alive  to  the  law,  and  to  them  that  are  dead  tq  the  law, 
of  whom  the  text  efp?cially  fpeaks. 

ift.  To  unbelievers,  and  all  thefe  that  are  alive  to  the 
law.  O  !  for  the  Lord's  fake,  take  no  reft  till  you  get 
out  of  that  damnable  (late  !  O  confider  what  you  are 
doing,  fo  long  as  you  are  not  dead  to  the  law ;  the  bcft 
thing  that  you  are  doing,  in  that  cafe,   is.  that  \o\i  %x^ 
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Biiildiilg  your  refidence  about  the  old  rotten  ^alls  of^  ihtf 
ooveaant  of  works.  Perhaps  you  think  you  are  a  good 
Protellant,  you  are  a  good  Gliriftian,  you  have  a  good 
heart,  you  perform  good  duties,  you  have  partake  of  good 
ordinances,  and  wrhat  evil  fliould  you  fear  ? 

1.  I  afliire  you,  that  you  are  under  the  curfe  of  the 
law  of  works ;  **  Gurfed  is  every  one  that  continueth  not 
in  all-  things  that  are  written  in  the  book  of  the  law,  to 
do  tliem/*  And  while  you  are  under  the  law,  and  fetk- 
ing  to  eilablifh  a  law-righteoufnefs  of  your  own,  all  the 
people  of  God  are  obliged  to  fay,  that  God  is  in  the  right 
to  curfe  you;  they  are  obliged  to  fay  Amen,  to  all  the 
curfes  of  the  Bible  againll  you;  **  Gurfed  is  he  that  con- 
lirmeth  not  all  the  words  of  this  law;  and  all  the  people 
ih  ill  fay.  Amen,"  Deut.  xxvii.  26.  If  you  will  take  the 
old  covenant  of  doing  for  life,  and  juflification,  then  you 
maft  take  it  with  a  vengeance,  unlefs  you  do  perfeftly, 
and  do  to  purpofe,  which  is  impoflible  for  you;  "  Gurfed 
is  every  one  that  continueth  not  in  all  things  that  are 
written  in  the  book  of  the  law,  to  do  them:"  And  all 
believers  can  fay  Amen  to  it,  in  the  words  of  Paul;  *'  Let 
him  that  loves  not  our  Lord  JefusGhrift,  be  Anathema 
Maranatiia,''  [i.  e.  accurfed  until  the  Lord  come,] 
iGor.  xvi.22.  While  you  are  under  the  law,  nobleffing 
belono^s  to  you,  but  all  divnne  curfes;  if  you  will  not  get 
out  of  your  le^al  rlghteoufnefs,  and  get  under  the  gofpel 
covert  of  the  blood  of  Jefus,  nothing  but  terror  belongs 
to  you ;  and  nothing  but  terrors  and  curfes  can  I  preach 
to  you:  for,  "  As  many  as  are  of  the  works  of  the  law, 
are  under  the  curfe." 

2.  I  muft  tell  you,  as  you  are  under  the  curfe  of  the 
law,  fo  you  are  under  the  command  of  the  law;  Do,  and 
Live.  Though  by  the  gofpel-call,  you  are  not  obliged 
indeed  to  feek  rlghteoufnefs  in  yourfelf,  in  order  to  life, 
but  to  feek  it  in  Ghriil ;  yet  by  your  unbelief,  you  keep 

.  yourfelf  under  the  command  of  the  law  ;  "  If  thoii  wilt 
enter  into  life,  keep  the  commandment;"  keep  it  perfect- 
ly, or  elfe  vengeance  (hall  overtake  you.  It  is  not  your 
little  endeavours  that  will  fatisfy  the  law ;  though  you 
Ihould  read,  faft,  mourn,  and  fhed  tears  of  blood  all 
vour  days,  it  will  not  avml,  or  be  to  any  purpofe,  in 
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fatisfying  the  law's  demands  :  if  you  will  pay  toy  dirtjf 
to  the  law,  as  a  covenant,  you  are  a  debtor  to  fulfil 
the  WHOLE  law,  Gal.  v.  3,  The  law  is  a  chain  that  is 
linked  together,  and  if  you  take  one  link  of  it,  the  weight 
of  the  whole  chain  will  be  upon  you ;  and  fo,  if  you 
will  do  any  thing  in  obedience  to  the  law,  that  you 
may  be  thereby  laved  apd  jullified,  you  are  under  bon- 
dage  to  the  whole  law;  and  bound  to  do  every  thin^ 
perfeftly,  that  you  may  be  jnftifiedi  O  the  nnferabld 
bondage  that  you  lire  under  !  You  will  never  be  able 
to  fatisfy  the  law  ;  and  fo  you  are  condemned  already  5 
yea,  let  me  tell  you'  more,  you  are  a  wicked,  ungodly 
creature  :  Whatever  you  feem  to  be  to  others,  or  think 
you  are  yourfelf ;  yet,  being  alive  to  the  law,  you  are 
a  ftranger  to  the  life  of  God ;  for,  till  you  be  dead 
to  the  law,  you  fliall  never  live  Unto  God  :  thougli  ' 
you  look  like  an  angel  of  light  for  holinefsi  yet,  being 
alive  to  the  law,  you  have  tio  true  holihefs  nor  god- 
linefs.  Ye  that  are  ftill  leaning  to  your  works,  theii 
you  will  meet  with  a  fad  difappointment;  for,  **  By  thd 
deeds  of  the  law^  no  fiefh  living  can  be  juftifled."r-But 
there  are  oihers,  who  feem  to  be  upoii  another  ex- 
treme ;  they  fay,  the  law  is  now  abrogated,  and  w^ 
are  not  to  feek  juftification  or  falvation  that  Way ;  and 
therefore  we  are  carelefs  about  the  law,  or  about  any 
duty  of  obedience.— Yea,  but  let  tne  tell  you  yout^ 
doom  out  of  the  law  alfo  ;  you  are  a  defperate  finner  2 
becaufe  you  cannot  fatisfy  the  curfe  of  the  law,  there- 
fore you  run  away  from  the  commands  of  the  law,  and- 
run  away  to  the  devil,  inflcad  of  running. to  Chrifh 
Bat  I  will  tell  you,  though  the  law  cannot  juftify^ 
or  fave  you,  yet  it  can  condemn  you  :  it  hath  power 
to  condemn  you,  though  it  hath  none  to  fave  yofi ; 
and  it  will  condemn,  and  does  condemn  you,  and  all 
tiiat  are  out  of  Chrift;  and  therefore,  for  every  fin 
that  you  are  guilty  of,  you  tiiuft  anfwer  5  and  every 
fin  is  enough  to  damn  you,  by  virtue  of  the  lalv:  O 
then,  may  this  be  a  mean  to  move  you  all  that  are  un- 
der the  law,  to  feek  in  to  Chrift,  who  is  the  end  of  the 
law  for  ri^litcoufo*fs,  to  every  one  that  believcth !  Come, 
Vol.  II.  ^  Z  \ws^^ 
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poor,  curfed,  condemned,  ungodly  finner,  if  you  would 
live  unto  God  here,  and  live  with  him  hereafter,  come 
out  from  under  the  heavy  yoke  of  the  law  :  Chrill 
hath  a  good  and  perfedt  law- biding  righteoufnefs  to 
give  you;  though  you  have  nothing  to  bring  to  him, 
but  iin,  and  ^  guilt,  and  milery;  and  hell  about  you, 
yet  come  to  him ;  and  if  you-  cannot  come,  O  go  to 
him,  and  tel(  him  that  you  cannot  come  ;  and  plead, 
that,  by  his  loraniporent  power,  he  may  draw  you ; 
and  if  you  do  fo  in  truth,  it  is  one  to  a  thoufand,  if 
lie  does  not  meet  you  half-way.  O  man,  you  cannot 
be  fuved,  to  the  credit  of  God's  holinefs,  unlefs  you 
join  with  Chrift's  righteoufnefs,  which  anfwers  alfo  the 
threatcnlu^y  of  the  law,  and  fatisfies  the  juftice  of  God. 
In  this  way,  mercy  can  take  vent,  to  the  credit  and 
honour  of  all  God's  perfe£lions.  O  man,  woman,  are 
you  for  this  way  of  it  ?  O  then  fay,  Farewel  to  the 
law  of  works  for  ever  :  here  is  a  more  noble  and  glo- 
rious way.  O  blefled  be  God  for  ever,  if  that  be  the 
bargain  betwixt   ChriU's   righteoufnefs   and  your  foul! 

0  may  the  Lord  draw  you  to  it !   But  now, 

idly.  To  you  that  are  believers,  and  have  clofed 
with  Chrill,  and  fo  are  dead  to  the  law  :  Remember, 
you  are  not  to  live  a  lawlefs  life  for  all  that.  My  ex- 
hortation to  you  is,  that,  being  dead  to  the  law,  you 
live  unto  God.  Let  me  offer  fome  motives  and  direc- 
tions, and  the  rather  that  I  have  taken  fome  pains  to 
gather  together,  and  lay  before  you  many  things  rela- 
tive to  a  legal  temper,  for  guarding  you  againll  tlie 
Neonomian  extreme,  on  the  one  hand;  let  men  be- 
ware led  their  carnal  hearts  abufe  this  doftrine  of  grace 
to  Antinomiaa  Hjeniloufnefs,  on  the  other  hand.     Sure 

1  am,  the  gorpel-do£lrine  of  iifelf  hath  no  fuch  tendency: 
tliough  an  ignorant  world  may  fufpedl  the  doclrinc 
of  the  gofpel,  the  doctrine  of  Chrift's  righteoufnefs, 
as  If  it  were  againll  a  perfonal  righteoufnefs,  or  holi- 
nefs;  I  declare  ytb  you,  in  the  name  of  Jkiiovah, 
that  the  contrary  is  true  ;  and  affure  you,  that  you  will 
never  live  according  to  the  law,  as  a  rule  of  holinefs, 
till  you  be  dead  to  the  law,  as  a  covenant  and  condi- 
tion of  life :  "  He  that  hath  ears  to  hear,  let  him  hear.'* 

If 
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If  the  light  of  the  glorious  gofpel,  even  the  light  of 
the  glory  of  God,  in  the  face  of  Jefus  Chfift,  did  once 
Ihine  into  your  hearts,  then,  beholding  this  glory  of 
the  Lord,  you  would  be  changed  into  the  fame  image^ 
from  glory  to  glory,  by  the  Spirit  of  the  Lord ;  yea, 
to  believe  the  gofpel  favingly,  is  the  way  to  fulfil  per- 
feftly.  The  true  believer  may  be  faid  to  fulfil  the  law, 
both  as  it  is  a  covenant,  and  as  it  is  a  rule :  As  it  is 
a  covenant,  he  fulfils  it  perfeflly  and  regally  in  his  Head 
and  Surety,  in  whom  he  hath  perfeft,  everlafting  righ- 
teoufnefs:  And  as  it  is  a  rule,  he  fulfils  it  perfectly  alfo, 
with  a  perfeftion  of  parts  here,  and  a  perfection  of 
degrees  hereafter  :  and  in  both  thefe  refpedls  may  that 
word  be  explained,  Rom.  i.3,4.  where  the  righteoufnefs 
of  the  law  is  faid  to  be  fulfilled  in  believers,  whofe  cha- 
racter is.  That  they  walk  not  after  the  flefh,  but  after 
the  Spirit.  Now,  I  would  prefs  you  to  this  fpiritual 
walk,  this  holy  life,  which  is  a  living  unto  God ;  for» 
though  your  holinefs  be  not  neceffary  for  your  jullifica- 
tion,  that  is  the  damnable  dofitrine  of  Popery ;  though, 
I  fay,  it  be  not  neceffary  for  your  juftification,  becaufe 
you  are  dead  to  the  law,  in  point  of  juftification;  yet 
it  is  neceffary,  bccaqfe  you  are  dead  to  the  law,  for  this 
very  end,  that  you  may  live  unto  God,  in  point  of 
lanftilication,  and  that  you  may  be  holy. 

More  particularly  for  motives,  confider  the  neceffity 
of  holinefs,  in  thefe  following  particulars. 

I.  It  is  neceffary  in  refpedt  of  God;  and  here  (to 
ufe  the  method  of  a  great  divine  on  this  head)  con- 
fider how  the  will  of  God,  the  love  of  God,  the  glo- 
r y  of  God,  obliges  you  in  particular,  believer,  to  live 
unto  God. 

(i.)  The  fovereign  will  of  God  obliges  you  to  holi- 
nefs; "  This  is  the  will  of  God,  even  your  fanftification,*^ 
I  Theff.  iv.  3.  It  is  the  will  -of  God  the  Father,  he 
hath  ordained  it ;  "  We  are  his  workmanfhip,  created 
in  Ghrifl  Jefus  unto  good  works,  which  God  before  had 
ordained  that  we  fhould  walk  therein." — It  is  the  will 
of  Gc)d  the  Son ;  "  I  have  ordained  you  that  you  ihould 
bring  forth  fruit,  and  that  it  fliould  remain,''  John  xv.  i6, 
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It  is  the  wiil  of  God  the  Holy  Ghoft,  whom  wc  gricva 
by  our  fins,  If  we  do  not  ftudy  holinefs. 

(2.)  The  love  of  God  obliges  yoa  to  holinefs  ;  yea, 
this  is  tlie  end  of  the  eletYmg  love  of  the   Father,  the 
purchafing  !ove  of  the  Son,  and  the   operating   love  of 
the. Holy  Gholh     It  is  the  peculiar  end  of  the  elefting 
love  of  the  Father,  who  hath  chofen  us,  that  we  Ihould 
be  holy,  and  unblatneable  before  him  in  love,  Eph.  1.4. 
**  lie  hath  chofen  us  to  falvation,  through  fan£lification 
of  the  Spirit/' — It  is  the  peculiar  end  of  the  purchafing 
love  of  the  Son,  "  Who  give  hirafelf  for  us,  that  he 
might  redeem  us  from  all  iniquity,. and  purify  to  hirafelf 
A  peculiar  people,   z-ialous  of  good  works,   Titus  ii.  1  \. 
And  who  loved  his  church,  aiid  gave  himfelf  for  it,  that 
he  might  fanflify  and  cleanfe  it,  by  the  walhing  of  water, 
and  prefent  it  to  himfelf  a  glorious  church,  not  having 
fpot,  nor  wrinkle,  nor  any  fuch  thing,  but  that  it  fhoulJ 
be  holy,  and  without  blemifh,"   Eph.  v.  25,  26,  27.— 
It  is  alfo  the  peculiar  end  of  the  operating  love  of  the 
Holy  Ghoft;  his  whole  work  in  us,  and  for  us,  confifting 
in  preparing  us  for,  and  enabling  us   to  the   duties  of 
holinefs,  and  bringing  forth   the   fruit  thereof  in  us. — 
Reliever,  if  you  have  any  regard  to  the  fovereignty  of 
God,  Father,  Son,    and   Holy  Ghoil ;    any   regard  to 
the    love   of  God,  Father,  Son,    and  Holy  GhoIl,  i: 
obliges  you  to  holinefs  of  heart  and  life. 

(3.)  The  glory  of  God  obliges  you  to  holinefs,  and 
makes  it  neceffary.  Would  you  glorify  the  Father? 
Then,  "  Let  your  light  fo  Ihine  before  men,  that  they 
feeing  your  good  works,  may  glorify  God.  Herein  is 
rny  Father  glorified,  that  ye  bear  much  fruit." — Would 
you  glorify  the  Son  ?  "  It  is  the  will  of  God,  that  all 
men  honour  the  Son,  even  as  they  honour  the  Father." 
And  how  is  this  done  ?  Even  by  believing  in  him,  and 
obeying  him ;  ^'  Ye  are  my  friends  [ye  evidence  your, 
felves  to  be  fo],  if  ye  do  whatfoever  I  command  you.-' 
Would  you  glorify  the  Holy  Ghoft  ?  It  is  by  ftudy ing 
holinefs  ;  for  we  are  his  temple  ;  and  holinefs  becomes 
his  houfe  and  temple  for  ever ;  and  he  is  diftionoured, 
when  his  temple  is  defilejl. — Surely,  believer,  when  I 
ypeak  to  you,  1  catinoi  \)^  l\i.^^^fed.  ta  f^jeak  to  one, 
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that  neiiher  regards  the  fovercign  will,  love,  nor  glory 
of  God,  Father,  Son,  and  Holy  Ghoft ;  though  your 
holinefs  fhould  all  be  loft,  and  never  regarded,  which  is 
irapoflible  ;  yet  here  is  reafon  enough  for  it. 

2.  Holinefs  is  neceffary  in  refpeft  of  yourfelves;  you 
are  neceffarily  obliged  to  holineis  ;  your  own  honour 
and  peace  is  concerned  here  :  It  is  gainful ;  ''  Godlinefs 
is  great  gain,  having  the  promife  of  this  life,  and  that 
which  is  to  come/'  It  is  pleafant ;  for,  •'  Wifdom's 
ways  are  pkafantnefs,  and  all  her  paths  are  peace. 
There  is  no  peace,  faith  my  God,  to  the  wicked  ;  but 
the  fruit  of  righteoufnefs  is  peace,  and  the  effeft  of  righ- 
teoufnefs,  quietnefs  and  aflurance  for  ever.'*  Yea,  it  is 
honourable,  and  the  greateft  honour  you  can  be  advanced 
unto ;  to  be  holy,  is  to  be  like  unto  God. 

3.  Holinefs  is  neceffary  in  refpefil  of  others ;  you 
are  obliged  to  holinefs  ;  it  may.  tend  to  the  conviftion 
and  converfion  of  others.  On  the  one  hand,  it  may 
tend  to  their  convidlion,  and  to  flop  their  mouths,  who 
are  enemies  of  God,  and  that  both  here  and  hereafter, 
(i.)  It  miy  ftop  their  mouths  here  in  a  prefent  world, 
as  you  fee,  i  Pet.  ii.  15.  "  This  is  the  will  of  God, 
that  with  well-doing,  you  may  put  to  filence  the  igno- 
rance of  foolifli  men."  Ignorant  fools  may  call  you 
hypocrites  ;  they  may  call  you  Antinomians,  and  ene- 
mies to  the  law  :  now,  by  well-doing,  you  give  them 
an  unanfwerable  document,  that  though  you  be  dead 
to  the  law,  as  a  covenant,  yet  you  put  honour  upon  the 
law,  as  a  rule  of  holinefs  :  and  fo  make  them  alhamed 
of  their  bafe  calumny,  according  to  that,  2  Pet.  iii.  16. 
"  Having  a  good  confcience,  that  whereas  they  fpeak 
evil  of  you,  as  of  evil-doers,  they  may  be  alhamed  that 
falfly  accufe  your  good  converfation  in  Chrill."  And, 
(2.)  Holinefs  in  you,  believer,  may  lend  to  ftop  the 
mouths  of  God's  enemies  hereafter,  in  the  day  of  judg- 
ment :  it  is  faid,  *'  The  faints  fliall  judge  the  world," 
not  only  as  they  will  be  affeffors  with  the  Son  of  God, 
and  applaud  him  in  all  his  judicial  proceedings  ;  but  in 
regard  their  holinefs  and  good  works  will  tend  to  the 
confufion  and  cpnviftion  of  the  wicked.  And  indeed 
th^  good  works  o£  the  faints  will  meet  one  day^  ^vV-^Vv 
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a  changed  countenance,  that  they  fliall  fcarce  know 
them :  they  fee  them  now  to  be  all  black,  defiled,  and 
deformed;  but  they  will  then  be  brought  forth  beautiful 
and  glorious,  to  the  fliame  of  the  wicked,  Matth.  xxv, 
34, — 40.  On  the  other  hand,  your  holinefs  may  tend 
to  the  converfion  of  others  ;  "  Having  your  converi'a- 
tion  honeft  among  the  Gentiles,  that  whereas  they  fpeak 
againft  you  as  evil-doers,  they  may,  by  your  good  works 
which  they  ftiall  behold,  glorify  God  in  the  day  of  vifita- 
tion,"  I  Pet.  ii.  12.  The  holinefs  of  profeffors  hath  fome- 
times  tended  to  the  converfion  of  the  profane,  who,  when 
the  day  of  their  gracious  vifitation  hath  come,  have  glo- 
rified God  on  that  account,  i  Pet.  iii,  i,  2.;  and  therefore 
fays  Paul,  **This  is  a  faithful  faying,  and  thefe  things 
I  will,  that  thou  affirm  conftantly,  that  they  which  have 
believed  in  God,  be  careful  to  maintain  good  works: 
for  thefe  things  are  good  and  profitable  unto  men," 
Tit.  iii.  18. 

4.  Holinefs  is  neceiTary,  in  refpeft  of  your  Hate :  you 
ftand  obliged  to  holinefs.  Are  you  in  a  juftified  flate, 
accepted  into  friendfhip  with  a  holy  God,  who  is  of  purtr 
eyes  than  to  behold  iniquity  ?  Should  you  not  evidence 
your  juftification  by  your  fanftification  ?  Is  it  not 
necefTary  that  you  fhould  be  holy,  if  you  dwell  in 
the  prefence,  walk  in  the  fight,  and  ly  in  the  bofom  of 
fuch  a  holy  God?  Are  you  in  afanftified  Hate  ?  Where- 
fore was  you  regenerate  ?  Wherefore  got  you  a  new 
heart,  and  a  new  nature,  and  a  holy  principle  of  grace, 
but  that  you  fliould  be  holy  ? — Are  you  in  an  adopted 
ftate  ?  Why  fo  ?  but  that  you  fliould  live  like  the  chil- 
dren of  God,  and  be  followers  of  God,  as  dear  children! 
O !  was  you  not  juflified,  adopted,  and  fanftified  for 
this  end,  that  you  might  live  unto  God  ?  If  we  be  be- 
lievers, what  a  fliame  is  it  for  us,  to  live  unfuitably  10 
our  ftate,  as  many  times  we  do  ?  Is  that  all  the  thanks 
we  give  to  God  for  his  favours,  that  we  Ihould  trample 
his  ftatutes  under  our  feet,  difhonour  his  name,  break 
his  laws,  and  grieve  his  Spirit?  It  does  not  become  you; 
it  is  not  like  you,  believer :  he  hath  loved  you  with  an 
everlaUing  love,  and  drawn  you  with  loving-kindnefs: 
will  you  adl  like  a  devil,  vol  enmity  againft  him,  becaufe 
he  hath  aClcd  like  a  God  oI\on^  >^>«^x^^  ^w.\  C>v^  W 
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fhame,  believer !  "  Tell  it  not  in  Gath,  publifli  it  not 
in  the  ilreets  of  Alkelon  ;  left  the  daughters  of  the  Phi- 
liftines  rejoice,  left  the  daughters  of  the  uncircumcifcd 
triumph,"  2  Sam.  i.  20.  Have  we  not  the  hope  of  glory  ? 
And  Ihall  we  not,  having  this  hope,  purify  ourfelves 
even  as  he  is  pure  ? — Are  we  partakers  of  the  precious 
promiles  ?  Then,  "  Having  thefe  promifes,  dearly  be- 
loved, let  us  cleanfe  ourfelves  from  all  filthinefs  of  the 
flefli  and  fpirit,  and  perfeft  holinefs  in  the  fear  of  the 
Lord." — ^Are  we  heirs  of  glory?  And  ftiall  we  not  feek 
to  have  our  right  and  title  unto  glory  cleared  ?  Rev. 
xxii.  14.  *'  Blefled  are  they  that  do  his  commandments, 
that  they  may  have  right  to  the  tree  of  life,  and  may 
enter  in  through  the  gates  to  the  city  :"  That  is,  either 
that  your  right  may  be  made  evident,  according  to  that 
word,  "  Ye  are  my  friends,  if  ye  do  whatfoevcr  I  com- 
mand you :"  That  is,  you  thus  evidence  yourfelves 
to  be  my  friends :  or  concerning  this  right,  know  that 
there  is  a  right  of  merit,  and  a  right  of  mcetnefs,  both 
neceffary :  a  right  of  merit,  believer,  you  have  not  in 
yourfelf,  but  in  Ghrift ;  and  that  is  eftabliihed  in  jufli- 
fication,  through  the  righteoufnefs  of  Ghrift  :  a  right 
of  meetne^s  you  muft  have  in  yourfelf  from  Ghrift,  and 
that  is  in  fandlification  and  holinefs. — What  Ihall  I  fay  ? 
Are  you  not  dead  to  the  law,  that  you  may  live  unto 
God?  Are  you  not  to  teftify  your  gratitude  towards  him, 
tliat  hath  provided  another  law- righteoufnefs  than  your 
own?  Are  you  not  to  difference  yourfelf  from  the  world, 
that  are  walking  in  the  broad  way  to  hell  and  damna- 
tion, and  under  the  curfe  of  the  law,  and  the  wrath  of 
God  ? — Are  you  not  delivered  from  the  wrath  to  come, 
and  of  all  men  in  the  world  under  the  greateft  obligati- 
ons to  be  holy?  Should  you  notftudy  to  pleafc  that  God 
that  hath  pitJed  you?  Hath  he  waflied  you  in  his  blood? 
And  ought  you  not,  through  his  grace,  to  ftudy  to  let 
it  be  known  to  the  world,  that  his  blood  hath. a  virtus 
to  fanftify  you  ? — Yea,  hath  he  not  promifed,  **  Sin 
Ihall  not  have  dominion  over  you,  becaufe  ye  are  not 
under  the  law,  but  under  grace  ?"  Should  ye  not  ftudy, 
through  his  grace,  to  let  it  be  fecn,  that  his  promil'e 
is  verified  in  you  ? 

Z4  V>^5^ 
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5.  Ilormefs  is  neceffjry  in  refpeft  of  the  danger  yoji 
^re  in,  if  ye  do  not  lludy  holincfs.  If  you  be  a 
child  of  God,  you  are  indeed  freed  from  the  Qurfe  of 
the  covenant  of  works,  thgit  penally  c^n  never  reach 
you  ;  but,  is  it  nothing  to  you,  that  your  heavenly 
t'ather  fliould  challife  you,  hide  his  face  from  you, 
deny  an  a^fwer  to  your  prayers,  hide  your  evidences  of 
heavep  from  you,  give  you  up  to  tlie  tyranny  of  your 
lufls,  and  then  tgike  vengeance  on  your  invention^. 

6.  Holincfs  is  necelT^ry  in  refpefit  of  the  advantage 
herein.  You  are  obliged  to  holiflefs ;  why  ?  in  this 
way  you  may  come  to  live  joyfully,  and  die  comforta- 
Uly  :  iT>  this  way  your  iqle^rity  ra^y  be  fupported,  as 
it  was  with  Job ;  in  this  way  you  may  come  to  have 
fvyreet  communion  with  God,  according  to  Chrift's 
promife,  John  ^iv.  2^1.  *^  He  that  hath  my  command- 
ments, and  l^eepeth  them,  he  it  is  tbftt  Jpves  me; — and 
I  will  love  him,  and  will  manifeft  myfelf  to  him."  la 
this  way  you  (hall  be  fitted  fqr  fcrving  hini  in  your 
generation,  2  Tmi.  ii.  J9.  la  this  way  you  will  have 
an  evidence  of  your  jaftifiGation;  i  John  iii.  9,  In  tliis 
way  you  fliall  bring  down  the  bleffing  of  God  on  every 
work  of  your  hand,  all  that  ye  do  Ihajl  profper,  pf.  i,  4. 
Yea,  in  this  w^y  you  ihs^U  become  a  public  good^ 
a  common  good,  a  blelBng,  and  a  benefit  to  all  about 
you,  both  in  communicating  good  to  them  with  whom 
you  converfe,  and  in  diverting  judgments  from  thcfe 
that  are  about  yqu,  as  ten  righteous  men  would  have 
preferved  Sodom  :  O  what  a  Sodom  is  the  prefent  gene- 
ration I  And  as  it  is  like  Sodom   and  Gomorrah,  and 

f>erhaps  a  thoufand  times  worfe,  in  refpeft  of  fins  againft 
aw  and  gofpel  light,  which  Sodom  never  had  ;  fo,  if 
the  Lord  do  not  leave  us  a  remnant,  we  (hall  be  like 
Sodom  and  Gomorrah,  in  refpeft  of  judgments. — 
All  thefe  things,  and  a  thoufand  more  tbjit  might  bs 
adduced,  fliould  prefs  you  mightily  to  the  fludy  of 
holinefs,  and  living  unto  God;  you  are  dead  to  the  law, 
that  you  may  live  unto  God.     But  next^ 

For  Dire£lion.  Now,  here  the  queition  may  be  pro- 
pounded,  O  how  (hall  I  live  unto  God  I  1  fliall  offer 
you  no  direftions  but  one,  which  my.  text  leads  me  to^ 
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and  it  is  this.  If  you  wduld  live  unto  God,  O  fludy  to. 
be  more  and  more  dead  to  the  law.  The  more  you 
are  dead  to  the  law  as  a  covenant,  the  more  will  you 
live  according  to  the  law  as  a  rule  :  What !  do  you 
not  find  a  legal  fpirit  that  remains  with  you,  and  weak- 
ens your  bands  in  duties  of  holinefs  ?  When  you  are 
wrellling  at  duties  in  your  own  natural  ftrength,  it  is 
a  legal  old  covenant  way  ;  and  do  you  not  find  it  a 
hard,  heavy,  wearifome  talk  ?  I  fuppofe  there  is  little 
holinefs  there :  but  when  you  are  leaning  on  the 
fircngth  of  Chrift,  do  you  not  find  your  foul  enlarged 
and  quickened  in  duty  ?  When  you  perform  duty  from 
a  principle  of  llavilh  fear,  that  is  a  legal  way ;  and  do 
you  not  find  your  hearts  weakened,  and  little  heart  to. 
the  work  ? — But  on  the  contrary,  when  the  love  of 
Chrill  conllrains  you,  is  it  not  then  that  you  run  with 
pleafure  in  the  ways  of  his  commandments  ?  Yea,  fin 
hath  dominion  over  you,  when  you  are,  and  in  fo  far 
•as  you  are  under  the  law ;  for  the  motions  of  fin  are  by 
the  law  :  the  law  irritates  corruption,  and  cannot  fub- 
due  it ;  for  it  is  the  grace  of  God,  revealed  in  the  gof- 
pel,  that  eflfe£tually  teaches  to  deny  ungodlinefs  and 
worldly  lulls.  To  be  dead  .to  the  law,  is  10  be  married 
to  Chrift;  it  is  to  be  brought  olF  from  the  firft  Adam^ 
and  united  to  the  fecond  Adam.  And,  believer,  as  you 
are  in  Chrift,  fo  you  are  to  abide  in  him,  if  you  would 
be  fruitful,  and  live  unto  God ;  "  As  the  branch  cannot 
bear  fruit  of  itfelf,  except  it  abide  in  the  vine;  no  more 
can  ye,  except  ye  abide  in  me,"  John  xv.  4.  Now,  to 
abide  in  him,  is  juft  to  be  ilrong  in  the  grace  that  is  ia 
him,  and  to  continue  to  be  flrong  in  him  by  feith  ;  and 
this  is  neceffary  in  order  to  fruitfulnefs :  as,  though. 
an  imp  be  grafted  into  the  root,  if  it  be  not  fattened 
and  tak«  firm  rooting,  it  does  not  come  to  fruitfulnefs ; 
fo  the  finncr  is  ma^e  a  Chriftian,  by  beiBg  cut  off  from 
tlic  law,  and  ingrafted  into  Qirift  ;  but  he  is  not  a 
fruitful  Chrillian,  if  he  do  not  tak«  a  ftrong  grip  of 
Ctirift,  and  draw.yirti>e  from  him.:  therefore^  *'  Abide  m 
me,  and  I  in  you,"^  faya  Chrift ;  and^  O  but  it  ia  well 
faid !  for,  if  he  do  noj^  abide  ift  lis.,  we  caanot  abide 
in  him.     We  wiU  never  %bide  in  him  tiv  the  «^«.  ^ 
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faitli,  unlefs  he  abide  in  us  by  the  Spirit  of  faith.  If 
we  provoke  God  to  take  away  his  Spirit^  our  faith 
fades,  fails,  and  decays ;  and  then  we  depart  from  the 
Lord  by  an  evil  heart  of  unbelief.— Here  is  the  way 
then  to  live  unto  God,  and  to  bring  forth  fruit  to  him, 
even  to  die  more  and  more  to  the  firft  hufband,  the 
law,  and  to  live  by  faith  upon  your  blciTed  Hufband, 
Qirid. 

Quest.  Bdt,  by  what  outward  means  ihould  we  thus 
live  r  May  we  not  negleft  duties^  fince  we  are  dead  to 
the  law?  Nay,  God  forbid.  It  was  the  devil's  temp- 
tation to  Chrift,  to  caft  himfelf  headlong  from  the 
temple,  becaiife  God  had  promifed  to  preferve  him  in 
all  his  ways ;  fo,  believer,  God  hath  promifed  to  pre- 
ferve you ;  he  hath  promifed  that  fin  fhall  not  have  do- 
minion over  you,  and  that  you  ihall  never  periih ;  and 
is  the  devil  tempting  you  therefore  to  throw  yourfelf 
down  headlong  from  the  temple,  and  from  temple- 
means  and  ordinances,  public  and  private  ?  O  tell  that 
abominable  devil,  as  Ghrift  did,  "  It  is  written.  Thou 
fliak  not  tempt  the  Lord  thy  God.**  If  you  negleft 
means,  you  tempt  the  Lord  your  God,  who  hath  com- 
manded you  to  ufe  means,  and  made  this  the  method 
of  the  communication  of  grace  and  ftrength,  to  wit,  in 
the  ufe  of  fuch  means,  as  faith,  prayer,  reading,  hearing, 
meditation,  watchfulnefs  :  therefore,  O  be  diligent  in 
the  ufe  of  thefe  means ;  only  do  not  confide  in  the 
means,  by  putting  them  in  Chrill's  room  :  give  means 
their  own  room,  and  do  not  expett,  without  the  grace 
of  the  new  covenant,  that  means  will  do  the  bufinefs. 
Grace  is  the  fpring  from  which  the  living  water  does 
flow,  and  means  are  the  channel  and  pipes  through 
which  the  water  is  conveyed ;  and  if  the  fountain  do 
not  fend  out  ftreams,  all  the  conduits  and  pipes  in  the 
world  can  never  convey  it  unto  us.  Therefore,  in 
the  ufe  of  means,  be  ftiil  looking  to  the  Lord :  look 
to  him,  both  for  grace  to  ufe  the  me^ns,  and  for  grace 
to  blefs  the  means.  If  you  lay  any  ftrefs  upon  the 
means,  they  become  unprofitable.  In  the  ufe  of  thefe 
means,  O  cry,  cry  mightily  to  the  Lord,  that  he  would 
kill  your  felf  confidence :  cry  for  the  Spirit  of  life,  to 
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quicken  you,  that  you  may  live  unto  God;  for,  till  the 
Spirit  of  life  enter  into  the  dry  bones,  there  will  be  no 
llirring,  no  motion,  no  living  to  God:  cry  for  the  Spirit 
of  faith,  fo  as  you  may  fay  with  Paul  in  the  context, 
*'  I  live,  yet  not  I,  but  Chrift  liveth  in  me ;  and  the  life 
I  live,  is  by  the  faith  of  the  Son  of  God,  who  loved  me, 
and  gave  himfelf  for  me.**  O  cry  for  faith,  and  the 
alTurance  of  faith  :  no  doubt,  one  may  have  faith,  and 
yet  want  that  alTurance,  which  we  commonly  call  fo; 
but  whether  there  be  fome  kind  of  aflurance  or  perfua* 
iiori  in  the  nature  of  faith,  is  a  queftion  that  I  do  not  here 
enter  upon  :  only,  this  I  am  fure  of,  from  the  word  of 
God,  that  doubting  is  no  part  of  faith ;  for  faith  and 
doubling  are  as  oppofite  as  light  and  darknefs.  Some 
believers  indeed  have  many  doubts :  why  ?  becaufe  they 
have  little  faith,  little  faith,  little  faith :  "  O  thou  of 
little  faith,  wherefore  didft  thou  doubt  ?"  And  I  find 
the  believer  who  walks  in  darknefs,  and  hath  no  light, 
he  is  direded  to  faith,,  as  the  antidote  againft  his  dark* 
nefs  and  doubting ;  *^  Let  him  truft  in  the  name  of  the 
Lord,  and  ftay  himfelf  upon  his  God,**  Cry,  I  fay,  for 
the  Spirit ;  and  faith  will  work  by  love :  cry  for  a  gof- 
pel-fpirit ;  for  I  teftify  in  the  Lord's  name,  that  gofpeU 
holinefs  will  never  flourifli  among  us,  or  in  the  generati- 
on, till  we  be  more  free  of  a  legal  fpirit:  and  that  we 
will  not  live  unto  God,  unlefs  we  be  dead  to  the  law. 

SERMON 


SERMON    XXVni. 

The  Best   BOND;   or,  the    Surest 
Engagement.* 

Jeremiah  xxx.  2I. 

Fofy  Wbo  is  tbis  that  engaged  bis  heart  to  approach   unto  me? 
faitk  the  Lordn 


MY  friends,  after  that  the  firft  Adam's  heart  de- 
parted from  the  Lord,  fo  as  to  violate  the  co- 
venant  of  works,  never  one  heart  of  all  his  pofterity 
could,  or  would  have  approached  unto  God  again, 
but  had  remained  in  their  natural  enmity  againft  him, 
had  not  the  fecond  Adam  fo  engaged  his  heart  unto 
Grod,  in  our  favours,  as  to  draw  the  hearts  of  many 
after  him :  and  if  we  could  this  day  fee  into  Chrift's 
heart,  and  difcover  his  heart-kindncfs  in  this  matter, 
fo  as  to  unite  our  hearts  to  him,  and  to  God  in  him, 
and  get  the  knot  fealed  in  the  facrament  with  God's 
feal ;  it  would  make  this  a  day  to  be  much  remembered 
to  all  eternity.  O  then,  let  you  hearts  be  looking  up  to 
the  Lord,  that  you  may  fee  in  to  the  heart  and  bolbra 
of  this  fcripture,  and  in  to  the  myftery  of  this  great 
queftion,  *'  Who  is  this  that  engaged  his  heart  to  ap- 
proach  unto  me  ?  faith  the  Lord." 

The  Lord,  by  the  prophet  Jeremiah,  had  been  com- 
forting his  church,  by  feveral  excellent  promifcs  relating 

•  This  was  an  a<^ion  fcrmon  preached  immediately  before  the  ad- 
mmiftration  of  the  raciament  of  the  Lord^s  fupper,  at  Dunfermlioe, 
July  19th,  1 724.  To  which  is  annexed,  a  Difcouric  on  the  fame  fub- 
\^  delivered  after  the  folcmn  work  wr^  ended. 

to 
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to  their  return  out  of  the  Babylonifli  captivity,  typical 
of  the  glorious  things  referved  for  the  church  in  the 
days  of   the  Meilias ;     particularly  in    the    preceding 
verfe,  it  is  promifed,  that  they  fhall  be  bleil  with  an  ex- 
cellent government,  "  Their  nobles  fhall  be  of  ihem- 
felves,"  they  (hall  not  have  (Irangers  and  enemies  to  be 
their  judges,  but  thefe  of  their  own  nation.  '*  Their  go- 
vernor fliall  proceed  from  the  midft  of  them."     This 
hath  a  reference  to  Chrift  our  Governor,  David  our 
King,   as  you  may  fee  by  comparing  this  with  ver.  9, 
*'  They  fliall  ferve  the  Lord  their  God,  and  David  ;ht'f 
Kinjr,  whom  I  will  raife  up  unto  them.''     This  Gover- 
nor is  of  ourfclves,  being  in  all  things  made  like  unto 
his  brethren  :  ^'  I  will  caufe  him  to  draw  near,  and  he 
fliall  approach  unto  me."— It  is  a  fingle  perfon  that  is 
f)>oken  of,  and  the  perfon  is  the  Governor,  and  the 
GovKRxoR  is  Christ.     God  the  Father  did  caufe  hini> 
as  Mediator,  to  draw  near  and  approach  to  him ;  he  com- 
manded  and  authorized  him  to  do  it ;   he  ian£tified  and 
fealed  him  for  this  end ;  he  appointed  and  anointed  him 
for  this  purpofe,  and  he  accepted  of  him,  and  declared 
himfelf  well-pleafed  in  him;  and  therefore  he  fpeaks  cif 
it  with  wonderful  pleafure,  *•  Who  is  this  that  engaged 
his  heart  to  approach  unto  me?"     When  God  draws  a 
perfon  near  to  him,  he  is  even  delighted  with  that  ap- 
proach  unto  him,  whereof  he  himfelf  is  the  caufe;  much 
more  if  it  be  fuch  a  perfon  as  here,  the  Governor  of  U- 
rael;  "  For  who  is  this  that  engaged  his  heart  to  ap- 
proach unto  me  ?"     Here  is  the  ifTuc  of  the  cxccUent 
promifes  that  were  made  to  Ifrael,  by  way  of  anticipati- 
on of  fome  objedion  that  might  be  made,  How  Ihall  all 
this  be  done  ?  Why,  Chrift  the  Governor  ba^h  engaged  for 
all  that  either  God  calls  for  from  you,  or  that  he  promifea 
to  you. — He  is  one  that  fliall  not  fail  nor  be  difcouraged, 
till  he  hath  fet  judgment  in  the  earth,  Ifa.  xUii.  4.  Thus 
all  the  promifes  come  to  us  in  Chrift;  they  come  from 
God  thro'  him,  and  ihould  lead  us  up  to  hisn,  in  whom 
they  arc  all  Yea  and  Amen.  They  are  rivulets  that  fvvect- 
ly  flow  out  and  run  forth  firom  the  ocean  to  the  city  of 
God,  to  the  houfe  of  tbe  mowner,  to  the  fieU  of  the 
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withered  and  decayed,  to  the  habitation  of  the  hungry 
and  thirfty,  yea,  to  the  grave  of  the  dry  bones,  to  make 
the  dry  land  fprings  of  water,  and  to  make  the  wilder- 
ftefs  to  blolTom  as  the  rofe.  What  thefe  excellent  pro- 
Tnifes  are,  that  thus  run  forth,  you  may  fee  in  the  preced- 
ing part  of  the  chapter:  For  example,  ver.  17.  tho*  the 
Vround  fee:n  incurable,  God  will  make  a  cure  for  it ; 
and  though  you  be  thrown  off  at  all  hknds,  and  thruft 
out  at  every  door,  and  none  feek  after  thee,  yet  "  I  will 
put  honour  upon  thee;  yea,  I  will  glorify  thee,  and  thou 
flialt  not  be  fniall,"  as  it  is  ver.  19.  And  the  fum  of  all 
the  proniifes  is,  ver.  22.  "Ye  fhall  be  ray  people,  and  I 
will  be  your  God:"  1  will  work  in  you  all  that  you  want; 
and  that  is,  "  You  Qiall  be  my  people;"  and  I  will  be  to 
you  all  that  you  need;  and  that  is,  "  I  will  be  your 
God/'  O  !  that  we  could  take  hold  of  this  promife ! 
It  is  as  much  as  to  fay,  I  will  make  you  holy,  and  what 
I  would  have  you  to  be;  for,  "  Ye  (liall  be  my  people;'' 
and  I  will  make  you  happy  ;  for,  **  I  will  be  your  God.*' 
O!  but  upon  what  coniideraiion,  or  on  what  account 
will  he  do  all  this  ?  My  text  opens  the  ground,  **  For, 
who  is  this  that  engaged  his  heart  to  approach  unto  me? 
faith  the  Lord." — AVhy  will  he.  do  fo  much  kindnefs  to 
any  poor  worm  of  Adam's  houfe  ?  Why,  becaufe  Chrift 
as  Mediator,  hath  engaged  his  heart  to  approach  unto 
God  in  their  room,  to  do  all  that  was  requilite  for  mak- 
ing a  ventto  this  kindnefs  and  favour  of  God  towards  man. 
I  know  that  fome  take  the  words  to  be  fpoken  of  the 
people  of  God  their  drawing  near  by  faith,  and  in  point 
of  duty  engaging  themfelves  to  approach  to  him  through 
his  grace.  This  is  a  confequent  that  follows  upon  the 
other ;  and  therefore  I  fhall  not  exclude  it  from  its  own 
room  in  the  application  of  this  fubjed,  if  the  Lord  will. 
But,  with  the  bell  interpreters  that  I  have  feen,  I  appre- 
hend it  is  fpoken  of  Chrift,  holding  out  his  undertaking 
for  an  eleft  world  in  the  covenant  of  redemption,  or 
grace,  and  becoming  our  Surety,  engaging  himfelf  to  the 
Father  for  us,  in  the  view  of  our  having  ruined  ourfcl- 
ves,  and  broken  our  own  credit  and  interell  with  God. 
The  firft  Adam,  our  natural  and  federal  head,  in  th.e 
covenant  of  works,  he  bi^V^^  vh^  cw^natit^   and  vio- 
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lated  the  engagement  that  he  made  of  approaching  to 
God,  with  his  perfe£l,^rfonal  obedience ;  and  fo  he, 
and  we  in  him,  loft  all  our  power  with  God.  But  be- 
hold, the  fecond  Adam,  having  his  heart  filled  and 
fraughted  with  love  to  a  company  of  finful  miferaWc 
worms,  fuch  as  are  here  prefent,  he  takes  on  the  en- 
gagement that  Adam  brake  :  and  he  being  a  perlbn  of 
ia.ire  credit,  it  was  a  done  barj^ain,  and  God  iffues  out 
all  bleflings  on  his  account:  "  For,  who  is  he  that  en- 
gaged his  heart  r" 

In  the  words  you  may  notice  thefe  four  things. 

1.  The  proper  work  and  office  of  our  Lord  Jcfus  as 
Mediator,  viz.  to  approach  unto  God,  and  that  for  us, 
and  in  our  room  and  Head,  as  the  Higli-prieft  of  our  pro- 
fcflion.  The  priefts  are  faid  to  draw  near  to  God,  Lev. 
X.  21.  and  xxi.  17,  18.  It  is  faid,  £&od.  xx.  21.  that 
Mofes  drew  near  unto  the  thick  darknefs,  where  God 
was.  So  did  Chrift,  our  great  Mofes,  draw  near  and  . 
approach  unto  God. 

2.  Notice,  in  the  words,  his  cordial  compliance  with 
his  work;  He  engaged  his  heart  to  it ;  received  a  com- 
mandmeat  of  the  Father,  who  caufed.  him  to  approach  ; 
he  being  the  original  caufe  and  fpring,  as  the  connec- 
ting particle  for  does  Ihew;  For,  wlio  is  this  that  does 
approach  ?  Could  any  do  it  without  me  ?  No ;  the  Fa- 
ther was  fir  ft  at  work ;  but  Chrift  was  as  willing  to  the 
work,  as  his  Father  was  to  employ  him :  he  engaged 
his  heart  to  it ;  that  is,  he  bound  and  obliged  him- 
felf  to  it ;  he  undertook  for  his  heart,  as  fome  read  it ; 
he  undertook  for  his  foul,  that  in  the  fulnefs  of  time  it 
fhould  be  made  an  offering  for  fin.  His  own  voluntary 
compliance  with  his  Father's  will,  and  his  compaffion 
to  fallen  man,  engaged  him  ;  and  he  was  hearty  and  re- 
folute,  free  and  chearful  in  it,  and  made  nothing  of  the 
difiiculties  that  ftood  in  the  way. 

3.  You  have  here  the  fingularity  of  this  fa£l,  and 
the  wonderfulnefs  of  it,  expreffed  in  the  quettion,  "  Who 
is  this  that  engaged  his  heart  unto  me  r^'  It  points  out 
the  greatnefa  of  the  perfon,  the  amiable  nature  of 
the  work  he  effays.  Chrift  is  in  all  this  matter  truly 
wonderful ;  and  when  it  is  a  God  that  ey^^t^^^^  S^.  ve^ 
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this  manner,  we  may  well  aik  it  with  admiration.  Who 
is  this  that  engaged  his  heart  vo  lucb  an  undertakirg  ? 
And  then,  • 

.  4.  You  have  the  divine  teftimony  annexed  to  the 
whole,  in  thefe  words,  '*  Saith  the  Lord."  Here  is  a  no- 
ble ground  for  faith,  even  the  teftimony  of  the  God  of 
truth  :  let  the  mouth  of  unbelief  be  ftopt,  for  the  mouth 
of  the  Lord  hath  fpoken  it-  God's  teftimony  is  our  fe- 
curity;  and  we  need  no  better  than  the  word  of  a  God 
teftifying  concernin;^  his  eternal  Son.  "  Who  is  this 
that  engaged  his  heart  to  approach  unto  me  i  faith  the 
Lord." 

Obs£Rv.  That  our  Lord  Jefus  Ghrift,  the  eternal 
Son  of  God,  cordially  and  willingly  engaged  himfelf  to 
approach  unto  God,  iti  the  work  and  bulinefs  of  our  re- 
demption. 

I  fhall  endeavour  to  clear  this  doctrine,  and  upon  it 

fpeak  to  the  feveral  parts  of  the  text,  in  the  following 

method ;  after  that  we  have  cleared  the  truth  -of  the 
dodlrine,  we  lliall, 

L  Shew  what  a  wonderful  perfon  this  is,  that  engaged 
his  heart  to  approach  unto  God ;  as  feems  to  be 
pointed  out  in  this  queftion,  **  Who  is  this?'* 

IL  The  nature  of  the  work  that  he  engages  himfelf 
in,  while  it  is  an  engagement  to  approach  unto 
God. 

IIL  The  fmgularity  of  the  fa£t,  included  in  the  man- 
ner of  the  exprelTion,  "Who  is  this  that  engaged 
his  heart  to  approach  unto  God  ?" 

IV.  The  reafons  of  the  doftrine  ;  or,  why  Chrift 
came  under  this  engagement :  together  with  the 
reafons  of  our  faith  concerning  it ;  or,  why.  it  is, 
that  Jehovah's  teftimony  is  added  in  thefe  words, 
**  Saith  the  Lord.'' 

V.  Draw  fome  inferences  by  way  of  application  of  the 
doftrine,  as  the  Lord  ftiall  pleafe  to  adUh 

Now, 
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Now,  before  I  proceed  to  the  method  here  laid 
down,  I  w^ould  offer  you  Ibme  fcriptur^l  proofs  of  the 
dodrioe.  That  Ghriil  willingly  engaged  himfclf  herein, 
is  evident, 

1.  From  his  accepting  of  the  work  and  office ;  '*  When 
iacrifice  and  offering  would  not,  then  faid  he,  Lo  I 
come,"  &c. Pfal.  xl.  7,8.  compared  with  Heb.  x,  5,  6, 7, 

2.  From  his  reckoning  it  his  glory  and  honour,  that 
he  hath  taken  this  office  upon  him  at  bis  Fi^ther's  call ; 
as  is  plain  from  that  expreffion,  Heb.  v.  4,  5.  *'  No  man 
takes  this  honour  to  himfclf,  but  he  that  is  called  of  God 
as  was  Aaron  :  So  Chrift  glorified  not  himfelf,  to  be 
made  an  Higb-pricil;  but  he  that  faid  to  him,  Thou  art 
my  Son,  to  day  have  I  begotten  thee:  Thou  art  a  Priell 
for  ever."  • , 

3.  From  his  promifing  to  depend  on  his  Father  for 
his  help  and  affilUnce  in  the  work;  Ifa.  xlix.  5.  "  Tho' 
Ifrael  be  not  gathered,  fays  Chrift,  yet  Ihall  I  be  glori- 
ous in  the  eyes  of  the  Lord,  and  my  God  Ihall  be  my 
flrength.  Ifa,  1.  7.  The  Lord  God  will  help  me,  there- 
fore fliall  I  not  be  confounded ;  therefore  will  I  fet  my 
face  like  a  flint,  and  1  know  that  I  ihall  not  be  afhamed." 
Hence  it  was,  that  he  endured  the  crofs,  and  defpifed  the 
Ihame.  •  IwiJlput  my  trullinhim,'faysChTift,Heb.ii.i3. 

4.  For  his  promifing  fubjedtion  to  his  Father's  will, 
in  bearing  reproaches,  and  laying  down  his  life  for 
thofe  that  were  given  to  him  ;  Ifa,  1.  5.  9.  *'  I  was  not 
rebellious,  neither  turned  away  back.  I  gave  my  back 
to  the  fmiters,  and  my  checks  to  them  that  plucked  off 
the  hair  :  I  hid  not  my  face  from  ftiame  and  fpitting." 
And  John  x- 17.  "I  lay  down  my  life  ;  and  this  com- 
mandment have  I  received  of  my  Father-"     And, 

5«  According  as  he  promifed,  fp  did  he  accomplifli 
thepromife:  His  heart  was  fet  upon  the  work  in  the 
hardeft  part  thereof;  "  I  iiayc  a  baptifm  to  be  baptized 
with,  and  how  am  IfiraUOiried  till  all  b^  accompliflied?" 
And  never  did  he  reft,  till  he  could  fay,  "•  It  is  finiihed: 
1  have  glorified  thee  on  earth,  I.  have  finiihed  the  work 
which  thou  gaveft  me  to  do,''  John  xvii.  4.— Thus  be 
fulfilled  the  engagement  h^  qam«  iioden     And  then. 
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6.  He  expefls  the  glory  promifed  to  him,  and  the 
acooinplUlimeni  of  the  glorious  proniife  that  was  macie 
to  him  upon  his  iuifiliing  his  engagen^cnts  ;  **•  I  have 
glorified  thee  on  earth  :  and  now,  O  Father,  glori.y 
thou  me  with  thine  own  fclf,  with  the  glory  which  I 
h  id  with  thee  before  the  world  was,"  John  xvii.  4,  5. 
Yefi,  he  challenges  it  as  his  due  every  waj',  verfc  24, 
''  Father,  I  will  that  thofe  whom  thou  hall  given  me, 
be  with  me,  where  I  am,  that  they  may  behold  my  glory 
whic.'i  t!iou  hall  j>ivcn  me :  for  thou  hall  loved  me  be- 
foje  the  foundation  of  the  world." — And  thus  in  all  thefe 
things  you  I'ee  the  truth  of  the  doctrine  cleared  ;  and  fo 
We  proceed  to  the  illullralion  ot  the  general  method. 

I.  The  Firft  tiding  T -promifed,  was.  To  fliew  what  a 
wondertul  perfon  this  is,  that  engages  his  heart  la 
approach  im.o  God  ;  as  is  pointed  out  by  the  queiiion, 
**  Who  is  this :"  There  are  thefe  following  things 
wonderful  in  this  perfon  engaging. 

I.  "  Who  is  this  ?"  I  anfwer.  Who  but  the  eterniU 
Son  of  the  eternal  Father,  one  God  with  him  and  ti;c 
eternal  Spirit ;  even  the  King  eternal  and  immortal, 
who  is  faid  to  bj,  ''  Over  all,  God  blcffed  for  ever, 
Amen,"  Rom.  ix.  5.  Amen,  fays  the  apoRIe ;  aiiJ 
Amen  let  your  hearts  fay  to  it,  by  putting  the  crown  A 
abfolute  divine  Sovereignty  and  iuprcme  Deity  upon 
the  head  of  our  Lord  Jesus  this  day,  in  oppoiition  to 
the  damnable  error  of  Arianifm,  that  is  like  to  take 
deep  root  in  Britain  and  Ireland,  and  fpread  like  a  gan- 
grene, and  eat  like  a  cancer.  Who  is  he  as  to  his 
perfon?  He  is  the  Son  of  Grod:  and  who  is  he  as  to  bis 
nature   and   elTencc  ?    He   is   *  the  fame   in   fubftance, 

*  equal   in   power  and  glory  with  the  Father  and  the 

*  Holy  Gholh'  He  is  "  God  over  all,  bleffed  for  ever;'' 
and  curfed  is  the  communicant  that  fliall  not  fav,  Amk.v, 
Under  the  great  feal  of  the  facrament  of  the  Lord's 
fupper,  we  make  the  apollle*s  confeffion  of  faith,  i  John 
V.  20.  That  if  any  alk,  "  Who  is  this  ?'*  We  anfwer, 
"  This  is  the  true  God,  and  etcTnal  life."  This  glorious 
engager,  the  Lord  Jefus,  whofe  death  we  commemorate, 
isy  witii  refped  10  Wis  dWvtvt  x^^^ure^  ihe  true  -Cod ;  arid 

v. 
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he  hath  upon  his  vefture  and  upon  his  thigh  wfitteii 
this  name,  **  Kin^r  of  kings,  and  Lord  of  lords."  This 
is  the  eternal  Word,  that  was  mads  flefli ;  he  took 
upon  him  our  nature,  and  became  man,  that  he  might 
appeafe  God.  The  infinitely  great  quality  of  the  {>erfon 
does  highly,  commend  his  loving  undertaking  and 
engagement.     But, 

2.  ''  Who  is  tliis  ?"  Ii  is  One,  "  Who,  though  he 
was  in  the  form  of  God,  and  thought  it  no  robbery  to 
be  equal  with  God,  yet  took  upon  him  the  form  of 
a  ftrvanr,  and  was  made  in  the  likenefs  of  man  ;  and 
bceinjy  found  in  falhion  Sis  a  man,  he  humbled  himfelf, 
an  J  became  ob^;d•ent  unto  death,  even  the  deaih  of  the 
crors,"  Piiil.  ii.  6,  7,  8.  It  is  he,  who,  though  his 
generation  cannot  be  declared,  his  goings  forth  having 
b^en  from  of  old,  from  everlafting;  yet  engaged  to  he 
made  of  a  woman,  made  under  the  law,  to  redeem  ". 
them  th  It  are  under  the  law,  and  was  cut  off  out  of 
the  land  of  the  living.  It  is  he,  who,  though  he  was 
the  Prince  of  the  kings  of  the  earth,  and  the  King  of 
kings,  yet  engaged  to  become  a  fervant  of  fervants, 
and  accordingly  girds  himfelf  to  ferve  them,  and  wafli 
their  feet,  John  xiii.  4,  5.  It  is  he,  who,  though  he  be 
admirable  in  his  f^vereignty,  his  kingdom  bding  over 
all,  yet  is  matchlefs  in  his  condefcendency. — Though 
he  is  one  that  could  never  have  been  known,  unlefs  he 
had  made  himfelf  known  ;  yet  he  hath  iliown  himfelf 
to  be  one  that  is  mighty  in  word  and  deed,  faying,  *'  It 
isl  that  fpeak  in  righteoufnefs,mighty  tofave,"Iia.lxiii.T. 
It  is  he,  v;ho  tho'  he  be  the  only  Son,  and  dearly  Beloved 
of  God,  yet  engages  torquit  his  Father's  company,  and 
take  on  his  wrath  and  indignation.  If  it  had  been  a  fimple 
privation  of  his  Father's  countenance  for  a  little,  it  had 
been  more  than  all  the  Tons  of  men  were  worth;  for  he 
was  daily  from  eternity  his  Father's  delight,  rejoicing 
always  before  him,  Prov.  viii.  30.  But  it  mud  be  more : 
he  engages  to  take  on  our  fin  and  guilt,  and  to  bear  our 
griefs  ;  and,  which  is  ftill  more,  to  undergo  his  Father's 
wrath  ;  inforauch,  that  tho'  the  Father's  delight  in  him 
was  never  changed  or  altered,  yet  hq  engf^ed  to  become 
f  ich  a  ilrange  ubjeck  of  his  delight,  z&  VC«X  V\fc  ^-ovi^.^ 
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delight  to  bruife  him,  and  take  pleafuro  in  leaking  him 
m  facrifice  ;  Ifaiah  liii.  lo.  ''  Ic  pfeafcd  the  Lord  to  bruib 
him  :^'  he  took  pleafure  in  bruifing  him  in  the  mortac 
of  his  infinite  vengeance,  till  he  bruifed  his  blood  out 
of  his  heart  and  veins,  and  his  foul  out  of  his  body ; 
for  he  fwate  great  drops  of  blood  in  the  garden;  yea. 
bled  to  death  on  the  crofs,  and  then  gave  up  the  ghofi. 
^'  Who  is  this  ?"  Who  but  be  who  was  the  plealant 
©bjeft  of  God*s  infinite  love  ?  Ghrift  was  £b\  ed  of  the 
Father  in  his  dying,  and  for  his  dying  in  our  room  :  he 
loves  him  in  hirafelf,  and  loves  him  as  a  facrifice;  for  it 
was  a  faorifice  of  a  fweet  fmelling  favour  unto  God, 
Eph.  V.  2.   But,  O  dear  bought  to  Ghrift,  waa  thia  love! 

3.  **  Who  is  this  ?"  Who  but  that  glorious  One, 
whom  we  have  infinitely  difobliged  by  our  fin,  and  hacj 
difengaged  to  do  us  any  favour,  by  our  revolt  from  hhii, 
by  breaking  our  engagements  in  the  covenant  of  works, 
and  by  continual  rebellion  againft  him,  and  vexin|i^  his 
Holy  Spirit,  Ifaiah  Ixiii.  10.  *i  Who  is  this  r"  Even 
he  whom  the  party  that  he  engages  for  on  the  one  fide, 
does  moft  loath  and  defpife;  for,  "  He  is  defpifed  and 
rejefted  of  men  :  we  hid  as  it  were  our  feces  from  him: 
he  was  dtfpifed,  and  we  efteemed  him  not;"  and  yet  he 
engages  for  thefe  that  were  in  aflual  oppofition  and 
enmity  to  him  :  for,  while  we  were  yet  enemies,  be 
engages  for  us  ;  '^  He  died  for  the  ungodly,''  Rom,  v.  6. 
And,  "  God  commends  his  love  towards  us,  in  that, 
while  we  were  yet  finners,  Ghrift  died  for  us,'*  ver.  8. 
And,  "  When  we  were  enemies,  we  were  reconciled 
to  God  by  the  death  of  his  Son,"  ver.  10.  He  loved 
them,  that  loathed  him.    Again, 

4.  *'  Who  is  this  ?"  H^  is  one  that  ftood  in  no  need 
of  us,  being  infinitely  happy  in  himfelf,  and  had  lo!l 
nothing,  though  all  mankind  had  periftied  for  ever ;  and 
yet,  before  we  were  not  happy,  he  would  expofe  himfelf 
to  the  great  eft  mifery,  refolving  that  he  would  not  be 
happy  without  us.  He  wduld  rather  come  and  endure 
the  contradidion  of  finners  againft  himfelf,  reproach, 
blafphemy,  and  all  manner  of  indignities:  "  Though  he 
was  rich,  yet  for  our  fake  he  became  poor;"  and  though 
he  was  exalted  to  i\ie  \i\^\^ft.^  ^^  V»  woulctbe  bumblcJ 
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to  the  1owe(^.  Let  all  the  excellencies  of  heaveti  a(hd 
earth  be  put  together ;  let  all  the  perfedlions  that  ever 
tiie  world  heard  of,  and  infinitely  more ;  let  ih^m  te  all 
gathered  together,  and  infinity  added  to  them,  and  all 
ihining  in  One  perfon,  and  that  is  Ghrifl,  O  how  rich  1 
How  glorious !  And  yet  this  perfon  engages  to  die  for 
vile  worms,  whom  he  might  have  trampled  under  his 
feet  for  ever. 

5.  "  Who  Is  this  ?"  Why,  he  is  one  that  coald  jay 
his  hand  upon  both  parties  that  were  at  variance,  God 
and  man  ;  and  fo  lay  hold  on  both,  and  bring  theln 
together  in  himfelf,  though  at  an  infinite  diftapee  from 
one  another ;  **  He  hath  made  peace  by  the  blood  Of 
his  crofs,  and  reconciled  heaven  and  earth,**  Col.  'u 
lo,  21.  He  is  one,  that  was  able  not  only  to  remove 
the  partition  betwixt  Jews  and  Gentiles,  m««i  and  man, 
but  to  take  down  the  partition  wall  betwixt  God  and 
man,  to  bring  the  finner  to  God,  and  God  to  the  finner; 
"  Chrift  hath  once  fuffered  for  fin,  the  juft  for  the  unjuft, 
that  he  might  bring  us  to  God,'*  i  Pet*  iii.  z8f 
"  God  in  Ghrift,  reconciling  the  world  to  hinlfelf:" 
And  fo  he  is  one  that  brings  both  together,  by  hi* 
almighty  arm ;  "  This  n^an  fhall  be  the  pca6e ;" 
this  God- man  is  our  peace,  being  a  friend  td  both 
parties  :  being  God,  he  is  fuch  a  friend  to  God,  that 
he  would  let  him  want  nothing  of  his  dUe;  he  W^ill  give 
juftice  every  farthing,  and  retrieve  the  whole  gldry  thftt 
fm  defaced:  and  being  man,  he  is  fuch  a  friend  tb  man^ 
that  he  will  pay  all  our  debt,  recover  all  our  lofs,  yea^ 
and  gain  much  more  to  us  than  ever  we  lofti 

6.  '*  Who  is  this?"  He  is  one  whofe  name  is  called 
Wonderful,  Ifa.  ix.  6.  But,  who  can  tell  the  wondettf 
of  bis  perfon,  the  wonders  of  his  perfedlions,  the 
wonders  of  his  offices,  relatio'nS)  appearances^  bjrtbf 
life^  deaths  refurre£tion,  afcenfion,'  and  intereeffion  7 
the  wonders  of  h4s  righteoufne'fs^  \h6  woilders  of  hlf 
purchafe,  the  wonders  of  bis  love^  in  hs  height  and  dejitb^ 
length  and  breadth ;  in  its  eternity,  efficacy,  aiid  con-* 
(lancy  ?  He  is  one  whofe  natne  H  Wdii DMttvii,  whofe 
followers,  that  t^ar  his  qam6»  i^re  for  fi^gns  Ktd  wbnderh) 
ir».  viU.  i8.  ^'  Behold  I  ^d  the  chlU^ca  xibe^VL  "C&ftroL 
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haft  given  me,  are  for  figns  and  wonders."  2^ech.  iii.  8. 
"  Thou  anJ  thy  fellows,  that  fit  biilore  thee,  are  men 
wondered  at.'*  And  indeed  the  mure  of  Chrift  that 
they  hav«  about  them,  the  more  they  do  becomes 
world's  wonder,  as  Chrill  hinifelf  was.  What  fiialll 
fay  !  Time  would  fail  to  fpeak  of  thefe  things,  and  to 
mention  his  wonderful  afts,  his  wonderful  counitis, 
his  wonderful  way  upon  the  earth,  and  ill  the  hearts 
pf  his  people;  his  wonderful  works  towards  the  children 
df  men,  both  in  judgment  and  mercy  ;  and  his  wonder- 
ful  conduct  towards  his  own  children.  Let  it  fuffice 
that  this  is  he,  whofe  name  is,  aud  fliall  be  called, 
WospERFur. 

II,  The  Second  thin;;  propofed,  was,  To  fpeak  of 
the  nature  of  the  work  he  engages  himfelf  in,  while  it 
is  faid,  *'  He  engaged  his  heart  to  approach  unto  Gcd." 
The  priefts  unq^r  the  law,  their  approaching  unto  God 
did  but  adumbrate  and  fliadow  forth  our  High  prieft 
his  approach  unto  God,  in  our  room  and  flead.— ^ 
la  order  to  clear  this  point  then,  in  the  general, 
I  premife  thefe  two  things  : 

I  ft,  Ail  mankind  were  barred  out  from  the  prefence 
of  God,  fo  as  they  could  not  approach  to  him  in  lljcir 
own  perfons  ;  and  that  by  a  threefold  bar, 

1.  The  bur  of  a  broken  and  violated  law,  or  covenant 
of  works.  The  covenant  of  works,  you  know,  was. 
Do  and  Live,  other  wife  ye  fliall  die:  in  which  cove- 
nant the  precept  was  Do,  and  the  promife  was  Litk, 
nnd  the  penalty  was  Death,  Man,  by  his  fin,  hath 
broken  the  precept  of  doing,  forfeited  the  promife  of 
life,  and  incurred  the  penalty  of  death  :  Kow,  if  wc 
were  to  approach  God  in  mercy,  this  broken  precept 
mull  be  repaired,  this  forfeited  life  mull  be  redeemcJ, 
this  incurred  penalty  mud  bo  executed,  and  endured. 
Here  is  a  bar  that  neither  men  nor  angels  can  dravi 
and  take  out  of  the  way,  in  order  to  our  approacll 
unto  God, 

2.  The  bar  of  Grod's  injured  perfeftions,  particularly 
God's  infinite  holinefs,  which  flands  up  for  the  defence 
of  the  precept  of  the  law  ;  infomuch  that  none  can  ap- 
proach to  a  holy  GoA^  \xT^tSa\\\.'^V^vc^^^\:i^'<\\iS\^^ 
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by  a  perrtfl  obedience.  A;:;ain,  God's  infinite  jnflice, 
which  Hands  up  for  ihe  penalty,  or  threatening  of  the 
lawv;  iniomuch  that  none  can  approach  to  a  juft  God, 
unlefs  his  juftice  be  fatisfied  by  a  complete  facrifice.— • 
Now,  as  our  natural  want  of  conformity  to  the  law 
ninkts  ihe  holinefs  of  God,  iland  in  the  way  of  our 
approach  to  him  ;  fo  our  natural  waxit  of  ability,  to 
give  fatisfidlion,  makes  the  juHice  of  God  to  be, a  bar 
againll  our  approach.  O !  who  will  draw  this  bar 
oi  God's  injured  perfeftions ! 

3.  The  bar  of  natural  enmity  and  fin  on  our  part; 
ir-i.  lix.  2.  **  Your  iniquities  have  fcparate  betwixt  you 
and  yo'ir  God,"  fo  as  we  cannot  approa^ch  to  him. 
We  are  enemies  to  God,  by  wicked  works.  This  is 
a  bar  that  cannot  be  broken,  but  by  an  almighty  arm. — 
Thus,  I  fay,  all  mankind  was  barred  out  from  the 
prefence  of  God  ;  no  approaching  to  him. 

2dly,  1  preniife,  That  the  work  of  him  who  fhall 
approach  to  God,  in  our  room,  and  as  our  reprefenta- 
tive,  mud  include  the  breaking  of  thefe  bars.  He  that 
will  engage  to*  approach  unto  God  as  our  head,  to  bring 
us  back  to  God,  muft  engage  to  bre^k  thefe  bars : 
And  fo, 

1.  To  break  the  bar  of  a  violated  covenant  of  works. 
And  accordingly,  Chrill  comes;  and,  by  his  obedience 
to  the  death,  he  magnifies  the  law,  and  makes  it  hon- 
ourable :  The  precept  of  the  law  that  we  had  broken, 
he  muft  fulfil,  by  obeying  perfe£l1y ;  the  promife  of 
eternal  life,  which  we  had  forfeited,  he  mult  recover, 
by  redeeming  the  forfeiture,  bringing  in  everlalling 
righ*eoufners  ;  the  threatening  and  penally  of  eternal 
death  he  muft  endure,  or  the  equivalent,  by  coming 
under  the  curfe  of  the  law. 

2.  To  break  the  bar  of  God's  injured  perfeflions, 
by  vindicating  the  holinefs  of  God,  and  fatisfying  the 
juftice  of  God,  that  fo  thefe  and  the  like  injured  attri- 
butes of  the  divine  Majefty  may  not  ftand  in  the  way; 
or,  while  they  do,  there  is  no  approaching  unto  God. 

3.  To  break  the  bar  of  man's  natural  enmity  again  ft 
God,  otherways  he  that  engages  himfelf  to  approach 
uoto  God,  cannot  bring  us  to  God  wiib  bilta* 
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Thefe  (hings  being  preroifed,  we  m^y  the  more  €afily 
fee  what  is  the  work  that  the  Lord  Jefus  engaged  bis 
heart  unto,  in  approaching  unto  God:  he  comea  to  God 
in  our  rdom,  who  could  not  approach  in  our  own  per- 
fons.  It  is  below  the  raajefty  ot'  a  great  king,  Co  treat 
and  tranfadl  iniraediatety  with  a  guilty  rebel  and  traitor: 
and  fo  h  is  below  the  majefty  of  the  ^rcat  God,  to 
tranfafl  immediately  with  wretched  finners  :  and  who 
then  will  approach  ?  Therefore  he  tranfafts  iminediately 
with  Clirill,  a  perfon  of  equal  dignity  with  bimfelf, 
as  to  his  divine  nature ;  and  a  perfon  able  to  break 
thefe  bars,  and  fo  make  an  open  door  for  himfelf  as 
Redeemer,  and  then,  for  all  the  redeemed  at  bis  back, 
to  approach  unto  God,  as  their  eternal  reft  and  happi- 
nefs :  and  all  this  he  does,  by  fulfilling  the  broken  law; 
for,  he  canle  to  fulfil  all  righteoufnefs,  by  fatisfying 
God's  injured  perfedtiotis ;  infomuch,  that  God  ia  well- 
pleafed  for  his  righteoufnefe-f&ke ;  and  by  deftroying 
man's  natural  enmity  ;  infomuch,  that  they  are  recon- 
ciled to  God,  by  the  death  of  his  Son. 

But,  more  particularly,  I  would  fliew  here,  i.  What 
engagements  Ghrill  game  under.  2.  What  approach 
did  he  make  to  God,  under  thefe  engagements*  3.  Un- 
der  what  conflderations  are  we  to  view  God,  to  whom 
he  engages  to  approach*  4.  In  what  ftation  did  he 
engage  to  approach  unto  God. 

I  ft,  What  engagements  did  Chrift  c6me  under,  when 
lie  engaged  himfelf  to  approach  unto  this  God  ?  He 
came  under  engagements  about  the  whole  work  of  our 
redemption.     And, 

I.  He  engaged  to  put  himfelf  in  the  htm  of  a  fervant, 
by  taking  on  our  nature,  and  taking  our  place  in  law, 
that  fo  the  law  might  reach  him  in  the  room  of  die 
guilty  fintier ;  othefways  the  law-curffc  due  to  us  could 
never  have  reached  him.  Now,  to  thii  engagement 
belong  feveral  things,  which  I  fhall  fhortly  deliver  in 
fo  many  fpiritual  expfeffi6iis.-^He  engaged  to  be  made 
of  a  woman,  made  under  the  tew,  to  redeem  thera 
that  were  under  the  law. ' — He  engafsd,  even  he  who 
knew  no  fin,  to  be  made  fin  for  ua,  that  wc  might  bd 
;i?ade  the  righteou&iefe  ot  God  vw  Ktei*    And  thus. 
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2.  He  engaged  to  fatisfy,  not  only  the  law,  \h  all  its 
commands  and  demands,  but  alfo  all  the  injured  attributea 
of  the  divine  Majefty,  by  bringing  in  everlafting  righte- 
oufnefs.— He  engaged  to  give  bimfelf  a  facrifice;  and  to 
give  his  foul  an  ciTering  for  iin  ;  and  to  give  his  life  a 
ranfom  for  many.— He  engaged  to  make  peace  by  the 
blood  of  his  cfofs^  and  fo  to  repair  the  breach  betwixt 
God  ai}d  man,  making  way  by  his  blood,  to  the  holy  of 
hofies,  tlirat  we  might  have  boldnefs  to  enter  into  the  ho- 
lieft,  by  the  blood  of  Jefus,  by  a  new  and  living  way, 
confecrate  to  us  through  the  vail,  that  is  to  fay  bisRefti, 
that  we  might  come  again  to  God  with  full  affurance  of 
faith.     And  in  order  to  this, 

3.  He  engaged  to  redeem  by  power  as  .well  as  by 
price,  and  to  make  a  willing  people  in  the  day  of  hia 
power;  and  that,  having  bruifed  the  head  of  the  ferpent, 
and  dellroyed  the  works  of  the  devil,  he  fhould  bring 
forth  his  prifoners  out  of  the  pit  wherein  there  was  no 
water. — He  engaged  to  lead  captivity  captive,  to  tak«  the 
prey  from  the  mighty,  that  the  lawftil  captive  might  be 
delivered,  Ifa.  Ixix.  24,  25.;  and  fo  to  rellorc  the  loft 
image  of  God  upon  man,  and  to  make  them  partakers  of 
the  divine  nature.     And  thus, 

4.  He  engaged  not  only  to  dcfiroy  firi,  and  to  con- 
demn it  in  the  flefli,  becaufe  it  tended  to  deftrdy  Gcfd's 
law,  to  darken  his  glory,  atid  to  ftrikc  at  hit  beings 
as  well  as  to  ruin  the  fmner ;  but  alfo^  to  deflrOy  death* 
and  bring  life  and  immortality  to  light:-— H^  cngB^ges  to 
come,  that  We  might  have  life,  and  that  we  might  have 
it  more  immediately.-'— And  in  all  thefe  Chfift  becomes 
engaged  to  the  Father,  for  our  debt,  fot  our  duty,  aad 
for  our  fafety.  And  as  he  became  engaged  to  God  fov 
us,  fo  he  l)ecame  engaged  to  ua  for  God  :  that  hftvisg 
engaged  to  God  for  our  debt,  we  fhould  be  juftified  2 
having  engaged  for  our  duty,  we  fhould  be  fanftifiedi 
and  that  haviidg  egaged  for  our  fafety,  we  fiiould  be 
glorified^  and  hkly  brought  to  heaVefli,  to  b»  for  evetf 
with  the  Lord* 

(x.)  He  engaged  for  our  debt,  that  it  fhould  be  pe«t 
every  farthings  16  the  uttdrmofk  th^  the!  iafiniie  beAif 
itefs  of  God  could  command  in  Ihtf  pr«8e|^  of  ^\  Uw^ 
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and  to  the  uttermoft  that  the  infinite  judice  of  God 
could  demand  in  the  threatening  of  the  law ;  and  fo 
he  is  able  to  fa\re  to  the  uttermoll,  becaufe  he  ever  lives 
to  m.^ke  interceffion,  upon  the  ground  of  that  complete 
payment  that  he  made  by  his  obedience  unto  death. 
And  here  (lands  the  ground  of  our  juftification  before 
God ;  this  ground  he  engaged  to  God  for  us  to  lay 
down,  and  upon  this  ground  he  engaged  to  us  that 
he  Ihall  be  juiiified,  faying,  "  I  will  be  merciftil  to  their 
unrighteoufnefs,  their  fins  and  iniquities  will  I  remem- 
ber no  more." 

(2.)  He  engaged  not  only  for  our  debt,  but  for  our 
duty  :  having  engaged  to  God  to  make  a  purchafe  of 
all  grace  and  holinefs  for  us,  he  engages,,  in  his  promife 
to  us,  to  give  us  the  new  heart  and  the  new  fpirit,  to 
make  us  know  the  Lord;  and  to  put  his  Spirit  within  us, 
and  caufe  us  to  walk  in  his  ilatutes  ;  to  put  his  fear  in 
cur  hearts,  that  we.fhall  not  depart  from  him:  and  con- 
fequently  that  we  fliall  not  fin  the  fin  unto  death,  nor 
live  and  die  under  the  power  of  fin:  and  that  fin  fhall  not 
have  a  final  dominion  over  us  :  but  that  the  law  of  the 
Spirit  of  life  in  Ghrift  Jtifus,  Ihall  free  us  from  the  law 

of  fm  and  death. And  in  confequence  of  thefe  two 

en;];-^gements  for  debt  and  for  duty, 

(3.)  He  alfo  engiges  for  our  fafety,  faying  to  his  Fa- 
ther, "  1  G;ive  them  eternal  life  and  they  fliall  never  perifli, 
neither  fliall  any  pluck  them  out  of  my  hand,"  Johnx. 
28.  He  engages  to  the  Father,  "  That  of  all  that  he 
hath  given  him,  he  fliall  lofe  nothing,  but  fliall  raife  it 
up  at  the  lad  day;  and  that  they  fliall  all  be  with  him, 
where  he  is,  to  behold  his  glory."  And  hence  iflue  all 
the  proraifes  wherein  alfo  he  engages  to  us  for  God,  fuch 
as,  that  he  will  fave  us  from  falling,  and  prefent  us  fault- 
lefs  before  the  prefence  of  his  glory  with  exceeding  joy; 
and  that  though  we  may  be  fometimes  carried  captive  of 
our  enemies  by  conftraint,  yet  that  we  fliall  overcome 
by  the  blood  of  the  Lamb,  and  fit  with  him  on  his 
throne,  even  as  he  overcame,  and  is  fet  down  with  his 
Father  on  his  throne  :  And  that  no  crofs  fliall  come, 
but  what  fliall  be  for  our  advantage  in  the  end,  what- 
ever  for  the  prefent  it  feem  lo  ht  to  our  fenfe  ;  but  that 
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all  tilings  fhall  work  together  for  our  good,  who  love 
him,  and  are  the  called  according  to  his  purpofe. 

Tiiis  leads  nie  to  a  'queftion  ;  Why,  lay  you,  who 
may  cxpccl  a  ftiare  of  this  engagement  of  Chiill?  Does 
he  engdge  in  behalf  of  us  all  !  I  anfwer,  in  fuch  a  man- 
ner as  concerns  all  that  hear  me,  that  he  engaged  in  be- 
huif  of  all  that  were  given  him  of  the  Father ;  and 
thcit  none  ol'  all  that  hear  this  gofpel,  may  look  upt^n" 
tlicmfelves  as  fliut  out,  he  exprcffes  it  thus,  John  xi.  37. 
*'  All  that  the  Father  hath  given  me,  fliall  come  to  me; 
and  aim  that  comelh  to  me,  1  will  in  no  wife  call  oui:" 
Atid  confetjuenLly  he  engages  in  behalf  of  all  that  fliall 
not  cij^chule  theinfelves  from  the  benefit  of  this  glorious 
engagement,  by  their  final  unbelief,  in  rejedling  this 
Ciirill,  and  refufing  to  be  faved  on  thefe  terms,  which 
Clhrill  engaged  to  fulfil.  And  fo  the  door  is  opvin  Xq 
you  all,  to  put  in  for  a  full  fhare  of  all  that  Chrifl  hath 
engaged  to  do ;  efpecially  if  you  think  that  your  own 
perional  bonds  and  engagements,  vows,  promifes,  and 
covenants,  are  not  fo  good  and  fufBcitnt  as  Chrift'a 
perfonal  engajvement  in  your  room  :  think  you  fo, 
man,  woman  ?  O  then, "  here  is  a  good  bargain  for 
you  ;  you  that  have  no  money  to  pay  your  debt ;  no 
grace  to  perform  your  duty  ;  no  ilrength  to  fccure 
your  fafety  ;  O  here  is  a  Chrift  engaging  to'  God  for 
your  debt,  your  duty,  and  your  fafccy  ?  O  let  your 
heart  fay  with  application,  Amen,  it  is  a  good  bar- 
gain for  me;  and  if  fo,  God  hath  before -hand  faid 
Amkn,  fo  let  it  be.  In  a  word,  the  fura  of  Chrift's  en- 
gagement, that  he  came  under,  in  his  approach  to  God, 
was,  to  fulfil  God's  law,  to  vindicate  his  holinefs,  to 
faiisfy  his  judlce,  to  bear  his  wrath  in  our  room,  aud 
to  be  made  fin  for  us,  and  fo  to  be  made  a  curfe  for  us, 
2  Cor.  V.  21.  Gal.  iii.  13.  He  engaged'  to  be  made  a 
fiicrifice,  a  ranfom,  a  propitiation  for  us,  and  to  be  all 
that  the  glory  of  God's  perfeftlons  in  the  matter  of  our 
f.ilvation  required.— —Thus  he  engaged  himfelf  to  ap- 
proach  to  God. 

2dly,  What  approach  did  he  make  to  God  under 
thefe  engagements  ?     In  fliort, 
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X.  It  was  a  near  approach,  by  GrOd'a  otva  allau^ance 
aad  appointment:  See  the  context  $  *^  I  v^ill  cAvtft  him  to 
draw  M£A^,  and  he  fhall  approach  to  me."  We  behov- 
ed to  have  Hood  at  an  infinite  diftance  from  God  to 
all  eterftity^  had  not  Chrift  been  allowed  to  coma  near 
in  our  room.  But  behold^  he  made  a  near  approach 
under  the  (iizdow  of  lawful  authority ;  his  Father  au- 
thorised him  therein,  and  caufed  him  to  approach : 
Gkxl  the  Father  is  the  primary  caufe  of  our  faWation; 
*•  "This  commandment,"  fays  Chrift,  "  have  I  received 

of  ray  Father,"  John  t.  i^. It  is  his  Father's  will 

that  he  came  to  do»  Pfalm  xl.  8.  And  how  near  Chrift 
approa&hea  to  God  in  our  room,  under  this  authority, 
allowance,  and  Command,  who  can  tell  among  men  or 
ahgeU  ?  For  he  Came  fo  n^ar,  as  to  lay  his  hand  upon 
God;  yea,  to  take  God  and  all  his  glorious  perfec<» 
tions,  all  his  foetbiilgly  j^ifring  attributes  in  his  arms^ 
as  it  were,  and  reconcile  them  One  t(5  another,  and  bind 
(hem  together  with  the  bond  of  infinite  amity  and  bar- 
motiy,  to  the  higheft  glory  of  each  of  them,  in  the 
flft^tter  of  6\it  falvatien  :  And  hence,  upon  this  near  ap- 
proach it  was  faid,  "  Mercy  and  truth  are  met  toge- 
thcr^  righteoufnefa  and  peace  have  kiffed  each  other." 
Therefore, 

2.  It  was  a  bold  approach,  by  God*s  own  alliflance } 
as  well  as  near,  by  his  allowance.  This  is  evident  alio 
in  ihc  text,  *'  I  will  caufe  him  to  draw  near;''  and  "  Who 
is  he  that  engaged  his  h^art  to  approach  unto  me  ?  iaith 
the  LOfd/*  It  was  a  bold  and  coaragidus  apprpach  in- 
deed; but  it  was  by  his  Father's  help  and  aiHiUnce ; 
t&.  L  7.  "  The  Lord  God  will  help  me,  therefore  Qiall 
I  not  be  confoun^di  yeay  therefore  have  I  fet  my  face 
like  a  flint/'  It  was  fuch  a  bold  adventure,  as  none 
coaU  have  made  buthimfelf.     And  yet, 

3.  It  Was  an  hunfble  approach :  for,  ^'  Tho'  he  was 
in  tbe  form  of  Ood,  and  thoi^ght  it  nd  robbery  to  be  equal 
with  God,  ycft  he  humbled  himfelf,  and  took  upon  him 
t&e  form  of  a  fervant,*'  Phil.  ii.  8.  He  became  his  Fa- 
thbr's  humble  fervant  in  the  work  of  our  redemption  ; 
"  Behold  my  fervant  whom  I  uphold.'*  .He  ferved  him 
ib  a  fiate  of  humiliation,  from  the  time  of  his  incarnation 
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IQ  the  time  qF  his  ^xait^ticm.  ^?  W9s  meek  atu)  IqwI; 
yi?hil€  hQ  ol^r^d  hU  bumble  iji^ryice  xq  Qq4  f(}^  out  iakc^ 
ftooping  down  19  w^ih  ay.r  f^et,  tq  ^9^1  wr  hearts,  to 
waih  Qur  CQufciences^  t-Q  vuaih  99^  fgutft  19  fa.is  owo  l^qp^y 
faying,  ''  It  I  wa(h.  thee  npt,  thou  h^ft  np  p^rt  in  ipe/» 
His  approach  to  Qod  waB  s^q  humt?!^  ^n^  r^v^r^Qtial  app 
prQ3Qhy  with  holy  &Ual  fi^ar  w4  regar4  of  hia  Farther ; 
therefor^  it  i$  fi^id,  Hieb.  v.  7.  that  iQ  the  (jayf  pf  bif 
ftefh,  he  o&rccj  up  prayers  aa4  fwpplicatiQBks,  with  lirong 
crying  and  teara»  tp  him  that  w^  able  to  fave  him  frpm 
death,  and  was  beard  ia  that  be  fear^^.  Kpw  ^um^ly 
did  he  cry  to  his  Father  io  the  garden,  when  be  faidi 
*'  Father,  if  it  be  thy  will,  I^t  this  <?qp  pafs  iirptp.  me, 
tieverthdefs,  not  my  will,  b\jt  thine  be  dpne:  Now  ia  roy 
foul  troubled,  and  urhat  ihnU  I  £»y :  FlLther,  fave  m^  £roi9 
this  hour;  but  fopthis  caufe  came  I  to  this  hour:  Father, 
glorify  thy  n9me.^  It  waa  in,  the  fkid^Q:  eam^ft,  and 
deepeli  humility,  that  hQ  np^roa^h^  tp  his  Fadbrr  in 
this  work. 

4.  It  was  a  folemn  approaQh :  ^*  Who  ia  this  tl^at  99* 
gaged  his  heart  tq  approach  untq  mo  ?"  It  is  I,  faya 
Chrift;  and  he  fays  it  with  a  fplemnity,  **  I,iP  J  Qome." 
Pfal.  xl.  7.  "  Lfl  I  CQiws,  in  th^  volume  C|f  thy  bopk  it 
is  written  of  me,  I  delight  to  dq  thy  wiU,  Q  my  Goi'* 
1.0  I  cQve;  as  if  he  had  (aid,  l^t  heaven  a^nd  earth  be 
witnclfes  to  this  approach  pf  niine ;  let  Qod  and  ajl  the 
creatures  of  God  atteft  it;  for  I  am  npt  ai^amed  pf  thif 
work  which  the  Father  hath  given  Tie  to  dq:  ""  IiQ*  I 
corae-^-rrQiher  characters  of  tbifr  apprqa/cb  may  feU.  ii| 
upi^n  the  ne^kt  general  head :  therefore  }  go  tq  the  i^jpt 
particular  here  premifed,  w^ioh  wiU  alfq  further  iUuftrat* 
the  nature  of  this  apprPach. 

3dly,  Und^r  what  coAfideratipn  ^re  we  to  view  tbo 
God  to  whom  he  a[:^roac;hed?  ^*  Wl^Q  ifi.tbis  tbate;i^gagf 
ed  his  heart  to  approach  untQ  Hn^^^  What  ^^ri  {i  ip.to 
WE,  fays  Jehovah.  And  here  w^  wqi^il  co»iW<?r  the 
God  to  whom  be  approached  in  our  room,  inthi^  fplr 
lowing.  refpea»» 

t.  I^e  engaged,  to  appf oacb.  yntq  Gq4  aa  an  s^fotute 
God.  Chrift,  the  (bcond  Per(pp  pf  tbe  a4or^]4le  Trioitj^, 
perfonally  c^jafidfired^  enga^  m  9i)f  ftan^  tuq  a^oadx 
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to  God,  Father,  Son,  and  Holy  Ghoft,  effentially  ccn* 
fidered ;  to  approach  to  the  throne  of  infinite  Majefty, 
We  have  to  do  with  a  God  in  Chrift,  in  all  our  ap- 
proaches ;  and  may  not  approach  to  a  God  out  of 
Chl-ifl,  otherwife  we  would  be  confounded  :  but  Chrift 
had  to  do  with  a  God  by  himrelf.  Chrift  is  the  Medi- 
ator  betwixt  God  and  man,  but  there  was  no  mediator 
betwixt  Grod  aiid  Chrift:  Chrift  niuft  approach,  as  well 
'as  he  could,  to  God  himfclf  immediately,  that  we,  thro' 
his  mediation,  mi<Tlit  have  acccfs  to  God. — ^It  was  a  fay. 
ing  of  Luther's,  Nolo  Dtum  absolutum  ;  *  Lord,  deli- 
*  ver  me  from  an  abfolute  God,  a  God  out  of  Chrift  ;* 
for  as  he  is  lerrible  to  finners,  fb,  in  himfclf  confidert-d, 
he  dwells  in  Ii;;ht  to  which  no  man  can  approach,  i  Tim. 
vi.  1 5.  But  this  inav-ceCible  Being  is  the  God  to  whom 
Chrift  d:d  approach. 

2.  He  engaged  to  approach  unto  God  as  a  command- 
ing God,  commanding  perfed^  obedience,  according 
to  the  tenor  of  the  covenant  of  works;  commanding 
perfect  obedience  in  man's  own  perfon,  as  the  condition 
of  life ;  and  now,  feeing,  in  the  covenant  of  grace, 
a  change  of  perfons  is  alljwed,  but  no  change  of  the 
terms  or  conditions,  but  that  our  holy  God  will  ftill 
be  a  commanding  GjJ,  Clirift  accepts  of  the  terms, 
and  engages  to  fulfil  the  condition  of  life,  be  the  com- 
mand what  will ;  '*  Lo,  I  come,  to  do  thy  will."  Fa- 
tiier,  what  is  thy  command  ?  I  come  to  thee  as  a  com- 
manding God,  a  Law-giver,  to  obey  thy  hw;  yea,  '*  Thy 
law  is  within  my  heart;"  or,  as  it  is  in  the  Hebrew,  It 
IS  IN  THE  MIDST  OF  MY  ttowEf.s.  Noue,  that  had  any 
blemifti,  was  to  approacli  or  come  near  unto  GoJ, 
Lev.  xxi.  21.  If  there  had  been  any  blemifli  in  the 
perfon  or  righteoufnefs  of  Chrift,  he  could  not  have 
approached  to  an  infinitely  holy  and  commanding  God; 
and  his  coming  to  God  under  this  ccnfideration,  is  juft 
his  coming  under  the  law,  or  under  the  command,  in 
our  room. 

3.  He  engaged  to  approach  unto  God  as  a  threatening 
God,  threatening  death  and  wrath  to  the  tranfgreffors 
of  his  command,  and  faying,  as  Lev.  x.  3.  ^'  I  will  be 
iaiifiified  by  all  that  sippTo^^iVv,  ot  coiae  ni^  unto  me;" 
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I  will  ether  be  fan^ified  by  thefn,  or  far£kified  upon 
them  :  and  thus  he  had  God  to  deal  with,  not  only 
as  a  Commander  and  Law-giver,  requiring  obedience  ; 
but  as  a  Judge,  requiriog  fatisfa£tion  when  the  law  is 
broken.  He  approaches  to  God,  not  only  as  a  God  of 
infinite  holinefs,  whofe  command  mud  be  obeyed  ;  but 
as  a  God  of  infinite  jullice,  whofe  threatening  mud  be 
execute  :  and  therefore,  he  coming  to  God  in  the  room 
of  chcfe  that  had  broken  the  command,  and  incurred  the 
threatening,  it  muft  follow,  that, 

4.  He  engaged  to  approach  to  God  as  an  angry 
God,  an  offended  Deity,  and  an  Avenger  of  blood : 
•*  Tiie  Lord  laid  on  him  the  iniquities  of  us  all ;"  and 
under  this  load  of  fin  and  gailt,  lie  approaches  to  the 
God  that  was  to  take  vengeance  upon  fin  in  his  own 
perfon,  and  all  the  vengeance  that  fiu  deferved  :  He 
engaged  to  approached  to  God  as  a  difpleafed  and  in- 
cenfed  God,  that  he  might  pleafe  him  by  his  obedi- 
ence, and  pacify  him  by  his  fatisfaflion.  He  -engaged 
to  approach  to  that  God,  who  is  a  confuming  fire  to  fin- 
ners ;  and,  taking  their  fins  along  with  him,  he  goes 
in  to  the  very  midft  of  that  devouring  fire,  which 
would  have  devoured  and  dellroyed  the  finner  himfelf 
eternally,  that  he  might  quench  the  flame  of  that  fire 
with  his  blood ;  though  he  was  burnt  to  death  in  the 
caufe,  that  we  might  not  burn  for  ever  in  hell. 
What  is  hell,  but  the  fire  of  God's  wrath  ?  It  is  juft 
God  himfelf,  as  a  confuming  fire,  that  is  the  hell  of 
hell.  It  was  a  lamentable  moan  of  a  man  upon  his 
death-bed  once,  '  We  have   fome  in   this  life  that  will 

*  go  to  a  quire  for  us,  fome  that  will  fay  mafs  for  us, 

*  fome  that  will  plow  for  us,   and  fome  that  will  pray 

*  for  us ;   but,  O  where  is  there  one  that  will  go  to 

*  hell  for  us  1'  But  behold,  here  is  one  that  engag- 
ed  his  heart  to  approach  to  God,  as  a  confuming  fire,  and 
fo  to  go  to  hell,  and  quench  the  fire  of  it  for  us  ;  yea, 
and  to  drink  off  the  cup  of  God's  red-hot  boiling  ven- 
geance to  the  bottom.  For  he  engaged  to  approach 
to  God  as  a  God  of  terrible  Majefty,  being  content 
that  infinite  jullice  flioild  aft  upon  him  a  tragedy  of 
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blood  m^  wounds,  that  oixr  falratioa  might  be  ob« 
lained  without  any  detriment  to  divine  jaftice,  and  to 
the  highefl  glory  of  all  the  other  divine  perfe^ions.-p* 
When  Chrift  approached  to  Ood  as  an  abfolute  God, 
)ie  came  near,  as  it  were,  to  the  feat  of  hia  Mujeftyi 
tP  pVef(?nt  himfelf  in  our  roonr;  wheq  he  approached 
to  God  as  a  commanding  God,  he  came  near,  as  it  were, 
to  the  throne  of  his  holinefs,  and  there  he  was  an 
obedient  fubje£t  in  our  room ;  when  he  approached 
to  God  as  a  threatening  Grod,  then  he  came  near,  as 
it  were,  to  his  bench  of  judgment,  and  there  he  was 
a  condemned  pannel  at  the  bar  in  our  room ;  and 
wh^n  he  approached  to  God  as  an  angry  and  offended 
Qody  then  he  came  near,  as  it  were,  to  the  tribunal 
^f  juflice,  the  fiery  tribunal  of  his  indignation,  and 
there  the  fentence  was  execute  upon  him,  while  he 
gave  himfelf  to  incenfed  juflice  in  our  room.—— Now, 
Ghrift  having  thus  approached  to  God,  according  to 
bis  engagement,  the  God  to  whom  he  approached  is 
fo  well-pleafed  with  this  approach  of  his,'  that  now,  by 
an  a£t  psiffed  at  the  fame  cribunal  of  juflice,  where  he 
was  foleninly  condemned  to  death  in  our  room  and 
(lead,  hQ  is  as  foleninly  juftified  and  abfolved  in  our 
yoom;  therefore  he  is  faid  to  be  juftified  by  the'  Spirit, 
I  Tim.  iii.  x6. ;  and  Ghrift  himfelf  fays,  "  He  is  near 
that  juftifiss  me,'*  Ifaiah  1.  8.  And  therefore  the  Lard 
isf  well-pleafed  for  his  righteoiifnefs  fake  :  and  when  the 
Spirit  of  C  irift  convinces  of  righteoufnefs,  he  will  de- 
monftrate  this  from  that  argument,  that  Ghrift  hath 
gone  to  his  Father,  John  xvi.  lo. And  now  the  ap- 
proach that  he  makes  to  God,  is  to  a  God  whom  he 
hath  pleafed  and  pacified  in  our  behalf,  whofe  Majefty 
he  hath  allayed,  whofe  command  he  hath  fulfilled, 
whofe  threatening  he  hath  fuftained,  and  whofe  wrath 
he  hath  endured,  and  for  whofe  loving-kindnefs  he 
hath  made  a  vent ;  and  accordingly  it  is  vented  by  an 
audible  voice  from  heaven,  faying,  "  This  is  my  beloved 
Son,  in  whom  I  am  well-pleafed,'*  Whatever  approach 
now  it  is  that  Ghrift  makes  unto  God,  as  an.  Advocate 
{It  the  Father's  right-hand,  it  is  in  the  virtue  aqd  value 
of  that  engaged  approach  that  I  have  mentioned ;  and 

fo 
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fo  it  is  now  to  a  God  whom  he  hath  pleafcd  and 
pacified :  and  whatever  approach  we  make  to  God  in 
him,  it  is  to  a  God  reconciled  in  him,  Rom.  v.  10. 
— — Thus  you  fee  under  what  confiderations  we  are  to 
view  the  God  to  whom  Chrift  did  engage' to  approach^ 
and,  <<  Who  is  this  that  engaged  his  heart  to  approach- 
unto  me  ?  faith  the  Lord." 

4thly,  In  what  flation  did  he  engage  to  approach  unto 
God?     Why, 

1.  He  engaged  to  approach  unto  God  in  the  ftation^ 
of  a  Surety;  therefore  he  is  called,  **  The  Surety  of  a- 
better  teflament;"  A  Surety  for  God  to  us,  that  all  that 
he  hath  proraifed  in  his  word  fliall  be  made  good ;  for 
in  him  are  all  the  promtfes  Yea  and  Amen,  and  he  is* 
engaged  to  fee  them  accompliflied :  Alfo  as  a  Surety  fori 
us  to  God,  having  given  his  hand  to  his  Father,  that  all 
our  debt  fliould  be  paid  :  Chrift  fays  to  his  Father,  in  a- 
manner,  as  Paul  faid  to  Philemon  concermng  OnefimuSi* 
Phil.  18,  19.  "  If  he  hath  wronged  thee,  or  oweth  thee 
ouglit,  put  that  to  my  account ;  I  Piul  have  written  iV 
with  mine  own  hand,  I  will  repay  it.'* — So  fays  Chritt,- 
Since  thefe  poor  Cnners  have  wronged  thee,  O  Father,* 
by  their  fin,  and  owe  thee  ad  infinite  fum,  a  debt  of 
obedience  and  fatisfaftion.  Put  it  to  mine  account,  I 
Jeustjs  have  written  it  with  mine  own  hand,  I  will  repay 
It :  I  give  my  bond  for  it,  fubfcribed  with-  ray  own  hand : 
**  Lo  I  come  to  do  it  ^  in  the  volume  of  thy  book  it  is 
written  of  me."  And  indeed  he  is  a  Surety  that  geta  alt 
the  debt  to  pay,  and  all  the  duty  to  perform  for  the 
debtor  and  bankrupt. 

2.  He  engaged  to  approach  to  Ood  in  the  fiation* 
of  a  Mediator,  therefore  called,  The  Mediator  of  th© 
new  covenant.  He  is  fent  pf  God  to  negotiate  a  peaca' 
betwixt  God  and  man;  and  accordingly  he  is  our  peace, 
and  travels  betwixt  the  parties  in  order  to  tt^r  recdn- 
ciliation.  He  is  a  repairer  of  breaches,  and  a  refl^prer  of 
that  which  he  took  not  away,  Ffalm  xVut^  4.  For^  as 
Mediator,  he  reftork  that  glory  to  God  whidh  he  took 
not  away;  that  obedieijbe  to  the  law  which  he  took 
not  away;  that  bclinefs  toman  which  he  tbok  not  a* 
way  ;  that  beauty  aod^or4er  to  the  world  wt&clihc  took' 
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not  away  ;  that  agreement  and  concord  betwixt  hea- 
ven and  earth,  betwixt  man  and  man,  which  he  took 
not  away. 

3.  He  engaged  himfelf  to  approach  unto  God  in  the 
llation  of  an  Ambaflador,  to  ferve  him  in  that  ftation ; 
and  hence  he  is  fo  frequently  called  the  Sent  of  Gcd. 
Chrill  magnifies  his  office  as  being  the  Sent  of  God, 
John  iv.  34.  "  My  meat  is  to  do  the  will  of  him  that 
lent  me;  and  to  finifh  his  work.  John  v.  40.  I  feek  not 
mine  own  will,  but  the  will  of  the  Father  which  hath 
fcnt.rae.'*  Chrill  magnifies  the  faith  that  believes  on  him 
as  the  Sent  of  God;  "  This  is  the  work  of  God,  that  ye 
believe  on  him  whom  he  hath  fent."  Yea,  I  have  ob- 
fcrved,  that  Chrill  is  fjK)ken  of,  as  the  Sent  of  God, 
betwixt  forty  and  fifty  times  in  that  one  gofpel  according 
to  John.  He  is  fdnt  as  the  Father's  Ambaffador,  witn 
the  Father's  feal  appended  to  his  commiffion  ;  *'  Him 
hath  God  the  Father  fealed." 

4.  He  engaged  to  approach  to  God  in  the  ftation  of  a 
mean  Servant ;  for,  "  He  made  himfelf  of  no  reputati- 
qn,  and  took  upon  him  the  form  of  a  fervant ;"  yet,  a 
faithful  Servant,  faithful  in  all  his  houfe  ;  a  Servant  ac 
cording  to  God's  heart ;  and  as  righteous  as  God 
would  have  him  to  be;  *'  By  his  knowledge  fliall  my 
righteous  Servant  juftify  many."  A  Servant  whom  OoJ 
glories  in  ;  ''Behold  my  Servant,  whom  I  uphold;  mine 
Eledl,  in  whom  my  foul  delighteth.'*  I  might  here  {i\o\v 
you  how  he  engaged  to  approach  to  God  in  the  ftation 
of  a  Prophet,  Prieft,  and  King ;  a  Witnefs,  Leader, 
and  Commander,  Ifaiah  Iv.  4.  But  what  I  have  faid, 
is  fulEcient  to  give  us  fome  view  of  the  nature  of  the 
work  he  engaged  himfelf  to,  in  approaching  to  God. 
Therefore  I  come,   • 

HI.  To  the  third  general  head  propofed,  which  was, 
To  fpeakof  the  Angularity  of  the  fad,  intimated  in  the  ex- 
preffion,  "  Who  is  this  ttet  engaged  hi^.heart  to  approach 
unto  me?"  Now,  that  this  was  ^  Angular  engagement, 
will  appear,  bothirom  the  matter  and  the  manner. 

id,  Confider  the  matter  of  this  engagement,  and  we 
will  fee  the  Angularity  of  it,  efpeQially  if  we  ootice  tl:e 
.     .  xnvf. 
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myfteries  that  ly  in  the  bofom  of  this  engagement ;  par- 
ticularly  thefe  fix. 

1.  The  firll  myftery  in  this  engagement  is,  that  herein 
we  may  fee  the  glory  of  the  eternal  God  vailed  with 
flefh,  and  dwelling  in  a  tabernacle  of  clay ;  "  Without 
concroverfy  great  is  the  myllery  of  godlinefs,  God  mani- 
felled  iii  the  flefh."  To  fee  the  fun  in  the  firmament 
converted  to  a  clod  of  dull,  or  the  highell  fcraph  in  hea- 
ven to  a  crawling  worm,  had  been  but  a  fmail  matter, 
if  compared  with  this ;  for  here  we  have  heaven  and 
earth,  time  and  eternity,  finite  and  infinite  together  in 
one  perfon. — Here  is  the  Ancient  of  days  becoming  a 
young  child;  "  To  us  a  Child  is  born." — Here  is  tlie 
everlalling  Fountain  of  joy,  becoming  a  man  of  forrows 
and  acquainted  with  grief. — Here  is  the  greatell  beauty 
of  heaven  and  earth,  with  his  vifage  marred  more  than 
any  man,  and  his  form  than  the  fons  of  men.-*-[Iere  is 
the  Creator  of  the  world,  to  whom  the  earth  and  its  ful- 
nefs  belong,  yet  defiitute  of  houfe  c-od  hold;  "  The  foxes 
have  holes,  and  the  birds  of  the  air  nefts,  but  the  Son  of 
man  hath  no  where  to  lay  his  head.". 

2.  The  fecond  myftery  wrapt  up  in  this  engagement, 
IS,  that  here  We  may  fee  the  glorious  Law-giver,  whofe 
will  is  a  law  to  men  and  angels,  fubjeftinghimfelf  to  his 
own  law,  and  that  in  the  room  of  rebels,  that  had  vio- 
laced  his  law,  and  contemned  his  authority  ;  for,  **  He 
was  made  of  a  woman,  made  under  the  law,  to  redeem 
them  that  were  under  the  law." 

3.  The  third  myftery  here  to  be  feen,  is,  that  which 
might  make  us  faint  away  with  wonder  and  amazement, 
that  the  bleffed  God,  fliould,  in  a  manner,  become  a  cur- 
fed  finner,  that  curfed  finners  might  be  blefled  in  him  : 
behold  the  ever-bleffed  God  becoming  a  curfe,  Gal.  iii. 
15.   And  to  be  made  a  curfe,  is  a  ftronger  word  yet,  than 

curfed. Behold  the   ever-holy    God  becoming  fin, 

2  Cor.  V.  21.;  and  to  be  made  fin,  is  a  ftronger  word 
yet,  than  to  be  a  finner.  He  became  a  finner  by  impu- 
tation, even  he  who  knew  no  fin,  that  we  might  be  the 
righteoufncfs  of  God  in  him.  He  put  his  name  in  our 
bond,    and  wrote   down  hirafelf  the  finner,    that   our 
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natiie,  might  be  put  in  his  bond,  and  we  might  be  righ- 
teous thro'  his  righttoufnefs.  But  for  the  bleffed  God 
to  become  a  curfe,  and  the  holy  God  to  become  fin,  is 
more  than  if  a!I  the  angels  in  heaven  ihould  become  de- 
vils.    Is  there  not  fonievvhat  fingular  here  ? 

4.  The  fourth  myftery  wrapt  up  in  this  engagement, 
is,  that  here  vve'lee  the  Creditor  becoming  Surety  for 
the  debtor,  and  paying  the  debt  that  was  owing  to  him- 
/elf.  The  eternal  Son  of  God  was  as  much  injured  bj 
our  fin  as  the  Father  was,  and  yet  he  engaged  to  conn 
and  fatisfy  his  own  juftice. 

5.  The  fifth  myftery  here  involved,  is,  in  this  en- 
gagement we  may  fee  the  Judge  of  all  the  earth  brouj^ht 
under  condemnation  ;  condemned  by  his  own  Father, 
whom  he  never  oiPmded ;  condemned  by  the  law, 
which  he  never  broke  ;  condemned  by  fmners,  whom 
he  came  to  fave  from  condemnation  ;  condemned  to 
death,  though  he  be  the  Lord  of  life,  and  hath  the  keys 
of  hell  and  death  in -his  hand,  and  at  his  girdle. 

6.  The  fixth  myftery  to  be  feen  In  this  engajjement, 
is,  that  here  we  may  obfcrve  juftice  ringing  againft  the 
innocent,  and  abfolving  the  guilty,  and  yet  without  any 
iniquity  or  injuftice  ;  a  God  of  love,  and  a  compafiion. 
ate  Father  for^ettinp^,  as  it  were,  his  bavvels  lowarJs 
his  only  Son,  and  taking  pleafure  in  his  death;  *'  For  it 
pleafed  the  Lord  to  bruife  him:*'  and  yet  receiving  the^i^ 
into  his  arms  and  bofom,  whojiad  violated  his  law,  arid 
contemned  his  authority,  and  grieved  his  Spirit. — And 
by  this  means,  here  we  fee  the  righteoufnefs  of  the  law, 
fulfilled  in  tiiefe  that  had  broken  the  law,  and  never  0- 
beyed  one  of  its  precepts. — Here  we  may  fee  the  poor 
guilty  finner,  that  Hands  condemned  by  the  law,  con- 
demned by  juftice,  condemned  by  cdnfcience,  yet  put 
in  cafe  to  challenge  the  whole  world  to  lay  any  thing  to 
his  charge,  Rom.  viii.  33. — By  this  mean  alfo  we  lee 
the  debt  paid  and  yet  pardoned,  the  guilt  of  the  finner 
punilhed  and  yet  forgiven. — In  a  word,  there  was  this 
fingular  in  it,  that  he  engaged  to  bring  the  greateft 
good  out  of  the  greateft:  evil.  Sin  is  the  greateft  of  all 
evils,  and  that  whereby,  of  any  thing  m  all'the  world, 
God  is  mod  dvlhoivouvtd  \  ^rA\^\  \\\^t^  U  uothiofr  by 
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which  God  brings  greater  glory  to  himfelf,  than  by  the 
fall  of  man  :  upon  thefe  ruins  mercy  Ihi^ll  be  built  up 
for  ever,  fays  God ;  and  mercy  magnified  to  the  highett, 
in  a  way  wjicrein  juftice  is  Satisfied  to  the  uttermoll;  fm 
teing  condemned  by  a  facrifice;  life  bought  by  a  death; 
and  the  gates  of  heaven  opened  by  a  crols.  The  myf- 
Icries  contained  in  this  engagement  Ihew  it  to  be  Angu- 
lar.— And  thus  the  matter  of  the  engagement  difcovers 
the  Angularity  of  the  fa£l. 

idly,  Gonlider  the  manner  of  it,  and  here  the  fingula- 
rity  thereof  will  further  appear:  how  did  he  engager 

1.  He  engaged  alone,  He  alone;  there  was  none  that 
would  or  could  engage  to  do  this,  but  himfelf;  Ifa.  Ixiii.. 
3.  ''  I  have  trode  the  wine-prefs  alcne,  and  of  the  peo- 
ple there  was  none  with  me  :"  among  all  the  creatures 
of  God,  there  was  none  tot^.ke  part  with  him  in  treading 
the  wine-prefs  of  his  Father's  wrath:  *'  He  faw  that 
there  was  no  man,  and  wondered  that  there  was  no  in- 
tercefTor;  therefore  his  own  arm  brought  falvaijon,  and 
his  righteoufnefs  it  fuftained  him,  Ifa.  lix.  16. 

2.  He  engaged  fully  to  do  all,  to  fuffer  all,  to  pur- 
chafe  all,  to  apply  all,  and  to  be  All  in  all ;  he  engag. 
ed  not  only  to  do,  but  to  fuffer,  i  Pet.  iii.  18.  '*  Chrill 
hath  once  fuffcred  for  fin,  the  jufl  for  the  unjull,  that  he 
might  bring  us  to  God  :*'  not  only  to  fuffer,  but  to  die, 
and  to  die  for  enemies,  rebels^  and  traitors,  fuch  as  were 
given  Him  of  the  Father ;  and  not  only  to  die,  but  to 
continue  for  a  time  under  the  power  of  death  ;  though 
he  was  life  itfelf,  and  could,  in  the  firll  inftance  of 
time,  have  rifen  up  from  the  grave  that  he  was  laid 
into. 

3.  He  engaged  freely  ;  his  Father's  ctiufing  him  tj 
approach,  did  not  hinder  the  freedom  of  His  etigage- 
ment;  for,  as  God,  **  He  and  his  Father  are  one,"  and 
hav6  but  one  divine  will)  and,  a3  man,  his  will  is  fweet- 
ly  fubjeft  to  the  divine  wilL  He  engaged  fo  fieely, 
that  there  was  nothing  in  ti&,  that  Cduld  move  him  but 
mifcry  ;  iheta  waa  ncJne  of  ua  could  defire  him  ib  dfi) 
it ;  he  engaged  beford  we  had  a  being :  there  was 
»ond  in  heaVett  or  earth  that  could  compel  hinl  lo  it ; 
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and  there  was  nothing  tliat  he  had  to  expe£l  from  us  for 
his  pains;  we  could  never  reward  him  for  his  work;  and 
all  that  we  Ihall  do  to  eternity,  is  only,  thro'  his  grace, 
to  blefs  hiip  for  what  he  hath  done, 

4.  He  engaged  firmly,  and  that  both  in  point  of  con- 
ilaiicy  and  courage.     In  point  of  courage  ;    he  engaged 
in  the   work   couragioufly,  though  he  had  jullice,  and 
wrath,   and  hell,   and  heaven,  and  all  on  his  top;  yea, 
and  poor   man  alib,   for  whom   h^  engagecl ;    yet,   how 
couragioufly  did   he  go  through  with  his  work!  fo  firm- 
ly,  as  not    to  be  moved   with  difcourageroetits.      He 
went  and  fet  his  face  up  to  Jerufalem,    where  he  was  to 
be   crucified  ;   and   you  fee   wherewith  he    encouraged 
himfelf,  Pfal,  xyi.  8,   compared  with  Afts  ii.  25.  *'  Be- 
caufe  the  Lord  is  at  my  right-hand,  J  ihall  not  be  mov- 
ed:"   God*s  hand  was  upon  the  Man  of  his  right-hand, 
upon  rhe  Son  of  man  \vhom  he  made  firong  for  himfelf; 
and  therefore  the  right-hand  of  the  Lord  did  valiantly : 
*^  The  right-hand  of  the  Lord   was  exalted  ;    the  right- 
hand  of  the  Lord  did  valiantly." — As  he  engaged  firmly 
in  point  of  courage,    fo  alfo  in  point  of  conllancy  :  he 
never   took  his   word  again,   but  flood  to   the  b  rgain ; 
neither  fear  of  the  wrath  of  his  Father,    nor  fenfe  of  the 
unworthinefs  ot  ihe  finner,  nor  yet  the  frequent  falls  and 
relapfes  of  his  people,  could  make  him  alter:  he  forefaw 
all   their   relapfes  into  fin,   and  into  the  fame   fins,  }et 
could  it  not  move  him  to  break  the  bargain  j   therefore, 
*'  P-eturn  ye  backflldlng  children,  I  will  heal  your  back- 
flidings,"  Jer.  iii.  22.;  ytia,   *'  I  will  heal  your  backflid. 
ing,  and  love  you  freely,"   Hofea  xiv.  4.     Your  incon- 
ftancy,  might  he  fay,  fhall  not  make  me  inconllant  too: 
he  hates  putting  away,  and  continues  in  his  love. 

5.  He  engaged  timeoufly  and  fpeedily  ;  he  did  not 
linger,  for  the  matter  could  not  admit  of  a  delay  :  when 
our  neck  was  on  the  block,  and  the  ax  of  divine  judg- 
ment coming  down,  as  it  were,  to  give  the  fatal  ftroak, 
he  cries  fpeedily.  Hold,  hold  thy  hand.  What,  might 
God  fay,  will  you  come  and  be  a  facrifice  in  their 
room  ?  No  fooner  is  the  motion  made  to  him,  than 
prefently  he  was  on  fire  of  love  to  be  thus  employed 
and  fubflituie  in  our  room  as  a  facrifice;  *'  Lc  I  come:" 
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he  fpeaks  like  one  ready  to  run.  When  the  plague 
was  begun,  Mofes  commands  Aaron  to  go  quickly  into 
the  congregation  to  make  an  atonement,  Numb.  xvi.  46. 
The  fentence  of  divine  wrath,  which  is  a  terrible  plague, 
was  gone  out;  and  therefore Chrill  docs  fpeedily  engage 
to^  make  the  atonement. 

6.  He  engaged  heartily ;  he  engaged  his  heart  to  ap. 
proach  unto  God.  This  being  the  main  particular, 
with  refpticl  to  the  manner  of  the  faCl,  or  that  branch  of 
the  fingularity  of  it,  exprefly  mentioned  in  the  text;  there- 
fore let  us  efpecially  take  notice  of  this,  **  He  engaged 
his  heart  to  approach. — He  engaged  his  heart;"  that  is, 
not  only  did  he  engage  for  his  foul,  as  fome  underlland 
it,  that  his  foul  fliould  be  made  an  offering  for  fin;  but 
alfo,  he  engaged  his  heart,  that  is,  he  engaged  willingly; 
and  fo  it  was  with  a  ihoufand  good-wills  :  Lo  I  come, 
Faiher;  thy  will  is  my  will. — **  He  engaged  his  heart;** 
that  is,  he  engaged  cordially,  chearfuUy,  and  affeftionate- 
ly  ;  **  I  delight  to  do  thy  will,  O  my  God  P'  We  never 
read  that  Ghrift  had  a  fad  heart  to  quit,  for  a  while, 
that  joy  and  pleafufe  that  he  had  in  heavens  Why, 
what  was  the  matter  ?  You  fee  it,  Prov.  viii.  31.;  he 
had  fo  much  pleafure  and  fatisfaftion  in  the  work  he 
was  engaged  in^  that  it  is  faid,  *'  His  delights  were  wiih 
the  fons  of  men,  rejoicing  In  the  habitable  parts  of  the' 
earth,"  even  the  places  where  his  fick  patients  lay.  It 
was  not  for  any  pleafure  that  he  took  in  habitable  places  ; 
nay,  it  was  not  places,  but  perfpns  in  fuch  and  fuch  a 
place ;  fome  of  my  fick  patients  ly  in  this  comer  of 
the  world,  and  fome  of  them  in  that  corner ;  fome 
of  them  ly  among  the  illes,  and  uttermoft  parts  of  the 
earth  ;  fome  of  them  ly  in  yonder  ille  of  Britain,  fome 
of  them  in  Scotland ;  and,  may  not  I  fay,  fome  of 
them  ly  in  Fife,  and  fome  of  them  in  Dunfermline  ? 
He  rejoiced  in  the  habitable  parts  of  the  earth,  where  he 
had  patients  to  heal ;  "  His  delights  were  with  the  fons 
of  men  ;'*  For  his  heart  was-  engaged  in  his  work,  he 
heartily  confented  to  it  from  all  eternity.  And  though 
eternity  cannot  be  divided  into  parts,  yet;  to  fpeak  af- 
ter the  manner  of  our  conception,  he  fpent  the  reft  of 
that  eternity  in  rejoicing  in  the.thoug|L\U  o£\X% 
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But  more  particularl3s  that  his  heart  was  engaged, 
will  appear,  if  you  confider,     . 

(i.)  That  not  only  did  he  give  bis  hearty  confeot 
from  all  eternity,  but  fo  foon  as  ever  he  had  created 
the  world  by  his  almighty  arm,  then  prefently  be  falls 
about  his  work  and  bufinefs :  for  he  was  flain  from  the 
foundation  of  the  world*  It  is  true,  he  canie  pot  per* 
fonally  for  the  fpace  of  about  foqr  thoufand  years,  from 
the  beginning  of  the  world ;  but  though  he  cao^e  not  in 
perfon,  yet  he  came  by  proxy  :  The  infinite  wifdom  of 
God  thought  fit  to  order  matters  fo,  that  many  a  facri- 
fice  was  fent  to  be  a  fliadow  of  this  good  thing  that  was 
to  come ;  and  many  a  fervant  did  he  iend  to  aiTure  them 
that  he  was  arcoming. 

(2.)  When  the  fulnefs  of  time  was  come,  that  he  ap^ 
peared  on  the  ftage  of  the  earth,  he  fliewcd,  in  tlic 
whole  courfe  of  \\\s  life,  how  much  his  heart  was  en* 
gaged  in  his  mediatorial  work.  When  he  was  yet  a 
child,  and  his  parents  loft  him,  and  found  him  in  the 
temple,  and  began  to  chide  with  him ;  what  fays 
CUrift?  Luke  ii.  49.  *'  How  was  it  that  you  fought  me? 
wifl  ye  not  that  I  muft  be  about  my  Father's  bufinefs ;" 
Never  did  a  hungry  man  delight  more  in  meat,  than 
Chrift  delighted  in  the  work  of  our  redemption :  It 
was  his  meat  and  drink  to  do  the  will  of  him  that  fent 
him. 

(3.)  That  his  heart  was  engaged  in  the  work,  appears 
from  his  ^eal  againft  every  thing  that  had  a  tendency 
to  hinder  his  going  on  to  the  hardeft  and  higheft  part 
of  bis  work.  What  can  be  more  expreffive  of  a  heart 
engaged  in  the  work,  tlian  the  pafiage  you  hdve.  Mat. 
xvi.  23.  There  Peter  began  to  rebuke  Chritt,  when  he 
Ipake  of  his  fufFerings ;  **  Be  it  far  from  ttee,  Lord." 
One  would  think,  that  Chrift  would  have  taken  this 
in  good  part,  and  that  it  was  love  in  Peter ;  but  we 
never  read  that  Chrift  took  any  thing  fo  ill :  he  turned 
about,  like  a  man  in  the  greateil  pail^on,  and  fays, 
♦*  Get  thee  behind  me, Satan:'*  Never  was  fuch  a  word 
heard  from  the  mouth  of  Chrift,  and  that  fpoken  to  a 
faint.  It  is  Peter's  voice,  but  the  devil  hath  tuned  it : 
What  would  become  of  zvl  cleQ.  wqrld^  if  I  fhould  ftop 
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here  ?  "  Get  tbce1)ehlnd  me,  .Satan."     Hi*  heart  was 
engaged  to  the  work. 

(4.)  It  appears  from  his  longing  to  pay  the.  debt 
which  be  had  engaged  to  pay:  **  I  have  a  baptifn)  to  be 
baptized  with,  and  how  am  I  ilraitened  until  it  be 
iiniihed  !'*  He  longed  tp  be  plunged  over  head  and  ears, 
as  it  were,  10  the  ocean  of  divine  wrath :  and  when  it 
came  near  to  the  time  of  his  death,  it  is  noted,  Luke 
ix-  18,  *'  He  went  before,  afcending  up  to  Jerufalem;" 
as  a  child,  that  is  going  with  his  friends  to  a  place;  where 
be  defines  to  be,  runs  out  before,  as  being  fond  to  be 
forward;  fo  Chriil  went  before,  and  all  the  way  talked 
of  it  to  thera,  as  we  ufe  to  talk  of  what  we  pant  after: 
Yea,  when  it  came  near  to  his  fuffering,  he  cannot  for- 
bear  telling  his  difciples,  That  with  dtfire  he  defired  to 
eat  that  paiTover ;  wherein  he  faw,  as  in  a  glafs,  how 
he  was  to  fuffen  And  when  Judas  went  forth  to  betray 
him,  he  faid,  **  What  thou  doeft,  do  quickly,''  John 
xiii.  37.;  and  when  he  was  gone,  he  rejoiced,  and  faid, 
*'  Now  is  the  Son  of  man  glorified,  and  God  is  glorified 
in  him:"  He  reckoned  the  work  done,  bccaufe  the  in- 
ilrument  that  fet  all  a-work  was  gone  out.  And,  at 
the  end  of  the  14th  chapter  of  John,  he  brake  off,  as  it 
were,  in  the  raidft  of  the  fermon,  and  fays,  *'  Arife^  let 
us  go  hence."  Of  all  works,  preaching  was  moft  plea- 
fant  tQ  him  ;  but  behold  he  breaks  off,  and  goes  out, 
that  he  might  be  taken  and  crucified,  that  the  bccafion 
might  not  flip.  And  then  he  does  not  flay  till  Jiidaa 
found  him  out ;  no,  he  goes  forth  to  the  place  where 
Judas  and  his  band  were,  and  offered  himfclf  a  willing 
facrificet  When  they  faid,  '*  We  feek  Jefus  of  Naza. 
reth:"  he  anfwers,  "I  am  he,"  John  xviii.  4,  5.:  and 
when  Peter  would  have  refcued  him,  he  bade  him  put 
up  his  fword,  faying,  "  The  cup  which  my  Father  bath 
given  mc  to  drink,  fhall  I  not  drink  it  ?"  Yea,  when 
he  was  beaten  and  buffeted,  how  did  he  give  his  back 
to  the  fmiters,  and  his  cheeks  to  them  that  plucked  off 
the  hair  ?  ^^  He  was  led  as  a  lamb  to  the  flaughter;  and 
as  a  iheep  before  her  iliearers  is  dumb,  fo  he  opened  not 
his  mouth."    Yea,  when  hanging  on  »  orofs,  he  bad 
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enough  to  provoke  fo  gr^ac  a  fpirit  to  have  refcued  him- 
felf,  when  they  cried,  ''  Come  down,  and  we  will  be- 
lieve  thee  :    If  thou  caftft  fave  thyfelf,  we  will  belie  e 
that  thou  canll  fave   others :"    Nay,  fay  they,  "  He 
fave  J  others,  but  himfelf  he  cannot  fave.'*     He  might, 
like  a  Samfon,  have  broken  down  the  pillars  of  heaven 
and  earth  about  their  ears  ;  but  he  bears  all  patiently. 
And  then,  how  his  heart  was  engaged,  appears   in  the 
very  lall  ad;  "  He  bowed  his  head,"  and  cried  out  with 
a  joyful  heart,  •'  It  is  finiflied  :'*    the  work  which  my 
Father  gave  me  to  do,  is  finiflied;    the  work  which  I 
engaged  my  heart  unto,  is  finiflied:  And  fo  he  gave  up 
the  ghoft,  committing  his  fpirit  into  his  Father's  hand, 
as  a  pledge  and  token  that  the  engagement  was  fulfilled. 
And  now,  this  work  being  accomplifhed,  ihall  we  not 
think  that  his  heart  is  as  much  engaged  to  the  work  of 
redemption  by  power,  as  it  was  to  the  work  of  redemp- 
tion  by  price  ?    Yea,  *'  He  hath  entered  into  heaven, 
now  to  appear  in  the   prcfence  of  God  for  us,*'   Hcb. 
ix.  24.    "  If,  when  we  were  yet  enemies,  we  were  re* 
conciled  to  God  by  the  death  of  his  Son ;    how  much 
more,  being  reconciled,  fliall  we  be  faved  by  his  life  ?" 
Rom.  V.  10.     **  He   that   was  dead  is  alive,  and  lives 
for  evermore  ;    and  he   ever  lives  to  make  interceflion 
for  us.'*    He  lives  to  apply,  by  the  power  of  his  Spirit, 
what  he  purchafed  by  the  price  of  his  blood. — ^Thus  you 
fee  the  Angularity  of  the  fa6l,  both  to  the  matter  and 
manner  ot  it ;  and  bow  his  heart  was  engaged  to  approach 
unto  God  :  And  fo  far  is  he  from  being  diffatisfied  with 
the  bargain,   that  never  a  repenting  thought  was  in  his 
heart  to  this  day,  with  refped  to  the  whole  of  his  work. 

IV.  The  Fourth  thing  propofed,  was,  To  give  the 
reafons  of  the  dodrlne,  why  Chrift  did  fo  heartily  come 
under  the  engagement ;  together  with  the  reafons  of 
our  faith  about  it ;  or,  why  it  is  that  Jxhovah*s 
teftimony  is  added  in  thefe  words,  "  Saith  the  Lord  :'* 
**  Who  is  this  that  engaged  his  heart  to  approach  unto 
me  ?  Saith  the  Lord.** 

Now.  as  to  the  Fvtft.  ol  \iide^  nvz.*  ^^  x^'^^wv  ^\v^ 


THE  SUREST  ENGAGEMENT.  3%^ 

Clirifl.  did  fo  cordially  engage  in  this  work.    There  arc 
thel'e  four  reafons  eipecially  that  I  would  oflFen 

X.  He  engaged  his  heart,  from  obedience  to  his  Fa- 
ther's command ;  "  I  delight  to  do  thy  will,  O  ray 
God."  God  the  Father  choofed  him  to  this  fervice  : 
♦'  Behold  my  Servant,  whom  I  have  chofen  ;  mine  Ele£t, 
in  whom  my  foul  delighteth."  And  he  authorized  hiiu 
in  it,  and  caufed  him  to  approach  :  "  This  command- 
ment have  I  received  of  my  Father.** 

2.  He  engaged  his  lieart  from  zeal  to  his  Father's 
glory.  Though  the  whole  creation  of  men  and  angels 
had  been  offered  up  as  a  whole  burnt-offering,  it  would 
not  have  repaired  the  honour  of  God  for  one  lin  where- 
by his  honour  is  impaired :  But  Chrift's  engagement 
is  what  brings  more  glory  to  God,  than  if  all  mankind 
had  flood,  or  yet  fallen  a  facrifice  to  divine  juUice  ; 
therefore  Chrill,  from  a  zeal  to  his  lather's  glory, 
did  come  under  this  engagement ;  *»  The  zeal  of  God's 
houfe  did  eat  him  up.'*  By  his  engagement  all  the 
attributes  of  God  are  glorified.— God  had  a  mind  to  fet 
out  his  love  and  mercy  to  the  utmoft,  and  herein  it  is 
done  more  than  any  other  way  ;  "  God  fo  loved  the 
world,  that  he  gave  his  only  begotten  Son,  that  who- 
foever  believeth  in  him  Ihould  not  pcriih,  but  have  ever- 
lading  life,"  John  iii*  16.  We  may  behold  here,  the 
height  and  depth,  the  length  and  breadth  of  the  love  of 
God,  in  taking  his  Son  out  of  his  bofora,  where  he  lay 
from  eternity,  and  giving  him  for  us.  He  looked  over 
all  the  copies  of  his  love,  grace  and  mercy,  that  he  had 
written  in  all  his  former  works,  and  found  them  Ihort 
of  the  thing ;  therefore  it  is  his  will,  to  write  his  love 
in  letters  of  blood,  upon  him  who  is  an  infinite  Spirit 
withhimlelf:  and,  that  this  may  be  done,  he  gives 
him  a  body  ;  '*  A  body  hall  thou  given  me,"  that  this 
body,  this  human  nature,  might  be  a  facrifice  for  fin. — 
God  had  a  mind  to  fet  forth  the  glory  of  his  juftice  to 
the  utmoft,  and  by  this  engagement  it  is  done.  What 
though  the  whole  world  were  drowned  in  a  deluge  of 
water,  or.  as  Sodom,  burnt  to  allies !  What  tliougti 
all  the  pofterity  of  Adam  were  doorci^^  V^  ^N^iSsSSx^ 
buraingf    WhdX  though  every  ?^\t^  o^  ^graS*^  c^x^-^ws^*^^ 
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of  dull,  were  a  rational  creature,  ftnd  for  fin  throwfl 
into  hell :  Tins  would  be  indeed  an  a£t  of  excellent 
judice  :  but  what  is  ail  this  to  the  judice  execute  upon 
Carift,  when  he  lloOvl  in  our  room?  What  are  all  other 
Judgments  10  his  bloody  fwcat  in  the  garden,  and  his 
expiring  groans  upon  a  crofs  ?  Here  is  the  highell  a£t 
orjullioe  iiiiiginal)le,  to  make  the  fcul  of  his  dearly 
beloved  Son  an  offering  for  fin,  when  imputed  tp  him. 
See  Rom.  iii.  23.  '•  Whom  God  hath  fet  forth  to  be 
a  propitiation,  through  faith  in  his  blobd,  to  declare  his 
fighteoufnefs  for  the  reraiffion  of  fins  that  are  pftft,  thro' 
the  forbearance  of  God."  Here  the  awakened,  fwor J 
of  judice  is  drunk  to  full  and  complete  fati3fa£tioi\  with 
the  moil  noble  blood  that  ever  was  or  could  be.—- God 
had  a  mind  to  fet  forth  his  holinefs  to  the  utmofl :  now 
the  perfeft  obedience  of  men  and  angels  might  fet  forth 
his  holinefs  ;  but  what  is  all  this  to  the  obedience  of 
the  Son  of  God,  whofe  obedience  does  indeed  magnify 
the  law  ?  God's  law  was  never  honoured,  and  his 
holinefs  never  fliewed  with-  fuch  a  fparkling  luftre.— 
God  had  a  mind  to  fet  forth  his  power  to  the  utmofl; 
«nd  now  the  arm  of  omnipotency  was  not  fo  much  ma- 
nifefted  in  laying  tiie  foundation  of  ihe  earth,  and  (Iretch- 
iag  out  the  heavens  as  a  curtain,  and  turning  the  wheels 
of  providvince,  as  in  bringing  about  the  falvation  of 
fmners  by  Chrift;  the  power  of  God  fupporting  Chrift 
under  that  load  of  wrath,  which  would  have  crufhed 
ten  thoufanJ  worlds  :  "  Once  have  I  heard,  yea  twice, 
that  power  belongeth  unto  the  Lord,*'  PfaL  Ixii.  ii, — 
Oace  have  I  heard  it  in  the  work  of  creation  and  pro^ 
vidence,  bat  far  more  glorioufly  in  the  work  of  re- 
demption, wherein  be  fpoiled  principalities  and  powers, 
bruiied  the  head  of  the  ferpent,  deilroyed  the  works  of 
the  drv'il,  difarmed  death,  and  knocked  oflF  the  fetters 
of  our  fpiritiial  captivity. — In  a  word,  God  had  a  mind 
to  fet  forth  his  wifdom  to  the  utmoft.  Wifdom  fhines 
every  moment  in  the  work  of  creation,  it  glitters  every 
day  in  the  work  of  providence  ;  but  all  the  treafures 
of  wifdom  are  hid  in  Qirill.  Here  is  tfie  wifdom  of 
God  in  a  myftery  ;  the  manifold  wifdom  of  God  ;  par- 
ficahrly  in  un\lmgl\\cmo^^vNf\\\ewXtvKL^'i-.  the  divine 
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and  human  natures  are  united  in  one  perfon;  tbe  jufiiet 
and  mercy  of  Qod  united  in  one  joint  harmony,  for  tht 
falvation  of  fmners,  without  robbing  each  ocber  of  tbeif 
right,  and  fo  Qod  and  man  united  in  an  eternal  fellow* 
(hip ;  Itubble  is  made  to  dwell  with  devouring  fire^ 
without  being  dcftroyed;  and  weaknefs  to  heboid  glory^ 
without  being  overwhelmed ;  vea,  flraw  is  n^^ade  to 
dwell  with  everlafling  burnings;  "Who  among  usfcaU 
dwell  with  devouring  fire  ?  Who  among  us  (bail  dwell 
with  everlafling  burnings  ?"  Ifa.  xxxiii.  14.  Wbyv 
even  the  believer  can  dwell  with  a  God  of  terrible 
majelly  and  infinite  juftice,  and  dwell  there  wilh  fatif- 
faclion,  and  without  hazard  of  being  confumed,  becauTe 
of  tliis  engagement  of  Chrift,  whereby  juftice:  is  infinite- 
ly fatisfied. — Thus,  I  fay,  God  had  a  mind  to  let 
forth  the  glory  pf  his  perfeftions  :  now*,  zeal  for  this 
glory  of  God  engaged  the  Mediator's  heart  to  thif 
work. 

3.  He  engaged  \i\s  heart,  from  a  view  of  his  Father's 
reward  :  *'  For  the  joy  that  was  fet  before  Uim,  he 
endured  the  crofs,  defpifing  the  ikame,  Heb.  ziu  2.  m^ 
now  is  fet  down  at  the  right-hand  of  God,"  Htb.  ii.  ^ 
His  Father  promifcd  hitn,  tlis^t,  havrng  drunk  of  the 
brook  in  the  way,  he  then  fliould  1  ft  up  bis  head  ;  and 
accordingly,  he  having  humbled  himfelf,  and  hecomt 
olxxlient  unto  death,  even  the  death,  of  the  crofs,  thero 
fore  God  hath  higlily  exalted  him,  PhiL  ii.  ti,  9.  Ih 
a  word,  it  was  the  Father's  promife  tq  him*  that,  iipon 
his  making  his  foul  ah  offering  for  fin^be  fiiould  ice  hiS 
feed,  and  fee  the  travail  of  his  foul  and  be  faiisfisA 
And  therefore  his  heart  was  engaged  to  tlie  worfc   . 

4.  He  engaged  his  heart  to  this  work:  why?  It 
was  even  out  of  love  and  pity  to  loft  finners:  h^  &w  us 
helplefs  and  hopelefs,  and  lying  in  our  bleed  ;  and  tjbca 
our  time  was  a  time  of  love.  Ghritt  waji  drawn  to  this 
work;  but  what  was  it  that  drew  him >  even  a  cord 
of  love  :  Love  brought  him  out  of  heaven^  and  low 
nailed  him  to  »  crofe,  and-  love  l^idr  hrtn  in  a  e^rave^ 
and  love  made  him  rife*again,  and  mount  up  to  Leaven 
to  aeent  oi^r  caufd.  On  u^hat  dwfi^^n  came  be  to  the 
world?    It  was*  a  defign  of  lowe^.     WAvaX:  ^^smsSs.  icat^ 
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he  of?  He  was  even  fickbf  love,  and  died  in  love« 
O!  ihali  not  this  love  beget  love,  and  engage  our  hearts 
to  him,  whofe  heart  was  engaged  to  this  work,  out  of 
love  to  us  ?  In  a  word,  it  was  to  engage  the  hearts  of 
finners  to  him,  aqd  fo  to  make  way  for  their  approach- 
ing unto  God  in  him. 

idly,  As  to  the  reafon  of  our  faith,  in  the  lad  word 
of  the  text ;  it  is  built  upon  a  "  Thus  faith  the  Lord;'* 
"  Who  is  this  that  engaged  his  heart  to  approach  unto 
me?  sAiTu  THE  Lord,'*  There  is  Jehovah's  telli- 
mony  ;  and  why  is  this  added  ?    Why  ? 

1.  Becaufe  nothing  is  more  quieting  to  the  confcience 
of  a  finner,  than  the  teftimony  of  a  God  concerning 
a  Saviour;  God,  by  his  holy  Spirit  in  the  word, 
teftifying  of  Ghrill  to  the  confcience,  faying,  *'  This  is 
my  beloved  Son,  in  whom  I  am  well  pleafed."  True 
peace  ofconfcience  is  grounded  upon  this  teftimony. 

2.  Nothing  is  more  fecuring  to  the  foul  ;  for  God's 
teftimony  is  our  fecurity ;  Pfal.  xix.  7.  "  The  teftimony 
of  the  Lord  is  fure."  It  is  very  sure,  Plalm  xciii.  5. 
Here  is  ground  for  the  affurance  of  faith;  the  fure  word 
and  teftimony  of  a  God  that  cannot  lie. 

3.  Nothing  is  more  rejoic  ng  to  the  heart,  Pfal.  xix.  8. 
and  Pfal.  Ix.  9.  "  God  hath  fpoken  in  his  holinefs,  I  will 
rejoice."  Why  ?  Nothing  fpeaksout  more  love  than  this, 
when  Jf.hovah  fays  the  word,  as  well  as  does  the  work. 
•The  foul  cannot  but  rejoice,  when  the  Lord  fpeaks  to  it; 
at  leaft,  here  is  ground  of  joy  unfpeakable;  John  xv.  11. 
^^  Thefe  things  have  I  fpoken  to  you,  that  my  joy  might 
remain  in  you,  and  that  your  joy  might  be  full.'* 

4.  Nothing  is  more  filencing  to  unbelief  than  this  : 
Why  ?  Here  is  the  very  utmoft  length  that  unbelief  can 
go;  for,  fays  the  unbelieving  heart,  if  God  would  fay  it, 
then  I  would  believe  it.  AVell,  "  Thus  faith  the  Lord," 
comes  in  here,  to  ruin  and  filence  your  unbelief.  Here 
is  the  reafon  of  our  faith  :  for  you.  are  to  notice  two 
things  in  the  text ;  the  one  is,  the.  glorious  Objeft  of 
faith,  a  Ghrift  engaging  bimfelf  in  our  room:  The 
other  is  the  convincing  reafon  of  faith  ;  it  comes  with  a 
"  Thus  faith  the  Lord."  Now,  in  order  to  get  our  faith 
fixed,  and  brought  to  a  full  aflurance  and  certainty,  we 
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are  not  fo  much  Co  look  to  th<l  object  o(  faith,  or  the 
thing  to  be  believed,  as  to  the  rea^n  of  faiih,  aiic}:  thc^ 
ground  of  it,  namely,  God's  te{lim:Ony ;  He  fays  it : 
his  truth  and  veracity  is  at  the  flake  to  give  us  feqwUy ». 
it  is  the  great  >vond  of  the  great  God.  It  is  not  Che 
greatriefs  of  a  pramife  that  draws  our  faith,  but  the 
fidelity  of  the  promifer ;  nay,  the  greater  the  promiTe 
is,  the  more  will  we  doubt  of  it,  unleis  there  be  a 
ground  for  believing  it.  If  a  man  of  undoubted  inte- 
griiy  come  and  tell  you  never  fo  great  things  that  he  is 
to  do  for  you,  and  give  to  you,  the  greatnefs  of  the 
things  promifed  is  not  the  reafon  of  your  believing 
him ;  nay,  the  greater  the/  are,  the  further  will  yon 
be  from  believing  :  but  the  reafon  of  your  believing  is, 
becaufe  the  man  i^  honed  and  able,  and  a  perfon  of 
intire  credit,  whom  you  can  truft.  Even  fo  it  is  here; 
there  is  a  great  thing  propofed  to  our  faith,  that  Chrift> 
the  Sent  of  God,  is  engaged  for  our  complete  falvation; 
and  upon  this  ground  he  promifes  in  the  context,  *f  I  will 
be  your  God,  and  ye  Ihall  be  my  people.*  But,  the 
greater  it  is,  the  further  are  we  from  believing  it ;  and 
tlierefore  we  mufl;  have  a  reafon  for  our  faith  :  well,  it 
is  here,  the  God  of  truth  fays  it,  and  we  are  to  take  it 
upon  the  tellimony  of  the  God  that  cannot  lie.  When 
Abraham  was  (Irong  in  the  faith,  andagainll  hope  be- 
lieved in  hope,  was  it  the  greatnefs  of  the  promife  that 
fupported  his  faith,  or  the  realbftablenefs  of-  it !  No, 
no ;  his  body  and  Sarah's  both  were  dead :  but  he 
confidered  the  veracity  and  ability  of  the  God  that 
promifed;  '*  He  was  fully  perfuaded,  that  he  that  had 
promifed,  was  able  to  perform,"  Rom.  iv.  21.  When 
Mofes  was  fent  to  Ifrael  in  Egypt,  to  tell  them  that 
the  fet  time  was  come,  that  they  were  to  be  delivered 
from  their  Egyptian-thraldom  and  bondage,  and  to  be 
brought  to  a  land  flowing  with  milk  and  honey  :  here 
is  a  great  promife  :  but  O^  fays  Mofes,  **  How  will  they 
believe  this  ?*'  Why,  fays  Goil,  "  Go  tell  them,  I  am 
hath  fent  you;'^  even  the  God  of  beings,  that  can  give 
bein^  to  what  I  fay.  I  was  known  to  their  forefathers 
by  the  name,  Lord  God  Almighty  ;; becaufe  I  did  migh- 
tily for  tliem,  viz.  Abraham,  Ifaac,  and  Js^^Qb:  and  now  I 
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im  come  to  accomplilh  my  promife  that  I  made  ta 
fhem  concerning  their  feed ;  therefcMTO  I  will  be  known 
now  to  Uiem  by  the  name,  I  am  that  I  am.  I  have 
all  Being  in  myfelf  from  eternity,  and  can  give  a  being 
to  hiy  promife.  Here  is  a  good  ground  for  their  &ith. 
If  we  look  not  to  this  ground,  the  greatnef»of  the  pro-- 
mife  will  overfet  our  iaith,  while  the  man  fays,  O!  it 
is  too  good  news  to  be  true  ?  It  is  too  great  for  me ! 
and  fo  we  reafon  ourfelyes  out  of  our  feith  :  But,  O ! 
fee  who  fays  it,  and  that  it  is  the  word  of  Jehovah, 
and  here  is  firm  footing  for  your  faith. 

V.  The  Fifth  thing  propofed,  was  the  Application  of 
this  doftrine,  in  fome  Inferences.  Is  it  fo,  that  Chrift, 
the  eternal  Son  of  God,  did  thus  cordially  engage  him* 
felf  to  approach  unto  God  in  the  work  and  buiinefs  of 
our  redemption !  Then  hence  we  may  infer  the  following 
particulars  :  We  may  fee, 

!•  The  greatnefs  of  our  ruin  by  nature,  and  the  fad 
eafe  that  mankind  is  in ;  that  not  one  of  all  the  pode- 
fity  of  Adam  can  or  dare  approach  unto  God,  or  come 
under  engagements  for  this  end.  If  we  do,  we  engage 
ourfelves  to  what  is  inipoffible  to  perform,  and  we 
approach  to  a  fiery  tribanal,  where  we  are  doomed  to 
eternal  death,  unlefs  we  come  under  the  wings  of  this 
glorious  Engager  and  Approacher  to  God.  This  Grod 
will  fliew  no  regard  to  any  perfonal  bond  or  engage- 
ment of  ours :  for  our  perional  credit  is  cracked  and 
broken,  not  only  originally  in  Adam,  by  the  violation 
of  the  covenant  of  works,  but  actually  in  our  own  per- 
fons :  we  never  kept  a  word  that  we  pronrtfed  to  God ; 
we  never  kept  our  engagements  to  God  one  day  to  an 
end :  and  therefore  God  will  not  truft  us.  I  am  far 
from  difallowing  of  perfonal  covenanting  and  engaging, 
when  it  is  put  in  its  due  place ;  that  is,  after  a  man 
hath  once  clofed  with  Chrift,  -as  the  principal  Engager; 
and  then  vows,  through  his  grace,  and  under  the  covert 
of  his  engagement,  from  gratitude,  to  ferve  the  Lord, 
and  walk  in  his  ways  :  but  for  all  other  kinds  of  en- 
gagements, let  us  know,  that  God  will  take  none  of 
our  bonds  without  a  cautioner.    And  we  are  blind,  if 

we 
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we  do  not  fee  that  our  credit  is  cracked :  look  to  our 
national  engagements ;  our  Covsnamts,  National 
and  SoLEMK  League  ;  and  fure  our  national  credit 
is  cracked  and  broken :  never  a  nation  was  more  fo- 
lemnly  engaged  to  God,  and  yet  never  any  national  en- 
gagement was  more  folemnly  broken  and  buried ;  the 
credit  of  our  minifters  and  people,  of  our  nation  and  ^ 
church,  arc  funk  into  the  depth  of  defeftion,  divifion, 
error,  fecurity,  and  carnal  compliances.  And  whereas 
our  forefathers  tranfmitted  to  us  their  pollerity,  precious 
truths,  and  pure  Gonfeflions  of  Faith,  worthy  of  the 
name  of  Reformers;  how  are  we  like  to  tranfmit  to 
our  pofterity  a  world  of  trafti  and  lumber,  inftead  of 
precious  treafure  ?  While,  among  other  things,  old 
Reformation  principles  and  doftrines  are  like  to  be 
carried  down  to  fucceeding  generations  after  ut>,.  under 
the  ta(h  of  wildne{s,aew  fchemeSyandAntinomian-cant^. 

And 

*  This  affair  may  be  feen  cleared  up,  Vol.  I.  Scr.  IV.  p.  232. 
Scr.  XX.  p.  1 75.  the  wrholc  of  Scr.  XXIII, — XXVII.  particularly 
P-  304^  305.  Although  among  the  many  peculiarly  important  and 
fmgularly  intcrefling  dodlrlnes  of  Chrlflianity  there  is  fcarce  anv  that 
liaih  a  greater  tendency  to  promote  holinefs,  than  the  believer's  beu;g 
freed  from  the  law  as  a  covenant,  in  point  of  juflification,  in  virtue  of 
the  meritorious  obedience  of  Ghrift  in  his  room ;  yet,  in  regard  this 
do«flrine  is  eminently  calculated  to  advance  tlie  glory  of  God,  in  the 
manif.flation  of  the  freedom  of  his  grace,  and  to  debefe  the  creature, 
ill  levelling  pride  and.  felf-confidence,  there  is  hardly  any  that  is  more 
fpurned  at  than  tiib,  in  the  a^e  we  live  in,  and  by  none  more  than 
the  felf-fufficientr  Legalift,  who  prides  himfcif  in,  and  vaunts  mightily 
of  his  legal  righteoiifnefs:  and  fo  fpeales,  writes, 'and  i^aCsns  agalnfl  the 
Script ure-do<ftrinc  of  free  juflification  through  the  merits  of  Ghrift: 
yea,  fo  much  Is  he  in  conceit  with  his  legal  turn  of  mind,  and  external 
cooformity  to  tlie  law,  that  he  fticks  at  nothing  that  he  thinks  will 
bring  a  reproach  upon  his  opponents ;  and  therefore,  let  their  abili- 
ties be  never  fo  great,  and  thiir  charaSior  never  fo  high,  he  is  deter- 
mined to  calumniate  their  name,  and  depreciate  their  rqputation  :- 
for  titis  purpofe  he  hefitates  at  nothing  he  imagines  will  gain  his  end ; 
and  hence  we  find,  that  introducers  of  new  fchemes  in  Divinity,  dif- 
turbers  of  the  peace  of  tlie  church,  enenii^s  to  holinefs,  friends  to 
licentioufnefs,  advancers  of  Antinomianifm,  and  what  not,  are  the  ufual 
epithets  and  appellations  we  meet  with  conferred  upon  them«  But 
wi)at  period  of  the  church  produced  more  eminent  divines,  greater 
lovers  of  our  Reformation-principles,  truer  patrons  of  genuine  piety, 
more  (hintng  examples  of  true  holinels,  greater  promoters  of  externa.1 
purity,  and  ikrooMP  dppolm  of  liceiftuM&kttu  ^Jlsiik  \2ka  %l«.T!^^  ^^ 
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And  as  we  oiiglit  to  be  humbled  this  day,  for  the  breach 
of  our  National  Covenant  and  Solemn  League  ;  fo  we 
miy  fee  whatns  neceffdry,  in  order  to  the  reviving  of 
a  Covenanted  Work  of  Reformation,  and  of  our  Solemn 
Kng.igements,  even  that  the  generation  be  brought  to 
acquaintance  with  Chrift,  as  the  firll  and  foremoft 
Engager  in  their  room  ;  and  then,  that,  under  the 
acceptable  covert  of  his  engagement,  they  come  under 
obligations,  through  his  grace,  to  approach  unto  God, 
by  returning  to  him  and  to  their  duty.  O  that  the 
Spirit  of  wifdora  and  revelation  in  the  knowledge  of 
Chrift,  were  poured  out  for  this  end  !  However,  as 
our  national  engagements  are  fadly  broken,  fo  look  to 
your  baptifmal  engagements,  your  communion'  engage- 
ments, and  all  your  other  particular  engagements  to 
duty  ;  arid  fee,  that  as  our  national,  fo  our  perfonal 
credit  is  cracked  ;  for  an  evil  heart  of  -unbelief  caufea 
your  departure  from  the  living  God,  every  hour  of  the 
day.  And  this  is  fuch  an  univerfal  difeafe,  that  there 
is  not  one  of  Adam's  race  that  God  can  now  trufl, 
without  a  cautioner,  nor  allow  to  approach  to  him, 
whhout  a  mids-man. 

2.  Hence  fee  tlie  glorious  excellency  of  Chrift,  and 
ti.e  fufficicncy  of  t!iis  v;onderful  Engager  for  his  people, 
in  that  he  was  able  to  approach  to  an  offended  God, 
and  able  to  (land  there  in  the  fmner's  (lead,  and  to  plead 
for  their  good;  able  to  ftand  the  trial  of  infinite  holiiiers 
and  impartial  jultice,  and,  where  nothing,  was  to 
be  forgiven,  w^as  able  to  faiisfy  all  that  the  law  and 
juRice  could  demand,  and  to  finilh  every  thing  that 
was  neceffary  to  be  done,  in  reference  to  man's  falva- 
tion,  and  the  work  of  redemption.  O  fee  his  glory  I 
fee  his  glory !  O  glorious  Engager,  glorious  Ap- 
proacher  I  Behold  his  glory,  and  the  glory  of  God  in 

him ! 

the  Marro\v-do£lr?pe,  of  ,dying  to  the  law^  In  point  of  jufrfcaikp.y 
in  order  to  living  unt9  God  in  feint  of  fauB^ation  were,  wiio  werr, 
and  flill  are  thus  in-.pcached?— But  they  being  fully  per fuadcd,  tl.at 
this  is  a  do£lrine  agreeable  to  the  infpircd  Writings,  aiid  pccul-a'^Iy 
cp.lculated  to  promote  hnrmcfs,  [Gal.  ii.  19.  Thus  ii.  f  i,  t2.]  thc; 
bore  all  this  unjufl  calumny  and  defamation  patiently,  accounting  it 
their  greateft  honout  Vo  {>^a  tc^to^Osv  Cot  tkc  UuUi*ft  Uku 


THE  SUREST  ENGAOEMtNT.  jjy 

hlai !  If  you  fee  any  thing  of  this  glory  to  captivate 
you,  then,  '*  The  God,  who  commanded  light  to  (hine 
out  of  darknefs,  hath  fliined  in  your  hearts,  to  give 
you  the  light  of  the  knowledge  of  his  glory^  in  the  face 
of  JJus  Chrift."  •  .  ^        ^ 

3.  Hence   fee   what   is  the  gofpel-way  of  a  finner's 
eng'riging  to  duty,  and  'appro:iching  to  God:  Why,  it  \b 
juil  to  take   on   with   this   Engager,  ^nd  fo   to  engage 
under  liim  ;   and  to  take  on  with  tbis  bkflcd  Approacher, 
and  to  approach   to  God   in  him.     In  the  old  covenant 
of  works>  man  got  a  (lock  of  created  grace  in  his  own 
hand;  and  if  he  mif-fpent  his  (lock,  and  became  bank- 
rupt, he   was   to  anfwer  for  himfelf ;    he  had  no  furety 
or  cautioner   to   (land   up  for  him,  or  to  pay  his  debt, 
or  to  approach  to   God  fpr  him  :    but  th6  covenant  of 
grace   is  better  ordered  than   fo,;  and   therefore  called 
a  better  teftanrjnt,  whereof  Chrift  is  the  Mediator,  in 
whofe  hand  the  principal  (lock  is  ;    and  whatever  fmall 
meafure  of  grace  believers   have  beftowed  upon  them, 
yet  their  Hock  can  never  be  fpent,  and  they  can  never 
break,  or  become  liable  to  a  law-purfuit,  for  the  Cau- 
tioner keeps  them  and  their  (lock  both ;    and  he   being 
the  Engager,  they   may  engage   to   do  any  thing,  yea, 
all  things,  upon  this  fcore  ;  "  I  can  do  all  things,  through 
C'lrift  [Irengthening  me  :"    and   he  being  the   leading 
Approacher  to  God,  they   may  approach  to  God  with 
bolJnefL',  when  he  goes  before  them  ;  *'  We  have  bold- 
nefs  to  enter  into  the  holieft,   by  the  blood  of  Jefus.'* 
Here  then  is  a  teft  of  right  engagements  i   you  cannot 
be  truded,  if  you  engage  alone  ;  you  mull  match  with 
one  that  can  make   good  your  engagements.     In  your 
common  aff^iirs  in  the  world,  you  know  that  no  man  will 
take  a  perfon's  bond  or  engagement  for  a  fum  of  money; 
for  example,  if  ,he  know  the  perfon  to  be  tnfolvent, 
that   can  never  make  payment,   but  rather  is  always 
taking  on  more  and  more  debt ;  but  if  that  perfoil,  be 
he  never  fo  poor  himfelf,  will  provide  you  a  fufScient 
cautioner,  that  will  give  his  bond  of  furetifliip-for  him, 
then  you  will  accept  of  the   perfon's  bond  under  this 
cautionry  ;   becaufe,  though   the  principal,  whom  you 
have  good  ground  to  fufpe£l,  fliould  break  the  tvev.^ 

C  c  z         '  *    V^NiX\ 
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hour,   and  become   utterly  infolvent,  yet    you   are  fe- 
cure,  becaufe  you  can  purfue  the  cautioner  when  you 
will,    upon    his    engagement   an3   bond    of  furetifliip. 
Well,  juft  fo  is  it  here;  poor  broken  bankrupt  that  thou 
art,  there  is   no   trulting  oP  U^y   bond  or  engagement; 
God  will  not  truft  any  of  the  race  of  Adam  ;   fince  the 
time  that  he  brake,  when  he  violate  his  fir  ft  covenant- 
engagement.     Nay,  the   Lord  knows^  you    are   fo  far 
from  being  able  to  pay  your  debt,  that  you  are  but  every 
moment  taking  on  more  and  more  ;  but,  be  you  never 
fo   poor  and  iniblvent,  if  you  once  accept  Ghrift  lor 
your  Cautioner,  then  God  will  accept  of  any  bond  off 
your  hand,  that  hath  his  nsCme  as  the  Engager  in  it ;  for, 
if  you  fail,  your  Cautioner  is  liable,  and  he  is  a  rich  and 
Opulent  Cautioner,  fpjnfable  enough;  and  God  feeks  no 
better  than  his  bond,  though  you  be  never  fo  unable  to 
pay:  yea,  God  reckons  himfelf  fecure,  and  that  all  ftall 
be  well  enough  paid,  w'hcn  Chrift  is  the  Cautioner  and 
Engager,  accepted  by  you.    He  is  fecured  of  his  honour; 
obedience  to  his  law  is  fecured,  fatisfaftion  to  his  juHice 
is  fecured,  glory  to  all   his   attributes   is  fecured  :    and 
herein  lies  the  triumph  of  faiih,  over   all  charges  and 
challenges   from   the   law  or  juflice  of  God,   Rom.  viii. 
33,  3^.     What  is  the  charge  ?  Why,  fays  the  law,  you 
owe  me  a  debt  of  obedience  ;  yea,  fays  juftice,  and  you 
owe  me  a  debt  of  fatisfaftion,  becaufe  of  your  difobedi- 
ence  :  nay,  but  fays  bold  faith,  you  may  produce  what 
charges  you  will,  but  there  is  a  difcharge   to  counter- 
balance it.    If  you  had  my  fingle  perfonal  bond  for  pay- 
ment,  then  I  confefs  I  would  be   liable ;    but   as  I  can 
elude  any  law-purfuit  againft  me,  with  the  defence  of 
my  Cautioner's  full  payment  in  my  room,  fo  if  you  have 
■any  thing  further  to  fay  againft  me,  go  to  my  Cautioner, 
who  is  engaged  for  all :  he  is  able  to  anfwer  all  that  ycu 
can  liiy :  and  therefore  let  all  challengers  and  him  reckon 
the  matter  betwixt  them. — In  a  word,  right  engagement 
is  to  engage  upon  Chrift's  engagement, — ^What  is  th;^t? 
It  isvjuft,  as  it  were,  to  lay  a  wager  upon  Chrift's  head. 
I  will  wager  upon  his  head,  that  I  will  get  to  heaven, 
in  fpite  of  all  the  devils  in  hell ;  I  will  wager  upon  his 
iaead,  that  the  head  o^  \J[v^^^rg^TiX.^?Al  be  bruifed;  I  will 
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wager  upon  his  head,  that  fin  ftiall  not  have  dominion 
over  nie  ;  I  will  wager  upon  his  head,  that  I  fliall  per* 
form  duty,  and  do  all  things  through  him  ftrengthening 
me  ;  I  will  wager  upon  his  head,  that  my  fins  fiiall  be 
forgiven  me  ;  as  the  Jews,  you  khow,  confeffed  their 
fi^ns  upon  the  head  of  the  facrifice  fliadowingChrift  ;  and 
what  was  the  gofpel  of  it  ?  Why,  when  it  was  done  in 
the  faith  of  Clirid,  the  great  facrifice,  it  was  in  efieft 
to  fay,  I  will  wager  upon  the  head  of  this  facrifice,  that 
as  it  is  fufficient  for  the  expiation  of  my  fins,  fo  all  my 
fins  ftiall  be  pardoned  upon  this  ground.  What  fay  you, 
man?  Will  you  venture  all  that  concerns  your  bolinefs 
and  happinefs,  grace  and  glory,  duty  and  dignity  ;  will 
you  venture  all  upon  Clirill  ?  Will  you  wager  and  en- 
gage upon  his  head  ?  Then  in  God's  name  you  fliall. 
gain  the  day.  But  here  alfo  is  a  teft  of  right  approach- 
ing to  God  in  all  duties  and  ordinances,  and  at  a  com- 
munion^table  ;  why,  it  is  jull,  as  it  were,  a  coming 
to  the  chamber  of  divine  prefence,  fo  as  to  come  in  at 
Chrift's  back,  fetting  him  before  you,  as  the  firfl  Ap- 
proacher  to  ufiier  you  in;  *'  I  am  the  way:  and  np  man 
Cometh  to  the  Father  but  by  me."  It  is  to  come  to  God 
in  the  faith  of  Ghrill's  having  approached  to  him  before 
yon,  and  to  come  boldly,  never  fearing  that  his  infinite 
holinefs  fhall  dafh  fuch  a  filthy  finner,  nor  that  his  in* 
finite  jallice  ftiall  confound  fuch  a  guilty  finner.  Why, 
your  Uflier,  that  hath  gone  before  you,  to  the  prefence 
of  this  holy  and  juft  God,  hath  gratified  his  holinefs, 
and  fati&fiedhis  juftice  both.-r— Here,  I  fay,  you  fe«  the 
right  engaging  and  right  approaching. 

4.  And  laftly,  Faffing  all  6t\her  inferences  that  might 
be  drawn  from  the  doflrine  ;  h^nce  fee  the  duty  of  all 
that  h^ar  this  gofpel,  and  wha^  the  Lord  in  calling  you 
to  this  day  :  it  is  even  this,  thijfct  your  heart  be  engaged 
to  approach  unto  him,  whofe  heart  was  et>gaged  to  ap- 
proach unto  God  in  your  roomj  that  fo,.  $pproacb'ing 
heartily  to  Qirift,  you  may  apj^oach  xJonfli^ntly  to 
God  in  him  ;  for  there  w.rto  approaching- tcJ  God,  but 
by  taking  Ghrift  by  the  i^ay.  Q  then^  let  your  hearts 
be  engaged  to  approach  iftito  Cbf ift ;  this  ia  the  verjr 
deCgn  of  ail  tbtt  we  fclt^  bjpe.4  faying,  cVeu  to  engaefc 
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your  hearts  to  the  Son  of  God.     And,  O  Sirs,  what  in 
bU  the  world  will  engage  your  hearts,  if  the    engaged 
heart  of  Ghrill  do  it  not  ?    He  is  come  here  this  day  to 
court  your  hearts  ;  the  very  heart  of  a  Saviour  is  come 
down  to  court  the  heart  of  a  finner,  and    to  court  you 
with  this  argument,  That  his  heart  is  fo  much  upon  you, 
that  he  engaged  his  heart  to  approach  unto  God  in  your 
room.     Away  with  the  devil's  logic,  *  May  be  it  was 
not  for  me  that  Ghrill  engaged,  nor  for  me  that  he  ap- 
proached unto  Gcd  ;  lor   there   is  but  a  feleft  number, 
that  vvere  elcdt'^d  from"  eterniiy,  for  whom    he    engaged 
and  approached.'     In  order  to  fliut  this   cbjedlion  out 
of  the  way,  let  me  tell  you,  man,  that  **  Secret  things 
belong  to  GoJ,  but  to  us  tlie  things  that  are  revealed." 
Let  an  infinitely  wife  God  anfwer  for  his  own  decrees, 
as  well  as  he  can  ;    but  you  dare  not  be  anfwerable  to 
(JoJ  for  meddling  with  them  ;  and  you  meddle  too  far, 
if  the  thougr.ts  thereof  d.fcoarage   you   from  coming  to 
Ghrill  this  day.     Will  it  be  a  good  anfwer  for  you,  be- 
fore the  bar  of  God  ?  Lord,  I  thought,  perhaps,  I  was 
not  eleflcd,  and  therefore  my  heart  could  never  be  en- 
gaged to  Ghrift.     What   anfwer   can   you   expect  from 
CJod»  but  the  like  of  this  ?    Wretch   that  thou  art,  had 
you  not  my  rcv:aled   will   to   be  a  rule  of  your  duty? 
And  did  not  I  reveal,  That  upon  the  peril  of  damnation 
you  was  to  clo!e  with  my  C  irill  ?   And  what  had  yon  to 
rii)  with  my  fecret  decree  ?     How   durll  you  attempt  to 
be  wife  above  what  is  written?   Who  but  the  devil  could 
f-i^;:^eft:  that  to  your  heart,  that  you   was  not  an  eltft  ? 
And  he  was  a  liar  for  'hy\r]^  fo,  for   he  told  you  what 
he  did  not  know  himfelf.    How  does  the  devil  aft  herein 
like  himfelf,  while  he  would  carry  you  up  to  the  pinnacle 
of  the  temple  of  eternal  predellination  at  the  firft  inflan", 
that  you  may  thence  throw  yourfelf  down  from  the  bat- 
tlement of  heaven  to  the  bottom  of  hell,  which  was  the 
way  himfelf  went;    and   he  would  have  you  along  with 
him  ?    O!  will  you  regard  the  ruining  fuggeflions  of  a 
black  devil,  more  than  the  kindly  motions  of  a  Saviour? 
O!  will  you  rather  outflioot  the  devil  in  his  own  bow, 
and  draw  an  argument  for  faith,  from  what  was  done 
from  all  eternity  ?  Titus  i,  i.   Was  eternal  life  promifed 
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in  Chrifl  before  the  world  began  ; '  was  all  engaged  for 
from  eternity  ?  Then  there  is  the  lefs  ado  for  me, 
when  this  promife  of  eternal  life  comes  direfted  and 
offered  ;  for,  "  To  you  is  the  word  of  this  falvation . 
fent,"  that  ChrUl  hath  engaged  for  all  that  concerns 
our  falvation ;  and  we  have  nothing  ado,  but,  through 
grace,  to  confent  that  this  Engager  be  ours,  to  do  all 
for  us.  From  all  eternity  the  Mediator's  heart  was 
engaged  to  ihe  work  of  our  redemption  ;  and  from  this 
infinitely  high  and  eternal  tower  there  are  ropes  of. 
divine  promifes  hanging  down,  for  us  to  lay  hold  on 
with  our  hearts:  "  For  the  promife  is  to  us  and  to  our 
children,  and  to  all  that  are  afar  off."  And  when  our 
hearts  embrace  any  of  thefe  promifes  that  are  faftened 
to  Chriil's  engaged  heart,  then  our  hearts  are  Carried 
up,  in  God's  order,  to  the  knowledge  of  the  divine 
counfels,  and  go  up  the  fcripture-ftair ;  while  Satan 
would  have  us  begin  at  the  top.  that  we  may  fall  down 
head-long.  Now,  among  thefe  promifes  that  are  let 
down  from  Ghrill's  engaged  heart,  for  us  to  embrace 
with  o.ur  heart,  there  is  one,  Jer.  xxxi.  2.  "  I  have 
loved  thee  with  an  everlalling  love,  therefore  with  lov- 
ing-kindnefs  will  I  draw  thee.'*  O  Sirs,  here  is  a  cord 
of  love  let  down,  and  the  upper  end  of  it  is  faftened  to 
Chrill's  heart,  and  the  lower  end  of  it  hanging  down 
the  length  of  your  hearts  :  And,  O!  fliall  not  Chrill'^ 
heart  and  yours  be  knit  together  this  day  ?  Here  is  a 
cord  to  bind  his  heart  to  your  heart,  and  your  heart 
to  his  heart.  O  \  ftrong  cord,  of  God's  making  !  O  ! 
Ihall  not  the  Saviour's  heart  and  the  finncr's  heart  meet 
together  this  day  ?  Will  the  heart  of  Jefus  gain  no  . 
heart  in  this  houfe  to-day  ?  Yea,  we  hope  there  fliall 
be  a  meeting  of  hearts  betwixt  him  and  a  remnant 
here.  O  then,  finner,  come  into  his  heart,  for  his 
heart  is  open;  and  I  have  a  commiffion  to  tell  you, 
that  his  heart  is  open  to  you,  and  opened  fo  wide,  that 
you  may  all  go  in  to  his  opened  heart. — rit  is  not  a 
hard  heart  like  yours  :  No,  no  :  If  he  had  been  as 
hardened  againft  you,  as  your  hearts  were  hardened 
againft  him,  he  would  never  have  engaged  fo  heartily 
to  approach  to  God  for  you,  nor  ever  fent  us  to  tell 
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you  his  heart's  love  towards  you.  O  believe  it  ppon 
his  word,  Jer.  xxxi,  20.  He  is  not  bard-hearted  ;  no, 
his  heart  is  a  melting  heart,  faying,  "  I  do  «arneftly 
remember  you  dill ;  my  bowels  are  troubled  for  you  5 
I  will  furely  have  mercy  upon  you,"  From  th«  very 
time  that  I  engaged  for  you,  which  was  from  all  eternity, 
I  do  earneftly  remember  you  flill ;  and  now  the  time 
of  love  is  come,  the  time  of  letting  out  rny  heart  to- 
ward you:  my  bowels  are  founding  for  you,  and  my 
heart  is  melting  over  you,  and  warm  drops  of  love  are 
falling  down  from  my  melted  heart  to  your  hard  hearts, 
that  they  may  be  melted  and  difTolvcd,  fo  as  both  mine 
and  yours  mfiy  be  melted  into  one;  and  being  run  to- 
getl^er  with  the  fire  of  my  everlafting  love,  they  may 
be  engaged  to  each  other  for  ever.  O  Sinner  !  finner ! 
finner  !  O  enemies  !  enmies  to  God,  enemies  to  Jefus ! 
O  hard-hearted  fmner !  Words  and  rods,  calls  and 
threatenings,  fermons  and  facraments  have  not. melted 
your  heart ;  and  if  you  go  to  hell,  the  flames  of  hell 
will  never  melt  your  heart :  but  here  are  the  flames 
of  infinite  love  from  the  heart  of  a  God-man  ;  what 
will  this  do  ?  A  God  of  love  is  come  down,  and  muft 
not  the  mountains  melt  before  him  ?  Yea,  mountains 
of  enmity  and  unbelief,  and  the  hard  flinty  heart 
will  melt  like  wax  before  him.  A  live  coal  from 
the  flaming  altar  of  Chrill's  engaged .  heart,  is  come 
down  to  put  fire  to  your  cold-rife  heart.  O  !  is  the 
blefled  fire  kindled  ?  Is  your  heart  engaged  to  him 
or  not?    If  not,  will  you  confider, 

(i.)  What  a  fad  thing  it  is,  if  youir  heart  fliall  not 
be  engaged  to  approach  unto  him  :  It  fays,  the  heart 
is  engaged  to  fome  others  than  to  Chrift,  that  your 
heart  is  engaged  to  idols  and  lufts,  and  you  cannot  find 
in  your  heart  to  fign  a  bill  of  divorce  from  thefc.— * 
But,  O  !  will  you  tell  me,  if  your  heart  be  engaged 
to  the  devil,  engaged  to  the  world,  engaged  to  the 
flefh,  and  the  lulls  thereof,  engaged  to  wicked  com- 
pany, engaged  to  corrupt  courfes,  and  that  you  can- 
not be  difengaged  from  them,  nor  break  thefe  engage- 
ments,  nor  your  covenant  with  hell?  O!  will  any  of 
thefe  lovers  to  whom  your  hearts  are  engaged,  will  any 
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of  them  engage  to  approach  to  Grod  in  your  room^  as 
Chrift  hath  done  ?  Will  any  of  th«m  engage  to  bring 
you  to  heaven,  or  to  keep  you  out  of  hell?  Nay,  are 
they  not  engaged  rather  to*  ruin  your  fouls  for  ever, 
if  they  can  ?  And  why  fhduld  your  hearts  be  engaged 
to  your  greatelt  enemies,  that  would  lead  you  to  d«- 
ftruftion  ;  and  not  engaged  to  Chrift,  who  engaged 
his  heart  to  approach  unto  God  for  your  falvation  and 
redemption  ?  If  your  hearts  be  not  engaged  to  Chrift, 
it  fays  you  are,  at  beft,  married  and  engaged  to  the 
law ;  you  arc  going  about  to  eflablifli  a  righteoufnefs 
of  your  own  ;  hoping  to  pleafc  God,  and  procure  fal- 
vation to  yourfelves  by  your  prayers  and  good  duties  : 
Your  language  is  like  that  of  the  wicked  fcrvant,  that 
faid,  **  Have  patience  with  me,  and  I  will  pay  you  all.'* 
You  are  not  yet  pleafed  to  have  one  to  undertake  for  all 
in  your  room  ;  and  therefore,  O  fad  is  your  ftate  !  for 
you  ftand  under  a  perfonal  obligation  to  pay  all  indeed : 
You  are  a  debtor  to  do  the  whole  law ;  and  yet,  becaufc 
of  your  failure,  you  are  under  ^ligation  to  bear  the 
whole  curfc  of  the  law.  O  terriblf  !  If  you  ftay  there, 
you  rnuft  approach  to  the  tribunal  of  God,  in  your 
own  perlbn.  O  !  how  will  you  approach  to  God  with- 
out him  !  You  will  find  Go^  out  of  Chrift  a  confuming 
fire. 

(2.)  Confider  how  fvveet  it  is  to  have  your  hearts 
engaged  to  him,  whofe  heart  was  engaged  to  approach 
to  God  for  you  :  his  heart  was  engaged  to  you  before  * 
ever  yours  were  engaged  to  him  ;  yea,  from  all  eterni- 
ty ;  and  you  may  rejoice  with  joy  unfpeakable  and  full 
of  glory.  Though  your  debt  be  never  fo  great,  he  is 
engaged  to  pay  it ;  though  your  fms  be  never  fo  hei- 
nous, he  is  engaged  to  pardon  them ;  thou^  your 
•corruptions  be  never  fo  ftrong,  he  is  engaged  to  fub-^ 
due  them ;  though  your  enemies  be  never  fo  mighty^ 
he  is  engaged  to  conquer  them ;  and  though  the  pro^ 
roifes  be  never  fo  precious  in  ihemfelvee,  and  uniikcly 
to  be  accomplifhed  to  you,  yet  he  is  engaged  to  fulfil 
them ;  only,  while  you  are  here,  on  this  fide  Jordan^ 
he  will  accoisplifh  them  in  bis  owa  time,  and  in  hia 
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own  measure,  and  according  as  your  need,   your  work, 
and  his  glory  do  call  for  ic.     Yea,  he  is  engaged  lo 
perform   all  your  work,    in  you  and  for  you,    and  to 
perfect  ftren^^tii   in  your   weaknefe ;   he  is  engaged  to 
guide  you  by  his  couafel,   and  bring  you  to  his  glory, 
and  to  lead  you  fafe  through  the  valley  of  the  ihadow 
of  death    into    Immanuel^s  land;    he  is    engaged  for 
your  debt,  your  duty,  your  fafety  and  all.      O  what 
a  load-llone   is  this,  to  draw  the  heart  and  engage  the 
affwftions  of   any    rational  foul,    to  engage    with   one 
that  engages  for  all  that  you  can  need  through  time, 
and  through  eternity  !     Why,  fay  you,  But  niuft  I  en- 
gage to  do   nothing  ?     O  that  old  covenant.   Do   and 
Live,    flicks  fall  to  you  :    in  the  covenant  of   works, 
man   was  engaged  to  do  all ;  but  O,  in  the  covenant 
of  grace,  Chriil  is  engaged  to  do  alL     Why,    man,  if 
you  can  do    any  thing   without  Ghriftj    you  may  try 
your  hand ;   but  why  will  you  give  Chrift  the  lie,   who 
fays,  '*  Without  me,  ye  can  do  nothing ?^'     And  if  that 
be  a  truth,  O  how  fwft't  is  it  to  have  a  heart  engaged  to 
him,  that  has  engaged  to  do  all !     You  may  know  from 
your  experience,   how  fad  a  thing  it  is  to   take  any  en- 
gagement upon  yourfelf  alone,  and  on  your  own  head  : 
for  it  never  abides  a  touch  ;   and  when  you  break  your 
engagement,    then  you  are*  quite  difpirited,    as  if    the 
covenant  of   grace  were  broken  ;    and  thus    you  turn 
your  covenant  of   duties  to  God's  covenant  of  grace, 
and    fo  the   covenant  of  grace  to  a  covenant  of  works ; 
and,   in  that  cafe,   no  wonder  that  you  find  the  law  a 
hard  and  heavy  talk-mailer.     But  the  covenant  of  grace 
is  Chrill's  engaging  to  do  all ;   it  is  not  a  bargain  that 
God  is  making  with  you ;   for  he  will  not  make  a  bar- 
gain with  the  like  of  you ;   God  knows  you  are  a  bar- 
gain-breaker;    but  it  is  a  bargain    made    with  Chrift, 
wherein  Chrift  hath  engaged  to  God  to  do  all  for  you, 
becaufe  you  can  do  nothing  :   and  now  he  courts   your 
heart,  to  fall  in  with  this  device  of  glorious  and  free 
grace. 

(3.)  Confider  who  it  is  that  is  courting  your  heart : 
It  is  he  to  whom  the  heart  of  God  is  engaged;  "  Be- 
hold my  Servant,  whom  I  uphold  j  mine  Eleft,  in  whom 
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riy  foul  delighteth."  God's  heart  was  engaged  to  Chrill 
from  all  eternity,  not  only  becaufe  he  was  his  eternal 
Son,  b'Jt  alfo  becaufe  he  engaged  his  heart  to  approach 
to  dim  on  your  account.  -God's  heart  is  fo  mucli  engag- 
t;o  him  for  that  very  reafon,  that  he  declares  three 
times,  with  an  audible  voice  from  heaven,  *'  This  is  my 
beloved  Son,  in  whom  I  am  well-pleafe^!;''  and  all  that 
he  feeks  is,  ih  t  you  be  well-pleafed  too.  And,  O  you 
are  ill  to  pleafe,  if  that  which  pleafcs  God,  .will  not 
pieafe  you  ;  and  your  heart  is  ill-difpofed,  if  it  be  not 
engaged  to  him  to  whom  God's  heart  is  engaged. 
Gjd  the  Father  put  him  upon  this  work,  out  of  good- 
w  ill  to  you  :  he  caufed  him  to  approach  on  your  ac- 
count ;  and  he  is  pleafed  with  his  engagejTjent  and  ap- 
proach ;  and  nothing  in  the  world  will  pleafe  God  fo 
much,  nor  make  him  take  fo  much  pleafure  in  you,  as 
your  being  well-pleafed  with  Chrift  and  his  undertak- 
ing, fo  as  to  find  your  heart  engaged  to  him  for  it : 
for  then  you  will  pleafe  him  more  than  ever  your  fins 
difpleafed  him  ;  and  you  will  honour  him  more  thari 
ever  your  fins  diflionoured  him  :  Yea,  then  he  will 
get  full  fatisfadlion  for  all  your  fins ;  becaufe  that  glo- 
rious Engager,  whom  you  clofe  with,  hath  fully  con- 
tented his  heart ;  and  fo  you  will  fatisfy  his  juftice 
more  than  your  eternal  damnation  in  hell  could  do.— 
O  !  the  heart  of  God  is  engaged  to  him,  and  the  hearti 
of  angels  are  engaged  to  him,  and  the  hearts  of  all  the 
redeemed  are  engaged  to  him  :  O !  ihall  all  hearts 
be  engaged  to  him  but  yours  ?  O  there  would  be  joy 
in  heaven,  and  it  would  be  a  day  of  the  gladnefs  of 
Chriil's  heart,  and  it  would  give  a  glad  heart  to. God, 
angels,  and  faints,  if  your  hearts  were  engaged  to 
Chrift  ! 

(4.)  ConfiJer  whofe  heart  he  is  courting:  You  per- 
haps think,  furely  it  will  be  fome  very  good  heart  that 
will  pleafe  him  :  indeed  I  know  none  that  have  a  good 
heart,  by  nature  ;  and  you  that  think  you  have  a  gocxl 
heart  to  God,  do  but  deceive  yourfelves :  But,  O  he 
is  even  gourting  the  love  of  that  heart  that  is  full  of 
enmity  againft  him  ;  his  love  is  feeking  to  break  your 
enmity  this  day.     What  for  a  heart  have  you,  nian^ 
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woman  ?  Be  what  fo  t  of  a  heart  it  will,  he  is  feeking 
it;  **  My  fon,  give  rnc  thy  heart.''  Is  it  s  wicked  heart, 
and  a  wandering  heart,  an  unbelieving  heart,  a  deceit- 
ful heart  ?  Is  it  the  heart  of  Minaffdi  in  conipa£t  with 
Satan?  Is  it  the  heart  of  Mary  Magdalene',  out  of  whom 
were  caft  feven  devils  ?  Is  it  the  worft  heart  in  all  the 
world,  and  the  worll  heart  that  ever  was  in  the  world  I 
a  hard  heart,  a  ftout  heart,  a  ftony  heart,  a  heart  full 
of  hell,  and  a  heart  like  the  devil?  It  is  even  the  heart 
that  he  is  feeking  and  coorting  this  day :  he  engages 
to  give  yon  a  new  heart  and  a  new  fpirit ;  and.  if  you 
figu  his  engagement  with  your  heart,  faying.  Content, 
Lord ;  he  will  make  your  heart  to  his  mind  by  degrees; 
and  your  heart  fliall  be  according  to  his  heart.  What, 
fay  you,  is  that  pofiible  that  he  is  courting  fuch  a 
heart  as  mine  ?  Would  it  not  be  prefumption  for  fuch 
an  one  as  me,  vile,  filthy,  black,  and  ugly  me,  to 
truft  for  fo  much  good  at  the  hand  of  fuch  an  one  as 
Chrift  ?  What  man  !  when  God  calls,  is  it  prefump- 
tiotl  in.  you  to  anfwer  his  call  ?  No  ;  it  is  the  greateft 
prefumption  in  the  world  to  fit  his  call,  and  rcfufe  his 
kind  embraces,  when  he  offers  to  take  you  into  his  very 
heart.  When  Chriil  offered  to  wafli  Peter's  feet,  O  did 
It  not  ill  become  him  to  fay,  *'  Lord,  thou  llialt  never 
wafti  my  feet,"  John  xiii.  8.  Be  your  feet  never  fo  dirty 
and  your  heart  never  fo  black,  you  have  the  more  need 
to  let  Ghri(t  wafli  you. 

(5.)  ConfiJer,  th:it  the  prefcnt  opportunity  is  a  fpecial 
feafon  of  letting  out  your  heart  upon  him,  when  he  is 
coming  fo  near  to  you  in  this  work.  It  is  a  dangerous 
thing  to  mifs  the  tide  when  it  is  flowing  :  fome  of  your 
friends  and  neighbours  are  in  eternity,  fince  the  laft 
communion  here  ;  and  you  may  never  hear  another 
aftion-fermon  all  your  life  :  and  though  you  may  hear 
other  fcrmons,  j^et  it  is  but  now  and  then  that  the  wind 
blows,  and  that  the  Spirit  breathes ;  and  it  is  dange- 
rous to  refill  the  motions  that  blow  you  into  the  happy 
harbour  of  Cbrift's  engaged  heart :  if  there  be  a  gale 
of  heaven  juft  now  blowing,  yet  it  may  be  over  before 
mn  hour  go  about.  O  fhall  not  your  heart  be  engaged 
unto  Qirifl  I    What  if  death  approach  tq  you,  and  fnap 

the 
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the  thread  of  your  life  in  two  ?  O !  you  would  be 
more  miferable  than  the  devil  to  all  eternity ;  for  he 
never  had  fuch  an  offer  as  this.  Peath  is  approaching, 
judgment  is  approaching,  ecernity  is  approaching,  an4 
your  heart  not  approaching  to  Chrift:  wo  is  me  !  what 
will  come  of  you! 

(6.)  Confider,  that  Cbrlft  hath  fulfilled  his  exigage* 
nient  to  the  Father  for  you,  by  bringing  in  everlafting 
righteoufnefs ;  and  God  hath  accepted  it,   and  is  well- 
plcafed  with  it,  as  the  condition  of  the  covenant,  zni 
all  the   promifes  thereof:   and,   upon  this  account,  the 
proniii'e  is  made  to  you^  as  follows  immediately  ojX)n  the 
text,  **  I  will  be  your  God,  and  ye  ihall  be  my  people.^* 
I  WILL   and  YE   SHALL,  is  the  tenor  of  the  promife ; 
becaufe  Chrift  hath  fulfilled  the  condition  of  it,  fo  as 
you  have  nothing    to  do,  but  to  fay    with  the    heart, 
*'  Thy  will  be  don«."     And  if  your  heart  be  engaged  to 
him,    and^   made    willing,    tiie    God    who    commends 
Ciirill  fo  highly  to  you,  in  the  words  of  the  text,  will 
turn  it  over  to  your  commendation,   faying,  "  Who  is 
this  that  engaged  his  heart  to  apprqach  unto  me,  faith  the 
Lord  ?"     Now,  fay  not,  that  you  want  fuch  and  fuch 
qualifications  and  conditions  requifite  in  thefe  that  give 
their  heart  and  hand  to  the  Son  of  CJod  :  if  your  heart 
ftand  off  from  him   on  this  account,  it  argues  a  heart 
in  league   with  the  law  as  a  covenant  o/  works,  which 
is  but  a  black  bargain  now,  for  any  pf  the  fallen  rao^ 
of  Adam  ;    but  the  better  teftanjent   is   a  better  bar- 
gain, where  Chrift  hath  engaged  for  all  fully,  and  you 
are  only  to  take  all  freely :   and  never  a  good  qualifi* 
cation  will  you  have  acceptable  to  God,  till  yoyir  heart 
be  engaged  to  him  whofe  he^rt  W9S  «ljplg^  to  give 
all.     If  your  heart  be  not  thus  engaged  to  Qhrift,  to 
be  obliged  and  indebted  to  him  for  $11,  thent    though 
you  had  a  thoufand  times  more  qualifications  than  you 
would  be  at,  yet  you  &all  go  to  hell  with  thct^,   and 
perifh  eternaliy :  and  if  yottf  heart  h^  oaoe  ei>gajje4 
to  Chrift,    then,    though  yoa    had  ten    thoufand  good 
qualifications,  you  will  count  them  all  h!dt  dung,  for  the 
excellency  of  the  knowledge  of  Chrift^  as  Paul  did.     {t 
is  faid   of  the  creditor^  cascexsiing  ki9   tw.Q  dehi.oi?^^ 
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Luke  vii.  42.  "  When  they  had  nothing  to  pay,  he 
frankly  forgave  them  all.'*  So  long  as  you  think  you 
have  fomething  to  pay  your  own  debt,  or  hope  that  yoa 
ftiall  have  fomething  to  make  payment  with,  you  are  not 
in  God's  way  of  forglvenefs  :  but  when  you  have  no- 
thing to  pay  ;  not  a  penny  in  your  purfe,  cither  to  pay 
your  debt  of  obedience  and  failbfaciion  to  the  lav/,  as 
a  covenant ;  or  your  debt  of  duty  to  the  law,  as  a 
rule,  and  are  content  to  take  a  cautioner,  then  he 
frankly  forgives  all.  And  fo  the  bell  qualification  is 
for  you  to  fee  that  you  have  nothing ;  no  money  nor 
money-worth,  that  )ou  may  be  obliged  to  Chriit  for 
all. 

Wliat  fay  you,  man?  Is  your  heart  engaged  to  him  : 
I  think  fo,  may  fome  fay  ;  but  it  may  be  only  a  flafli, 
becaufe  I  hi^ve  a  deceitful  heart.  Why,  man,  be  your 
heart  never  fo  deceitful,  yet  if  there  be  fuch  a  heart- 
warming in  your  breaft,  as  makes  you  fubfcribe  to  his 
engagement  to  do  all  for  you,  and  to  make  you  holy  as 
well  as  happy,  and  to  free  you  from  fin  as  well  as  hell; 
if  it  be  fuch  as  makes  you  come  out  of  yourfelf,  faying, 
I  dare  engage  for  nothing,  but  ray  heart  goes  in  to  Chrili, 
as  engaging  to  God  for  all ;  then,  in  God's  great  name, 
I  will  fay,  it  is  a  good  fl^fli  indeed:  even  a  flafh  of  hea- 
venly fire,  kindled  at  Cnrilt's  warm  heart  towards  you, 
which  will  never  cool  to  eternity,  though  your  iivecoal 
Ciould  come  under  the  aihes  again. 

Vv^hat  fliall  I  fay  ?  O  !  is  there  any  here,  whofe 
hearts  are  not  yet  engaged  to  Chriit  ?  O  many,  many! 
but,  wo  is  me  tiiat  there  flionld  be  any  !  O  drunkard, 
fwearer,  Sabbath-breaker,  whoremonger,  mocker,  here 
is  a  good  bargain  for  you,  even  you  whom  we  cannot 
allow  to  come  to  a  communion-table  ;  vet  we  allow 
you,  yea  God  allows  you  and  commands  you,  and  we 
in  his  awful  name  and  authority  command  you  to  come 
to  Chrill,  and  take  a  full  pardon  of  all  your  fins,  and 
fubfcribe  to  Chrifi's  whole  engagement ;  and  you  Ihall 
have  a  title  not  only  to  the  communion-table  below,  but 
to  the  communion-table  abbve  that  fliall  never  be  drawn. 
Away,  man,  away  with  all  objeftions  againft  Chrift ; 
let  your  objections   be  tea  thoufand  times  xoore  and 
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greater  than  they  are,  there  is  no  room  for  one  of  them 
here  ;  for  Chrift's  engagement  to  do  all  things  for  you, 
giifwers  all  difficulties  to  you :  and  therefore,  be  you  ne- 
ver fuch  a  wretched  finner,  there  is  no  objeftion  you  can 
make,  but  it  is  anfwered  here,  if  your  heart  be  net  en- 
gaged to  feme  other  lovers,  O,  fay  you,  I  have  not 
power,  1  cannot  get  my  wicked  heart  engaged  to  him. 
O  doleful  and  miferable  cafe!  What  is  this,  that  infinite 
love  and  everlafting  kindnefs,  flaming  out  of  Chrift's 
heart  upon  you,  cannot  engage  your  heart  unto  him  ! 
O!  is  there  no  power  in  this  love?  Is  not  love  ftrong  as 
death,  and  the  coals  thereof  coals  of  fire,  which  have  a 
Hiofl  vehement  flame  ?  O  !  here  is  a  flrong  flame,,  that 
is  able  to  melt  the  hardeft  heart  to  the  fweeteft  compli- 
ance'; and  therefore,  O  will  you  bring  thefc  ftrong  cords 
of  death,  by  which  your  heart  is  held,  bring  them  to  this 
fire,  and  it  will  burn  and  burft  them  afunder  !  Do  not 
refift  the  powerful  love  and  precious  grace  of  God,  bull 
be  content  to  let  it  in  to  your  heart,  and  it  Will  draw 
and  engage  it.  And  therefore,  feeing  no  argument  will 
do  but  an  argument  of  power;  and  feeing  Almighty 
power  ufes  to  ride  in  the  chariot  of  this  gofpcl  of  grace ; 
O  then,   will  you  join  with  me,   and  fay,  '  O  powerful 

*  arm  of  Jehovah,  come  and  draw,  come  and  draw ;  O 

*  exalted  Jesus,  come  and  draw,   by  the   power  of  thy 

*  Spirit.  Awake,  O  arm  of  the  Lord,  put  on  ftrcngth, 
<  and  let  the  right-hand  of  the  Lord  do  valiantly.*  Let 
all  the  heart-leagues  with  lufts  and  other  lovers  than 
Chrill  be  broken  this  day,  and  Chrift  alone  have  the 
whole  heart  engaged  to  him ;  and  let  all  the  people  fay. 
Amen,  So  be  it.  Lord.  And  if  your  heart  fay,  Amen,  1 
hope  your  heart  is  engaged  and  made  willing  in  a  day  of 
power :  and  being  made  willing  to  come  to  his  Chrift, 
you  (hall  be  made  welcome  to  come  to  his  table;  having 
figned  his  engagement  to  approach  to  God  in  your  room 
to  do  all  for  you,  you  may  approach  with  boldnefs  to 
God  in  him,  and  expeft  the  fame  welcome  with  your 
Cautioner  that  goes  before  you.  "  Who  is  this  that  en- 
gaged his  heart  to  approach  unto  God?  faith  the  Lord.'* 

A  DI3- 


[    410    } 
A 

DISCOURSE 

Upon  the  ferae  SUBJECT,   after  the  SOLEMN 
WORK  was  ended. 

NOW,  my  friends,  after  the  great  work  is  over, 
I  would  afk  you,  (whether  you  have  been  com- 
manicants  or  nor)  Have  your  hearts  beed  engaged 
to  Chrill  this  day,  as  the  glorious  Engager  and  Ap- 
proacher  to  God  for  you  ?  I  would  tell  you,  if  .your 
hearts  have  been  engaged  to  hira,  then  your  hearts 
have  been  difengagsd  from  all  things  beiides  him  ;  you 
have  been  brought  to  tbrfake  your  father's  houfe,  and 
the  people  that  are  yours,  and  to  "  What  have  I  any 
more  to  do  with  idols  ?"  There  hath  been  a  mutual  do- 
nation betwixt  Chrill  and  you,  as  man  and  wife  give 
up  therafelves  to  one-another.  Ye  have  rendered  up 
your  love  to  him,  iiiftead  of  all  other  lovers  to  whom 
your  hearts  were  engaged  before ;  and  ye  logk  upon 
yourfelves  as  bound  in  love  and  gratitude,  never  to 
give  a  back-look  to  any  other  lover,  fo  long  -as  your 
prefent  Hufband  lives  ;  and  behold  he  lives  for  ever 
and  ever :  whereas  your  former  hufbmd,  particularly 
the  law,  is  dead,  and  ye  are  dead  to  it,  Rom.  vii.  4. 
and  are  to  expedt  nothing  from  it,  becaufe  you  have 
all,  and  more  than  all,  in  him  to  whom  you  are  now 
engaged,  and  whofe  heart  is  engaged  to  you.  Yea, 
as  ye  have  rendered  up  your  love  to  him  as  your  Huf- 
band, fo  ye  have  rendered  up  your  arms  to  him  as 
your  Lord  :  ye  have  furrendered.  all  the  weapons  that 
have  been  weapons  of  unrighteoufnefs,  to  be  v/eapons  of 
righteoufnefs  unto  holinefs,  never  to  fight  againfl  him 
any  more,  but  rather  to  fight  under  his  banner  againft 
all  his  enemies,  efpecially  under  his  banner  of  love;  for 
the  love  of  Ghrili  will  conftrain  you  both  to  work  and 
war*     Now, 

Firft; 
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Firft,  A  werd  to  you  whofe  hearts  have  never  yet 
been  engaged  to  Ghrift.  O  do  ye  know  what  for  a  cafe 
ye  are  in  ?  and  whence  it  is  that  your  hearts  are  not 
engaged  to  Chrill  ?  Wiiy,  ye  are  even  ignorant  of 
glorious  Ghrift:  for,  "  They  who  know  his  name  will 
love  him,  and  put  their  truft  in  b'un ;".  but  you  are  alie- 
nated from  the  life  of  God,  through  the  ignorance  that 
is  in  you;  and  enemies  in  your  minds  by  wicked  works: 
your  carnal  mind  is  enmity  againft  God,  and  is  not  fub- 
jeft  to  the  law  of  God;  and  your  darkened  mind  is  en* 
niity  againft  Ghrift,  and  is  not  fubjedt  to  the  rightecuf* 
nefs  of  Ghrift.  Thus  you  are  enemies  to  the  Lord  of 
life,  and  care. not  for  him  to  be  your  Lord;  ye  are  ene- 
mies to  the  word  of  life,  and  care  not  for  that  word  to 
be  your  rule;  ye  are  enemies  to  the  Spirit  of  life,  to  the 
grace  of  life,  the  light  of  life,  and  the  way  of  life  :  yc 
are  dead,  and  under  the  power  of  death  and  fin,  under 
the  power  of  fecurity  and  heart-obduratioti,  having  no 
favour  of  Ghrift  about  you ;  under  the  power  of  a 
fordid  choice,  whereby  ye  fct  up  the  bafeft  of  objects 
above  our  Lord  and  Mafter,  whom  yet  the  tongues 
of  feraphims  are  not  worthy  to  adore  ;  behold,  ye  arc 
choofing  fomc  bafe  lufts  and  idols  in  his  room,  or 
elfe  inlolently  capitulating  with  him  upon  the  moft  ig- 
noble and  ignominious  terms,  to  engage  your  heart  to 
him,  and  to  your  lufts  both,  to  him  and  to  the  world 
both,  to  him  and  to  other  lovers,  to  be  hugged  in 
your  bofoms  with  him,  as  if  he  were  a  minifter  of  fin, 
and  a  flave  to  ferve  your  lufts  ;  or  at  beft,  ye  put 
him  off  with  trifling  delays  from  your  heart,  and  let, 
him  ftand  at  the  door  and  knock,  without  ever  having 
your  heart  engaged  to  come  to  him,  or  to  let  him 
come  to  you.  Well,  is  that  the  matter  with  you  ?  . 
What  is  this  that  thoU  art  doing,  poor  foul  ?  Shall 
there  be  no  gathering  .of  the  people  to  Shiloh  for  your 
part  ?  Shall  never  our  Lord's  train  and  retinue  be  any 
whit  the  more  for  you  ?  What !  fliall  he  have  no 
train  ?  Glory  to  him,  that  he  will  have  a  retinue  to 
attend  him,  and  no  thanks  to  you  ;  there  (hall  be  a 
number  to  .follow  the  Lamb  to  heaven,  tho'  ye  ihould 
follow  the  devil  to  hcU.     But,  Oh !  jnay  I  yet  bef^eak 

Vol.  n.  t  ^  4  ^"^^ 
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you  in  the  name  of  Jefus  !  And,  O  Jefas,  may  I  beg 
thy  leave  to  be  thy  fpokefman,  to  tell  them  thy  words  ? 
And  now,  fince  he  hath  fet  me  here,  and  -given  me 
leave  to  fpeak  for  him,  I  muil  tell  you  fome  of  his 
words  to  you. 

And,  Firll,  I  will  tell  you  what  is  his  cotnplaining 
word  upon  you  ;  *'  Ye  will  not  come  to  me,  that  ye 
might  have  life  :  All  day  long  have  I  ftretched  fonh  my 
bands  to  a  dilobedient  and  gainfaying  people-'^ 

Again,  I  will  tell  you  what  is  his  lamenting  word  o- 
ver  you;  *'  O  Jerufalem,  Jerufalem,  (O  Dunrermline, 
Dunfermline,)  how  often  would  I  have  gathered  you  as  a 
hen  doth  her  chickens  under  her  wings,  hmt  you  would 
not,  you  would  not!'* 

Again,  I  would  tell  you  what  is  bis  aftonlfliing  word; 
**  Be  allonifbed,  O  heavens,  at  this,  and  be  ye  horribly 
afraid  ;  for  my  people  have  committed  two  great  evils, 
they  have  forfaken  me  the  fountain  of  living  waters,  and 
hewn  out  to  themfelves  broken  cillerns  that  can  hold  no 
water."  They  reject  fulnefs  itfelf,  and  turn  to  an  empty 
world,  as  if  K  were  their  heaven  and  their  happinefs. 
'  Further,  I  muft  tell  you  what  is  his  weeping  word. 
O  fhall  he  weep  alone,  and  none  drop  a  tear  with  him, 
while  he  is  grieved  at  the  hardnefs  of  your  heart ;  and 
with  the  tear  in  his  eye,  weeping  over  the  city,  and  fay- 
ing, '*'  O  if  thou  hadft  known,  in  this  thy  day,  the  things 
that  belong  to  thy  peace  !'*  but  the  time  approaches 
when  they  fhall  be  hid  from  thine  eyes ;  the  time  of  de- 
folation  is  coming,  becaufe  thou  knoweft  not  the  time 
of  thy  vifitation.  Do  ye  expeft  that  thefe  days  will  al- 
ways lall:  with  you,  and  that  you  will  never  be  deprived 
of  fennons,  and  minifters,  and  facraments  ?  Nay,  they 
fhall  be  hid  from  your  eyes  :  "  Your  fathers,  where  are 
they  ?  and  the  prophets,  do  they  live  for  ever?"  Nay, 
fince  the  lall  communion  here,  one  of  our  dear  help- 
ers, in  this  pi'efbytery,  from  whofe  lips  you  ufed  to 
he  ir  the  joyful  found,  he  is  gone  away  to  the  commu- 
nion-table above;  and  glory  to  God,  that  he  got  a 
full  gale  of  heavenly  wind,  to  drive  him  in  with  holy 
joy  and  triumph  to  the  harbour  of  glory.  But  now, 
O  fijjners,  have  ye  tvo  regard  to  Chrift  weeping  over 
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youj  and  faying,  O  if  ye  knew  the  day  of  your  vili- 
tation,  before  the  Ibadows  of  the  everlafting  evening 
be  drawn  upon  you  !  And,  O  that  ye  knew  the  things 
that  belong  to  your  peace,  before  they  be  hid  front 
your  eyes! 

But  again,  I  mufl:  tell  you  what  is  his  wrathful  and 
threatening  word;  '*  If  you  believe  not  that  I  am  he,  ye 
fhall  die  in  your  fins;**  and,  "  How  fliall  ye  efcape,  if 
ye  negle£t  fo  great  falvatioii  ?'*  If  they  efcaped  not 
who  refufed  him  that  fpakc  on  earth,  much  more  ftiall 
not  we  efcape,  if  we  turn  away  from  him  that  fpeaketli 
from  heaven. 

And  O  !  what  if  it  cdme  to  his  fafewel  word!  **  1  go 
my  way,  and  ye  fhall  fee  me  no  more,"  till  he  come  in 
the  clouds  of  heaven,  and  every  eye  fliall  fee  him  ;  and 
tiien  you  will  come  to  that  word  with  it,  who  live  and 
die  with  a  heart  never  engaged  to  him;  you  will  corhe,  I 
fay,  to  that  word  with  it,  **  O  mountains  and  hills,  fall 
upon  us,  and  hide  us  from  the  face  of  the  Lamb.'^ 

And  how  dreadful  will  his  laft  word  be  toyoti,  *'  De- 
part from  me,  ye  curfed,  into  everlafting  fire,  prepared 
for  the  devil  and  his  angels!'*  Ye  did  eat  and  drink  in 
my  houfe,  and  at  my  table,  but  I  know  you  not;  "  De- 
part from  me;**  ye  adventured  to  approach  to  my  table^ 
bat  your  hearts  were  not  engaged  to  approach  to  me  ; 
nay,  your  hearts  departed  from  me ;  therefore  depart 
with  a  vengtance;  *'  Depart  from  me,  ye  curfed/* 

But,  becaufe  it  is  not  come  to  that  with  you  as  yet^ 
nay,  it  is  yet  a  day  of  falvation ;  I  would  tell  you 
next,  his  expoftulating  word,  or  his  intreating  word  ; 
he  would  gladly  take  his  word  of  wrath  again,  that  ye 
whofe  hearts  are  faying,  Away  with  him,  may  yet  take 
your  word  again:  he  is  faying,  "  Why  will  ye  die,  O 
houfe  of  Ifrael?  As  I  live,  I  have  no  pleafure  in  your 
death;  O  turn  ye,  turn  ye:"  Gome,  come,  the  door  is 
yet  open,  the  door  of  falvation  is  caft  up  wide  to  the 
walls,  that  ye  all  may  run  in ;  the  draw-bridge  of  mercy 
is  not  yet  taken  up  ;  the  day  of  mercy  ig  prefent ;  the 
day  of  judgment  is  but  coming,  ind  now  I  am  look- 
ing to  you,  and  ye  are  looking  to  me ;  ^nd  if  ye  be 
not  looking  on  me,  ye  that  ate  beVvtiA  ^'^  ^C^ax^  -j^n^ 
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lofts  there,   I  hope  ye  are  hearing  tne  :    and    therefore, 
in  the  view  of  that  moll  awfal  day,   when  we  fliall  hear 
and  fee  at  another  rate,    before  the    fl.iming  tribunal, 
I  take  witneffjs  here,  in  the  prefence  of  the  great  God, 
and  all  this   numerous  company,   that  I  am    giving  you 
a  tiew  offer  of  Chrill;   as  an  Engager  to  do  all  for  you; 
and. that  if  you  will  but  confent  to  take  him,    and  give 
>hlm  employmenr,  yea,  that  if  you  do   not  rejeA  him, 
you  fliail  have  him.     None  here  fliall  have  it  to  fav, 
-they    got  nothing    at  this   communion  :    for,    lo,    you 
have  got  an  offer  of  Chrill,  and  if  ye  go  away  without 
•him;  we  fliall   be  witneffcs  againft  one-anoilier  at  the 
great  day  of  his  appearance.     O!  *'  Now  is    tie  accep. 
table  time^  and  now  is  the  day  of  falvation.'*    O!  are  ye 
pleafed  ?     Arc   your  hearts  pleafed  w^ith  one   to  be  a 
Cautioner  for  you,   to  fave  you  both  from  lin  and  hell, 
and  that  will  engage  for  debt,  and  duty,  and  fafety,  ard 
pave  your  way  for  approaching  to  God's  glorious  pre- 
tence for  ever?  Will  ye  have  him  for  your  head  and  cnp- 
tain  ?     I  allude  to  the  words  of  Jephthah,  Judges  xi.  9. 
'^  If  I  fight  for  you  and  prevail,   (hall  I  be  your  head  ?'' 
O  yes,   yes,  fay  they;   well,  Jo  fays  Chrill  to  yon.  If  I 
engage  to  fatisfy  jullice  for  you,  and  anfwer  all  law- 
'  demands  for  you,    and  take    away  all  your  fins,    arJ 
iight  all  your  battles,   and  do  all  your  work  in  you  ar.J 
for  you,   Ihall  I  be  your  head  ?     O  !  is  your   heart  en- 
gaged  to  fay^  yes  ?     O  man,   woman,   old  and  young, 
that   are    here,    do    your    hearts    fay,    Amen,    Amfn; 
content  to  have  him   as  a  Prophet,  to  take   away  li.e 
darknefs  of  my  mind ;   content  to   take  him  as  a  Priell, 
to  take  away  the   guilt  of  all  my  fins  ;   and  content  to 
have  him  as  a  King,  to  take  away  the  power  of  all  my 
lulls  and  idols,  and  to  make  me  holy  and  happy  in  bim- 
felf,  that  his  name  may  be  glorified  in  me,   and  his 
gr^ce  magnified  for  ever :  O  then,  I  hope,  the  day  of 
falvation  Is  begun,  that  fliall  be  celebrated   with  joy  to 
eteniit}'-.     Therefore,  let  me  clofe  with  a  word,  in  die 
next  place, 

2dly,  To  you  whofe  hearts  are  engaged  to  the  Lord 
Jcfus,  whether  ye  have  been  communicants  or  not; 
and  becaufe  fo\n^  ^uc\i  y^^^  \i^  vc^  doubts^  whether  ever 
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they  have  believed  in  Chrift  truly  and  favlngl^^  Whyt 
if  your  hearts  be  truly  engaged  to  Chrift,  never  make 
a  quellion  about  your  believing ;  for  a  heart  engaged 
to  him  is  the  beft  believing  in  the  world  ;  Rorri.  x*  lo# 
*'  With  the  heart  manbelieveth  jinto  righteoufhefs;*'  and 
if  your  doubt  remain,  the  beft  way  of  getting  it  refolved 
is,  to  let  your  heart  go  out  upon  him  anew,  as  the  glo- 
rious Kngager  and  Approacher  to  God  in  your  room. 
Are  you  afraid  you  come  ftiort  of  heaven?  So  ye  may 
indeed,  unlefs  Chrift  had  engaged  to  brirtg  you  there ; 
but  if  ye  lay  ftrefs  upon  his  engagement,  there  is  no 
fear.  Are  ye  frightened  you  .come  (hort  of  duly  ?  So 
you  may,  if  you  be  the  only  engager  ;  but  will  ye  truft 
Chrift  for  nothinej  ?  Where  is  your  faith  in  his  engage- 
ment, to  do  all  for  you  and  in  you  ?  What,  may  fome 
fay,  would  you  have  us  all  to  turn  Antinomians,  to  do 
nothing,  and  engage  to  do  nothing,  but  leave  all  to 
Chrift  ?  The  Lord  pity  a  poor  deluded  world,  that  is 
wedded  to  a  covenant  of  works.  Will  you  tell  me,  man, 
is   that  Antinomianifm,  'to  come  out  of  yourfelf  to 

*  Chrift  for  righteoufnefs,  to  anfwer  all  the  demands 

*  of  the  law  as  a  covenant  of  works )   and  to  come  out 

*  of  yourfelf  to  Chrift  for  ftrength,   to  anfwer  all  the 

*  commands  of  the  law   as  a  rule  of  life  and  holinefs, 

*  and  fo  to  engage,  for  nothing  in  your  own  perfon  alone, 

*  becaufe  Gcd  cannot  truft  your  perfonal  bond,   but  to 

*  take  C  .rift  for  your  Cautioner,  and  to  lay  ftrefs  on  his 

*  engagement  ?' — And  feeing  you  cannot  approach  to  a 
holy  and  juft  God  in  yourfelf,  look  to  Chrift  as  the  firft 
Approacher  for  you,  and  then  to  approach  to  God  iii 
him.  If  you  thus  engage  upon  Chrift's  head,  according 
to  his  promife,  then  engage  to  what  you  will ;  and  if 
you  approach  to  God  in  his  name,  then  you  may  ap- 
proach with  boldnefs. 

If  you  think  of  engaging  and  approaching  in  your  own 
name  apd  perfon,  that  is  the  old  covenant-way  of  engajr.- 
ing  and  approaching;  and  therefore  no  wonder  then,  if 
that  be  your  way,  that  ypu  be  overwhelmed  with  fears 
and  doubts,  and  difcouragements. 

But  let  gallant  faith  come  in  'a\id  fa'y,  Chrift  hath 
engaged,  and  therefore  I  hiaive  nothing  ado  but  to  trvv<i. 
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him  for  all,  and  in  the  ufe  of  means  depend  upon  him : 
Chrift  hath  approached  before  me,  and  therefore  uj  on 
the  red  carpet  of  his  juftice-fatisfying  blood,  I  will  go 
in  to  the  holy  of  holies,  even  into  the  prefence  of  a  juft 
and  holy  God.     O  have  you  thus  approached  to  God, 
at  this  occufion  ?     I  know  not,  fay  ye ;  I  would  be  glad 
to  know.     Why,  if  ye  would  judge  of  your  approach 
to  God  in  Chrill,  judge  of  your  approach,  not  by  the 
meafure  of  it ;  for  believers  are  only   admitted   fome- 
times  as  it  were,  to  wafh  his  feet  with  their  tears,  like 
Mary,  though  at  other  times  they  may  be  privileged  to 
ly  in  his  bofora,  like  the  beloved  difciple. — ^Judge  not 
of  your  approach,  by  the  matter  of  that  which  he  gives 
you  ;  for  fomeiimes  you  may  he  feeking  one  thing,  and 
he  may  give  another  :  It  may  be  ye  were  feeking  a  feaft 
of  joy  ;    but  if  he  hath  given  you  a  feaft  of  godly  for- 
row,  that  is  as  good  for  you.— Judge  not  of  your  ap- 
proach by  your  former  experiences  :    It  may  be,  fome 
time  a-day  you  was  like  a  lamb  in  his  bofom,  faying, 
under  a  fenfe  of  his  love,  "  This  is  my  Beloved:"  and 
now,  perhaps,  you  mult  ly  like  a  dog  at  his  feet,  faying, 
under  a  fenle  of  fin,  "  Truth,  Lord,  I  am  a  dog:"  well, 
that  is  a  token  of  more  a-coming. — Judge   not  of  your 
approach  by  your  own  fenfe  and  apprehenfion ;    for, 
David  was  not  in  a  defj)erate  cafe  when  be  was  crying, 
as  Plal.  xiii.  i.  "  How   long   wilt   thou   forget  me,  O 
Lord,  for  ever?  How  long  wilt  thou  hide  thy  face  from 
me  ?"    When  your  longings  are  increaled,  though  your 
ilrength  be  fmall,  yet  it  is  a  notable  fcad;  for,  *'  He  will 
fatisfy  the  longing  foul,  and  fill  the  hungry  with  good 
things."     Be  .thankful  if  you  get  as  much  as  holds  your 
foul  in  life,  though   you   get   not   much.      Know,  that 
though  he  will  be  faithful  to  the  accomplilhmcnt  of  all 
his  promifes,  and   to  do   all  that  he  hath  engaged  for, 
yet  the  times  and  feafons  are  in  his  hand,  and  he  hath 
his   own   meafure  of  communication:    if  fome  of  you 
received  what  you  would  be  at,  you  would  grow  giddy, 
and  be  ready  to  cry  with  Peter,  "  It  is  good  for  us  to 
be  here,''  and  forget  the  other  work  that  God  bath  for 
you  in  the  wot\d. — lcle\^  ^w^i\<jfc^^^\yj  ^Qi!ci&.\  Wt  know, 
moreover,  that  \ie  2LCc.oYc\^\^^^\i\^\ftwsi\^^'^<^^^ 
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to  your  need,  and  as  it  is  for  your  good  and  advantage,.- 
and  according  as  he  hath  work  and  bufinefs  to  put  in  • 
your  hand.     Now,  forae  here,  I  hope,  have  got  their 
hearts  engaged  to  approach  to  a  God  in  Chrift,  upon  the 
ground  of  Chriil's  engagement  to  approach  to  God  in  . 
their  room;  and  I  hope  diey  can  fay  it  with  holy  confi- 
dence, that  their  hearts  have  been  drawn,  and  they  have 
been  caufed  to  approach  to  God:  and  if  fo,  then,  I  hope, 
you  can  fay  of  the  water  of  the  well  of  falvation,  O  fwect, 
Iweet!  "  O  how  fweet  are  thy  words  to  my  tafte!  fweeter 
than  honey  to  my  mouth !"  And  that  all  other  things  in 
a  world  are  but  empty  traih,  lofsand  dung,  in  compari- 
fon  of  him*    O  the  gallant  fops  of  the  world  would  think 
fliame  of  themfelves,  if  they  knew  how  much  contempt 
the  pooreft  faints  on  earth  do  pour  upon  them,  and  all 
earthly  glory  and  gallantry,  when  they  get  near  to  God! 
Surely,  if  you  have  been  favoured  with  this  approach 
to  a  God  in  Chrift,  it  hath  brought  you  to  a  great  won- 
dering at  the  grace  of  God.    "  O  what  am  I  ?  And  what 
is  my  father's  houfe  ?"  Why,  did  he  pafs  by  my  neigh- 
hour,  my  hufcand,  my  wife,  my  brother,  my  filler,  and 
fix  his  love  upon  me,  the  vilell  of  them  all  ? — It  hath 
brought  you  to  great  humility  and  abafement ;  *'  Now, 
mine  eyes  have  feen  thee,  therefore  I  abhor  myfelf, 
and  repeat  in  duft  and  aflies."— -And  alfo  to  a  great 
longing  after  more  fcllowfliip  and  communion  with  him; 
''  O  when  wilt  thou  come  unto  me!  O  when  fhall  I  come 
and  appear  before  thee !  O  to  depart  in  peace,  for  mine 
eyes  have  feen  thy  falvation !"  O  to  be  among  the  four 
and  twenty  elders,  that  are  before  the  throne  !    O  to  be 
drinking  at  the  fountain-head  !     Why,  what  means  thia 
language,  poor  foul  ?   It  feems  you  are  juft  lying  in  hia 
lap ;  *^  He  hath  loved  you  with  an  everlafting  love,  and 
therefore  with  loving  kindnefs  hath  he  drawn  you  :'* 
His  heart  is  engaged  to  you,  and  your  heart  is  engaged 
to  him  ;  the  Spirit  bath  been  fent  to  faften  Gh rift's  heart 
and  your  heart  together,  and  the  knot  il^all  never  be 
loofed  ;  **  Him  that  comcth,  I  will  in  tio  wife  <5aft  out.'* 
And  now,  that  he  is  engaged  to  do  all  for  you,  O 
does  not  equity  and  gratitude  requ\Te,,lVv^V^QVi^\>^^^'^"^ 
engaged  to  him,  and  that  for  evex^.   lu^l  ^ow  V^-^^N-^"^^^ 
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more  engaged  to  him  than  ever ;  let  your  affeAions  be 
engaged  to  love  hlni ;  let  your  wills  be  engaged  to 
obey  him  in  his  preceptive  and  providential  will ;  let 
your  thoughts  be  engaged  to  think  upon  him  atid  his 
loving-kindnel's  ;  let  your  tongues  be  engaged  to  fpeak 
to  his  pra'ile;  ''  In  his  temple  Ihall  every  one  fpeak  of  his 
glory:"  let  your  whole  life  be  engaged  to  his  fervicc, 
ani  all  io  engaged  as  to  depend  oii  him  for  all.  He  hath 
eri;pged  for  ail,  that  you  may  depend  on  him  for  all; 
an:l  ull  the  i'ervice  you  perform  vjrill  be  vain  and  to  no 
purpofe,  unlefs  it  be  done  in  the  faith  of  his  engage- 
ment to  do  all  in  you  and  for  you.  The  believer  hath 
two  hands,  the  on;;  a  holding  hand,  and  the  other  a 
working  hand ;  like  a  woman  fpinning  at  the  wheel, 
(to  ufe  a  homely  fimile)  the  one  hand  holds  the  lliread 
and- draws  it  down,  and  the  other  hand  goes  round  and 
fees  about  the  wheel ;  now,  if  Ihe  do  not  hold  the  thread 
conllantly  with  the  one  hand,  it  is  to  no  purpofe  though 
the  other  hand  go  round  with  the  wheel ;  even  fo  it  is 
here,  the  one  hand  of  the  believer  is  the  hand  of  faith, 
whereby  he  takes  fall  hold  of  Chrill,  and  draws  grace 
and  virtue  from  him ;  the  other  is  the  hand  of  obe* 
dience  and  fervice,  which  is  accepted  only  in  Ghrift, 
and  upon  the  fcore  of  his  engaging  for  all,  and  to  do 
all  our  work  in  us  and  for  us.  Now,  if  the  hand  of 
faith  let  go  the  hold  of  Ghrift,  fo  as  not  to  draw  virlue 
from  him,  nor  depend  upon  his  engagement,  it  is  in  I'ain 
that  the  other  hand  of  ol>edience  and  fervice  doth  go  its 
round  ;  but,  when  faith  keeps  fall  hold  of  Chrift's  en- 
gagement, then  there  is  profitable  fervice  and  obedi- 
ence ;  for,  "  We  are  accepted  in  the  Beloved."  Let 
faith  take  a  view  daily  of  your  privileges  in.  Ghrift  :  0 
how  flrengthening  for  y6ur  work  and  warfare,  would  it 
be  to  you,  if  you  had  the  lively  faith  of  his  engagement! 
It  would  make  you  approach  to  God  in  every  duty  with 
boldnefs.  Did  you  believe  that  his  honour  is  engaged 
for  your  through-bearing,  till  you  arrive  at  glory  ;  Uiat 
his  faithfulnefs  is  engaged,  his  power  is  engaged,  his 
name  is  engaged,  his  truth  is  engaged,  his  credit  is  at  the 
ftake  ;  for  he  hath  faid,  "  I  will  never  leave  thee  nor 
forfakc  thee ;  I  will  put  my  Spirit  within  thee,  and  caufe 

•    thfic 


THE  SUREST  ENGAGEMENT.  419 

thee  to  walk  in  my  ftatutes:"  Is  he  thus  engaged? 
Then  let  faith  keep  a  faft  grip  of  his  engagement;  and 
when  faith  is  like  to  lofc-  ihe  grip,  remember,  that  he 
who  hath  engaged  for  evtry  thing  that  concerns  you, 
hath  engaged  for  faith  too,  having  proniifed  10  keep  your 
faith  that  it  fail  not,  and  to  keep  you  by  his  power  thro* 
faith  unto  falvation.  Therefore,  in  the  want  of  faith, 
lock  to  his  engagement  for  it ;  and  in  the  weaknefs  of 
faith,  look  to  his  engagement  to  firenglhen  it ;  and  in 
the  trial  of  faith,  look  to  his  engagement  to  fupport  ir. 
Let  not  your  faith  depend  upon  your  faith,  but  your 
faith  and  dependatice  be  wholly  on  Chrift,  fof  all  that 
you  need  with  refp  61  to  work  and  warfare,  duty  or  dif- 
ficulty, foul  or  body,  grace  or  glor}'',  time  or  eternity  ; 
then  will  God  put  your  niime  and  Chrift's  together,  fay* 
ing,  **  Who  is  this  that  engaged  bis  heart  to  approach 
unto  me ;" 
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SERMON    XXIX,.-XXXIII. 

THE  SAVING  SIGHT ;    Or,  a  View  of  GOD  ijr 
CHRIST*. 

John  xiv,  6. 
— He  that  batbfeen  me^  batbfeen  tbe  Fatber^^^ 


T^Y  dear  friends,  the  great,  glorious,  and  invifible 
God  hath  been,  this  day,  condefcending  to 
make  himfelf  vifible  to  us,  notwithftanding  of  the  great 
dillance  betwixt  him  and  us.  There  is  a  threefold  dif- 
tance  that  mars  our  iight ;  there  is  a  natural  diftancc, 
that  hinders  the  fight  of  the  natural  underftanding ; 
there  is  a  local  diftance,  that  mars  bodily  fight ;  and 
there  is  a  moral  di (lance,  that  impedes  fpiritual  fight; 
all  thefe,  in  certain  refpedls,  takes  place  here. — ^In  re- 
fpe£t  of  the  infinite  being  of  God,  there  is  an  infinite  na- 
tural diftance  betwixt  him  and  us,  who  are  but  finite 
creatures,  infomuch  that  we  cannot  fee  him.— In  refpeft 
of  the  manhood  of  Chrift,  now  afcended  into  heaven, 
there  is  a  vaft  local  diftance  betwixt  him  and  us,  that 
puts  him  out  of  our  view,  who  are  on  the  earth. — In  re- 
ipect  of  the  infiiiite  holinefs  of  God,  there  is  an  infinite 
moral  diftance  betwixt  him  and  us,  that  we  cannot  per- 
ceive him  through  the  dark  clouds  of  fin  and  corruption 
jhat  over-caft  our  fouls.  But  fuch  is  the  condefcend- 
ing mercy  of  our  God,  that  he  is  pleafed  to  come  near 
to  us  in  fuch  ways  as  tend  to  remove  thefe  impediments 

*  This  piece  appears  to  be  the  fubftancc  of  four  fermons.  The  firft 
was  preached  on  the  Sabbath-evening,  immediately  after  the  celebration 
of  the  Lord's  Sqpper,  at  Dunfermline,  Majr  21ft,  1727  ;  and  tlic  rcfi, 

at  tlic  fame  place,  after  the  folemnity. 
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out  of  the  way  of  our  feeing  of  him  ;  and  therefore, 
that  the  infinite  natural  dillance  betwixt  him  and  us 
may  not  impede  our  feeing  of  him,  he  is  plealtd  to 
come  near  to  us  in  a  natural  way  ;  I  mean,  by  affum- 
ing  our  nature,  that  we  may  fee  him  there ;  and  that 
the  vail  local  dillance  betwixt  God,  Chrill,  and  us,  may 
not  interrupt  our  feeing  of  him,  he  is  pleafed  to  come 
near  in  a  facramental  way,  that  we  may  fee  him  myf- 
tically  and  facraraentally  there ;  and  that  the  moral  dif- 
tance  betwixt  him  and  us,  may  not  impede  our  feeing 
of  him,  he  comes  near  in  a  fpiritual  way,  by  his  Spirit 
and  grace,  enlightening  the  eyes  of  iinners,  and  fcatter- 
ing  the  clouds  of  lin  and  corruption. 

My  friends,  it  is  our  infinite  mercy,  that  we  have  o- 
ther  ways  of  feeing  God,  than  the  blinded  nations  that 
want  the  gofpiil.  The  way  in  which  they  may  fee 
God,  fo  as  to  leave  them  inexcufable,  is  common  to 
them  and  us  both.  I:  is  now  forae  more  than  five  thou- 
fand  years  fince  the  great  and  invifible  God  ere£ted  the 
pillars  of  heaven,  and  earth,  that  the  invifible  things  of 
him,  from  the  creation  of  the  world,  might  be  clearly  feen 
and  underllood  by  the  things  that  are  made,  even  his 
eternal  power  and  Godhead,  Rom.  1.  10.;  but  becaufe 
no  finner  can,  in  this  glafs,  get  a  faving  fight  of  God,  he 
hath  been  pleafed  to  fet  other  glaffes  before  our  eyes. 
It  is  now  more  than  feventeen  hundred  years  .fince  the 
fame  invifible  God,  in  the  peribn  of  the  eternal  Word, 
came  down  in  the  likenefs  of  flefli  and  blood,  thathis 
glory  might  be  made  vifible  to  us  through  the  glafs  and 
vail  of  our  nature  ;  "  The  word  was  made  flefli,  and 
dwelt  among  us,  and  we  beheld  his  glory,'*  John  i.  14. 
But  after  his  work  on  earth  was  finiflied,  by  his  doing, 
dying,  and  rifing  again,  he  afcended  into  heaven,  far  out 
of  our  view ;  therefore  the  fame  invifible  and  eternal 
God,  in  fuch  a  wonderful  and  ftupenduoiis  manner, 
does  farther  obfcure  his  glory,  to  make  it  evident  to 
our  dull  apprehenfion,  and  vifible  even  to  our  earthly  ^ 
fenfes,  that  he  hath,  this  day,  come  down  in  the  like- 
nefs of  bread  and  wine,  that  he  might  accommodate 
himfelf  both  to  our  nature  and  neceffities;  and  that  be- 
ing thus,  though  fpiritually,  yet  facramentally  iand  vi- 
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fibly  prefent,  wc  might  fee  and  apprehend  his  invifible 
glory,  love,  grace,  and  mercy,  under  ihefe  vifible  ele- 
meiiis,-  infomuch,  that  henceforth  we  need  not  be  at  a 
lofs  to  rcfolve  that  feeming  contradidtion  and  wonderful 
inyll^ry,  namely,  that  the  infinite  mercy  of  God  in  Chrill 
is  fo  deep,  that  no  thought  can  fathom  it,  and  yet  fo  ob- 
vious, that  every  eye  may  fee  it,  nor  at  a  lofs  to  read 
Mofes'  riddle,  Heb.  xi.  27.  for  now  it  is  eafy,  efpeci- 
ally  to  the  believer,  whofe  faith  is  the  evidence  of 
things  not  feen,  to  explain  how  one  may  fee  him  that  is 
invifible. 

This  gofpd  facratnent,  we  have  been  celebrating,  is 
a  glafs,  wherein  we  fee  C-hrifi: ;  Ghrifl:  is  a  glafs,  where- 
in we  fee  God  :  if  our  eyes,  therefore,  have  been  0- 
pened,  by  the  Spirit  of  God,  we  have  feen  a  great 
fight  this  day.  May  I  alk  you,  then,  where  you  have 
been,  and  what  you  have  feen  about  this  foleninity  ? 
Have  you  been  at  Jerufalem,  and  feen  the  King's  face  ? 
If  y6u  have  feen  the  facramental  elements,  I  aflc,  M'hat 
have  you  feen  there  ?  If  you  faw  no  more  but  bread 
and  wine,  furely  you  have  been  blind ;  for,  Ciiriil 
was  there  evidently  fee  forth  crucified  before  you. — 
But,  if  yoLi  have  feen  Chriit  there,  then  I  afk  again, 
What  have  you  feen  ?  It  may  be  you  do  not  know 
what  you  have  feen  ;  fv)r,  as  you,  that  have  got  no 
fight  of  Giirill,  are  at  a  greater  lofs  than  you  are  capa- 
ble td  know  and  underiiand ;  becaufe,  having  miircii 
a  fight  of  Chrill,  yon  have  mifllid  a  fight  of  GoJ, 
and  fedn  nothing  worth  the  feeing :  fo  you  that  have 
got  a  facing  fight  of  Chrift,  you  have  got  a  greater 
fight  than  readily  you  are  aware  of.  Perhaps  you  have 
feen  Chrifl,  and  yet,  \vi:h  Piiillp  here  in  the  text,  d.3 
not  know  that  you  have  feen  the  Father.  Perhaps 
Grod  hath  been  in  this  place,  and  you  knew  it  not ; 
but  if  you  have  got  a  fight  of  Chrift,  and  yet  do  not 
know  how  much,  and  how  far  you  have  feen,  or  whe- 
ther it  be  the  true  Chrift  you  have  feen,  then  be  inform- 
ed 6f  this-  matter  out  of  his  own  blefl'ed  lips,  **  He  that 
hath  feen  me,  hath  feen  the  Father.'*  O  !  vi'hat  an 
h8fppy  fdlemmty  Vi\\<^\.  \v^  ^^^  \>^\'&\v^>Jix\i^^ti^  \C  \t could 
fie  /kid  of  a  niuUit\:de  \\eT^,  ^"^  vc  ^N^  ^^i^^  ^^  ^^  ws^^ 
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of  Ifrael,  Exod.  xxiv.  ii.  '*  They  fa^y  God,  and  did  ?aj 
and  drink;"  or,  that  their  eyes  have  feen  the  Kipg»  iKc^ 
Lord  of  holls  !  I  doubt  not  but;  there  are  many  her^ 
came  to  Duntermline,  \yith  a-  dc-fign  that  thcjy  might 
fee  the  King  in  his  beauty,  at  this  facraraent^l  dccafion, 
and  to  fee  the  glory  of  God.  Well,  the  brightcft  glafg 
that  ever  God's  glory  was  feen  in,  ha.th  t^en,  and.  is 
yet  fet  before  you.  The  great  facraniental  fight  is,  ift 
a  fpiritual  manner,  as  well  as  with  bodily  eyes,  to  fcQ 
the  facraniental  elements,  fo  as  in  the  elements  tp  feQ 
Chrift,  and  in  Chrift  to  fee  the  Father :  an4  thpugh, 
the  facramental  table  be  drawn,  yet,  while  Chrift  is 
prefented  to  you  in  this  gofpe!,  the  glafs  is  not  yet 
withdrawn.  You  have  a  new  occafipn  to  fee  him  ^- 
g:iin ;  and  not  only  to  fee  him,  bu^  alfg  to  fee  whether' 
you  have  feen  him  formerly,  yea,  or  not ;  and  to  feci 
what  you  have  feen  in  him  ;  for,  "  He  tha;.  hath,  feei^ 
me,  hath  feen  the  Father.'* 

Having,  before  this  folemnity,  fpokeu  to  the  pre- 
ceding  part  of  the  verfe,  and  fo  to  the  connexion  oC 
this  text  with  the  context,  I  have  the  lefs  ado  this  way ; 
only,  Chrift  having,  ver.  6,  7.  difcoyered  himfclf  as 
the  only  way  to  the  Father,  and  as  the  Father's  great  re- 
prefentative,  infomuch,  that  as  there  is  no  coming  tp  the. 
Father,  but  by  him,  nor  feeing  of  the  Father,  but  in  him  j 
fo  there  is  none  that  come  to  him,  can  mifs  the  Fa- 
tlier,  or  fail  of  \vinning  to  the  Father  by  him ;  and  none 
that  look  to  him,  can  lofe  a  fight  of  the  Father  in  him; 
notwithftanding  this  fweet  doftrine,  Philip  having  faid,^ 
*'  Shew  us  the  Father,"  ver.  8.  the  Lord  Jefus  here, 
fpeaks  to  him  both  by  way  of  reproof  and  inftruftion ;  be 
riieekly  reproves  him,  faying,  "  Have  I  been  fo  long  with. 
thee,  and  yet  haft  thou  not  known  rae,  Philip  ?"  that 
you  fliould  talk  fo  ignorantly,  after  I  have  taught  yon 
fo  plainly,  that,  in  knowing  me,  3'^ou.knp\v  the  Farther; 
but  our  Lord,  who  is  fuch  a  meek  reprover,  is  alfp  an 
indefatigable  inftruftor ;  and  therefore  again  he  kindly, 
inftrudls  him  in  the  wprds  of  the  text,  faying,  "  He  that 
hath  feen  me,  hath  feen  the  Father."  As  it  is  an  ijjno- 
rant,  fo  it  is  a  needlcfs  peliliotv  fox  ^ov.>  '^\J^v^^  ^^  ^^J^ 
of  me,  faying,  "  Shew  us  iheY^nVitt;^  fe^c^\\w^N^\5^^ 
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you,  that  there  is  no  way  of  knowing  the  Father  fav- 
ingly,  but  by  knowing  me ;  and  if  you  knew  me  more, 
you  would  know  the  Father  more  :  let  me,  therefore, 
agftin  tell  you,  Philip,  and,  in  you,  all  my  difciples  to 
the  end  of  the  world,  "  He  that  hath  feen  me,  hath  feen 
the  Father.'* 

In  which  words  you  have  the  believer^s  fiducial  vifion, 
which  is  much  the  fame  fpecifically  with  the  beatific 
vifion  that  he  will  have  in  heaven  for  ever,  notwithftand- 
ing  of  whatever  gradual  difference  there  will  be  betwixt 
them.    Particularly, 

1.  You  have  the  adl  of  this  vifion,  it  is  called  a  see- 
ing ;  and  being  expreffed  by  fight,  it  imports  a  clear 
and  diflinft  knowledge* 

2.  You  have  the  immediate  objefl  of  this  vifion,  name- 
ly, Christ,  who  is  here  fpeaking,  "  He  that  hath  feen 
me;"  not  only  Me,  as  God  co-eflential  with  the  Father ; 
Me,  as  the  Son  of  God,  the  fecond  perfon  of  the  glori- 
ous Trinity;  but  alfo  Me,  as  God-man,  Mediator  be- 
twixt God  and  man ;  Me,  as  the  brightnefs  of  the  Fa- 
ther's glory,  and  the  exprefs  image  of  his  perfon. 

3.  You  have  the  ultimate  objetT:  of  this  vifion,  namely, 
the  Father;  he  hath  feen  the  Father;  that  is,  either 
the  Father  effentially  confidered,  as  God  ;  one  Gcd 
with  the  Son  and  the  Holy  Gholl ;  or  perfonally  con- 
fidered, as  the  firfl  perfon  of  the  glorious  Trinity,  ard 
as  the  God  and  Father  of  our  Lord  Jefus  Chrift.  And 
here  is  the  fartheft  fight  of  faith's  profpefl:  in  time, 
the  far  end  of  faith's  view,  even  to  fee  the  Father  in 
Chrift. 

4.  You  have  here  the  connection  betwixt  the  aft  of  fee- 
ing the  immediate  objeft,  with  the  aft  of  feeing  the  ulti- 
mate objeft, flowing  from  the  efiential  onenefs  betwixt  the 
Father  and  the  Son,  notwithllanding  of  their  perfonal 
diftinftion :  *•  He  that  hath  feen  me,  hath  feen  the  Fa- 
ther.'' Of  this  myfterious  onenefs  as  the  foundation  of 
this  connexion  betwixt  feeing  him,  and  feeing  the  Father, 
the  Lord  Jelus  infills,  ver.  10.  faying,  "  I  am  in  the  Fa- 
ther, and  the  Father  in  me.  And  again,  ver.  11.  I  am 
in  the  Father,  and  the  Father  in  me.'*  Hence  the  doc- 
trine 
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trine  I  uicline  to  treat  of,  for  explaining  thiBpurpofe 

more  fully,  is  this  ; 

DocT.  That  fuch  is  the  onenefs  betwixt  Chrift  imd  the 
Father,  that  he  that  hath  feen  Chrift,  hath  fipen  th^ 
Father, 

Though  believers,  who  have  feen,  and  fee  but  thro* 
a  glafs  darkly,  may  not  diilinflly  know  that  they  have 
feen  the  Father,  when  they  have  feen  Chrift,  as  the 
context  clears ;  yet  fuch  is  'the  myfterious  unity  and 
onenefs  betwixt  glorious  Chrift,  and  his  glorious  Father, 
that  a  faving  fight  of  Chrift  does  neceitarily  carry  in  it  a 
faving  fight  of  the  Father,  as  Chrift  declares,  •*  He  that 
hath  feen  me,  hath  feen  the  Father." 

And  now,  my  friends,  fo  great  is  the  fubje(3:  I  am 
propofing  to  fpeak  of,  that  frequently  I  have  had 
thoughts  of  giving  it  over,  as  too  fublime  and  glorious 
for  me  to  handle.  It  is  fuch,  that  if  we  could  fpeak 
aright  about  it,  not  only  ele£l  finners,  but  eleft  angels, 
who  pry  into  the  gofpel-myftery,  might  be  edified  by  it. 
If  we  Ihould  effay  to  fpeak  of  the  heaven  of  heavens, 
and  all  the  glory  of  it,  it  would  not  be  fuch  a  great  fub- 
jeft  as  to  fpeak  of  feeing  Chrift,  and  of  feeing  the  Father 
in  him.  They  are  blind  that  do  not  fee  the  need  we 
have  of  the  affiftance  of  the  eternal  Spirit,  who  proceeds 
from  the  Father  and  the  Son,  when  we  are  thus  effaying 
to  fpeak  of  feeing  the  Father  in  the  Son.  Therefore, 
O  endeavour,  with  your  hearts,  to  lift  up  a  prayer,  for 
the  conduft  and  help  of  the  Spirit  of  God  and  of  glory, 
that  in  fpeaking  and  hearing  of  fuch  a  fubjeft,  we  may 
fee  the  glory  of  Chrift,  and  the  glory  of  the  Father  in 
him. 

The  tnethod  I  propofe  to  follow  in  clearing  and  illuf- 
trating  this  doflrine,  as  the  Lord  fliall  be  pleafed  to  af- 
fift,  is.  this, 

I.  To  fpeak  of  that  Oneness  that  is  betwixt  the  Fa- 
ther  and  the  Son. 

II.  To  oflfer  fome  thoughts,' or  remarks,  concerning  a 
faving  fight  of  Chrift, 
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^  III.  To  fhew  in  what  refpeds  it  is,  that  they  who  fee 

Christ,  fee  the  Father. 
IV.  How,  and  in  what  manner  the  Father  is  feen  in 

Ghrift.  - 

V.    Offer  fome  grounds   of  the  doftrine,    fliewlng 

whence  it  is,  that  they  that  fee  Chrift,  do  fee  the 

Father. 
VI.  Draw  fome  inferences  from  the  whole,  for  appli- 

cation  thereof. 

I.  The  Firll  thing  propofed  is,  to  fpeak  of  the  one- 
Kiiss  that  is  betwixt  the  Father  and  the  Son.  This  one- 
nefs  is  declared  by  our  Lord  Jefus ;  and,  indeed,  it  is  a 
myllery  of  pure  revelation,  and  what  we  could  not 
other  wife  know  ;  and  it  is  what  we  cannot  fully  com- 
prehend :  yet  it  is  the  object  of  our  faith,  ver.  lo,  ii. 
**  Bslievefl  thou  not  that  I  am  in  the  Father,  and  the 
Father  in  me  ?"  It  is  what  our  Lord  Jefus  tells  his  dif- 
ciples,  they  fliall  mqre  fully  know  afterwards,  ver.  ao. 
**  At  that  day  ye  fliall  know  that  I  am  in  my  Father ; 
and  you  in  me,  and  I  in  you."  Our  Lord  Jefus  exprelly 
afferts  this  onenefs,  John  x.  30.  "  I  and  my  Father  arc 
one."  He  makes  it  the  ground  of  all  Chriftian  unity, 
J  )hn  xvii.  21.  "  That  they  all  may  be  one,  as  thou, 
Father,  art  iu  me,  and  I  in  thee;  that  they  alfo  may  be 
osvL  in  us."  Hence  alfo  our  Lord  Jefus,  much  in  the 
Umz  manner  as  in  the  words  of  the  text,  John  xii.  44, 
45.  *'He  that  believeth  on  me,  belieyeth  on  him  that 
lent  me.  lie  that  feeth  me,  feeth  him  tliat  fent  me." 
Such  then  is  the  onenefs  betwixt  the  Father  and  the  Son, 
that  he  who  hath  feen  Chrift,  hath  feen  the  Father.  But 
to  explain  this  onenefs  a  little  more  particularly,  we 
mud  confider, 

id,  Negatively,  that  we  are  not  to  underftand  this 
onenefs  in  refpeft  of  perfonality  ;  tlie  Father  and  the  Son 
are  not  one  perfon,  but  two  perfons  :  the  Father  is  one 
perfon,  and  the  Son  is  another  perfon  of  the  adorable 
Trinity.  They  are  dillindl  in  refpedl  of  perfonal  pro- 
perties, namely,  it  is  proper^to  the  Father  to  beget  the 
Son  ;  and  to  the  Son  to  be  begotten  of  the  Father ;  even 
a5  it  is  to  the  Holy  Ghoft  to  proceed  from  the  Father 

and 
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and  the  Son^  from  all  eter;nity.  I  hope  I  need  not 
Hand  to  enlarge  upon  this  to  you,  that  make  ufe  of 
our  Catechifms,  with  the  fcripture- proofs  ;  only  carry 
Hill  along  with  you  this  perfonal  diftinftion,  the  Fa- 
ther is  not  the  San,  nor  the  Son  the  Father ;  the  Fa- 
ther was  not  incarnate,  nor  did  humble  hirafelf  ^nd  die 
for  finncrs  as  Ghrift  did;  the  Father  fent  the  Son. — Nei- 
ther are  you  to  underliand  this  onenefs  betwixt  Chrift. 
and  the  Father  in  rcfpeft  of  Chrill's  humanity  ;  the 
two  natures  of  Chrift  muft  not  be  confounded  ;  the  hu- 
manity of  Chrift  is  not  one  with  God ;  the  humanity 
is  unite  to  Chrift  the  Son,  not  to  the  Father;  it  is  Chrift 
who  is  Mediator,  God-man,  in  one  perfon.  Hence, 
when  Chrift  feys,  John  xiv.  28.  "  My  Father  is  greater 
than  I,"  it  mull  be  underftood  of  Chrift's  humanity,  and 
of  Chrift  in  the  form  of  a  fervant ;  who  yet,  in  re- 
gard of  his  divine  nature,  is  in  the  form  of  God,  and 
thinks  it  no  robbery  to  be  equal  with  God,  Phil.  ii.  6,  7. 
Therefore, 

2dly,  And  pofitively,  we  are  to  view  this  onenefs  be- 
twixt the  Father  and  the  Son,  in  thefe  following  refpefts, 

1.  There  is  an  onenefs  in  point  of  nature  and  effence 
betwixt  them  ;  Father,  Son,  and  Holy  Ghoft  are  but 
one  God;  "  Hear,  O  Ifrael,  the  Lord  our  God  is  one 
Jkhovah,  Deut.  vi.  4.  There  are  three  that  bear  wit- 
nefs  in  heaven,  the  Father,  the  Word,  and  the  Spirit, 
and  thefe  three  are  one,"  ijohn  y.  7.  Hence  it  is  faid, 
*'  In  our  Lord  dwells  all  the  fulnqfs  of  the  God-head 
bodily,"  Col.  ii.  9.  The  Father  and  the  Son,  then,  are 
one  in  effence  and  being  with  the  Holy  Ghoft :    '  Thefe 

*  three,  are  one  God,  the  fame  in  fubftance,  equal  in 
'  power  and  glory.' 

2.  There  is  an  onenefs  betwixt  the  Father  and  the  Son 
in  point  of  effential  properties  and  attributes  ;  Chrift  is, 
together  with  the  Father  and  Holy  Ghoft,  one  Spirit, 

*  infinite,  etenial,  unchangeable,   in  his  being,  wifdcm, 

*  power,  bolinefs,  juftice,  goodnefs,  and  truth.'  Is  the 
Father  omnipotent?  fo  is  the  Son;  He  is  the  mighty  God, 
Ifa.  ix.  6. — Is  the  Father  omniprefent  ?  fo  is  the  Son  ; 
*'  Lo,  I  am  with  you  always  to  the  end  of  the  world," 
Mat.  xxyiii.  20. ;  and,  **  Where  two  or  three  aie  gather€.d 

Vol.  IL  •\1-^  ^-^^^ 
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together  in  my  name,  there  am  I  in  the  midft  of  them." 
Is  the  Father  omnifcient?  fo  is  the  Son;  "  Thou  that 
knovvefl;  all  things,  knows  that  I  love  thee,"  John  xxi. 
17.  Ghrili:  fai  J  to  Nathaniel,  "  When  thou  waft  under 
the  fig-tree,  I  faw  thee/'  Here  was  a  token  that  none 
in  the  world  knew  bnt  Nathaniel  himfelf,  upon  which  he 
was  convinced  of  the  deity  of  Ghrili,  which  made- him 
fay,  "  Truly  thou  art  the  Son  of  God,  thou  art  the  King 
of  Ilrael." — Is  the  Father  eternal?  fo  is  Ghrili;  **  Before 
Abraham  was,  I  am." — Is  the  Father  immortal  ?  fo  is 
Ghrili;  *'  Toe  King  eternal  and  immortal." — Is  tVie  Fa- 
ther  immutable  :  fo  is  Ghrift;  ''  The  fame  yefterday,  lo- 
day,  and  for-ever,  and  without  all  variablenefs  or  ftiadow 
of  turning." 

3.  There  is  an  onenefs  betwixt  them  in  point  of  work: 
the  works  that  are  proper  only  to  God  are  afcribed  to 
Ghrift.  I  cannot  (land  upon  all  the  fcriptures  that  are 
cited  by  orthodox  divines  ou  thefe  fubjefts.  In  Ihort, 
*'  My  Father  worketh  hitherto,  and  I  work,"  fays  Chrill. 
The  work  of  creation  is  afcribed  to  him,  "  AH  things 
were  made  by  him,  John  i.  3.  Thou,  Lord,  in  the  be- 
ginning hall  laid  the  foundation  of  the  earth,  and  the 
heavens  are  the  work  of  thine  hands,"  Ileb.  i.  lo. — The 
work  of  prefervation  alfo,  and  the  fuftentation  of  the 
world;  '  Upholding  all  things  by  the  word  of  his  power,' 
Heb.  i.  3. — The  work  of  redemption;  A6ls  xx.  28. 
*'  Feed  the  church  of  God,  which  he  hath  purchafed  with 
his  own  blood." — The  donation  of  the  Spirit,  is  his 
work;  "  When  the  Gomforter  is  come,  whom  I  will 
fend  unto  you  from  the  Father,  even  the  Spirit  of  truth, 
which  proceedeth  from  the  Father,  he  (hall  telUfy  of 
me,"  John  xv.  26.  And,  *'  I  will  fend  him  unto  you." 
The  raifmg  of  the  dead  out  of  their  graves,  is  his  work, 
and  that  both  in  a  fpiritual  and  corporal  fenfe;  "  The 
hour  conies,  when  the  dead  fliall  hear  the  voice  of  the 
Son  of  God,  and  they  that  hear  Ihall  live,"  John  v.  25. 
Tiie  government  of  the  world,  and  the  judging  of  the 
world,  at  the  laft  day,  is  his  work;  "  The  Father  judg- 
erh  no  man,  but  hath  committed  all  judgment  to  the 
Son,"  John  v.  22.;  and  he  will  judge  the  world  in  righ- 
feoiifnefs. — The  mftAluUoti  ot  oxdvivaaces  and-  offices  in 
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the  church,  is  his  work;  Mat.  xxviii.  19.  "  Go  ye  and 
teach  all  nations."     See  Eph*  iv.  11. 

4.  There  is  an  onenefs  betwixt  the  Father  and  the 
Son  in  point  of  worfhip  and  honour ;  and  therefore  all 
men  are  called  to  honour  the  Son  even  $s  they  honour 
the  Father;  John  v.  23.  "  He  'that  honours  not  the  Son, 
honours  not  the  Father  which  fent  him.'*  All  manner 
of  worfhip  due  to  the  Father,  is  due  to  the  Son  ;  there- 
fore fays  Chrift,  John  xiv.  !•  "Ye  believe  in  God,  be- 
lieve alfo  in  me.  And  Pfal.  ii.  12.  "  Kifs  the  Son,  left 
he  be  angry."     See  Rev.  v.  12,  13.  and  vii.  10,  11. 

5.  There  is  an  onenefs.  betwixt  them  in  point  of  will. 
Though,  as  man,  he  hath  a  will  diftinft  from  his  will  as 
God,  and  fo  diftinfl:  from  the  Father's  will,  yet  fubjedl  to 
the  divine  will  in  every  thing;  "  Not  my  will,  but  thine 
be  done;"  But  as  God,  his  will  is  one  and  the  fame  with 
the  Father's  will,  and  therefore  what  the  Father  wills 
Chrift  wills;  John  iv.  34.  "  My  meat  is  to  do  the  will 
of  him  that  fent  me:"  and  again,  *'  I  delight  to  do  thy 
will,  O  my  God ;  lo,  I  come  to  do  thy  will." 

6.  There  is  an  onenefs  of  happinefs  and  felicity  betwixt 
them,  Rom.  ix.  5.  fpeaking  of  the  Jews,  **  Of  whom  ac- 
cording to  the  flefli  Ghriil  came,  who  is  over  all,  God 
hlclfed  for  ever."  Chrift  was  from  all  eternity,  and  is 
the  ever-bleffed  God.  There  was  a  time,  indeed,  whea 
the  Son  was  humbled  and  made  a  curfe  for  us ;  but  his 
cfl'ential  glory  and  happinefs  was  never  diminilhed,  how- 
ever it  was  eclipfed :  as  God,  he  was  as  happy  on  the 
crofs,  and  in  the  grave,  as  ever  he  was. 

7.  There  is  an  onenefs  betwixt  them  in  point  of  inte- 
refi;  John  xvii.  10.  '*  All  thine  are  mine,  and  mine  are 
thine,  and  I  am  glorified  in  them."  This  fays,  that  they 
are  both  one  in  effence,  and  one  inintereft;  there  is 
no  feparate  or  divided  interell  betwixt  them.  O  happy 
fouls  that  are  interefted  in  Chrift  !  for  the  Father's  intc- 
refl  and  his  are  one  and  the  fame. 

8.  There  is  an  onenefs  of  afFe£tion  betwixt  them:  the 
objects  of  the  Father's  love,  are  the  objefts  of  Chrift's 
love ;  and  the  objedls  of  Chrift's  love,  are  the  objefls  of 
the  Father's  love;  2  Theff.  ii.  16.  **  Our  Lord  Jefus 
Chrift,  and  God  even  our  Father,  which  tv^^Vv  \5^n^4^ 
U3.    John  xvi.  21.  He  that  loves  m^  fesMiXi^  \^x^^  ^"^ 
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riiy  Father;  and  I  will  love  him.'*  Hehce  Chrift  fays 
to  his  beloved  friends,  John  xvi.  27.  *'  The  Father  him- 
f^f  loves  you."  Was  it  only  Chrift's  love  thai  brought 
him  to  die  and  fuffer  for  fmners  ?  nay,  it  was  the  Fa- 
ther's love  alfo  that  fent  him  on  that  errand.—- — ^Sec 
i  John  iv.  (^,10. 

9.  There  is  an  oneaefs  of  dignity  and  authority  be- 
twixt them.  Chrill  is  the  Angel  of  the  covenant,  of 
uhoiii  the  Father  fays,  Exod.  xxiii.  21.  **  Beware  of 
him,  and  obey  his^  voice, — ^for  my  name  is  in  him  ;'*  i.  e. 
my  authority  is  in  him.  His  effential  dignity  and  autho- 
i*ity  is  the  fatne  with  the  Father's;  he  thinks  it  no  rob- 
bery to  be  equal  with  God  :  he  does  not  rob  the  Father 
pi  his  authority  when  he  makes  himfelf  equal  with 
him.;  for,  as  God,  the  dignity  and  authority  of  both 
is  one  and  the  fame ;  and  as  Mediator,  he  hath  a  do- 
native  right  to  all^  the  power  and  fovereignty  ;  "  All 
^ower  in  heaven  and  in  earth  is  given  unto  me,"  Mat. 
ixviii.  r8. 

10.  There  is  an  onenefs  betwixt  them  in  point  of  fu- 
freme  Deity,  felf-exHtence,  felf-fufficiency,  and  indepen- 
dency :  lie  nee  the  fupreme  throne  is  called  the  throne  of 
God,  and  of  the  Lamb,  Rev.  xxii.  i.  Hence  fays  the 
Father  to  him,  Pfalm  xlv.  6.  compared  with  Heb.  i.  8. 
*'  Thy  throne,  O  God,  is  for  ever  and  ever."  And 
hence'  fays  he  of  himfelf,  Ifa.  xlv.  21,  22.  "  There  is 
no  God  elfe  befides  me,  a  juft  God  and  a  Saviour  ;  and 
there  is  none  befide  me.  Look  to  me,  and  be  faved,  all 
the  ends  of  the  earth  :  for  I  am  God,  and  there  is  none 
elfe."  Hence  his  name  is  Jehovah-tsidkenu,  Jer. 
xxiii.  6.  "  The  Lord  our  Righteoufnefs."  Hence  alfo 
called  Jehovah,  Mal.iii.  i.  and  elfewhere.  Hence  Paul 
fays,  "  He  is  God  over  all,"  in  the  fore-cited  Rom.  ix.  5. 
And  the  apoftle  John,  i  John  v.  20.  "  This  is  the  true 
God,  and  eternal  Life."  Hence  alfo,  thefe  that  get  a 
faving  manifeftation  of  him,  cry  out  with  Thomas,  **  My 
Lord  and  my  God,"  John  xx.  28.  as  feeing  that  in  him 
dwells  all  the  fulnefs  of  the  Godhead  bodily :  though, 
indeed,  in  point  of  perfonality,  the  Father  is  the  firft 
perfon ;  yet  in  point  of  eflence,  or  effentially  confi- 
dered,  Chrift  is  llie  t^^mt^  iw^xeccv^  ^^VL-^iiftent,  felf- 
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fufficient,  independent,  invifible,  and  eternal  Qod  with 
the  Father  and  the  Holy  Ghoft.  But  I  mull  not  en- 
large upon  this  point,  that  I  ra?iy  overtake  the  ireft, — 
Only  thus  much  Ihall  fuffice  for  a  touch  at  that  pnenefs 
that  is  betwixt  the  Fatlier  and  the  Son,  that  .lays  the 
foundation  for  the  other  part  of  the  doftrine  of  Chrill 
here,  **  He  that  hath.feen  me,  hath  feen  the  Father." 

n.  The  Second  thing  propofed,  was,  to  offer  fpn^e 
thoughts  concerning  the  feeing  of  Chrift,  efpecially  .a  fay- 
ing fight  of  him  in  whom  the  Father  is  feen.  What  I 
would  fay  on  this  head,  piay  be. laid  open. in  the  follow- 
ing remarks,  for  giving  you  a  view  of  this  matter,  name* 
ly,  Seeiilg  of  Chrift. 

X.  iRemark,  ^  That  there  are  feveral  ways  where! ji 
*  natural  men  may  fee  Chrill  to  little  ad.vantage.' 
There  is  a. bodily  fight  of  Chrill^  that  many  got  when 
he  was  upon  the  earth  ;  they  faw  him  .who  was  God, 
tho'  yet  they  did  not  fee  God  in  Chrift,  nor  believe  in 
him,  "  Ye  have  feen  me,  and  believe  not,*'  John  vi.  56. 
— The^re  is  a  mental  fight  of  Chrift,  and  a  rational  view 
of  (Jod,  that  natural  men  may  have  when  they  appre- 
hend the  invifible  things  of  God  in  the  works  of  creation, 
Hom.  i.  zo.  They  may  fee  it  was  an  infinite  pawer  that 
made  thefe  vifible  heavens,  fun,  moon,  and  ftars :  .and 
hence  it  is  faid  of  the  heathen,  **  They  knew  God,  yet 
glorified  him  not  as  God,"  ver.  zi.-^There  is, a  fpiritual 
kind  of  fight  of  Chrift  that  natural  men  may  have  by 
the  common  illumination  of  the  Spirit.  Thus  Balaam 
had  his  eyes  ft rangely  opened,  and  faw  the  vifions  of 
the  Almighty.  Thus  the  apoftates,  Heb.  vi..4,  5,  ^. 
were  enlightened,  and  fome  are  faid,  thro*  the  kmowleclge 
of  Chrift,  to  cfcape  the, pollutions  of  the  world;  y^tafter- 
wards  are  fo  entangled  therein,  that  their  latter  epd  is 
worfe  than  the  beginning,  ^,^  Peter  ii,  20. -^Befid^s, 
there  is  a  wrathful  fight  of  Chrift,  tljat.all  the  w^c^ctd 
world  will  h^ve.at  the  ^ay  of  judgment ;  for,  '^  Behold, 
.he  comes  with  cloujJs,  and^very  eye  fhall  fee.hlm,,an4 
they  alfo  that  pierced  him,  ,and, all. nations  Aisdl  wail  be- 
csiufc  of  ^him."    Nqne.of  thefe  are  the  fight  of  Chrift 
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here  to  be  underftood  :  it  is  s^  faving  fight  of  Chrift  we 
fpeak  of. 

2.  Remark,  *  That  there  is  a  gofpel-fight  of  Chrift, 

•  that  is  either  more  ^  common  to  the  vifible  church,  or 

*  more  foecial  to  the  invifible.'  The  more  common  is 
tliat  which  the  whole  vifible  church  have,  beyond  the 
outfield  of  the  heathen  world,  Tit.  ii.  ii,  *'  The  grace 
of  God  that  bringeth  falvation,  hath  appeared  unto  all 
men  j"  i.  e.  to  all  the  vifible  church  that  have  the  gof- 
pel  preached  to  them  ;  they  have  fo  far  the  objeftive  re- 
yelatiqn  and  difcQvery  of  Ghritl,  and  the  glory  of  God's 
grace  in  hin^  fet  before  them.  Like  Ghorazin  and  Beth-? 
faida,  they  are  lifted  up  to  heaven,  and  highly  exalted 
y^ith  go fpel- privileges,  gofpel-ordins^nces,  gofpeUoflfers, 
gofpel-facraments,  the  mifimprovement  whereof  brings 
them  do\yn  to  hell.— -The  piore  fpecial  fight  of  Chriit, 
that  is  peculiar  to  the  church  invifible,  is  that  which  re- 
fults  from  the  fubjedlive,  internal,  faying,  ?md  powerful 
revels^tion  of  Cihrift  into  the  heart ;  ''  He  revealed  his 
Son  in  me,'^  fays  Paul,  Gal.  i.  i6.     Hence, 

3.  A  third  Remark  I  ofier  is,  '  That  the  light  where- 

*  in  Chrift  is  favingly  feen,  is  his  own  divine  light,  Pi'al. 

*  xxxvi.  9.  "  In  thy  light  fliall  we  fee  light."     As  we 
cannot  fee  the  natural  fun,   but  in  his  own  light ;   fo  we 
cannot  fee  the  Sun  of  righteoufnefs,  till  he  himfejf  arile 
with   healing  under  his   wings:   and   this   divine   light 
wherein  we   favingly  fee  Chrift  is  common  to   Father, 
Son,  and  Holy  Ghoft.     It  is  in  the   Father's  light,   we 
fee  the  Son  ;   iu  the  Son's  light  we  fee  the  Father  ;   and 
in  the  Spirit's  light  we  fee  both  the  Father  and  the  Son. 
Hence  the  Father  is  faid  to  difcover  Chrift.     **  No  man 
can  come  to  me,  except  the  Father  draw  him.  It  is  writ- 
ten in  the  prophets,  they  Ihall  be  all  taught  of  God :  every 
man  therefore  that  hath  heard  and  learned  of  the  Father 
Cometh  unto  me,"  John  vi.  4,  5.— r-The  Father  difcovcrs 
the  excellency  of  Chrift  to  the  Ibul ;  and  the  foul  fees  him 
fuch  an  excellent  perfon,  that  it  would  give  a  world  for 
him,  not  knowing  all  this  time,  that  it  is  the  Father  of 
Chrift  that  is  difcovering  him :  *'  It  pleaf6d  God  to  reveal 
his  Son  in  me,"  fays  Paul ;   and  again,  "  God,   who 
commanded  light  lo  ftivnft  ouVoCdarknefsyhath  fliiued  into 
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our  heart,  to  give  us  the  light  of  the  knowledge  of  the 
glory  of  God  in  the  face  of  Jefus  Chrift,"  2  Cor.  iv.  6. 
Again,  the  Son  is  faid  to  difcover  the  Father.  As  the 
father  comes  and  courts  a  bride  for  his  fon,  fo  when  the 
match  is  drawn  up,  then  the  Bridegroom  fliews  to  the 
bride  her  friends,  and  particularly  the  Father,  of  which 
more  afterwards :  "  No  man  hath  feen  God  at  any  time, 
the  only  begotten  Son,  that  is  in  the  bofom  of  the  Fa- 
ther, he  hath  declared  him,"  John  i.  18. — And  then- 
further,  it  is  the  Spirit  that  difcovers  both  the  Father 
and  the  Son;  as  he  is  both  thfe  Spirit  of  the  Father  and 
of  the  Son,  he  lliews  the  Father  in  the  Son,  and  hence  is 
called  the  Spirit  of  wifdom  and  revelation  in  the  know- 
ledge of  Chrift,  Eph.  !•  17.  *'  He  lliall  glorify  me,  (fays 
Chrift,)  for  he  Ihall  receive  of  mine,  and  fliew  it  unto 
you,"  John  xvi.  14. 

4,  Remark,  *  Tnat  the  eye  whereby  Chrift  is  feen, 
*  is  the  eye  of  faith.'  As  before  faving  illuniination 
we  are  dark,  and  without  light;  fo,  before  faving 
faith,  we  are  blind  and  without  fight :  therefore,  as 
Chrift,  when  he  difcovers  himfelf,  does,  with  the  one 
hand,  reveal  his  glory  ;  fo,  with  the  other,  he  gives 
the  eye  to  fee  his  glory.  All  men  are  born  blind,  and 
remain  fo  till  Chrift  open  their  eyes,  and  give  faith ; 
for,  he  is  the  author  and  finiftier  thereof.  This  faith  is 
the  only  eye  whereby  Chrift  is  noV  feen  ;  he  cannot  be 
favingly  feen  other  wife :  faith  is  therefore  called  the 
evidence  of  things  not  feen,  Heb.  xi.  i.;  and  thereby  we 
look  not  at  the  things  that  are  feen,  but  at  the  things 
that  are  not  feen,  2  Cor.  iv.  18.  Thereby  we  fee  and 
behold,  as  in  a  glafs,  the  glory  of  the  Lord,  2  Cor. 
iii.  18.  It.  is  true,  the  glory  of  Chrift  did  once  pafs  be- 
fore man's  bodily  eyes,  but  yet  none  faw  it  but  belie- 
vers by  faith,  "  The  Word  was  made  fleft,  and  we  be- 
held his  glory,"  John  i.  14.  It  is  true  alfo,  that  the 
glory  of  Chrift  will  appear  glorioufly  at  the  great  day  of 
his  appearance  ;  but  then  there  will  be  no  faith  either 
on  Chrift*s  right  or  left  hand,  fuch  as  now  we  fee  hira 
by.  The  redeemed  will  have  no  faith,  nor  any  ufe  for 
fuch  faith  as  now;  for  then,  fight  and  love  will  pat 
an  end  to  faith.     The  damned,  on  the  odx^x  Vsskxvi.^  n^x^ 
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they  fhall  be  no  'more  unbelievers  ;  for  fight  and  Tear 
will  put  an  end  to  their  unbelief;  yet  their  faith  will 
be  no  faving  faith  then,  but  only  fuch  as  the  devils 
now  have,  that  believe  and  tremble  :  but  from  Chrift's 
afcending  to  heaven,  till  his  coming  again  to  judg- 
ment, faith  is  the  only  eye  that  can  favingly  fee  Chrilh 
Hence, 

5.  Remark  I  offer  is,  *  That  there  are  feveral  periods 
*  wherciTi  Ghrift  hath  been,  and  is  to  be  feen  by  faith, 

•particularly  thefe  four.' Firft  period   was   before 

his  coming  in  the  fleih;  thus  Abraham  faw  him  afar  off; 
thus  Ifaiah  faw  his  glory  ;  yea,  and  all  the  Old  tefta- 
ment  faints,  by  faith,  faw  him  in  the  proraife  and  pro- 
phecy  at  a  diftance,  Heb.  xi.  13.— Second  period 
was  after  his  coming,  and  before  his  death  and  fiilFcririg 
on  the  crofs  ;  thus  old  Simeon  faw  him  by  faith,  Luke 
ii.  30.  "  Mine  eyes  have  feen  thy  falvation."  It  was  a 
grcjlt  blefling  to  fee  Ghrift  in  the  flelli ;  but  many  did  lb, 
that  yet  did  not  fee  him  believingly,  as  his  true  difci- 

ples  did,   John  i.  14.— ^ ^Third  period   was   after  his 

death,  before  his  afcenfion ;  thus  all  the  difciples  of 
Chriil  faw  him,  and  were  glad  when  they  faw  the  Lord. 
Indeed,  while  he  was  yet  lying  in  the  p^rave,  their  faith 
was  like  to  give  up  the  gholl ;  alfo,  *'  We  trufted  that  it 
had  been  he  that  fhould  have  redeemed  Ifrael,  but  now 
he  is  crucified^dead  and  buried :"  they  were  at  a  lofs  to 
know,  whether  they  fliould  repent;  of  their  faith  or  of 
their  unbelief.  Indi.ed  the  eye  of  faith  was  much  tried, 
when  Ghrift,  the  object  of  it,  was  brought  fo  low : 
their  faith  bad  dijBSculties  to  grapple  with,  which  ours 
want  now,   when  we   fee  him  crowned  with  glory   and 

honour. -Therefore  the  fourth  period  is   softer  his  a- 

feenfion  to  heaven,  till  his  fecond  coming ;  and  in  this 
period  we,  and  all  other  believers,  to  the  end  of  the 
world,  remain  while  here  ;  and  the  farther  he  is  re- 
moved from  the  view  of  the  eye  of  the  body,  the  more 
properly  is  he  the  objefit  of  the  eye  of  faith,  which  can 
behold  him  through-  the  clouds,  though  he  be  in  heaven, 
and  we  on  the  earth. 

6.  Remark  I  offer,  is,  *  That  there  are  certain  fea- 
^  foils  wherein.  Chrlft,  m  -at  f^ecial  manner  is  feen;* 
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particularly  the  day  of  converfion  is  a  day  wherein  Chrift 
is  .'fir  11  feen  :  when  Paul  was  converted,  God  revealed 
his  Son  in  him.  If  you  be  a  believer,  and  would  know 
when  you  was  firft  converted,  it  was  even  when  ^you 
had  the  fir R  view  of  Chrift  and  his  glory.  It  is  by  the 
power  of  this  difcovery  of  Chrift,  that  faith  is  wrought, 
while  the  gofpel  comes  not  in  word  only  to  the  foul,  but 
in  power,  and  in  the  Holy  Ghoft,  and  in  muchaflupance. 
— But  again,  fometiraes  the  difcovery  he  makes  of 
himfelf  afterwards  may  be  more  feniible  and  remark- 
able, when^tperbaps,  on  the  back  cf  a  long  defertion,  he 
returns,  and  fays,  "I  remember  the  kindncis  of  thy 
youth,  and  the  love  of  thine  efpoufals.  I  am  the  God 
of  Bethel,  where  thou  anointedll  the  pillar,  and  vowed  11 
the  vow  unto  me."  Sometimes  tofhew  his  holinefsand 
goodn^fs, 'as  being  the  rewarder  of  them  that  diligently 
feek  him,  he  is  pleaf'ed  to  (liew  himfelf  after  a  courfe  of 
fpiritual  diligence.  Thus  Mofes  prays  and  cries,  fayiogi 
"  I  befeech  thee,  Ihew  me  thy  glory;"  and  accordingly, 
the  Lord  makes  all  his.goodnefs  pafs  before  him,  Exod. 
xxxiii.  18,  19.  Indeed,  if  there  were  more  of  Mofes* 
fpirit,  it  would  be  better  with  us.  We  receive  not,  be* 
caufe  we  aik  not. — Sometimes  again,  to  (hew  his  fo- 
vereignty,  and  the  freedom  of  his  grace,  he  gives  a  fight 
of  himfelf  to  a  backfliding  child,  and  courts  him  back 
with  kindnefs,  faying,  **  Thou  haft  not  called  on  me,  O 
Jacob;  thou  haft  been  weary  of  me,  O  Ifrael;  thou  baft 
made  me  to  ferve  with  thy  fins,  and  wearied  me  with 
thine  iniquities;  yet  I,  even  Itim  he  that  blotteth  out  thy 
tranfgreflions  for-mine  own  fake,'and  will  not  remember 
thy  fins,"  Ifa.  xliii.  24,  25.  It  is  indeed,  an  amaziag 
condefcenfion,  that  the  Lord  fhould  .pleafe  to.give^a 
glance  of  himfelf,  even  upon  the  back  of  heinous  provo- 
cations ;  yet  thus  he  is  pleafed  many  times  to. .give. them 
occaifton  to  fay,  *'  Ic  is  the  voice  of  my  Beloved;  behold  he 
Cometh  Skipping  on  the  mountains,  and  leaping  upon  the 
hills;''  making  all  the  hills  and  mountains  offinjiguilt  and 
feparation,  to  melt  down  before  him.  And  indeed,  no- 
thing  melts  their  hard  heart  fo  mtich  as- to  fee  hixji/it^ 
coming. — Sometimes  their  fufferiag  feafontis  his  time  -of 
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ihewing  himfelf,  and  of  their  feeing  him  :  "  If  you  be 
reproached  for  the  name  of  Chrift,  happy  are  you  ;  for 
the  Spirit  of  God  and  of  glory  refteth  on  you,"  i  Pet. 
iv.  14. — Sometimes  a  dying  feafon  is  another  time  of 
their  feeing  him ;  thus  Stephen,  when  they  were  fton- 
ing  him  to  death,  he  looked  up,  and  faw  the  glory  of 

God,  and  Jefas  {landing  at  the  right-hand  of  God. 

There  are,  I^  fay,  certain  feafons  of  their  feeing  Chrift. 
But  I  proceed. 

7.  Remark  I  offer,  is,  *  That  there  are  various  re- 
^  fpe£ls  and  various  degrees  wherein  perfons  may  be 
'  *  faid  to  fee  Chrift  favingly ;'  particularly  when  he 
manifefts  himfelf  to  them,  as  he  does  not  manifeft  him- 
felf  to  the  world.  See  John  xiv.  21,  22,  23.  His 
people  may  be  faid  to  fee  him,  when  he  makes  them 
fenlible  of  his  gracious  prefence  with  them,  and  fenfible 
of  his  fpecial  love  towards  them,  and  puts  them-  in  a 
condition  to  fay,  "  He  loved  me,  and  gave  himfelf  for 
rae:"  and  when,  by  this  deep  impreflion  of  his  gracious 
prefence,  and  fweet  perfuafion  of  his  fpecial  love,  thro' 
the  powerful  breathing  of  his  Spirit  upon  them,  he 
draws  forth  their  graces  to  a  lively  exercife ;  lifts  up 
the  light  of  his  countenanfce  upon  them;  and  makes  them 
fit  down  under  his  fliadow  with  great  delight ;  when  he 
clears  up  their  intereft  in  his  love,  faying,  "  I  have  lov- 
ed thee  with  an  everlafting  love,  therefore  with  ever- 
lafting  loving-kindncfs  have  I  drawn  thee."  In  a  word, 
one  may  be  faid  to  have  feen  Chrift,  when  he  comes 
with  a  word  of  grace,  and  work  of  power,  and  opens 
the  locked  heart,  and  melts  the  hard  heart,  and  fixes  the 
wandering  heart,  and  humbles  the  proud  heart,  and 
heals  the  plagued  heart,  and  draws  the  backward  heart, 
and  frees  the  fettered  heart,  fpiritualizes  the  carnal 
heart,  raifes  the  drooping  heart,  helps  and  curbs  the 
unbelieving  heart,  and  comforts  the  dejefted  heart ; 
and  when  he  is  pleafed  to  give  his  convincing,  quick- 
ening, ftrengthcning,  fanflifying,  and  direfling  pre- 
fence :  but  thefe  things  I  cannot  enlarge  upon,  only 
there  are  various  degrees  of  feeing  Chrift,  in  whatever 
refpefl;  his  people  may  be  faid  to  fee  him.  Some  have 
more^  and  fome  lefs  of  this  fi^ht.    Some  are  brought 
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to  the  banquetting-houfe,  to  get  a  full  meal;  others 
receive  but  a  crumb  that  falls  from  the  table  ;  and  par- 
ticular believers  have  not  always,  and  at  all  times,  the 
like  meafure  and  degree  of  the  outletting  of  his  favour. 
Sometimes  the  foul  may  be  brought  to  the  fuburbs  of 
glory,  and  get  fuch  a  dil'covery  of  Chrift,  that  he  would 
be  content  the  valley  of  vifion  were  his  burial-place, 
faying,  with  Simiion,  '*  Nj^  letteft  thou  thy  fervant  de- 
part in  peace  ;  for  mine  eyes  have  fecn  thy  falvation.'* 
At  other  times  the  view  and  difcovery  is  of  a  lower 
degree,  when  faith  is  not  riding  fo  triumphantly,  but 
fighting  its  way  through  many  doubts  and  fears,  trials 
and  temptations,  and  fenfible  prefcnje  much  with- 
drawn« 

8.  Remark  is,  *  That  there  are  feveral  properties  of 
^  a  faving  fight  of  Chrift,  that  tend  to  give  light  con- 
*  cerning  it.'  For  inftance,  this  fight  of  Ghrill  is  but 
imperfe^  here,  and  partial,  in  r<igard  of  what  it  will  be 
hereafter,  i  Cor.  xiii.  9.  **  Now  we  know  in  part;'*  and 
ver.  iz.  "  Now  we  fee  through  a  glafs  darkly,  but  then 
face  to  face."     Indeed  their  fight  is  like  a  not-feeing,  in 

comparifon  to  what  one  day  it  will  be. Again,  this 

feeing  of  Chrift,  though  imperfect,  yet  it  is  unfj^akable. 
Indeed,  the  joy  that  refults  from  a  fight  of  Chrift  is  un- 
fpeakable  ;  *'  In  whom,  though  now  we  fee  him  not,  yet 
believing,  we  rejoice  with  joy  unfpeakablc,  and  full  of 
glory."  Who  then  can  utter  or  cxprefs  the  glory  of 
Chrift,  the  fight  whereof  raifes  that  unfpeakable  joy  ? — 
This  fight  of  Chrift  is  fupeniatural?  "  How  is  the  glory 
of  the  Lord  feen,  but  by  the  Spirit  of  the  Lord?'*  2  Cor. 
iii.  18.  It  is  God  that  muft  beftow  this  bleffing;  flefli  and 
blood  cannot  reveal  Chrift  to  a  man;  *^  The  natural  man 
receiveth  not  the  things  of  the  Spirit  of  God,  for  they  are 
fooliflinefs  to  him  ;  neither  can  he  know  them,  for  they 
are  fpiritually  difcerned  ;  but  God  hath  revealed  them 
to  us  by  his  Spirit,"  i  Cor.  ii.  10.  14.— This  fight  of 
Chrift  is  an  amiable  fight;  for,  <  He  is  altogether  lovely.' 
This  makes  his  tabernacles  amiable,  beCaufe  they  fee  the 
glory  of  God  there  ;  and  every  thing  in  God  that  they 
fee  is  amiable  ;  yea,  you  are  not  to  think  that  the  chiU 


438  THE  SAVING    SIGHT.       Sbrji.  XXIX,  &f^. 

dren  of  God. fee  only  one  fide  of  God,  as  it  were,  and  not 
another.  Tho'  the  Lord  fliews  bat  part  of  himfelf  at 
once,  now  a  IclLr  and  then  a  greater  part  of  himfelf,  yet 
it  is.noi  to  be  thought  as  if  they  faw  but  one  fide  pf  God 
and  not  another,  or  if  he  fhewed  his  amiable  fide  and 
concealed  his  terrible  fide  ;  no,  that  which  is  mott  ter- 
rible in  God  to  wicked  .men,  that  is  alfo  moft  amiable 
and  lovely  in  the  eyes  of  the  faints;  for  a  God  in 
Chrift  is  all  amiable.  His  power,, greatnefs  and  juftice, 
which  the  wicked  abhor,  appear  to  them  in  excellent 
glory. — :Again,  the  fight  of  Chrift  here  is  frequently 
interrupted,  it  is  only  in  heaven  that  the  faints  have  the 
uninterrupted  vifion  and  fruition  of  God,  without  any 
cloud  to  darken  their  day ;  but  here,  no  fooner  does 
tlie  heart. begin  to  open. to  Chrift  fome  time,  than  alas!  he 
is^,gone;  *'  I  opened  to  my  Beloved,  but  my  Beloved  had 
■withdrawn  himfelf,  and  was  gone." — Again,  this  fight  of 
Chrift,  however  fliort  jand  inconftant,  yet  it  is  always 
fweet.and  fatisfying,  fweet  and  ravifliin^;  **.His  mouth 
is  raoll  fweet,"  (ays  tlie  church :  O  how  fweet  and  fatis- 
iying  are  the  fmiies  of  his  mouth  !  it  is  enough  to  make 
.a  heaven  in  the  foul.  '-How  fweet  are  the  words  of  his 
mouth  I  fweeter  than  the  honey  and  the  honey  comb." 
When  he  manifefts  himfelf  in  a  word  of  grace,  the  fweet- 
jiefs  is  fuch,  that  all  fweetnefs  is  but  bitternefs  in  com- 
-^parifon  thereof.  How  UA^eet  and  fatisfying  is  it  when  the 
'da.yrfpring  from  on  high  vifits  the  foul,  efpecially  after 
.a  lorjg  dark  night  of  temptation,  dcfertion,  and  defpon- 
vdency,  wherern  the  foul  thought  that  God  had  forgot- 
tento  begr^acions,  and  would  never  return.  When  the 
.Sanx)f-'rlghteourners  breaks  out  below  the  black  clouds, 
.even. of  fin  and  provocation,  when  the  foul  now  fees  the 
4)0wer.and  glory  of  God  in  the  fanftuary,  how  is  it  fa- 
tisfied-^aswith  marrow^and  fatnefs,  and  the  mouth  praifes 
.iiim  with  joyful  lips!  -Again,  this  fight  of  Chrift  is  con- 
.vincing,  .powerfully  convincing ;  it  carries  fo  much  evi- 
dence  in  it,  as  makes  the  foul  cry  out -with  Thomas,**  My 
^Lord,  and  my  God  :  He  that  believeth,  hath  the  witnefs 
.inhimfelf."  Surely  we  do  not  fee  Chrift.  fleeping;  nay,  it 
iis-.with  open  eyes  and  .an  open  face;  "AH  we  with 
.ppen  face,  beholding  as  in  a  glafs  the  glory  of  the  Lord." 

Ac- 
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According  to  the  meafure  and  degree  of  the  nianife(lau«i« 
(Say  it  will  have  fome  evidencc,.even  as?  a-  man  feeinf  the 
fun,  carries  its  own  ei^idence  along  with. it.;  though  the: 
fight  be  dark  in  comparifon  of  what  it  will  he^  yd  it  is^ 
convincing  in  itfelfl-«--And  afl  it.  is  convincing,,  laiVis  a£> 
fedingj.  O  !  a  fight  of  Chrift  is  mofi  afftr&ing,  when,  it 
is  a  faying  fight;  it  aflc£bs.  with  reverence,  therefore  it  ia» 
faid  of  the  difciples,  when  they  faw  him  they  worfhippeA 
bim.  It  aflfefU  with  joy ;  **  Then  were  the  difciples* 
glad  when  they  faw  the  Lord/'  It  affedls  with  holy 
fear;  **  When  I  faw  him,  Ifdl  at  his  feet  as  dfead/*  It 
afFefiki  with  wonder,  and.  makes  the  foul  cry  out,  "  Ra- 
Bii^ONi,  who  is  a  God  like  unto  thee  ?"  It  aflfefls  witb 
felf-abhorrence ;  **  Now  mine  eyes  fee  thee,  wherefore 
I  abhor  myfelt"  It  aflfefts  with  fcltabafement ;  •*  O  what" 
am  I,  and  what  is  my  father's  hou&n  that  thou  hall 
brought  me  hitherto?"  It  affefts  with  penitency  and 
godly  forrow ;  •*  They  flialllook  on  him  whom  they  have 
pierced,  and  moum."  It  afiefts  with  new  vigour  and 
Courage;  "  They  looked  to  him,  and  were  enlightened,, 
and  their  faces  were  not  afhamed," 

9.  Remark  is,  '  That  there  are  many  means  where- 
*  by,  and  glaifes  wherein  we  may  fee  Chrift.'— Some-' 
times  he  is  feen  in  the  glafs  of  his  outward  works,  the 
vifible  creation  (hews  forth  his  divine  glory  ;  the  very 
heavens  declare  it,  fays  the  pfalmift ;  and  the  fpiritual 
eye  will  fee  Chrift  in  the  creatures,  though  his  glory  isi 
above  the  earth  and  heaven,  Pfal.  cxlviii^  i  j.;  yet  hisr 
glory  is  in  the  earth  and  heaven,  and  in  all  hi^  works,, 
fmall  and  great,  infomuch^  that  though  they  cannot 
favingly  difcover  him,  yet  thefe  that  have  got  ar  faviiig 
difcovery  of  him,  may  fee  more  and  more  of  hisi  glory j^ 
wherefoever  they  caft  their  eyes,  were  it  bwt  an  a  weep- 
ing infeft,  or  a  grafs  pile. 

Again,  fometimes  he  is  fean  in  the  gla&  of  his  in- 
ward works^,  more  efpecially  when  ha  works  effeftuallyv 
upon  the  heart,  implanting  the  graces  o£  his  Spirit 
there,  or  afterwards  making  grace  to  grow,  both  in  the 
root,  by  the  incfeafe  of  a  hoi^  and  fpirltQ^  difpofition  ; 
and  in  the  fruit,  by  a  fuitxbfe  go^pei-walk  and  conver-- 
faiion.     When  he  works  mr  nottdedvkL  ciccw^^  \^s^^ 
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the  foul,  whether  it  be  yourfelves  or  others,  and  that 
you  fee  he  hath  taken  a  gracious  dealing  with  fuch  or 
fiich  an  one,    why,   then  you  fee  there   the   finger  of 
God ; .  and  that  the  Lord  is  near,   his  wonderous  works 
declare. — Sometimes  he  is  feen  in  the  glafs  of  his  pro- 
vidences ;    common  providences  are   common    glaffes, 
where  he  may  be  feen,  whether  they  are  judgment  or 
mercy.     As  the  Lord  is  known  by  the.  judgment  that  he 
executes,  and  by  the  mercy  that  he  renews  every  mo- 
ment, fo  his  people  will  fep  him  in  a  rod ;   they  will  fee 
him  in  a  deliverance ;  yea,  the  Spiritual  man  will  fee  more 
of  the  Lord  in  an  ordinary  meal,  than  the  hypocrite  e- 
ver  faw  at  a  communion-table.     But  there  are  alfo  fig- 
nal  providences,  wherein  they  get  more  fignal  views  of 
him.     When  Abraham's  knife  was  at  his  fon*s  throat, 
he    met    with   a  notable    providence ;    behold,    a  ram 
caught  in  a  thicket  by  the  horns,  ready  for  him  to  fa- 
crifice  in  room  of  Ifaac.     O !  how  much  of  God's  glo- 
ry did  Abraham   fee  in  that  providence !  therefore  he 
calls  the  name  of  the  place  jEHovAu-JiREn,  "  In  the 
mount  ©f  the  Lord  it  Ihall  be  feen.''  The  Lord  will  pro- 
vide remarkable  provifion,   remarkable  proteftion  ;   and 
this  or  that  remarkable  providence  hath  been  fometimes 
the  vehicle  of  a  remarkable  manifeftation  of  the  Lord's 
glory. — ^Again,  he  is  to  be  feen  fometimes  in  the  glafs  of 
the  word,  2  Cor.  iii.  18.  Rom.  x.  6.  John  v.  39.  *'  Search 
the  fcriptures,  for  in  them  ye  think  ye  have  eternal  life, 
and  they  are  they  that  tellify  of  me.'*     Here  then  we 
may  fee  him  in  the  types,  in  the  prophecies,  in  the  pro- 
mifes,  in  the  dodrines  of  the  word,  as  the  Antitype  of 
dll  the  types,  the  fubftance  of  all  the  Ihadows,  the  truth 
of  all  the  prophecies,  the  fulnefs  of  all  the  promifes,  the 
centre  of  all  the  truths  and  lines  of  the  word.     In  the 
precept,  we  fee  his  holinefs  ;   in  the  promife,  we  fee  his 
goodnefs ;    his  juftice,    in   the  threatenings ;    his    wif- 
dora,    in  the  revelations  of  the  word.     Here  a  belie- 
ver will    fometimes  fee    Chrift    in  a  title  or    defigna- 
tion  given  him  in  the  word.     O  the   glory  that  is  to 
be  feen  in  that  name  Jesus,  in  that  name   Immanuel, 

in  that  name.   King  of  saints.   King  of  kings  ! 

Sometimes  in  a  refembUtic^  ot  &txivk ;  while  he  is  re- 
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fcrabled  to  a  rofe,  for  beauty  ;  to  a  rock,  for  ftrength  ; 
.  to  a  treafure,  for  bounty ;  to  a  riling  fun,  for  glory. 
In  this  glafs,  the  foul  will  fee  him  infinitely  beyond  all 
refemblances.  However,  when  any  light  from  heaven 
is  fhining,  you  have  no  more  ado,  as  it  were,  but  to  o- 
pen  your  Bible,  and  there  fee  Chrift.-^ Again,  he  is  to 
be  feen  in  the  glafs  of  his  ordinances,  whether  public,  or 
private,  or  fecret ;  hence  his  people  many  times  fee 
him  in  a  duty,  they  fee  him  in  meditation,  they  fee 
him  in  prayer;  fometiraes  they  fee  him  in  a  fermon; 
while  the  minifter  is  opening  the  word,  the  Lord  is 
opening  their  underllanding  to  difcern  Chrill  there, 
while  they  are  hearing  a  fermon ;  yea,  fometimes  while 
they  are  reading  a  gofpel-fermon,  they  will  have  Chrift 
in  their  hand,  as  it  were,  Chrift  in  their  mouth,  Chrift 
in  their  eye ;  yea,  Chrift  in  their  heart. — ^Finally,  in 
the  facrament  Chrift  is  to  be  feen  ;  for,  in  baptifm  he 
is  reprefented  by  the  water,  and  the  fpiritual  eye  may 
fee  him  there  ;  and  in  the  auguft  ordinance  of  the  fup- 
per,  he  is  reprefented  by  the  bread  and  wine ;  there  he 
may  be  feen  and  known  in  the  breaking  of  bread.  All 
the  believing  views  of  Chrift  and  fights  of  him  here-away 
are  mediate,  thro'  the  intervention  of  means  and  ordi- 
nances ;  not  immediate,  as  they  ftiall  be  above  :  "  Now 
we  fee  thro'  a  glafs  darkly :"  but  the  time  comes,  when 
the  glaffes  ftiall  be  broken,  and  believers  Ihall  fee  him 
face  to  face,  and  fee  him  as  he  is.  Rev.  xxi.  22.  **  I 
faw  no  temple  there ;  for  the  Lord  God  Almighty  and 
the  Lamb  are  the  temple  of  it." 

The  loth  and  laft  remark  is,    *  That  Chrift  himfelf, 

*  who  is  the  objeft  of  this  fight,  is  a  moft  glorious,  full, 

*  and  extenfive  objeft.'  There  is  more  to  be  feen  in  Chrift 
than  all  the  angels  in  heaven  can  tell.  This  is  a  larger 
field  than  we  Ihall  be  able  to  travel  over  through  all  e- 
ternity.  O  what  glory  is  to  be  feen  in  his  natures  and 
perfon,  as  God- man  in  one  perfon  ?  To  fee  him  in  his 
miflion  and  commiffion,  as  the  Sent  and  Sealed  of  the 
Father ;  to  fee  him  in  his  offices,  relations,  and  excel- 
lencies ;  in  his  doing,  fiifiering,  dying,  rifing,  afcending, 
fitting  at  the  right-hand  of  God,  interceeding,  and  com- 
ing again  to  judgment ;  to  fee  him  m  Viv'?^  l>ix\iv\.Nsx^  Vs^ 


\S^ 
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his  work  as  Mediator  betwixt  God  and  man,  as  (land- 
ix^  fb  \v;ell  affected  to  both  parties  and  their  intereftsi 
namely,  his  Father's  honour  and  his  people's  happinefs 
both,  and  in  whom  both  parties  ma^  coufide  :  accor- 
dingly tlie  Father  trulls  him  with  all  the  concerns  of 
hia  glory ;  and  well  may  his  people  trull  him  with  all 
the-  concerns  of  their  falvation  ;  yea,  fo  furniftied,  that 
he  is  able  to  bring  both  parties  together,  and  to  decide 
the  difference  betwixt  them,  fuch  is  his  inter^ft  with 
God,  and  power  with  man.  To  fee  him.  in  his  fitnefs 
for  us,  as  being  a  Prophet,  to  teach ;.  a  Prieft  to  fave; 
a  King,  to  fubdue ;  a  Phyfician,  to  heal ;  a  Friend, 
to- help  in  all  cafes  :  as  having  merit,  to  j.ullify  ;  Spi- 
rit;.  to  fandify ;  blood,,  to  wafli;  grace,,  to  pardon; 
fulnefa,  to  fupply ;  fweetnefs,  to  endear ;  and  beauty, 
tQ  allure.  O  how  fweet  is  it  to  fee  him  fitted  of  infi- 
nite wifdora  to  your  need !  And,  do  you  not  n^ed 
him.-when  you  are  in  the  dark,  to  enlighten  yoa ;  when 
dead,  to  quicken  you ;  when  dull,  to  revive  you ; 
when  in  doubts,,  to  refolve  you ;  when  in  fears,  to 
encourage  you ;  when  you  ftagger,  to  eftablidi  you ; 
when  you  fall,  to  raife  you ;  when  you  are  tempted, 
to  fuccour  you  ;  when  weak,  to  ftrengthen  you  ;  when 
wandering,  to  rellore  you ;  in  duties,  to  affill  you  ; 
in  difficulties,  to  guide  you  ;  in  dangers,  to  guard  you  ; 
wlien  under  bjndage,  to  loofe  you  ;  when  under  bur- 
dens, to  relieve  you  !  None  but  Chrift  can  do  all  this, 
and  a  thoufand  times  more  ;  and  if  you  were  always 
looking  to  Ghrill,  when  you  ftand  in  need  of  him, 
your  eyes  would  feldom  be  off  him,  for  you  are  ftill 
needing  him  in  thefe  refpefts.  Bat  it  is  the  fpecial  de- 
fign  of  the  facramcnt  to  Ihew  him  forth  in  his  death 
and  fuff^ring ;  there  we  fee  him  as  a  crucified  Ghrill, 
and  we  are  to  view  his  death  and  fuffering,  (i.)  In  the 
caufe  thereof:  the  procuring  caufe  was  fin,  **  H^  was 
wounded  for  our  tranfgreflians:"  the  inftrumental  caufe 
was  the  devil  and  his  inllruments  :  the  moving  and 
impulfive  caufe  was  love;  **  He  loved  me,  and  gave  him- 
felf  for  me  :''  the  effi  jient  or  effective  caufe  was  God ; 
*'  It  pleafed  the  Lord  to  bruife  him:"  the  final  caufe,  or 
the  fruit  and  effed,  was  God's  glory,  and  our  eternal 
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demption.  (2.)  In  the  feverity  thereof,  while  he  drank 
the  cup  of  the  Father's  wrath  to  the  bottom,  (3.)  la 
the  fufficiency  thereof,  for  paying  all  the  debt  that  was 
owing  to  the  law  and  jullice  of  God.  (4.)  In  the  ac- 
ceptablenefs  thereof,  for  it  was  a  facrifice  of  a  fweet  fmel- 
ling  favour  unto  God.— — In  a  word,  the  principal  glory 
to  be  feen  in  Chrift,  is,  that  he  that  fees  him,  fees  the 
Father.     And  this  leads  me  to, 

III.  The  Third  head  propofcd,  namely,  to  fhew  in 
what  refpefts  they  that  fee  Chrift,  fee  the  Father;  *^  He 
that  hath  feen  me,  hath  feen  the  Father."  I  have  fliew- 
ed  the  onenefs  that  is  betwixt  the  Father  and  him  in  na- 
ture, properties,  will,  affedion,  au^hority,  fupremacy, 
and  other  ways  :  and  therefore  he  that  fees  Chrift,  nuift 
fee  the  Father  in  all  thefe  refpefts  wherein  he  is  one 
with  him.  There  is  no  need  of  Philip's  prayer  here, 
**  Lord,  Ihew  us  the  Father:"  for  having  feeti  Chrift  we 
have  feen  the  Father.  It  is  Chrift  and  he  alone  that 
declares,  reprefents,  and  makes  known  to  us  the  ef- 
fential  glory  of  the  invifible  God ;  and  \vithout  him 
our  underftanding  could  make  no  apprqach  to  his  di- 
vine  excellency.  It  is  in  the  face  of  Chrift  that  we  fee 
the  glory  of  God,  2  Con  iv.  6.  And  now,  if  any 
would  know  whether  they  have  got  a  faving  fight  of 
Chrift,  here  is  the  great  diagnoftic  and  infallible  evi- 
dence thereof,  namely,  if  you  have  feen  the  Father 
in  him  ;  aii|d,  indeed,  as  there  is  no  feeing  of  the  Fa- 
ther,  but  in  the  Son ;  fo  there  is  no  faving  fight  of  the 
Son,  without  feeing  the  Father  in  him  :  here  is  the 
excellency  of  the  glory  of  Chrift  that  faith  fees  ;  here 
is  the  very  foundation  of  our  holy  religion,  and  the 
ground  of  all  our  hope  of  life  and  immortality,  God  in 
Chrift  reconciling  the  world  to  himfelf ;  here  is  the  great 
myftery  of  godlinefs,  God  manifefted  in  the  flefl) :  here 
is  the  fum  of  the  gofpel,  viz.  the  glory  of  God  re- 
prefented  to  ns  in  the  perfon  and  office  of  Chrift  as 
God-man,  Mediator  betwixt  God  and  us.  To  fee  this 
glory y  is  faving  faith ;  not  to  fee  it,  is  damnable  unbe- 
lief. 

Vol.  II.  tFf  ^^^> 
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But  to  come  more  diredly  to  the  queftion,  to  fliew  m 
what  refpeft  they  that  fee  Chriil,  do  fee  the  Father,  it  is 
needful  we  confider, 

I  ft,  More  generally  in  what  capacity  Christ  is  to 
be  confidered,  when  we  fee  the  Father  in  him  ;  and  ia 
what  capacity  the  Father  is  to  be  confidered  when  we 
fee  him  in  Chrift. 

As  to  the  former,  viz.  in  what  capacity  Christ  is  to 
be  confidered,  when  we  fee  the  Father  in  him  :  why,  in 
Ihort,  he  is  to  be  confidered, 

I.  As  God  the  Son,  the  fecond  perfon  of  the  ever- 
bleffed  and  ever-adorable  Trinity. 
'  2.  As  Man,  or  God  incarnate ;  God-man  in  one 
perfon,  clothed  with  the  offices  of  Mediator,  Re- 
deemer, Saviour,  and  Surety  for  a  number  of  loft  fin- 
ners. 

'    As  to  the  latter,  viz,  in  what  capacity  the  Father 
is  to  be  confidered  when  we  fee  him  in  Chrift. 
•    I.  When  Chrift  is  confidered  as  God,  then  the  Fa- 
ther is  to'  be  confidered  perfonally,  for  the  firtt  perfon  of 
the  glorious  Trinity. 

■  2.  When  Chrift  is  confidered  as  Man,  then  the  Fa- 
ther is  to  be  confidered  effentially  ;  including  Father, 
Son,  and  Holy  Ghoft,  one  in  eirence. 

In  both  thefe  refpetis  Chrift  and  the  Father  are  fpo- 
ken  of  in  the  text,  as  the  context  lliews ;  for,  in  the 
following  context,  Chrift  is  faid  to  be  in  the  Father, 
and  the  Father  in  him,  in  the  unity  of  the  fame  divine 
eflence,  verfe  lo. :  in  which  refpeft,  Chrift  being  con- 
fidered as  God,  the  Father  is  taken  perfonally ;  fo,  in 
the  pfeceding  context,  Chrift  is  faid  to  be  the  way  to 
the  Father;  "  Ye  believe  in  God,  believe  alfo  in  me ;  I 
am  the  way,  no  man  cometh  to  the  Father  but  by  me,'' 
ver.  1.6.  In  which  refpedt,  Chrift  being  confidered  as 
Max,  or  God-man,  the  Father  is  to  be  taken  effentially: 
for,  as  God,  Father,  Son,  and  Holy  Ghoft,  effentially 
confidered,  did  conftitute  Chrift  perfonally  confidered, 
and  fo  clothed  with  our  flefh  to  be  the  way  to  CJod, 
and  the  reprefentative  of  the  divine  glory,  namely, 
his  own  glory,  as  Gpd,  equally  with  the  Father's, 
which  are  eiTenUaWy*  x\\^,  feme  •,   fo  Ghrift,  the  fecond 
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pcrfon,  confidered  as  man,  is  the  way  to  God  effentially 
confidered  :  nor  does  it  involve  any  contradiftion,  that 
thus  he  ihould  be  the  way  to  himfelf,  as  well  as  to  the 
Father ;  feeing  it  is  as  man,  that  he  is  the  way  to  him- 
felf as  God ;  and  in  him  as  man,  we  fee  his  efTential 
glory  as  well  as  the  Father's  :.  for,  as  perfonally  confi* 
dered,  he  is  the  eternal  Son  of  the  eternal  Father ;  fo 
effentially,  he  is  the  everlaftlng  Father,  one  in  number 
with  the  firft  perfon ;  Ifaiah  ix,  6.  ''  The  mighty  God, 
the  everlailing  Father ;"  compared  with  Deut.  vi,  4, 
*'  The  Lord  our  God  is  one  Loi'd." 

However,  though  the  text  allows  us  not  to  exclude 
the  confideration  of  Ghrift  perfonally,  as  God  the  Son  ; 
yet  it  is  efpecially  as  Man  that  he  is  to  be  viewed  by 
us,  or  in  his  incarnation,  for  therein  he  becomes  the 
reprefentative  of  God  to  the  church,  2  Cor.  iv.  ,6.— • 
And  without  him,  under  this  confideration,  we  cannot 
either  fee  him  or  his  Father ;  for  Chrift's  divine  perfon, 
abfolutely  confidered,  is  equally  invifible  feind  inacceffible 
to  us  as  the  Father  is  :  in  him,  therefore,  as  man,  we 
fee  the  Father;  i.  e.  we  fee  God  in  him,  he  being  the 
image  of  the  invifible  God,  and  the  great  reprefentative 
of  God  unto  us.     But, 

2dly,  And  more  particularly,  I  proceed  to  fhew  in 
what  refpefils  they  who  fee  Ghrift  do  fee  the  Father  :  in 
the  utmolt  latitude  that  tlie  text  allows,  it  will  import 
the  following  particulars, 

!•  That  they  who  fee  Ghrift  will  fee  the  Fatlier's  na- 
ture and  effence  in  him;  for,  when  the  glory  of  the 
Godhead  is  difcovered,  then  he  is  feen  in  whom  dwells 
the  fulnefs  of  the  undivided  effence  of  the  Godhead  bo- 
dily. Col.  ii.  9. 

2.  They  who  fee  Ghrift  will  fee  the  Father's  perfon  a- 
lity  in  him  ;  for,  when  he  is  truly  feen,  he  is  feen  to- 
be  the  brightnefs  of  the  Father's  glory,  and  the  exprefs 
image  of  his  perfon,  Heb.  i.  3.  Therefore,  though  the 
.Father  and  the  Son  are  not  one  perfon  ;  yet,  when  the 
Son  is  feen,  we  fee  the  Father's  perfon  in  him  as  the 
image  thereof. 

3.  They  who  fee  Ghrift  fee  the  Father's  relations  in 
him ;  I  mean,  his  relation  both  to  Chrift%  atxd  to  v^s.  vss. 

F  f  ^  C^x\^. 
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Chrift.  When  Ghrift  is  feen,  then  the  Father's  relati- 
ons to  Chrill  are  feen  ;  that  is,  not  only,  his  relation  to 
Ghrift  by  nature,  as  Ghrift  is  the  only  eternally  begotten 
of  the  Father ;  but  alfo  by  office,  as  Ghrift  is  the  fent 
and  fealed  of  the  Father  to  the  mediatorial  work.  Yea, 
when  Ghrift  is  feen,  then  the  Father's  relations  to  us  in 
Ghrift,  are  feen;  particularly  as  he  is  our  God  and  Father 
in  Ghrift:  *'  I  afcend  to  my  Father,  and  your  Father:  to 
my  God,  and  your  God,"  John  xx.  17.  They  who  fee 
Ghrift,  or  God  in  Ghrift,  they  cannot  fee  him  any  other 
way  than  a  reconciled  God  and  Father  in  him.  To  fee 
God  out  of  Ghrift,  is  to  fee  him  as  a  confiiming  fine,  a 
Judge,  and  an  Avenger ;  but  to  fee  him  in  Ghrift,  is  to 
fee  him  as  a  Friend  and  Father. 

4.  They  who  fee  Ghrift,  fee  the  Father's  face  in  him; 
"  The  God  who  commanded  light  to  fliine  outof  darknefs 
hath  fliined  into  our  hearts,  to  give  us  the  light  of  the 
knowledge  of  the  glory  of  God,  in  the  face  of  Jefus 
Ghrift,"  2  Gor.  iv.  6.  Ghrift  is  the  fair  face  of  God : 
and  as  we  fee  nothing  of  the  body  of  a  man,  that  is  all 
clothed,  but  his  face;  fo  God  is  clothed  with  fuch  robes 
of  terrible  majefty,  that  we  can  fee  nothing  of  him  but 
his  face  :  and  happy  are  they  who  fee  his  face  by  feeing 
him  in  Ghrift;  for,  as  the  beft  fight  of  a  man  is  to  fee  his 
face,  fo  the  beft  fight  of  God  is  in  Ghrift ;  his  brighteft 
beauty,  and  greateft  glory  is  to  be  feen  Jhere.  Hence  the 
faints  in  fcripture,  when  they  fought  to  fee  God,  they 
flill  fought  for  a  fight  of  his  face;  as  Pfal.  Ixxx.  3.  7.  19. 
"  Caufe  thy  face  to  fhine,  and  we  fliall  be  fafe."  The 
feed  of  Jacob,  are  called  the  feekers  of  his  face  :  and 
where  is  the  face  and  favour  of  God  but  in  Ghrift? 

5.  They  who  fee  Ghrift,  they  fee  the  Father's  heart 
in  him.  To  fee  a  man's  heart  is  to  know  his  mind, 
and  fee  his  fecret  thoughts  that  none  but  God  and  he 
know ;  and  to  fee  this  were  little  worth  the  feeing, 
fince  all  hearts,  by  nature,  are  wicked ;  and  the  heart 
of  the  wicked  is  little  worth:  but  to  fee  God's  heart  is 
a  vaft  matter ;  and  yet  when  the  believer  fees  Ghrifl's, 
he  fees  God's  heart,  and  fome  fecrets  there,  that  none 
l;aow  but  God  and  the  believer  himfelf  that  is  looking 

to 
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to  Ghrift;  Pfal.  xxv.  14.  *'  The  fecret  of  the  Lord  U 
with  them  that  fear  him,  and  he  will  fliew  them  his  co- 
venant;" or,  as  it  mafy  be  read,  and  is  accordingly  tranf- 
lated  in  the  margin,  his  covenant,  to  make  them 
KNOW  IT,  You  may  conceive  it  thus  ;  Chrift  is  given 
for  the  Covenant  of  the  people;  this  covenant  is  given  to 
make  them  know  the  fecret  of  the  Lord,  the  Father's 
heart,  mind  and  will;  and  his  glorious  cpunfels  are  feen 
when  Chrift  is  feen.  He  lies  in  the  bofora  of  the  Father, 
John  i.  18, ;  therefore,  they  who  fee  Chrift,  cannot  but 
fee  into  his  bofom  :  and,  O  they  fee  far  that  fee, there  ! 
Some  look  to  God,  but  never  look  to  his  heart  and  bo- 
fom ;  fome  look  to  his  hands,  in  the  works  of  creation  ; 
fome  look  to  his  feet,  in  the  ways  of  his  providence  ; 
fome  look  to  his  head,  as  it  were,  in  his  unfearchable 
decrees ;  but  they  lofe  the  right  fight  of  him,  who  do  not 
look  into  bis  heart  and  bofom.  This  is  another  fort  of 
a  place,  than  that  whicli  tlie  angel  fpake  of,  concerning 
the  dead  and  buried  body  of  the  Lord  Jefus,  '*  Come, 
fee  the  place  where  the  Lord  lay,"  Matth.  xxviii.  6.  I 
may,  in  allufion  to  it,  fay  a  greater  word,  Come,  fee  the 
place  where  the  Lord  lay  from  all  eternity  ;  where  he 
lies  to  this  day,  and  will  do  for  ever;  th^t  is,  the  Fa- 
ther's bofom.  What !  can  that  be  feen  ?  Yes  ;  whea 
you  fee  Chrift,  you  cannot  mifs  a  fight  of  the  place 
where  he  lies. 

6.  They  who  fee  Chrift,  they  fee  the  Father's  pro- 
perties and  perfedlions  in  him  ;  and  here  to  fpeak  of 
thefe,  would  be  to  fpeak  for  ever.  I  fliall  only  name 
fome  of  thefe  glorious  perfections,  excellencies,  and 
the  properties  of  the  divine  majcfty  that  are  feen  in 
Chrift,  in  fuch  a  manner  as  they  cannot  be  feen  any 
where  elfe.  I  pafs  over  the  infinity,  imitienfity,  and  o- 
ther  fuch  excellencies  of  God,  which  yet  are  to  be  feen 
in  Chrift,  that  I  may  confine  myfelf  to  fome  of  thefe 
attributes  of  God,  that  are  ordinarily  more  obvious  to 
the  believing  eye  of  the  foul,  that  gets  a  faving  figjht.qf 
Chrift. 

(i.)  He  that  hath  feen  Chrift,  hath  feen  the  infinil,e 
wifdora  of  the  Father  in  him,  and  in  the  work  of  re- 
demption by  him*     We  do  not  extenuate  the  difglavs 
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that  are  made  of  the  divine  wifdom  in  the  works  of  cre- 
ation and  providence  ;  when  taking  a  comparative  view 
thereof,  we  fet  them  vaftly  inferior  to  the  difcoveries  ' 
that  are  made  of  the  manifold  wifdom  of  God,  in  and 
through  Jefus  Ghrift,  Eph,  iii.  9,  10.  whofe  name  is, 
**  Ghrift,  the  Wifdom  of  God,''  i  Cor.  i,  24. ;  and  in 
whom  are  hid  all  the  treafures  of  divine  wifdom.  Col; 
ii,  3,  If  the  qiieftion  then  be,  as  it  is  exprell.  Job 
xxviii,  JZ.  *'  Where  fliall  wifdom  be  found?  and  what 
is  the  place  of  underftanding  !  The  deep  fays.  It  is  not 
in  me ;  the  fea  fays,  It  is  not  in  me."  But  behold,  here 
it  is,  even  in  him  who  fays,  "  He  that  hath  feen  me,  hath 
feen  the  Father."  As  this  wifdom  is,  in  itfelf,  an  eternal, 
effential  property  of  the  divine  nature,  we  can  have  no 
comprehenfion  of  itj  it  ftands  at  fuch  an  infinite  diftance 
from  us,  but  in  and  by  Ghrift,  and  in  him  alone  is  mani- 
fefted  this  manifold  wifdoin  of  God.  O  the  many  fold- 
ings  of  wifdom  that  are  here  !  Ghrift  is  a  vaft  volume, 
a  great  book,  wherein  we  may  fee  and  read  the  wifdom 
pf  God  in  a  myftery.  This  book  is  open  to  us  in  the 
gofpel,  and  if  the  Spirit  of  faith  be  allowed,  we  have  no 
more  ado,  but  to  turn  over  the  leaves,  and  in  every  page 
we  will  fee  written   in  capital  letters.   Wisdom,   Wis- 

poM,    Wisdom  ;     infinite    Wisdom. Wifdom   in 

contriving  fuch  a  falvation  of  finners,  as  fhould  re- 
dound to  the  greateft  glory  of  God. — Wifdom  in  choof- 
ing  fuch  a  perfon  to  be  the  Saviour  and  Redeemer,  even 
the  fitteft  perfon  of  all  the  three  glorious  perfons  of 
the  adorable  Trinity,  the  middle  perfon  to  be  Midfman 
and  Mediator  betwixt  God  and  man. — Wifdom  in  fur- 
niihing  him  with  all  the  help  and  aflijlance  in  this  work, 
that  the  other  two  glorious  perfons  could  give  him, 
while  he  is  fealed  by  the  Father,  and  anointed  by  flie 
Spirit:  *'  Him  hath  God  the  Father  fealed:  and  the  Spi- 
rit of  the  Lord  God  is  upon  him  above  meafure."— 
Wifdom  in  uniting  the  moft  diftant  extremes,  in  joining 
God  and  man  in  one  perfon,  the  infinite  and  eternal  God 
with  a  piece  of  clay.  O  wifdom,  wifdom  fhines  here ! 
Wifdom  in  punifliing  the  fin,  and  yet  pardoning  the  fin- 
ner:  taking  vengeance  on  the  crime,  and  yet  Ihewing 
mercy  on  the  crvn!iiwa\*    TVvl^  "^v&kira.  of  God  lliines  in 
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the  facie  of  Chrift,  the  Surety  of  the  better  teftament, — 
WHdoni  in  bringing  the  greateft  good  out  of  the  greateft 
evil,  and  all  by  the  moll  unlikely  means ;  making  fin  it- 
felf,  which  tends  to  the  greatelt  di (honour  of  God,  to 
contribute  to  his  greateft  glory  ;  while  falyation  from  it, 
by  Jcfus,  brings  in  glory  to  God  in  the  higheft ;  and 
while  in  him  alfo  is  brought  life  out  of  death,  and  the 
higheft  falvation  out  of  the  deepeft  humiliation.  Wif- 
dom  in  counter-a£ling  the  policy  of  the  old  ferpent  in 
fuch  a  wonderful  manner,  making  the  feed  of  the  woman 
to  bruife  the  head  of  the  ferpent  ;*  and  the  babe  of  Beth- 

lehem  to  conquer  all  the  armed  legions  of  hell. But 

to  turn  over  all  the  leaves  of  this  book,  will  be  the  work 
of  eternity ;  however,  all  this  wifdom,  and  infinitely 
more,  is  to  be  ieen  in  Chrift, 

(2.)  He  that  hath  feen  Chrift,  hath  feen  the  Father 
in  his  infinite  power ;  for,  as  he  is  the  wifdom  of  God, 
fo  he  is  the  power  of  God,  i  Cor.  i.  24.  It  is  no  dif* 
paragement  to  the  difplay  of  the  power  of  God,  in 
making  of  heaven  and  earth,  and  all  things  out  of  no- 
thing, though  we  declare  to  you,  that  the  power  of 
God  does  not  ftiine  there  fo  rnuch^  as.  it  does  in  Chrift. 
Divine  power  is  glorious  in  creation- work,  but  much 
more  in  falvation-work.  It  is  more  for  God  to  redeem 
one  finner,  than  to  make  a  thoufgnd  worlds*  Our 
help  is  laid  upon  one  that  is  mighty :  and,  how  does  the 
almighty  power  of  God  here  ftiine  in  laying  fuch  a 
weight  upon  the  Redeemer's  back,  as  fliould  have  bro- 
ken the  back  of  all  the  angels  in  heaven  ;  yea,  under 
which  the  creation  groans,  and  yet  fupporting  him  un- 
der fo  great  a  burden  ?  What  burden  ?  Why,  '*  The 
Lord  laid  on  him  the  iniquities  of  us  all;*'  and,  together 
with  the  burden  of  fin,,  the  burden  of  all  the  wrath  that 
was  due  to  it,  that  he  might  deliver  us  from  the  wrath 
to  come.— Power  in  upholding  him  in  this  great  fervice ; 
*' Behold  my  Servant,  whom  I  uphold,'*  Ifa.  xlii.  i: 
— ^Power  in  enabling  him  to  overcome  all  the  powers 
of  eartk  and  hell,  and  making  him  to  triumph  over 
them  on  the  crofs,  and  to  fpoil  principalities  and  powers 
openly. — Power  in  giving  him  viclory  over  fin  and  death, 
that  we  might  fliare  of  his  triumphs^  and  ha.N[^  VvQss^^-^ 
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in  him;  "  O  death,  where  is  thy  fling?  O  grave,  where 
is  thy  viftory  ?  Thanks  be  to  God,  which  giveth  us  the 
vitlory  thro' our  Lord  Jefus  Chrift,'*  i  Cor.  xv.  55. — 
Power  in  faving  finners  by  the  efficacy  of  his  grace,  the 
virtue  of  his  Spirit,  as  well  as  by  the  merit  of  his  blood, 
and  in  bringing  them  from  the  power  of  Satan  unto 
God,  which  is  more  than  to  bring  them  from  nothing  to 
a  being.  In  him  we  fee  that  power  of  Gk)d,  whereby  he 
is  able  to  fave  to  the  uttermolL 

(3.)  He  that  hath  feen  Chrift,  hath  feen  the  Father  in 
his  infinite  holinefs.  He  is  indeed  the  holy  One  of  God; 
and  holinefs  to  the  Lord,  is  a  title  that  peculiarly  be- 
longs to  him,  who  was  holy,  harralefs,  undefiled,  and  fe- 
parate  from  fmners.  It  is  no  difparagement  to  the  holi- 
iiefe  of  all  the  angels  and  inhabitants  of  heaven,  to  fay 
oomparatively  with  him,  that  the  heavens  are  not  clean 
in  his  fight,  and  that  he  chargeth  his  angels  with  folly. 
God  hath,  in  Ghrill,  difcovered  raoft  clearly,  *'  That  he 
is  of  purer  eyes,  than  that  he  can  behold  iniquity,'*  Yea 
in  giving  his  Son  to  the  death  for  our  fins,  he  hath  de- 
clared, that  he  hates  fin  as  much  as  he  loves  his  eternal 
Son:  *'  He  gave  himfelf  for  our  fins,  according  to  the 
will  of  God/'  Gal.  i.  4,  Thus  God  gave  him,  and  he 
gave  himfelf  to  take  away  fin,  which  is  fo  contrary  to 
his  holinefs.  The  Father  put  him  upon  this  work,  and 
held  him  to  it,  till  he  finiflicd  tranfgreffion,  and  made  an 
end  of  fin,  by  the  facrifice  of  himfelf;  therefore  when  we 
fee  Chrift,  we  fee  infinite  holinefs  vindicated,  and  may 
cry  out,  ''  Holy,  holy,  holy.  Lord  God  of  hofts  ;  the 
whole  earth  is  full  of  his  glory." 

(4.)  He  that  hath  feen  Chrift  hath  feen  the  Father 
in  his  infinite  juftice  and  righteoufnefs.  Chrift  is  fet  forth 
for  this  very  end,  to  reprefent  and  declare  this  glorious 
attribute  of  the  divine  nature ;  "  Whom  God  hath  fet 
forth  to  be  a  propitiation  through  faith  in  his  blood,  to 
declare  his  righteoufnefs  for  the  remiifion  of  fins,"  Rbra. 
iii.  25.  Not  only  to  fatisfy  his  juftice,  in  punifliing  of 
fin ;  but  alfo  to  declare  his  juftice,  in  pardoning  of 
fin  ;  and  both,  in  and  through  Chrift  the  propitiation. 
It  is  no  diminution  of  the  glory  of  Gk)d's  juftice,  that 
Ihiacs  in  the  eternal  d^mualvoa  of  the  wicked  world  of 
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men  and  devils,  to  afTert,  That  the  glory  of  bis  juftice, 
in  executing  judgment  upon  lip,  appears  more  Iwightly 
in  the  face  of  Jefus,  as  he  was  a  facrifice  to  fatisfy 
juftice  to  the  full,  by  one  offering,  which  all  the  mil- 
lions of  the  damned  that  are  facrificed  to  incenfed  juf- 
tice,  will  never  be  able  to  do  through  all  eternity. — 
God  had  a  mind  to  fave  a  number  of  finners,  "  Ele£t 
according  to  the  foreknowledge  of  God ;"  but  the  law, 
that  required  the  death  ^f  the  linner,  and  that  the  foul 
that  fins  fliould  die,  flood  in  the  way ;  therefore  God, 
rather  than  go  contrary  to  his  own  law,  will  take 
payment,  according  to  the  law,  of  his  own  Son.— 
Ghrift  therefore  pays  all  the  debt  that  the  law  could 
crave ;  and  thus  God  is  glorified  in  his  moft  exaft 
righteoufnefs  and  infinite  juftice.    .. 

(5*)  He  that  hath  feen  Ghrift;,  hath  feen  the  Father 
in  his  infinite  love,  mercy,  and  grace:  "  God  is  love," 
lays  the  apoftle,  1  John  iv.  8.  But,  where  is  this 
property  of  the  divine  nature  manifefted,  feeing  his 
wrath  is  revealed  from  heaven  againft  all  ungodlinefs  of 
men,  and  we  are  compaffed  about  with  the  evidences  of 
his  anger  and  difpleafure  at  this  day  ?  Where  then  Ihall 
we  lee  that  God  is  love  ?  Why,  the  fame  apoftle  tells 
us,  verfe  9.  "  In  this  was  manifefted  the  love  of  God 
towards  us,  becaufe  God  fent  his  only  begotten  Son  into 
the  world,  that  we  might  live  through  him  :  herein  is 
love,  not  that  we  loved  him,  but  that  he  loved  us,  and 
fent  his  Son  to  be  the  propitiation  for  our  fins."  Out 
of  Ghrift,  we  fee  him  a  confuming  fire  ;  but  in  Ghrift^ 
we  fee  that  "  God  is  love  !"  O  the  love  of  God  that 
lliines  in  his  miflion,  perfon,  and  oflSces!  Love,  in  giving 
him  to  be  a  Saviour  and  Surety  !  Love,  in  giving  him 
for  us  and  to  us  !  Love,  in-  accepting  the  payment  of 
our  debt  from  him,  and  fubftituting  him  in  our  room  1 
Love,  in  accepting  us  in  him,  and  love  in  giving  out 
to  us  the  great  bleffings  promifed  and  purchafed  by  himt^ 
OLove!  love,  without  a  parallel-!  Mercy,  without 
a  match  !  Wonderful  mercy  vented  through  a  facrifice; 
fovereign  grace  and  goodnefs,  in  fetting  up  fuch 
a  fun  as  Ghrift  in  the  firmament  of  the  church  militant 
and  triumphant*    The    natural   fua   tviiv^   baa  x'^^^fc^ 
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and  rides  his  circuit  from  one  end  of  the  heaven  to  the 
other,  and  the  benefit  we  enjoy  thereby  is  a  fruit  of 
the  goodnefs  of  God,  as  the  God  of  providence  ;  but, 
O  the  glorious  race  that  the  Sun  of  righteoufnefs  runs 
from  everlafting  to  everlafting !  His  circle  is  from  one 
end  of  eternity  to  the  other,  if  eternity,  that  is  endlefs, . 
may  be  thus  confidered ;  for  he  was  fet  up  from  ever- 
lafting in  the  council  of  peace,  and  to  everlafting  will 
he  fliine,  and  Ihew  forth  the  goodnefs  and  mercy  of  God, 
as  the  God  of  grace. 

(6.)  He  that  hath  feen  Ghrift  hath  feen  the  Father 
in  his  infinite  faithfulnefs,  veracity,  and  truth  ;  for,  as 
he  is  the  way  to  the  Father,  fo  he  is  the  truth,  John 
xiv.  6. ;  in  whom  the  fidelity  of  the  God  of  truth 
does  Ihine.  Here  was  the  glory  that  the  difciples  faw, 
John  i.  14.  "  Full  of  grace  and  truth,"  To  fee  the 
truth  of  God  in  Ghrift  is  a  noble  fight,  on  which  our 
everlafting  fafety  and  fecurity  does  depend ;  and,  behold 
in  Ghrift  it  is  to  be  feen  moft  confpicuoufly.  The 
truth  of  God  in  all  the  threatenings  of  the  law  Ihines 
in  Ghrift,  while  thefe  threatenings  receive  their  accom* 
pliftiment  in  him,  "  As  the  end  of  the  law  for  righteouf- 
nefs to  every  one  that  believeth,'*  Rom,  ?:.  4.  The  truth 
of  God,  in  all  the  proraifes  of  the  gofpel,  ftiines  in  Ghrift; 
"  For  in  him  they  are  all  yea  and  amen,'*  2  Gor,  i.  20. 
In  Ghrift  this  miracle  fparkles,  that  God,  in  faving  the 
finner,  is  true  to  his  threatening,  and  true  to  his  pro- 
mife  both;  true  to  his  threatening,  that  fays,  *^  The  foul 
that  fins  fliall  die ;"  and  yet  true  to  his  promife  alfo, 
that  fays,  *'  I  will  love  thee  freely."  How  glorioufly 
do  thefe  oppofites  centre  in  Ghrift !  And  fo  the  glory 
of  truth,  of  the  Father's  truth,  appears.  ^5Rf  is  true  to 
his  threatening  in  Ghrift,  who  hath  endured  the  fliock 
of  it ;  and  true  to  his  promife  in  Ghrift  alfo,  who  hath 
fulfilled  the  condition  of  it ;  and  both  by  his  obedience 
unto  death,  even  the  death  of  the  crofs. 

Thus  the  Father  is  feen  in  Ghrift,  in  refpedt  of  all 
thefe,  and  the  like  divine  properties  and  perfeftions, 
which  in  Ghrift  appear  to  be  both  his  Father's  attributes 
and  his  own.  They  are  feen  to  be  Ghrift's  divine 
perfections,  and  the  p^xfcdvoii^  of  the  Father  in  him ; 
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"  He  that  hath  feen  me,  hath  feen  the  Father." — 
I  would  here  fay  further, 

7.  They  that  fee  Chrift,  fee  the  Father's  Name  in* 
him;  **  My  name  is  in  him,"  fays  God,  Exod.  xxiii.22. ' 
God's  greateft  name  is  his  name;  for  example,  "  What 
is  his  name  ?"  Exod.  iii.  13.  God  fays  unto  Mofes, 
I  AM  THAT  I  AM,  verfe  14.  This  explains  his  name 
Jehovah,  and  fignifies  that  he  is  felf-exiftent,  having 
bis  being  and  eflence  of  himfelf,  that  he  is  eternal  and 
unchangeable,  always  the  fame ;  that  we  cannot  by 
fearching  find  him  out,  but  that  he  for  ever  is  what 
he  ever  was  ;  and  that  he  is  the  fountain  of  all  beings. 
Now,  it  was  Chrift,  the  Angel  of  the  covenant,  that 
faid  this  to  Moles,  when  he  appeared  to  him  in  a  flame 
of  fire  out  of  the  bufh,  Exod.  iii.  2.  He  difcovered 
himfelf  by  this  name,  when  he  was  to  deliver  Ifrael  out 
of  Egypt,  which  deliverance  was  but  a  figure  of  good 
things  to  come  ;  and  therefore  you  may  fee  him  again 
taking  this  name  three  times  to  himfelf  in  one  chapter 
in  the  New  Teftament,  John  viii.  58.  **  Before  Abraham 
was,  I  AM."  And,  ven  24.  "  If  ye  believe  not  that 
I  AM  he,  ye  fliall  die  in  your  fins."  The  word  jn  the 
original  is,  that  I  am.  And  fo  it  is  verfe  28.  "  When 
ye  have  lifted  up  the  Son  6f  man,  then  fhall  ye  ^now 
THAT  I  AM." — Now,  Chrift  hath  been  lifted  up  on 
the  pole  of  the  crofs,  on  the  pole  of  the  facrament, 
on  the  pole  of  the  gofpel,  and  exalted  on  the  Father's 
right  hand.  Do  we  know  by  this  time,  that  the  niime 
of  the  man  that  was  crucified  at  Jerufalem,  is,  1  am 
THAT  I  AM  ?  Do  we  fee  his  Father's  name  in  him  ? 
"  He  that' hath- feen  me,  hath  feen  the  Father." 

8.  TJi^'^iat  fee  Chrift,  fee  the  Father's  glory  in  him ; 
nof  orfy'  his:  name,  but  the  glory  of  his  name :  not 
only  his  attributes,  but  the  glory  of  his  attributes  :  his 
name  and  attributes  are  indeed  his  glory  ;  and  when 
we  fee  thefe,  we  fee  the  Father's  glory.  But  what  I 
further  mean,  is,  that,  in  Chrift,  we  fee  the  glory  of 
the  Father's  glory ;  and  the  glory  and  fplendor  of  all 
thefe  things  that  I  have  mentioned.  This  light  is  the 
light  of  the  knowledge  of  the  glory  of  God  in  the  face 
of  Jefus  Chrift,  who  is  the  brigtitueik  ot  Vv\%  ^<!sCi-»  '^sA. 
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the  cxprefs  image  of  his  perfon;  therefore  in  him  we 
fee  not  only  the  wifdom  of  God,  but  the  glory  of  his 
wifdom ;  not  only  his  power,  but  the  glory  of  his 
power;  not  only  his  holinefs,  but  tlie  glory  of  his 
bolinefs ;  not  only  his  juftice  and  righteoufnefs,  but 
the  glory  of  hi§  juftice  and  righteoufnefs  ;  not  only  his 
love,  mercy,  and  grace,  but  the  glory  of  his  love, 
mercy,  and  grace  ;  not  only  his  faithfulnefs,  veracity, 
and  truth,  but  the  glory  of  his  faithfulnefs,  veracity, 
aad  truth.  When  God  difcovers  himfelf  in  Ghrift,  then 
he  is  feen  upon  his  higheft  throne,  in  his  greateft  glory. 
O  Sirs,  let  me  tell  you,  that  when  only  heaven  is  his 
throne,  and  the  earth  his  footftool,  he  appears  infinitely 
more  glorious,  when  difplayed  on  fucb  a  lofty  throne. 
O  but  a  God  in  Ghrift,  which  is  the  throne  of  grace, 
IS  alfo  a  throne  of  glory  ;  and  glory  to  God  in  the  higheft, 
it  is  the  throne  of  God  and  of  the  Lamb.  If  we  fee  it, 
we  cannot  choofe  but  fing  with  the  redeemed,  "  Salva- 
tion to  our  God  that  fits  upon  the  throne,  and  to  the 
Lamb  for  ever  and  ever."  What  fliall  I  fay  ?  He  that 
fees  Ghrift,  not  only  fees  the  Father's  glory,  but  all  the 
Father's  glory ;  for  he  is  not  only  the  feat  of  his  glory, 
but  the  feat  and  centre  of  all  his  glory :  In  him  dwells 
not  only  the  fulnefs  of  God,-  but  all  the  fulnefs  of  the 
Godhead,  Col.  ii.  9.  Though  finite  eyes  can  never  fee 
9II  that  infinite  fulnefs  ;  yet  all  that  fee  Ghrift  do  fee  that 
all  that  infinite  fulnefs,  that  can  never  be  fully  feen,  is  in 
him.  Though  a  man  cannot  comprehend  the  whole  globa 
of  the  earth  in  his  arms,  or  fee  it  all  at  once,  yet  he  may 
fee  it  all  in  a  lively  reprefentation  thereof  in  a  map;  even 
fo,  though  we  cannot  fee  all  this  fulnefs  comprehenfively, 
fo  as  to  comprehend  it,  yet  we  fee  it  all  reprefentative- 
ly  in  Ghrift,  who  is  the  lively  and  living  reprefentative 
of  all  the  divine  glory,  and  the  repofitory  of  all  the 
diArine  fulnefs  ;  all  the  dimenfions  of  the  divine  glory  are 
to  be  feen  in  him,  even  the  height  and  depth,  length  and 
breadth  thereof.  In  his  huaniliation  we  fee  the  depth 
of  the  Father's  love  reaching  down  to  hell  to  lift  us  up; 
in  his  exaltation  we  fee  the  height  of  the  Father's  grace, 
raifing  us  up  to  fit  with  him  in  heavenly  places ;  in  the 
jgotcttC  of  his  de?ith  we  fee  the  breadth  of  the  JFather's 
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love,  extending,  by  divine  deftination,  to  all  the  pro* 
mifed  feed,  and,  by  the  method  of  application,  to  whc- 
foevcr  will.  In  the  duration  of  his  life,  as  a  Prieft  for 
ever,  we  fee  the  length  of  the  Father*s  love,  which  is 
like  himfelf,  from  everlafting  to  everlalling  ;  and  fo  in 
feeing  Chrift,  in  all  his  eftates,  we  fee  the  Father  in  all 
the  dimenfions  of  his  glory.  So  in  all  Ghrill's  offices  we 
fee  all  the'  Father's  treafures  ;  why,  all  the  treafures  of 
the  Father's  wifdom  centre  in  his  prophetical  office^ 
and  that  for  our  illumination ;  all  the  treafures  of  the 
Father's  righteoufnefs  centre  in  his  prieftly  office,  and 
that  for  our  juftification  ;  and  all  the  treafures  of  the 
Father's  power  centre  ia  his  kingly  office,  and  that  for 
our  fanftification  :  yea,  all  the  treafures  of  the  Father's 
grace  centre  in  hilii,  as  being  all  in  all  for  our  com- 
plete redemption.  Thus,  "  He  is  Ihade  of  God  unto  us 
wifdom,  righteoufnefs,  fan£lificatioB>  and  redemption,'* 
I  Cor.  i.  30.  When  we  fee  Chrift,  then  we  fee  the  Fa- 
ther in  all  his  glory,  in  all  his  fulnefs,  in  all  his  treafures, 
and  that  for  our  eternal  falvation,  our  everlafting  confo- 
lation  and  good  hope  through  grace. 

Thns  I  have  given  you  a  ftiort  and  poor  hint  at  the 
refolution  of  that  queftion,  "  He  that,  hath  feen  Chrift, 
hath  feen  the  Father;"  infomuch,  that  I  fay  again,  therie 
is  no  need  of  Philip's  prayer  here,  "  Shew  us  the  Pa- 
ther;"  for,  "  He  that  hath  feen  Chrift,  hath  feen  the 
Father:"  and,  O  happy  they,  whofe  eyea  hare  feen  this 
glory  of  God  in  Chrift,  while  their  ears  are  •bearimg  df 
it !    But  I  come  now  to, 

IV.  The  fourth  head  propofed,  was  to  {liew,.how  and 
in  what  manner  the  Father  is  fe^n  in  Chrift.  Befides 
the  light  that  the  former  head  m«y  give  to  this  queftioa, 
I  fliall  add  thefe  following  particulars. 

I.  In  Chrift  we  fee  the  Father  dearly  aiid  evidently, 
So  much  is  implied  in  the  term  seeing  ;  **  He  that  hath 
feen  me,  hath  feen  the  Fathdr.^'  To  know  God  in  Chrift, 
is  to  fee  God,  becaufe  in  Chrift  he  is  cleaply  ^afifl  dif- 
tinaiy  known :  though  faith  anfl^igfat  'AiSdc  in  certain 
tefpefts,  yet  faith  is  a  kind  of  fi^t ;  fol',  « It  4s  the  evi- 
aence  oT  thmgs  not  %w;^*  Hcb,  «i.  t<   4v'C&^^-^^"fefe 
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clearly  and  evidently  him  who  is  invifible,  ver.  27.— 
Chrift  is  the  cleareft  and  brighteft  glafs  that  infinite 
wifdom  could  contrive  to  reprelent  the  glory  oi  the 
Father;  and  as  the  difciples,  when  Chrift  was  revealing 
the  Father  to  them,  John  xvi.  27,  28,  29.  cried  out, 
*^  Lo,  now  fpeakeft  thou  plainly,  and  not  in  proverbs, 
or  parables  :'*  fo  the  foul  that  fees  the  Father  in  Chrill, 
fees  him  clearly  and  plainly,  not  in  clouds  and  thick 
darknefs.  The  Old-Tellament  church  had,  in  types  and 
facrifices,  a  dark  reprefentation  of  Chrift,  but  now  we 
have  in  Chrift,  the  antitype,  a  clear  reprefentation  of 
the  Father ;  we  now  fee  him  with  open  face. 

2.  In  Chrift  we  fee  the  Father  favingly.  This  is 
plain  from  the  context,  Ihewing  that  Chrift,  who  is  the 
glafs,  the  true  and  living  glafs,  in  whom  we  fee  the 
Father,  is  alfo  the  true  and  living  way,  by  whom  we 
come  to  the  Father,  and  fo  enjoy  him  as  our  God  and 
Father  in  Chrift,  verfe  6. — My  friends,  to  fee  the  glory 
of  Chrift,  and  the  glory  of  the  Father  in  him,  is  fuch 
a  faving  fight,  that  falvation  is  infeparable  from  it; 
nay,  falvation  is  in  it ;  yea  more,  it  is  the  very  thing 
'that  formally  conilitutes  everlafting  life  and  falvation  : 
**  This  is  life  eternal,  to  know  thee,"  &c.  John  xvii.  3. 
The  true  and  faithful  witnefs  who  cannot  lye,  is  faying 
this  to  his  Father,  and  you  may  be  fure  he  will  not  lye 
to  him  or  you  either.  Further,  fays  he,  "  This  is  life 
eternal,  to  know  thee,  the  only  true  God,  and  Jefus 
Chrift  whom  thou  haft  fent ;"  tliat  is,  to  fee  Chrift,  and 
to  fee  the  Father  in  him,  is  eternal  life:  to  fee  God  out 
of  Chrift,  is  no  faving,  but  a  confounding  fight  to  a  fin- 
ner,  but  to  fee  him  in  Chrift,  is  to  fee  him  favingly ; 
"  Look  to  me,  and  be  faved,  all  the  ends  of  the  earth, 
for  I  am  God,  and  befides  me  there  is  none  elfe.'* 

3.  In  Chrift  we  fee  the  Father  comfortably  and  fatif- 
fyingly:  it  is  the  beft  antidote  in  all  the  world,  againft 
all  heart-trouble,  therefore,  fays  Chrift  here,  verfe  i. 
of  this  chapter,  *'  Let  not  your  heart  be  troubled, 
ye  believe  in  God,  believe  alfo  in  me.'^  To  believe 
in  GoJ,  as  a  Judge  and  Lawgiver,  is  neceffary  for  the 
fecure,  to  awaken  their  confcience,  but  this  faith  will 
xzever  pacify  the  cotvfcieuce^  uU  you  believe^  silfo  in  me^ 
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fays  Chrift.  I  have  given  fatisfeftion  to  the  Judge,  and 
his  law  both,  therefore  believe  alfo  in  me,  that  you 
may  get  fatisfaftion  to  your  heart  and  confcience  both; 
•'  Let  not  your  heart  be  troubled ;  ye  believe  in  God, 
believe  alfo  in  me.'*  God  out  of  Chrift  is  the  moft 
terrible,  but  in  Chrift  the  moft  comfortable  fight  that 
ever  was  fcen  ;  and  no  wonder  that  the  heart  be  pleafed 
when  it  fees  in  Chrft  that  God  is  wcU-pleafed ;  "  ThisB 
is  my  beloved  Son,  in  whom  I  am  well-pleafed."  To 
fee  God  in  Chrift,  is  to  fee  the  Father  fmiling  in  the 
Son's  face ;  and  furely  they  are  unbelievers  that  have  not 
feen  God  to  be  well-pleafed  in  him.  I  do  not  love  to 
difcourage  any  poor  drooping  believer  :  and  I  ftiall  not 
deny,  but  that  there  are  fome  believers  that  have  very 
little  comfort,  but  I  can  hardly  think,  that  they  are 
believers  that  never  had  any  comfort  lefs  or  more.— • 
What!  if  ever  you  faw  God  in  Chrift,  will  you  tell  me, 
dare  you  fay  for  your  life  that  it  was  no  comfortable 
fight  ?  If  fo,  then  I  truly  think  you  never  yet  faw  him. 
I  afk  not  what  comfort  you  feel  at  prefent.  It  may  be 
you  are  ftill  drooping  by  reafon  of  unbelief;  but  if  ever 
you  faw  him,  and  his  Father  in  him,  I  am  fure  it  was 
a  joyful  fight  at  the  time,  and  afforded  fome  fatisfattion : 
fo  much  is  imported  in  Chrift's  affertion  in  the  text, 
compared  with  Philip's  petition  in  the  preceding  verle, 
*'  Shew  us  the  Father,  and  it  fufficeth  ;"  importing,  that 
the  fight  and  knowledge  of  God  is  full  of  fatisfaftion 
and  refrefliment,  tending  to  give  full  contentment. — 
Well,  fays  Chrift,  "  He  that  hath  feen  me,  hath  feen 
the  Father  ;'*  and  there  is  the  moft  fatisfying  fight  of 
the  Father  that  you  can  have.  It  is  true,  the  way  of 
feeing  God  by  faith,  as  revealed  in  his  Son,  is  a  way 
not  fatisfaftory  to  a  carnal  heart,  and  believers  them- 
felves  have  a  jealoufy  of  it,  fo  •  far  as  they  are  carnal, 
and  unbelieving,  which  was  the  ground  of  Chrift's 
reproof  to  Philip  here,  upon  which  he  alfo  inftrofts  him, 
that  here  is  the  only  fatisfying  fight  to  faith;  "  He  that 
hath  feen  me,  hath  feen  the  Father.*' 

4.  In  Chrift  we  fee  the  Father  applicatively,  and  as 
near  at  hand.  It  was  unbelief  in  Philip,  that  faid, 
^  Shew  us  the  Father,'*  as  U  the  Father  had  bwa  ftlll^^ 
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fuch  a  diftance  as  to  be  inacceffible  and  invifible  ;  naji 
but  fays  Chrill,  whatever  God  be  in  himfelf  abfolute- 
ly,  and  though  he  remain  Hill  in  his  nature  invifible 
and  incomprehenfible,  yet  in  me,  and  in  me  alone,  he 
comes  fo  near  as  that  you  may  fee  him,  and  embrace 
him  by  faith;  "  He  that  hath  feen  me,  hath  fecn  the  Fa- 
ther.'*  To  fee  God  abfolutely  with  mortal  bodily  eyes 
is  impoifible,  he  ilands  at  an  infinite  diftance  from  us. 
When  we  fee  him  in  the  creation,  or  in  any  external 
reprefentation  of  his  glory,  we  fee  him  at  an  infinite 
natural  diftance  from  us  as  creatures;  when  we  fee 
him  in  the  law,  or  covenant  of  works,  we  fee  him  at 
an  infinite  moral  diftance  from  us  as  finners ;  yea, 
there  we  fee  him  compaffed  about  with  flames  of  wrath, 
ready  to  devour  us :  but  when,  through  the  gofpel 
glafs,  we  fee  him  in  Chrift,  then  we  fee  him  near  at 
hand ;  yea,  nearly  related  to  us  as  our  God,  Friend, 
and  Father  in  Chrift.  And  hence  the  xfight  of  faith 
brings  in  Thomas's  exclamation,  John  xx.  28.  "  My 
ILord,  and  my  God/* 

5.  In  Chrift  we  fee  the  Father  difcriminatively ;  that 
is,  fo  as  to  difcern  the  perfonal  diftinflion  betwixt  the 
Father  and  the  Son,  notwithftanding  of  their  eflential 
onenefs.  The  very  run  of  the  text  and  context,  both 
before  and  after  it;  declares  the  diftindtion.  O  Sirs ! 
the  three  diftindt  perfons  of  the  glorious  Trinity,  in 
their  diftin£t  perfonal  properties,  as  it  is  an  unfathom- 
able rayftery  in  itfelf,  fo  it  would  have  been  for  ever 
hidden  and  unfeen  to  us,  if  Chrift,  the  Sun  of  righte- 
oufnefs,  had  not  rifen;  and,  in  his  light,' difcovercd 
the  fame,  fo  as  we  have,  in  Chrift,  a  difcriminative 
view  of  the  Father ;  for  we  cannot  fee  the  Son  of  God 
in  the  light  of  the  eternal  Spirit,  but  we  muft,  at  the 
fame  time,  fee,  that  he  is  the  eternal  Son  of  an  eternal 
Father.  The  diftinft  ceconomy  and  adminiftration  of 
the  three  perfons,  in  the  work  of  our  redemption,  gives 
us  a  clearer  view  of  their  perfonal  diftinftion  than  can 
be  had  in  any  other  glafs  ;  nay,  I  know  no  other  glafs 
that  can  make  it  known.  The  glafs  of  the  creatures 
fays,  It  is  not  in  me  to  flaew  that :   the  glafs  of  the 
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law  fays,  It  is  not  in  me  ;  but  the  glafs  of  the  gofpel 
faith,  I  have  found  it.  And  when  the  Spirit  promised 
in  the  gofpel  comes  to  glorify  Chrift,  then,  in  the  glory 
of  the  Son,  we  fee  the  glory  of  the  Father:  "  He  that 
hath  feen  me,  hath  feen  the  Father."     Hence, 

6.  In  Chrift  we  fee  the  Father  truly:  *'  He  that  hath 
feen  rae,  hath  feen  the  Father."  It  expreffes  the  truth 
of  the  matter  out  of  the  mouth  of  him  that  is  truth  itfelf. 
He  that  hath  a  true  fight  of  Chrill,  hath  a  true  fight 
of  the  Father,  and  a  fight  of  the  true  God.  "  We  know- 
that  the  Son  of  Qod  is  come,  and  hath  given  us  aa 
underftanding,  that  we  may  .know  him  that  is  true  ; 
and  we  are  in  him  that  is  true.  This  is  the  true  God 
and  eternal  life,^  i  John  v.  20.  Ye  that  never  yet  faw 
Chrift,  you  are  yet  Atheifts,  without  God  rT^^  never 
faw  the  true  Gad  to  this  day,  but  only  a  falfe  god ; 
a  god  of  your  own  devifing;  an  image  of  your  owp  brain* 
But  as  for  you,  believer,  when  you  got  a  true  fight  of 
Chrift,  then  you  got  a  true  fight  of  the  true  God. — 
We  fee  the  true  Father  in  the  true  Son,  by  the  light  of  • 
the'  Spirit  of  truth  teftifying  of  Chrift. 

7.  In  Chrift  we  fee  the  Father,  not  only  truly,  but 
glorioufly.  This  is  plain  alfo  in  the  text,  for  notwith- 
itanding  the  Lord  Jefus.had  faid,  verfe  7.  **  If  ye  had 
known  me,  ye  fliould  have  known  my  Father  alfo  :" 
j'^ea,  "  And  henceforth  ye  know  him,  and  have  feen 
him  ;"  yet  Philip  fays,  **  Lord,  (hew  us  thy  Father," 
as  if  there  had  been  fome  other  and  better  way  of  know- 
ing the  Father  than  by  knowing  and  feeing  Chrift  ; 
whereupon  Chrift .  reproves  him,  and  lets  him  know, 
that  this  was  the  beft,  the  only,  and  the  moft  glorious 
way :  "  Have  I  been  fo  long  time  with  you,  and  yet  haft 
thou  not  known  me,  Philip?  He  that  hath  feen  me,  hath 
feen  the  Father ;  and  how  fayeft  thou.  Shew  us  the 
Father  ?"  If  you  would  have  another  way  of  your  own, 
might  Chrift  fay,  whereby  to  fee  the  Father,  you  (hall 
find,  that  the  way  you  would  be  at,  is  either  impoffible, 
or  vaftly  inferior  to  what  you  enjoy;  for,  whereas  you  fay, 
**  Shew  us  the  Father;"  if  you  defire  an  immediate  fight 
of  him  out  of  me,  that  is  impofliible,  and  would  confume 
mortal  men,  fo  as  you  know  not  what  you  would  be  at: 

Vol.  II.  t  ^  S  ^^-^ 


46o  THE  SAVING  SIGHT.         SE.RM.XXIX,&fr. 

or,  if  you  defire  only  fuch  a  fight  of  God  as  Mofes  and 
others  got  of  old,  then  know-,  that  what  they  got,  comes 
far  fhort  of  what  you  have  already  when  you  fee  me; 
"  He  that  hath  feen  me,  hath  feen  the  Father's  glory;" 
and  not  only  fo,  but  the  glory  of  the  Father  in  the  moft 
'  glorious  manner  that  can  be  feen  by  mortal  eyes. 

8.  In  Chrift  we  fee  the  Father  orderly  and  regularly. 
This  is  imported  alfo  in  the  text  and  context ;  that  as 
there  is  no  coming  to  the  Father,  but  by  Chrift;  nor 
feeing  of  the  Father,  but  in  Chrift  :  fo  the  gofpel-order 
of  coming  to  God,  is  by  Chrift ;  and  of  feeing  God,  is 
in  Chrift.  And  here,  indeed,  is  the  true  order  and 
evangelical  method  of  accefs  to  God,  when,  by  the 
Spirit,  we  are  led  to  Chrift,  and  by  Clirift  to  the  Father; 
*' Through  him  we  have,  accefs,  by  one  Spirit,  unto 
the  Father,"  Eph.  ii.  i8.  .H^re  is  the  true  order  of 
communion  with  God,  the  way  in  which  God  defcends 
imto  us,  is.  the  way  in  which,  we  afcend  unto  Qod. — 
•The  Father  fent  the  Son  into  our  nature  ;  and  the  Son 
fends  the  Spirit  into  our  hearts,  that,  by  the  Spirit,  we 
might  afcend  to  the  Son;  and  by  the  Son  to  the  Father. 
Here  is  the  true  order  of  all  right  worftiipping  of  God; 
it  is  a  worfliipping  of  God  in  Chrift,  by  the  Holy  Ghoft. 
It  is  the  fame  with  the  order  of  feeing  God  in  the 
text,  where  the  light  of  the  Spirit  being  fuppofed, 
wherein  alone  we  can  fee  Chrift,  it  follows,  '*  He  that 
hath  feen  me,  hath  feen  the  Father."  So  much  for 
the  manner. 

V.  The  Fifth  Head  prppofed,  was,  to  ofFer  fome 
grounds  or  reafons  of  the  dodlrine,  fliewing  whence  it  is, 
that  they  that  fee  Chrift,  fee  the  Father.  The  reafons 
of  a  doctrine  being  the  great  pillars  which  fupport  it, 
and  the  hinges  on  which  it  turns:  therefore  I  rauft 
mention  fome  of  thefe  for  the  confirmation  of  faith  in 
this  matter. 

I.  He  that  hath  feen  Chrift,  hath  feen  the  Father, 
becaufe  of  the  onenefs  that  is  betwixt  them;  as  I  fliewed 
upon  the  firft  head.  The  true  ground  of  our  knowing; 
the  Father  in  the  Son,  is  his  unity  in  effence  with 
tJie  Father ;    fo  that  though  their  perfonal  properties 

be 
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be  diflinft,  yet  the  effence  is  the  fame  in  both,  and 
the  one  is  in  the  olher;  for  thus  the  Lord  Jel'us  clears 
it  in  the  following  words,  "  How  faycil  thou,  Shew  us 
the  Father?  Believed  thou  iiot  that  I  am  in  the  Father, 
and  the  Father  in  me  ?'' 

2.  He  that  hath  feen  Chrid:,  halh  fecn  the  Father, 
becaufe  of  the  agreement  that  is  betwixt  them. — yV.u 
they  are  one,  fo  they  agree  in  one  ;  as  it  is  faid  of  the 
Three  that  bear  witnefs  on  earth,  "The  Spirit,  the  water, 
and  the  blood,"  1  John  v*  8.;  fo  much  more  may  it 
be  faid  of  the  Three  that  bear  witnefe  in  lieaven,  *'  The 
Father,  the  Word,  and  the  Spirit,"  that  are  one,  tliat 
they  agree  in  one  :  and  indeed  their  agreement  in  ths 
work  of  our  redemption  is  fuch,  that  thougli  the' feveral 
perfons  of  the  glorious  Trinity  have  their  dillinfit  work, 
and  oeconomy  therein,  yet.it  is  with  fuch  a  camplicatcd 
harmon)^  that  the  adminiilration  of  one  cannot  be 
feen  without  feeing  that  of  the  other.  He  tliat  fees, 
by  the  Spirit's  ibining  on  the  word,  what  the  Son 
hath  dcwe  as  Mediator,  in  the  Father's  name,  and 
as  the.  Father's  Ambaflador,  cannot  but  fee,  in  the 
fame  light,  the  Father  as  employing  *him-  in  that 
embafly. 

[.  3>  He  that  hath  feeri  thrift,,  hath  feen  the  Father, 
.becaufe  of  the  relation  that  is  betwixt  them.  In  his 
ai.^^tural  relation,  as  he  is  the  Son  of  God,  we  fee  the 
firll  perfon  of  the.  glorious  Trinity  to  be  his  Father  by 
etenial. generation.  In  his  cEConomical  relation,  as  he 
is  the  Sent  of  God,  we  fee  God  to  be  his  Father  by 
fpecial  eleftion,  undion,  vocation,  ordination,  and  exlii- 
bition^unto  the  mediatorial  work.  Both  thefe,  I  think, 
are  joined  together  in  that  word,  John  i...i4.  **  The 
Word  was  made  fleih,  and  dwelt  among  us ;  and  we 
beheld  his  glory,  as  the  only  begotten  of  the  Father, 
fall  of  grace  and  truth." 

.  .4.  He  that  hath  ksn  Chrift,  hath  feen  the  Father, 
becaufe  of  the  likeoefs  that  is  betwixt  tfiem.  Not  pnly 
as  God  was  he  in  the  form  of  God,  and  thought  At  no 
robbery  to  be  equal  with  God,  Phil.  ii.  6.  J  but  alfd  as 
man;  iho'  he  cam^  in  the  likenefs  of  linful  flelh,  yet  he 
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hrad  alfo  the  likenefs  of  his  holy  Father  about  him,  being, 
holy,  harmlels,  undefilecl,  and  feparate  from  fmners,. 
Heb.  vii.  26.  The  pity,  mercy,  and  compaClon  of  his 
Father ;  the  .love,  grace,  and  goodnefs  of  his  Father,, 
did,  when  on  ^artb,  and  does  now,  An  heaven,  fo  appear 
in  him,  that  whoever  have  a  perfect  underftanding; 
of  Qirifty  will  have  a  perfect  underllanding  of  tiie 
Father. 

5.  He  that  hath  fecn  Chrift,  hath  feen  the  Father^ 
becaiife  of  the  liking  that  is  betwixt  them.^  Not  only 
a  likenefe  but  a  liking.  Such  a  liking  hath  ChrUl  to 
the  Father,  that  he  declares  it  is  his  heart's  delight  to 
do  his  Father's  will,  Pfalm  xl.  8.  And  if  Chrill's  love 
be  ftamped,  as  i-t  were,,  on  the  Father*s  heart,  and  the 
Father's  love  ftamped  on  Chrifi's  heart,  he  that  hath 
feen  Chrift,  niuft^fee  th-e  Father's  love  and  delights 
One  of  the  capital  letters  of  the  Father^s  name  often 
mentioned  in  fcripture,  is  his  Love  to  Chrift  as  the 
Saviour  of  his  people.  His  love  to  him,  not  only  as  his 
own  Soil,  but  as  our  Surety.  Hence  Chrift,  as  Media- 
tor, fo  frequently  fays  to  his  Father,  John  xvii.  "  Thou 
haft  loved  me;  thou  haft  loved  me:"  and  again,  *'  Thou 
haft  loved  me."  But  why  three  times  in  the  clofe  of 
that  chapter  ?  Why  fo  oft  does  he  repeat  this  in  his  in- 
tercelTory  prayer  I  Why,  becaufe  as  the  Father  loved 
him  in  his  undertaking,  from  all  eternity,  before  the 
foundation  of  the  world  ;  and  loved  him-  in  his  ftate  of 
.  liumiliation  here^  and  loves  him  now  in  his  ftate  of  ex- 
altation, and  will  do  fo  for  ever  r  fo  the  Father's  love 
to  them  for  whom  Chrift  prays  and  intercedes,  is  founded, 
in  all  the  difplays  of  it,  upon  his  love  to  him  ;  and  he 
hears  him  always  on  their  behalf,  becaufe  he  loves  him; 
nnd  loves  them  only  in  him.  In  him  they  were  loved 
from  eternity  ;  in  him,  they  are  loved  in  time  ;  and  in 
him,  they  will  be  loved  to  eternity.  His  loving-kindnefs 
■will  he  not  take  away  from  them,  becaufe  his  loving- 
kindnefs  he  will  not  and  cannot  take  away  from  him, 
Pfalm  Lxxxix.  33.  It  is  a  matter,  therefore,  of  the 
greateft  monient  unto  us  to  know  this  great  letter  of 
the  Father's  name,  Vv'hich  he  repeats  three  tiriies  over, 
*'  Thou  haft  loved  viie."     Now>  if  Chrift   bear  this 
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fjolden  letter  on  the  breaft- plate  ©f  his  mediation,  and 
Ihevvs  hirafelf  thus  clothed  with  the  robes  of  his  Father^s 
loving-kindnels,  then  they  that  fee  him,  mud  fee  the 
Father's  favour  to  him^  and  to  them  in  him^  according 
to  the  meafure  of  faith  :  and  this  is  the  very  thing  that 
he  does,  John  xvii.  26.  ^*  I  have  declared  unto  them 
thy  name,  and  will  declare  it ;  that  the  love  wherewith 
thou  hall  loved  me,  may  be  in  them,  and  I  in  them.'* 

0  matchlefs  myllery  J  They  that  have  Chrill  in  them, 
they  have  the  Father's  love  that  he  bears  to  ChriQ:  in 
them.     Bttfagain, 

6.  He  that  hath  feeti  Chrill,  hath   feen  the  Father, 
becaufe  he  is  the  image  and  reprefentative  of  the  Father. 

1  diftinguilh  this  from  the  likenefs  that  is  between  the 
Father  and  him  ;  for  one  may  have  a  likenefs  to  ano- 
ther, and  yet  not  be  fach  an  one's  adlual  reprefentative^ 
as  Chrift  is  of  the  Father,  2  Cor.  iv.  4.  Chrill  is  the 
image  of  the  invifible  God,  Col.  i.  15.;  the  bright- 
nefs  of  the  Father's  glory,  and  the  exprefs  image  of  his 
perfon,  Heb*  i.  3.  In  his  divine  perfon,  abfolutely  con- 
fidered,  he  is  the  effential  image  of  God,  even  the  Father: 
but  thus  he  is  as  inviiible  as, the  Father;  therefore,  in 
his  incarnation,  he  becomes  the  reprefentative  image  of 
God  unto  the  church,  that  we  may  have  the  knowledge 
of  the  glory  of  God  in  the  face  of  Jefus,  2  Cor.  iv.  6. 
It  is  true,  the  faints  are  faid  to  be  the  image  of  God, 
when  they  are  renewed  in  a  conformity  to  the  nature 
and  will  of  God  ;  but  great  is  the  diiFerencc  betwixt 
the  image  of  God  in  man,  and  tlie  image  of  God  in 
Chrift.  The  image  of  God  in  the  believer,  is  like  Caefar's 
image  in  his  coin  :  but  the  image  of  God  in  Chrift,  is 
like  Caefar's  image  in  his  fon^  his  only  fon  and  repre- 
fentative. Chrift  is  the  image  of  the  invifible  God,  but 
man  is  the  image  of  the  vifiblc  God;  that  is,  of  Chrift, 
Tiom.viii.2.9.;  in  whom  God  ismadevifible  to  us.  Chrift 
indeed,  as  God,  is  not  only  the  image  of  God,  but  the 
invifible  image  of  the  invifible  God  ;  but  as  man  he  is 
the  vifible  image  of  the  invifible  God.  It  is  true  he  is  out 
x)f  fight  now,  and  we  cannot  fee  him  with  our  bodily  eyes; 
but  as  he  was  vifible  on  earth,  and  is  vifible  in  heaven, 
ia  our  nature  4  fo  the  only  faving  fight  of  Klvxv.Wv'^ 
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fmner  can  have,  is  by  faith.  Suppofe  it  were  p^lBble 
ior  a  iinaer  on  earth,  to  fee  Chrill  in  heaven,  merely 
with  his  bodily  eyes,  it  would  not  be  a  l^tving  fight ; 
but  now,  v;heu,  by  faith,  we  fee  Chrift  as  the  repre- 
fcntfirive  image  of  the  Father,  then  we  cannot  but  fee 
the  Father  in  hirii.  He  bears  the  image  of  all  the 
Fathers  glorious  isxcellencies ;  and,  therefore,  to  fee 
liU  priory,  is  to  fee  his  Father's  glory  alfo,  and  that  for 
the  foilowing  reafon.     Further, 

•  7/  IIj  thai:  hath  fcen  Chrill,  hath  feen  the  Father, 
bucu'Li'.'q  he.is  feut  and  fealed  of  the  Father  for  this  very 
end,  ihat  he  might  reprefent,  manifefl:,  and  declare  the 
Futhur :  Hence,  "  No  man  hkth  feen  God  at  any  time, 
llie  cnly-b'^.<:»:olten  Son,  that  is  in  the  bofom  of  the  Father, 
ht  int.x  declared  jiim,"  John  i.  18.  *'  All  things  are  de- 
jl»/crv^l!  to  nie  of  my  Father,"  fays  Chrift,  Matth.  xi.  27, 
*'  And  no  man  knoweth  the  Son  but  the  Father,  neither 
k:^  ;vvetli  any  man  the  Father  fave  the  Son,  and  he  to 
v^  i'^nfoever  the  Son  will  reveal  him."  He  was  fealed 
rr.  J  'jir/ointcd  for  this  very  end:  '*  The. Spirit  of  the  Lord 
v>.n)  was  v\ym  him,  that  he  might  bring  forth  judgment 
ro  livj  Geniilcsi"  And  hence,  "  God,  Who,  at  fundry 
t.:iM  :,  and  in  divers  manners,  fpake,  in  times  paft,  to  the 
f:2:!icrs  by  the  prophets,  hath,  in  thefe  lall  days,  fpcken  to 
vr.  by  his  Son,  "who  is  the  brightnefs  of  his  glory,  and  the 
er^prefs  image  of  his  perfon,"  Heb.  i.  i,  2,  Whatever 
Chrlil  (lid,  either  by  his  preaching,  working  of  miracles, 
or  laying  down  his  life,  it  was  by  the  appointment  of  his 
Father,  and  to  lead  us  to  the  Father.  He  is  the  way, 
the  new  aiid  living  confecrated  way  to  the  Father/  He, 
therefore,  that  fees  him  as  the  way,  does  fee  the  Father  as 
the  end  to  which  the  way  leads  by  divine  appointment. 

8.  He  that  hath  feen  Chrift,  hath  feen  the  Father, 
becaufe  the  Spirit,  that  difcovers  and  teftifies  of  Chrift, 
is  equally  the  Spirit  of  the  Father  and  of  the  Son.  The 
Spirit  of  the  Son  is  the  Spirit  of  the  Father;  and  the  Spirit 
of  the  Father  is  the  Spirit  of  the  Son;  ''  When  the 
Comforter  is  come,  whom  I  will  fend  unto  you  from  the 
Father,  even  the-  Spirit  of  truth,  which  proceeds  from 
the  Father,  he  fliall  teftify  of  me,"  John  xv.  26. — He 
cannot,  therefore,  lcK\W  qI  \^^  ^^xv^  w^vitiout  tefiifying 
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of  the  Father.  The  Spirit  of  the  Father  teftifying  of  the 
Son,  cannot  be  without  reference  to  the  Father ;  nay, 
when  he  difcovers  Chrill,  and  the  things  of  Chriil,  he  dif- 
covers,  at  the  fame  time,  in  the  fame  light,  the  Father, 
and  the  things  of  the  Father;  '*  He  Ihall  glorify  me,"  fays 
Chrilt,  "  for  he  Ihall  receive  of  mine,  and  Ihevv  it  unto 
you,'*  John  xvi.  14,  15.  Now,  if  it  be  aflvcd,  what  things 
of  Chrift's  he  will  fliew  ?  The  anfwer  is,  they  are  tlie 
things  of  the  Father ;  for,  *'  All  things  that  the  Father 
hath,  are  mine."  The  things  of  Chriil  are  the  Father's, 
and  the  things  of  the  Father  are  Chrift's.  The  glory  of  . 
Chrift  is  the  Father's  glory;  and  the  glory  of  the  Father 
is  Chrift's  glory.  The  fulnefs  of  Chrift  is  the  Father's 
fulnefs  ;  and  the  fulnefs  of  the  Father  is  Chrift's  fulnefs. 
Therefore,  he  that  is  the  Spirit,  both  of  the  Fatlier  and 
of  the  Son,  when  he  glorifies  Chrift,  and  fliews  the  things 
of  Chrift,  he  glorifies  the  Father,  and  ftiews  the  things 
of  the  Father;  confequently,  *'  He  that  hath  feen  Chrift, 
hath  feen  the  Father.'^ 

VI.  The  Sixth  Head  propofed,  was,  to  draw  fonie 
Inferences  from  the  whole  for  Application.  This  doc- 
trine is  fo  vaftly  great  and  prolific,  that  it  is  not  poffible 
for  me  to  overtake  all  the  purpofes  that  ly  in  the  bofom 
of  it,  and  are  deducible  from  it.  The  fpeclal  Inferences 
I  defign,  are  for  Information,  Trial,  Reproof,  Comfort, 
and  Exhortation. 

FirftJ  For  Information.  O  how  many  truths  ly  in 
the  bofom  of  this  do£lrine  !  That  fuch  i$  the  orienefs 
betwixt  Chrift  and  the  Father,  tliat  he  that  hath  feen 
Chrift,  hath  feen  the  Father. — There  are  two  great 
truths  here  that  lead  us  into  many  other  truths. 

1.  That  there  is  an  onenefs  betwix;t  Chrift  and  the 
Father. 

2.  "That  he  that  hath  feen  Chrift,  fees  the  Father* 

I  ft,  Is  it  fo,  that  there  is  fuch  an  on/?nefs  betwixt 
Chrift  and  the  Father  as  I  have  ftiewn?  Hence  we  may 
learn  the  following  leflbns. 

I.  Hence  learn,  that  the  object  of  faith  is  very  great 
and  glorious,  far  beyond  what  natural  reafon,  or  hu- 
man underttanding  can  fathom ;    tl\erefot^>  ox^ct  \j^x*w 
hfashere,  as  he  makes  his  eC^tiu^  OTv.^ti^\^  N5^\!C^^^^ 
"     -  Gg^        "   ^      •       "^^^^^ 
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Father  the  foundation  of  his  affertion,  That  they  that 
fee  him,  fee  the  Father :  fo  he  lays  down  this  great 
myftery,  as  abfolutely  neceffary  to  be  believed,  and 
apprehended  by  faith,  though  it  cannot  be  comprehended 
by  reafon.  Ghrift*s  qucftion  to  Philip  hereupon,  is 
a  fundamental  queftion  of  the  gofpel-catechifm  :  "  Be- 
lievell  thou  not  that  I  am  in  the  Father,  and  the  Father 
•  in  me  ?"  Without  the  faith  of  this,  there  is  no  right 
worfhipping  of  God  ;  Ho  right  apprehenfion  of  one  God 
in  three  perfons.  This  is  no  indifferent  thing  to  be 
t)elieved  or  not.  Our  eternal  life  depends  upon  it; 
God  hath  born  witnefs  to  it  from  heayea,  as  I  have 
already  Ihewed. 

2.  From  this  onenefs  we  may  leara,  that  the  <io£l:rine 
of  Arianilra  is  damnable  blafphemy,  that  denies  the 
fupreme  Deity  of  our  Lord  Jefus,  and  his  effential  . 
onenefs  with  the  Father,  Many  affronts  have  beea 
offered  to  the  crown,  and  dignity,  and  royal  prerogatives 
of  our  Lord  in  thefe  lands,  fince  we  firft  broke,  and 
then  burnt  the  Covenant  of  our  God,  and  were  afhamed 
of  our  glory.  But  the  fpreadrng  of  Arianifm  now, 
in  Britain  and  Ireland,  is  like  a  pulling  up  Reformation 
by  the  roots,  and  a  faying,  We  will  not  only  pull  off 
the  jewels  of  the  Mediator's  crown,  but  vi^e  will  take 
the  crown  itfelf,  and  caft'  it  into  the  mire.  If  this 
error  be  fubtilly  maintained  among  us,  pray  that  God 
may  difcover  and  deilroy  it^  otherwife  it  will  deftroy 
the  very  foundation  of  our  holy  religion.  That  perni- 
cious error  ftrikes  direflly  agaipft  the  doftrine  of  our 
Lord  Jefus  here  ;  for,  if  there  be  not  an  effential  one- 
nefs betwixt  him  and  his  Father,  then  it  is  not  true. 
That'  be.  that  hath  feen  Chrift,  hath  feen  the  Father. 
If  he  be  inferior  to  the  Father  in  point  of  effence,  felf- 
exidence,  independency,  or  any  other  effential  perfec- 
tion, then  we  cannot  fee  all  the  Father's  glory  in  him  *; 

But 

*  When  this  Sermon  was  delivered,  the  Arlan  tenets  were  not  only 
getting  xxp  their  head,  and  overfpreading  the  naiibn,  but  there  was 
a  prcccfs  commenced  and  depending  before  the  fupreme  ecclefiaflica! 
A^ourt,  agalnfl  Mr.  SImfon,  profeflbr  of  theology  in  the  Hniverfity  of 
OkCgow^  for  teaching  atvdifto^^^^Utv^\!ftfcfeuact.s% — Tlic  kindly'  recep- 

•vise. 
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But  let  Chrift,  who  is  truth  itfelf,  be  true,  and  every  maa 
a  liar.     What  I  have  faid,  refutes  this  abomination. 

3.  From  this  onenefs  betwixt  the  Father  and  the  Son, 
you  may  learn  the  danger  of  denying  Chrift.  To  deny 
the  Son  is  to  deny  the  Father,  i  John  ii.  23,  **  And  he  is 
Antichrift  that  denies  the  Father  and  the  Son,'*  ver.  22. 
And  who  is  a  liar,  but  he  that  denies  that  Jefus  is  the 
Chrift  ?  To  deny  the  unity  of  the  fame  undivided  ef- 
fence  betwixt  the  Father  and  him,  is  to  deny  him  to' be 
the  trueMeffias;  "  Lmmanuel,  God  with  us,"  Ifa.vii.  14. 
O  the  danger  of  deviating  jfrom  the  dodrine  of  Chrift ! 
*'  Whofoever  tranfgreffeth,  and  abideth  not  in  the  doc- 
trine of  Chrift,  hath  not  God;  he  th^t  abideth  in  the 
dodlrinc  of  Chrift,  he  hath  both  the  Father  and  the  Son," 
2  John  9.  Hence  he  that  deviates  from  it  hath  neither* 
Why  ?  becauf6  of  their  undivided  effence,  notwithftand- 
ing  of  their  perfonal  diftindion. — It  is  not  poffible  to 
deny  the  one  and  not  the  other. 

4.  Learn  hence,  how  fearfully  Chrift  was  humbled : 
what !  one  with  the  Father,  the  Father's  fellow,  and 
equal,  and  yet  a  babe,  a  fervant,  a  fufferer,  a  worm  I 
Pfalm  xxii. .  Should  an  emperor  become  a  fly ;  yea, 
fiiould  all  the  glorious  angels  in  heaven  become  one 
crawling  infe£t  upon  earth,  it  were  not  to  be  mentioned 
with  this  humiliation  of  Chrift.  Oh!  how  fadly  was  the 
world  miftaken  concerning  Chrift,  when  they  took  him 
up  to  be  a  mere  man,  the  carpenter's  fon,  and  did  not 
fee  him  to  be  the  eternal  Son  of  God,  and  effentially  one 
with  the  Father. 

5;  See  here  how  glorioufly  adorned  Chrift  is  with  all 
divine  perfeftions,  and  fo  how  infinitely  valuable  and  ef- 
ficacious all  his  mediatory  aStings  are.  If  he  had  not  been 
God^  equal  with  the  Father,  "his  aftive  and  paffive  obe-  ♦ 
-dience  could  not  have  profited  us ;  .for,  they  had  not 

been 

tlon  the  Arian  fentlments  were  meeting  with,  the  many  friends  this 
propagator  of  them  was,  at  this  time,  like  to  hr  e,  and  In  the  ifTuc 
really  had,  ani  the  fmall  number  that  appeared  couragioufly  againft 
them,  no  doubt,  influenced  our  Author^  both  to  obferve  more  fre- 
quently, in  his  difcourfes,  the  fpreading  of  them,  and  to  exprefs  him* 
felfmore  zealoufly^on  the  head,  juftly  dreading  the  diijiia.1  ca^fer- 
guencrcs  thereof^' 
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been  dignified,  with  infinite  merit,  value,  and  virtue. — 
But  now,  being  one  with  the  Father,  his  divine  na- 
ture is  the  altar  that  fanflifies  the  whole  gift ;  there- 
fore, his  blood,  is  the  blood  of  God ;  his  righteouf- ; 
nefs,  the  right^oufnefs  of  God :  we  may  fafely  depend 
hereupon  for  peace  with  God,  and  acceptance  to  eternal 
life. 

6.  Here  we  may  learn  the  infinite  ability  of  Ghrift, 
to  apply,  by  his  povv^r^  what  he  purchafed  by  his 
blood.  His  onenels  with  the  Father  declares,  that  as 
he  was  able  to  make  all  things  but  of  nothing,  and* 
does  ftill  uphold  all  things  by  the  word  of  his  power;  fo' 
he  is  able  to  fave  to  the  uttermoft :  his  arm,  is  the  arm- 
ofG  od;  his  power,  is 'the  power  of  God.  It  is  faid^ 
*'  The  Son  of  man,  ev^n  on  earth,  had  power  to' forgive 
fms,''  Mat.  ix.  6.  The  Pharifees  had  made  the  objedi- 
on,  "  Who  can  forgive  fins  but  God!'*  Chrill  takes  their 
own  argument  to  prove  that  he  was  God,  becaufe  he 
could  forgive  fins:  and,  indeed,  to  take  away  the  guilt 
of  fin  requires  omnipotency;  the  guilt  of  fin  hath  the 
whole  ftrength  of  God's  law  to  back  it;  and  God's 
law  hath  the  whole  ftrength  of  his  infinite- juftice  to. 
maintain  it;  therefore,  there  muft  be  an  infinite  power 
to  lake  away  the  guilt  of  fin,  even  that  power  that  can 
break  the  force  of  God's  law,  and  fatisfy  the  demands 
of  infinite  juftice.  The  fame  power  and  ability  alfo  is 
requifue  to  take  away  the  power  of  fin ;  for  guilt  and 
power  are  the  two  great  attributes  of  fin ;  infinite 
power  only  can  deflroy  them.  It  is  to  forae  a  known 
jiiaxim,  **  Ejufdem  effe  poteftatis  inftruere  et  deftruere." 

*  No  lefs  power  is  required  to  deftroy  the  world  than 

*  there  was  to  create  it.'  In  the  firft  creation,  there 
was  fomething  made  out  of  nothing ;  yet  that  nothing 
did  not  refift  :  and  if  God  fliould  annihilate  the  frame 
of  heaven  and  earth,  and  reduce  it  to  nothing  again, 
it  would  fuddenly  fink;  there  would  be  no  reiiftance. 
But  to  bring  together  things  that  are  contrary  ;  to  do 
away  fin,  and  bring  in  grace,  that  are  fo  oppofite  one 
to  another,  and  meet  one  another  with  the  utraofl  re-^ 
fillance,  requires  an  infinite  power  to  effect  it.     Sin  is 

not 
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not  only  a!i  enemy,  but  enmity  againft  God :  and  as  the 
mindmufters  up  millions  of  cbjeftions  againlt  Chrill, 
whenhe  comes  10  deal  with  a  finner ;  fo  the  heart  and 
afFedlions  oppofe  him,  as  it  were,  in  battle  array:  *'  In 
the  lafl  days  perilous  times  Ihall  come  ;  for  men  Ihall 
be  lovers  of  themfelves,"  2  Tim.  iii.  i, — 4.  There  goes 
tlie  captain  of  felf-love,  after  which  follows  the  body  of 
the  army  of  lulls,  *^  Covetous,  boafters,  broud,  blafphem- 
ous,  difobedient,  unthanful,  unholy,  without  natural  af- 
feiftion,  truce. breakers,  falfe  accufers,  incontinent,  fierce, 
defpifers  of  ihofc:  that  are  good;  traitors,  heady,  high- 
ininded,  lovers  of  plcafures  more  than  lovers  of  God,"  &c. 
The  weapons  of  the  warfare,  that  can  defeat  this  oppo-  . 
fition,  needs  to  be  mighty  through  God.  ''  Thy  people 
Ihall  be  willing,"  but  when?  *'  in  the  day  of  thy  power:'* 
thi^  is"  faid  to,  and  of  our  Lord  Jefus,  Pfalra  ex.  3. — 
Being  one  with  the  Father,  fee  his  infinite  ability. 

7.  From  this  onenefs  betwixt  the  Father  and  the  Son, 
we  may  learn,  that  Ghrift  was  not  alone  in  the  work  of 
redemption,  John  xvi.  32.  "  Lam  not  alone,  becaufe  the 
Father  is  \vith  me."  How  could  be  fail,  or  be  dtfcou- 
raged,  in  his  work?  The  power  and  prefence  of  the 
eternal  God-head,  Father,  Son,  and  Holy  Gholl,  was 
with  him.  O  fee  and  admire  the  joint  concurrence  of 
the  Father  with  the  Son,  together  with  the  Holy  Gholl, 
in  carrying  on  this  great  work  of  redemption  ?  It  was 
the  pleafure  of  the  Father,  the  pleafure  of  the  Son,  the 
pleafure  of  the  Holy  Gholl,  that  this  work  fliould  be 
carried  on  and  profper. 

8.  Hence  lean*,  how  glorious  and  ineffable  is  the  love 
of  the  Father  in  giving  Ghrift,  the  fame  in»fubftance  with 
Irimfelf,  to  alTame  our  nature,  and  die  for  our  fins :  .^'  He 
took  not  on  him  the  natureof  angels,  but  the  feed  of  Abi*a- 
hara:"  and  the  Father  put  the.  robe  of  our  nature  upon 
him, ''  A  body  haft  thou  given  me."  Behold, how  he  loves 
the  nature  of  thefe  whom  he  hath  ^iven  to  Ghrift,  that 
though  he  hath  them  not  all  with  him  in  heaver,  yet  he 
loves  to  have  their  picture,  his  Son  in  their  nature,  to 
fee  them  in  him,  and  love  them  in  him.  In  the  faith 
of  this,  O  what  ground  of  encouragement  is  there,  and 
what  foundation  of  confidence  iu  cotavcv^j^V^  >&.^^'5i5s^^^ 


\sv 


470  THE   SAVING   SIGHT.      Serm- XXIX,  &fc. 

in  hira  !  that  our  Advocate  is  fo  near  to  the  Father,  fo 
nearly  related  to  him,  and  yet  fo  nearly  related  to  us; 
cue  with  the  Father  in  nature,  and  yet  one  with  us  in 
nature  alfo:  "  Great  is  the  myflery  of  godlinefs,  God 
inanifefled  in  the  flefli.;"  and  great  is  the  myftery  of  di- 
vine love,  in  making  him,  that  is  one  with  himfelf,  to  be 
the  way  to  himfelf.  Surely,  if  you  come  to  the  Father 
by  this  way,  you  may  be  fure  you  come  with  the  Fa- 
ther's allowance-:  you  may  come  boldly.  Is- there  ac- 
cefs  to  Ghrill:,  and  yet  the  Father  inacceffible  that  way  ? 
•Nay,  that  is  impoflible^  if  you  believe  this  onenefs  tliat 
Chrift  is  in  the  Father,  and  the  Father  in  him. 

.9.  Hence  learn  the  neceffity  of  divine  revelation,  ob- 
jedive  and  fubjedlive  :  the  neceffity  of  fcriptural  revela- 
tion; without  which  we  had  wandered  in  the  dark  with- 
out knowing  Giu'ifl  in  his  onenefs  with  the  Father.  G 
tlefs  God  for  the  Bible,  and  for  eyes  to  look  upon  it;  and 
fiudy  to  improve  that  privilege.  See  alfo  the  abfolutc  ne- 
ceffity of  fpiritual  illumination  and  divine  teaching,  in 
order  to  -our  apprehending  this  divine  myftery  of  Chrift's 
onenefs  with  the  Father.  AVhen  Peter  confeffed  this, 
by  faying,  "  Thou  art  Chrift  the  Son  of  the  living  God,'^ 
Chrift  anfvvers,  '^  Blefled  art  thou,  Simon  Barjona;  for 
flefli  and  blood  hath  not  revealed  it  unto  thee,  but  my 
Father  which  is  in  heaven,"  Mat.  xvi.  16,  17.  Let  us  " 
be  humbled  under  a  fenfe  of  our  ignorance  of  God  and 
Chrift,  and  cry  for  the  Spirit  of  wifdom  and  revelation  in 
the  knowledge  of  him,  and  in  this  way. 

^  10.  Let  us  learn,  from  this  onenefs  betwixt  Chrift 
and  the  Father,  the  glorious  excellency  of  Chrift  being  one 
with  the  Father.  Is  he  not  a  glorious  objeft  of  adorati- 
on? "  The  Lord  our  God  is  one  Lord."  And  O  believer, 
"  He  is  thy  Lord,  worfliip  thou  him;"  crying  out  with 
Thomas,  "My  Lord,  and  my  God."  Being  one  with  the 
Father,  is  he  not  a  fit  portion  for  your  immortal  fouls  ? 
His  riches  are  indeed  unfearchable  ;  for  they  are  all  the 
fulnefs  of  the  Godhead.  It  was  faid,  "  Who  can  count  the 
duft  of  Jacob?'*  but  much  more,  who  can  tell  the  thou- 
fand  part  of  the  believer's  treafure,  that  hath  a  right  to 
fay,  "  The  Lord  is  the  portion  of  my  foul!"  O  immenfe 
^ad  everlafting  porUotvl  .B^lvi^oue  with  the  Father,  is 
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he  not  the  fountain  of  living  waters ;  the  fountain  of  art 
grace,  as  well  as  the  channel  through  which  it  runs  ? 
As  God  he  is  the  fountain;  as  man,  he  is  the  mean  of 
conveyance;  that  out  of  his  fulnefs  we  may  receivfe  grace 
for  grace, — Being  one  with  the  Father,  is  he  not  the 
fountain  of  authority  equal  with  the  Father  ?  yea  liis 
law  is  his  Fi^ther^s  law.  They  that  fin  againft  him,  fin 
againft  the  Father :  the  original  authority  of  the  law 
13  not  annulled  by  being  put  into  Chrifl's  hand.  Are 
believers  under  lefs  obligation  to  ^obedience  to  the  law, 
as  a  rule,  than  before  ?  No,  by  no  means :  fee  what 
gives  authority  and  efficacy  to  the  words  of  Chrilt,  and 
what  obliges  us  to  obey  him>  otherwiie  we  difobey  the 
Father  alfo;  "  The  word  which  you  hear  is  not  mine,  but 
the  Father's  that  fent  me,''  John  xiv.  24.  And  this  he 
grounds  upon  the  onenefs  betwixt  the  Father  and  him, 
in  the  preceding  part  of  the  chapter.  Gonfider  there- 
fore, man,  woman,  who  it  is  that  fpeaks  to  you  in  the 
jTofpel.  Why  is  the  negleft  of  his  word  fo  dangerous  ? 
It  is  the  Father's  word.  Why  is  his  voice,  fo  efficacious, 
and  able  to  make  the  dead  to  hear  and  live  ?  and  why 
Hiould  his  word  have  weight  with  us,  and  be  credited  by 
us?  O!  it  is  the  Father's  word. — Being  one  with  the 
Father,  is  he  not  a  terrible  enemy?  How  fadly  are  unbe- 
lievers, and  enemies  to  Ghrift,  circumftantiate,  and  how 
dreadful  will  their  day  be,  when  he  fhall  fay,^  *'  Bring 
forth  thefe  mine  enemies,  that  would  not  that  I  fliould 
reign  over  them,  and  cut  them  in  pieces  before  me?  O 
kifs  the  Son  left  he  be  angry;"  for,  his  anger  is  God'§ 
anger,  his  wrath  is  the  Father's  wrath.  It  is  true,  he 
does  not  appear  now  in  this  gofpel-difpenf^tion,  clothed 
with  the  robes  of  wrath,  but  rather  in  his  robes  of  grace 
and  mercy ;  "  He  is  not  come  to  condemn  the  world, 
but  that  the  world  through  him  might  be  faved  :"  but  if 
this  Saviour  and  falvation  be  neglected,  he  will  put  on 
his  robes  of  fury,  "  And  come  in  flaming  fire  to  take  ven- 
geance  on  them  that  know  not  God,  and  obey  not  the 
gofpel:"  and  then  his  wrath  will  be  feen  to  be  the  Fa- 
ther's wrath. — Being  one  with  the  Father,  is  he  not  a 
glorious,  bleffed  and  amiable  friend,  whofe  friendfhip  is 
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worth  courting  an  interefi:  in  ?  How  happily  are  they 
privileged  that  are  interefted  in  him,  and  united  to 
him  ?  What !  to  be  his  followers  and  favourites  is  a 
great  matter ;  but,  believers,  you  are  more,  bemg  the 
body  of  Chrift,  and  members  in-  particular.'  O  the 
dignity  of  union  with  Chrill,  what  a  great  thing  is  this 
to  be  one  v/ith  hirn  who  is  one  with  the  Father!  John 
xiv.  20.  O  believer,  you  little  know  and  confider  the 
Jionour  of  this  relation:  "  B*it,  fays  Ghrill,  at  that  day 
ye  fliall  know  that  I  am  in  the  Father,  and  you  in  me, 
and  I  in  you."  O  what  is  that  to  be  wrapt  up  with 
Chrift  in  the  bofom  of  a  Trinity,  "  Being  one  with  the 
Father!'^  Is  he  not  a  flrong  tower,  and  mighty  (bield! 
Is  it  poflible  that  his  church  on  earth  can  l>e  totally  ruin- 
ed,  let  men  and  devils  rage  as  they  will  ?  No,  no :  **  The 
.Kii\g  of  Zion  is  one  with  the  Father,'*  Is  it  poffible  that 
,the  true  believer  .can  totally  and  finally  perifli  and  fall 
;avvay  ?  No,  it  cannot  be :  his  perfeverance  is  founded  up- 
••on  Carill's  onehefs  with  the  Father:  "  Thereis  no  pluck- 
ing them  out  of  my  hand,  nor  my  Father's :  I  and  my  Fa- 
ther are  one,''  John  x.  28,  29,  30. — In  a  word,  being  one 
with  the  Father,  we  need  not  think  it  ftrange  that  fucli 
glovious  things  are  fpoken  of  him  :  let  this  confirm  our 
J"aith  of  all  his  mediatorial  aClings.  Is  it  any  wonder  iha: 
'Jie  could  fpoil  principalities  and  powers,  and  triumph 
over  them  in  his  crofs,  and  bruife  the  head  of  the  ferpent? 
Could  not  the  power  and  wifdom  of  heaven  defeat-  and 
outwit  the  power  and  policy  of  hell  ?  Is  it  any  wonder 
that  he  could  conquer  death,  and  rife  from  the  dead,  be- 
im^i  the  living  ai;d  eternal  God?  Is  it  any  wonder  that  he, 
.who  is  one  with  the  Father,  could  appeafe  the  Father's 
;wraih,  and  Sring  in  everlafting  righteoufnefs,  and  that 
the  Father  is  well-pleafed  for  his  righteoufnefs  fake  ? — 
Finally,  being  one  with  the  Father,  what  a  fit  reprefen- 
;tative  is  he  of  the  Father's  perfon  and  glory  ?  and  what 
a  native  pofuion  does  the  Lord  Jefus  build  upon  this 
foundation  of  his  onenefs  with  the  Father?  namely, 
.*'  He  that  hath  feen  me,  hath  feen  the-Fathen" 

2dly,  Is  it  fo,  That  he  that  hath  feen  Chrift,  hath  feen 
.the  Father?    then,  in  the  light  of  this  truth  we  may 

ice 
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fee  light  clearly,   and  leara  many  other  great  leffons. — 
As, 

!•  Da' they  that  fee  Chrifl:  fee  the  Father?     Hence  I 
infer,  the  grofs  darknefs  of  our  natural  flate,   and  the 
grofs  ignorance  of  God  in  all  natural  men,  fo  long  as  they 
are  not  enlightened  in  the  knowledge  of  Chriil.     The 
mind  of  man  is  but  a  mafs  of  ignorance  :    The  under- 
ilanding  is  darkened,  Eph.  iv.  17,  18.;    Yea,  darknefs 
itfelf,   I  John  ii.  g.  11. :  Under  the  power  of  darknefs. 
Col.  i.  13.      Partial    ignorance    of  Chrift  in  believers^ 
is  the  reafon  why  they  know  God  but  in  part :  therefore 
Chrift  fays  to  his  difcipleshere,  "  If  ye  had  known  me, 
ye  would  have  known  my  Father  alfo,"  ver.  7.     Total 
ignorance  of  Chrift  in  others,  .is  the  reafon  why  they  are 
wholly  ignorant,  of  God  :  therefore  Chrift  fpeaks  in  the 
fame  terms  to  the  proud  Pharifees,  John  viii.  19.  *'  Ye 
neither  know  me,  nor  .my  Father;  if  you  had  known  me, 
you.  would  have  known  my  Father  alfo.'*   They  that  fee 
not  the  glory  of  Chrift,.  as  the  Father  is  reprefentcd  in 
him^.they  neither-know  God  nor  Chrift;  they  have  nei- 
ther the  Father  nor  the  Son  :  they  know  not  God»  be- 
rcaufe  they  know  not  the  holy  perfefitions  of  God's  na- 
ture, in  the  principal  way  defigned  of  infinite  wifdom  for 
:their  manifeftation :  they  know  not  Chrift,  becaufe  they 
:fee  not  the  glory  of  God  in  him :  whatever  other  notions 
men  may  have  of  God,  they  are  utterly  ignorant  of  the 
Aeayenly  myftery  ;.  and  know  not  the  wifdom  of  God  in 
,a  myftery.     Again, 

2.' Hence  we  may  infer,  both  the  greatnefs  of  the 
glory  of  God,  that  is  reprefented  to  us  by  fuch  an  one 
as  Chrift,  and  the  greatnefs  of  the  grace  of  God,. in  pro- 
■  vidinu^fuch  a  reprefentative,  in  whom  we  might  fee  his 
glorious  perfeftions,  as  his  eternal  Son,  in  our  nature. 
.To  fee  the  natural  fun  Ihining  in  its  ftrength,  would 
fpoil  the  fight  of  the  ftrongeft  eye  ;  but  to  look  on  it 
through  a  vail  is  not  offenfive.  If  God  fhould  mani- 
feft  himfelf  in  his  naked  glory,  we  would  be  dazzled 
and  confounded  ;  but  .to  look  to  God  in  our  nature, 
bringing  down  his  glory  to  our  eye,  it  invites  us  to 
behold  it.  "  God  minifefted  iq.  the  flefli:''  O  Sirs, 
wonder  and  be  amazed,'  that  God  will,  in  a  l:a^w^^R.x^V^^ 
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no  more  God,  but  take  another  nature,  ratherthan  that 
the  brightnefs  of  bis  o\yn  glory  Ihould  undo  us !  O  how 
willing  is  he  to  reveal  and  make  himfelf  known  to  poor 
finners  that  had  loft  fight  of  him,  in  that  he  exhibites 
Chrift,  the  brightnefs  of  his  glory,  to  us,  that  in  him  we 
may  fee  all  his  glgry  I 

3.  Do  they  who  fee  Chrift,  fee  the  Father  ?  Hence 
learn  the  precioufnefs  of  Chrift.  As  in  his  onenefs  with 
the  Father,  we  may  fee  his  infinite  glorious  excellency 
in  himfelf ;  fo  in  his  reprefenting  the*  Father  to  us, 
we  may  fee  the  infinite  precioufnefs  of  Chrift,  and  the 
excellency  of  the  knowledge  of  him ;  and  the  necef- 
fity  of  this  knowledge  unto  us ;  as  he  is  the  notable 
mirror,  and  looking-glafs,  wherein  God  is  to  be  feen ; 
fuch  a  living  mirror  as  can  difcover  itfelf,  and  bring 
men  to  look  unto  it.  O  wonderful  mirror !  God  in 
our  nature  reprefenting  God  in  his  nature  and  perfec- 
tions, and  faying,  *^  Look  to  me,  and  be  faved ;  for  I 
am  God,  and  there  is  none  elfe !''  O  the  precioufnefs  of 
Chrift,  in  whom  all  the  beams  of  divine  glory  are  con- 
traded,  that  we  may  fee  and  look *upon  them  through 
the  vail  of  his  flefli,  becaufe  we  could  not  endure  one 
glance  of  the  immediate  rays  of  divine  glory  !  O  pre-i 
cious  Chrift,  as  he  is  thus  the  only  way  to  the  Father ! 
God  could  get  glory  to  his  juftice  in  our  deftruftion ; 
but,  behold  his  wonderful  love,  in  laying  his  Son  as  a 
bridge  betwixt  him  and  us,  that  we  might  return  to 
God  upon  him  :  And,  O  the  wonderful  love  of  Chrift, 
that  he  was  content  to  ftoop  fo  low  !  May  not  all  the 
creation  of  God  wonder  at  this  ?  Angels  are  wonder- 
ing ;  and  what  are  we  doing  that  are  more  concerned 
than  they  ?  O  precious  Chrift,  as  he  is  the  onlj^  meet- 
ing-place where  God  meets  with  us,  and  we  with  him  ! 
In  him  we  fee  God.  and  God  fees  us ;  we  cannot  fee 
God  favingly  but  in  him  ;  and  God  cannot  look  on  us 
favourably  but  in  him  ;  for,  he  is  the  temple  where 
God  dwells,  and  manifefts  his  glory.  Where  can  wc 
meet  with  God,  but  in  a  place  where  alone  we  can  fee 
God  ?  O  precious  Chrift,  in  refpe£t  of  the  glory  and 
honour  that  the  Father  hath  given  him  as  Mediator ! 

As 
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A3  he  IS  the  Son  of  God,  *'  The  Father,  who  hath  life  in 
hirafelf,  have  given  to  him  to  have   life  in  himfelf,'* 
John  V.  a6.    As  he  is  the  Sent  of  God,  "  All  power  in 
heaven*  and  earth  is  given  unto  him  ;"   and  particularly 
lie  is  crowned  with  this  glory  and  honour,  of  being  the 
vifible  image  of  the  invifible  God,  and  of  all  the  divine 
glory.     O  the  precioufnefs  of  Chrift,  when  fuch  beauty 
is  in  him?     It  is  a  promife  of  the  New  Teftament  days^ 
*•  Thine  eyes  Ihall  fee  the  King  in  his  beauty."    What 
is  this  beauty  of  king  Jesus,  but  that  God  is  in  him, 
and  all  his  glory  to  be  feen  in  him  ?  God  is  faid,  under 
the  law,  to  have  dwelt  in  thick  darknefs ;    but  now, 
when  the  Son  of  God  hath  appeared  in  the  flefli,  in  the 
difcharge  of  his  office,  the  Sun  of  righteoufnef%  halli 
arifen  in  his  ftrength  and  beauty,     God  himfelf,  as  to 
his  being  and  manner  of  his  exiftence  in  three  diftindt 
perfona,  with  all  the  glorious  properties  of  his  nature, 
is  illuftrioufly  manifefted  to  believers.     Thus  Ghrift  is 
the  great  light  of  the  world  ;   **  They  that  follow  him, 
fliall  not  walk  in  darknefs,  but  have  the  light  of  life,'* 
John  viii.  12.     O  precious  Ghrift  !  in  that  hereupon  he 
is  the  defire  of  all  nations,  the  defire  of  all  faints,  the 
defire  of  all  ages  !  The  faints  of  old,  that  did  not  enjoy 
the  benefit  of  the  New-Teftament  revelation,  exprefs 
this  defire.     See  how  David  prayed  for  a  difcovery  of 
this  glory  of  God  in  Ghrift,  though  he  could  behold 
it  only  in  types ;  "  O  God,  thou  art  my  God,  early 
will  I  feek  thee ;   to  fee  thy  power  and  thy  glory,  as  I 
have  feen   thee  in  the   fandluary,'*   Pfal.  Ixiii.  i,  2. 
There  was  in  the  fanftuary  an  obfcure  reprefentation  of 
the  glory  of  God  in  Ghrift ;  how  muoh  more  fliould  we 
defire  and  efteem  that  view,  which  we  may  now  have 
with  open  face,  though  yet  as  in  a  glafs!  2  Gor.  iii.  18. 
Whence  is  it  that  a  hiding  Ghrift  is  fuch  a  lUatter  of 
lamentation  to  believers  ?  Why,  the  reafon  is,  becaufe 
when  he  hides  himfelf,  God  is  out  of  fight ;  when  he 
fmiles,    the   Father   fmiles;    when    he    appears,    the 
Father  appears ;  and,  O  !  how  can  he  be  but  precious 
to  the  believer,  when  fuch  a  precious  fight  is  to  be  feen 
in  him  !  o 

Vol.  II.  t  H  h  V  ^^ 
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4.  Do  they  who  fee  Chrift,  fee  the  Father  t  Hence 
learn  the  excellency  of  the  gofpel,  for  there  we  fee 
Chrift.  How  highly  dignified  are  we  that  enjoy  gofpel- 
ordinances  and  facraments  ?  In  the  gofpel,  Chrift  is 
prefsnted  to  the  ear  ;  and  when  we  hear  him,  then  we 
Iiear  the  Father.  In  the  facraments,  he  is  prefented 
to  our  eye ;  and  when  Mve  fee  him  there,  we  fee  the 
Father.  How  fad  is  the  cafe  of  thofe  that  want  the 
jvofpsl  [  Tliey  want  the  glafs  where  Chrift  is  fcen,  and 
lb  are  without  God  ;  and  much  more  fad  is  their  cafe, 
that  enjoy  gofpel-ordinances  and  facraments,  and  yet 
negle£l  the  great  falvation,  by  neglecting  to  look  to 
Chrift  there  exhibited,  and  are  never  concerned  to  get 
a  faving  fight  of  Chrift  there  !  O  how  near  dc^s  God 
come  to  them,  yet  they  lofe  a  fight  of  him!  How  great 
are  the  advantages  of  a  clear  gofpel  difpenfalion  ?  The 
more  bright  the  glafs  is,  the  more  may  Chrift  be  feen 
therein  ;  and  the  more  that  Chrift  is  feen,  the  more  is 
the  Father  feen  in  him. — The  gofpel  is  a  revelation  of 
Chrift ;  and  herein  alfo  the  difference  betwixt  the  law 
and  the  gofpel  appears.  The  law,  as  a  covenant,  yields 
a  terrible  fight  of  God  out  of  Chrift ;  but  the  gofpel 
affords  a  pleafant  fight  of  God  in  Chrift :  "  He  that  hath 
feen  me,  hath  feen  the  Father.'' — Which  alfo  expofes 
the  malignity  of  a  legal  fpirit,  and  a  legal  ftrain  of 
dotlrine,  by  the  means  of  which  Chrift  is  hid  and  kept 
out  of  fight,  and  confequently  the  Father  alfo  ;  or,  if 
he  be  feen,  it  is  not  in  Chrift,  but,  as  it  were,  in  the 
law;  and  the  law  not  being  the  miniftration  of  the  Spirit 
of  light,  life,  and  liberty,  this  is  the  reafon  why  legal 
dodlrine  is  fo  troublefome  to  a  gofpel  believer;  Gal.  i.7. 
*'  There  are  fome  that  trouble  you,  and  would  pervert 
the  gofpel  of  Chrift;"  namely,  by  their  legal  doftrine, 
which  the  apoftle  there  fpeaks  of.     Again, 

5.  Do  they  who  fee  Chrift,  fee  the  Father  ?  Then 
heiice  learn,  wherein  the  very  nature  and  effence  of  faith 
lies,  even  in  the  beholding  of  the  glory  of  God's  wif- 
do:n,  power,  holinefs,  juftice,  and  mercy,  in  the  pcr- 
ion  and  offices  of  Chrift,  as  our  Saviour  and  .Surety. 
In  the  Ignorance  of  this  lies  the  formal  nature  of  uidx- 
lii:f)  I. Cor.  i.  2.3^ — ^5.    1^0.^10  k^  the  wifdom  of  C5od, 
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and  ihe  power  of  God,  and  confequently  all  the  other 
properties  of  his  nature  in  Chrill,  is  to  be  an  unbeliever. 
But  to  fee  the  wifdom,  power,  and  other  glorious 
attributes  of  the  divine  nature  in  Ghrill,  with  applica- 
tion, as  our  Saviour,  and  Surety,  and  fo  to  fee  God 
glorifying  his  perfeftions  thus,  is  to  be  a  believer. 
Unbelievers  are  blinded,  fo  as  the  Ii[i;ht  of  the  glorious 
gofpel  of  Chrift,  who  is  the  image  of  God,  fliines  not 
into  them ;  but  believers  are  feers,  as  the  prophets  of 
old  were  called ;  and  they  fee  vifions,  as  the  prophet 
Joel  expreffes  it,  Joel  ii.  18.  What  vifions?  O!  a  beati- 
fic vilion  indeed,  to  fee  Chrift,  and  to  fee  the  Father 
in  him  !  What  a  large  field  hath  faith  to  travel  thro* ! 
broader  than  heaven  and  earth,  eycn  all  the  fulnefs  of 
God  !  And  what  a  fure  footing  hath  faith  alfo  ?  For 
when  it  fixes  upon  Chrift,  it  fixes  upon  God  in  him* 
Faith  looks  on  Chrift  as  a  friend  and  helper,  and  fo  it 
cannot  but  fee  the  Father  as  a  friend  in  him.  What 
folid  ground  for  the  affurance  of  faith  is  here^  while 
faith  cannot  look  to  Chrift,  but  it  muft  fee  the  love 
and  good-will  of  God  in  him  ? 

6.  Do  they  who  fee  Chrift  fee  the  Father  ?  Hence 
learn,  whence  it  is  that  the  great  defign  of  Satan,  from 
the  beginning,  hath  been  to  blind  the  eyes  of  men,  and 
fill  their  minds  with  prejudice,  that  they  may  not  be- 
hold this  glory  of  God  in  Chrift,  2  Cor.  iv,  3,  4.  And, 
indeed,  this  blindnefs  and  darknefs  is  gradually  cured 
in  believers,  by  no  lefs  means  than  the  almighty  power 
of  God;  "God,  who  commanded  light  to  Ihine'  out 
of  darknefs,  hath  (hined  into  our  hearts,  to  give  the  light 
of  the  glory  of  God  in  the  face  of  Jefus  Chrift,'^  verfe  6^ 
Arid  this  in  a  conformity  to  that  promife,  Ifaiah  Ix*  i,  2. 
"  Arife,  ftiine ;  for  thy  light. is  come,  and  the  glory  of 
the  Lord  is  rifen  upon  thee  :  for,  behold,  the  darknefs 
jfhall  cover  the  earth,  and  grofs  darknefs  the  people. 
But  the  Lord  fhall  arife  upon  thee,  and  his  glory  fhall 
be  feen  upon  thee."  But,  why  does  the  devil  raife  fuch 
Oppofition  to  the  gofpefl?  And  why  is  he  raifing  a  fmoke 
out"  of  the  bottoml^fs  pit   at  this  day  *,    to   darken 

H  h  2  that 

♦  Sec  tbc  rcafon  of  this  aflcrtion  britfty  ?^ecio\ixv\.ti^w^'^*  ^^^•i  ^^n- 
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that  fundamental  gofpel-truth,  the  cffential  onenefs  be- 
twixt the  Father  and  the  Son,  but  that  people  may  not 
fee  the  Father  in  the  Son  ?  Think  not  Urange,  that 
the  devil  and  his  inftruments  are  at  fiich  pains  to  cloud 
and  darken  the  truths  of  the  gofpel,  wherein  Chrift 
is  exhibited  to  us. 

7.  Do  they  who  fee  Chrift  fee  the  Father  ?  Hence 
learn,  what  a  happy  place  heaven  is,  and  what  is  the 
difference  betwixt  a  fiducial  viiion  here,  and  a  beattfkal 
vifion  hereafter.  Heaven  will  be  the  place  of  the  fall 
viSon  of  Chrift,  and  of  the  Father  in  him  ;  but  the  dif- 
ference is  ftated,  i  Cor.  xiit.ia.  "  Now  we  fee  through 
a  glafs  darkly  ;'*  or  ds  it  may  be  rendered,  by  a  giai», 
IS  A  RIDDLE,  a  parable,  or  dark  feying;  where  our 
prefent  fight  of  Chrift  is  fpoken  of  with  t  double  figu- 
rative limitation,  namely,  '  Through  a  glafs  in  a  riddle:* 
THROUGH  A  GtAss;  that  is,  either  a  looking-glafs,  which 
yields  but  a  reprefentation  of  him ;  the  ftiadow  of  Chrift 
is  drawn  in  the  gofpel,  and  we  have  but  a  reprefentati- 
on of  him  there :  or  an  optic  glafs,  or  a  perfpeftive, 
that  helps  the  fight  in  beholding  things  at  a  diftance  ;  as 
men  difcover  the  ftars  through  certain  glafles,  while 
the  eye  itfelf  is  not  able  to  difcem  them  :  fuch  a  glafs 
is  the  gofpel,  without  which  we  can  make  no  difcovery 
of  Chrift  at  alK  Again,  the  gofpel-difplays  of  him  are 
but,  as  it  were,  in  a  riddle  ;  a  parable,  or  fo  many 
dark  things,  which  our  weak  faith  underftartds  but  im- 
perfetlly.  Hence,  Song  ii.  9.  Chrift  is  faid  to  "  Stand 
behind  our  wall,  to  look  forth  at  the  windows,  and  fliew 
hi mfelf  through  the  lattices.**  There  is  3  wall  of  mor- 
tality betwixt  him  and  us,  that  muft  be  demoliflied  before 
we  can  fee  him  as  he  is  ;  we  fee  him  now,  as  it  were,  , 
through  a  glafs  window,  through  a  lattice;  yet  when  he 
ftands  looking  forth  at  the  windows  of  ordinances,  fheW- 
ing  and  *  flouriftiing  himfelf,'  as  the  word  iS)  through  the 
lattice  of  the  promife,  how  unfpeakably  glorious  does  he 
appear  ?  And  if  fo,  O  what  will  it  be  to  fee  him  face  to 
face,  when  walls,  and  windows,  and  lattices,  and  all  will 
be  broken  down,  fo  a^  tVv^t^  ftv^ll  be  no  more  need  of 
iior  ufe  for  thefe  g\a^^^  ^ivdi  oxd\xNas^c.^^\  K.^^^^  -^cwi 
iaints  above  are  to  twvft^^  H^\>j£w\\\a  ^^n^  ^^^•iS^aSNst^ 
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with  his  llkeaefs,  that  they  cannot  look  upon  another 
ohjefit.  Ic  is  faid,  Ifa.  xxiv.  23.  **  The  oiopn  fliall  be 
confounded,  and  the  fun  afhamed,  when  the  Lord  of 
hofts  fliall  reign  in  mount  Zion,  and  in  Jerufalem,  and 
before  his  antients  glorioufly.'*  O  but  precious  thrift 
muft  have  a  fair  face,  when  the  fun  blufhes  and  is 
afliamed  to  ftiine  before  him !  Though  a  child  of  God 
were  in  a  hell  of  mifery  and  trouble  all  his  life-time  in 
this  world,  yet  the  firll  blink  of  this  fair  Immantjel  in 
heaven  would  make  amends  for  alL  We  may  preach 
this  wonderful  Lord  while  we  live,  but  we  will  never 
out-preach  him ;  we  may  praife  him  to  eternity,  but 
fliall  never  out-praife  him;  "  Blefled  are  they  that  dwell 
in  his  houfe,  they  will  be  ftill  praifing  him ;  yea^  they 
will  be  like  him,  for  they  will  fee  him  as  be  is." 

8.  Do  they  that  fee  Chrift,  fee  the  Father  ?  Hence 
learn  the  grand  diflference  betwixt  the  wicked  and  the 
godly ;  they  differ  like  darknefs  and  light,  b}indnefs 
and  fight :  fometimes  they  wonder  at  one-another,  as 
if  they  were  raonllers.  The  godly  man  wonders  at  the 
wicked,  to  fee  their  carnal  life  and  wicked  temper.— 
Oh  !  how  can  they  laugh  and  be  merry,  when  they  are 
ready  to  drop  into  hell  f  The  wicked  alfo  wonder  at 
the  faints,  and  that  they  tun  not  with  tbem  into  the  fame 
excefs  of  riot :  why,  the  one  lives  upon  bafe,  vifible, 
earthly  things,  the  other  upon  invifible  glory,,  as  feeing 
him  who  is  invifible.  Give  a  carnal  man  the  world  at 
liis  will,  be  cares  not  though  God's  face  be  hid ;  he  is 
in  his  element,  as  the.fi&  in  thef  water  ;^  his  language  is, 
"  Who  will  Ihew  us  any  good  ;"  a  good  bargain,  and 
a  flourifliing  trade  I  But  the  faint  is  of  another  temper;, 
the  language  of  his  heart  is,  "  Lord,  lift  thou  up  the 
light  of  thy  countenance  upon  us,."  PfaL  iv.  6;  Give 
him  all  the  world,  he  cares  not  a  ftraw  for  it,  if  God 
hide  his  face*  This  makes  the  di&rence  aUb  betwixt 
a  faint  and  himfelf ;  to-day  he  is  full  of  joy,  though  he 
hath  but  a  bare  houfe,  and  bare  cloaths,  and  a  bare 
profpeft  of  earthly  enjoyments ;  yea,,  and  be  fadly 
harafled  with  trouble  and  reproaches ;  yet  he  iu^<^^  ^^4^ 
rejoices  aod  triumphs^  At  aivov\ieT  xXm^V^v^^i^^ 
heaviaefs,  even  though  it  IhouU  \^  \>^\X«  ^\Nift.^55^^^^^ 


48o  THE  SAVING  SIGHT.         Serm.  XXIX,  &?^. 

his  outward  worldly  circumftances,  he  goes  fighing  and  , 
Ibrrowing  :  Why  ?  Tiie  reafon  is,  One  day  the  Lord 
ihines,  and  then  he  is  full  of  joy ;  another  day  the  Lord 
hides  his  face,  and  then  he  is  troubled:  his  heaven  lies 
in  feeing  Chrift's  glory,  in  which  he  fees  the  Father's 
glorj'  alfo, 

9.  Do  they  that  fee  Chrift,  fee  the  Father  ?  Hence 
learn,  what  an  honour  it  is  to  be  conformed  to  the  Son 
of  God,  as  it  is  laid,  Rom.  viii.  29.  "  Whom  he  did 
foreknow,  them  he  did  predellinate  to  be  conform  to  the 
image  of  his  Son."  Is  it  the  honour  of  Chrift,  as  Media- 
tor, to  be  the  reprefentative  image  of  God,  in  whom 
the  glory  of  God  is  to  be  feen?  What  an  honour  then  is 
it  for  the  faints  to  be  conformed  to  the  image  of  Chrift? 
As  Chrift  is  in  the  form  of  God,  fo  they  are  in  the  form 
of  Chrift,  having  Chrift  formed  in  them,  Gal.  iv.  19. 
And  being  renewed  after  his  image,  as  the  more  we  fee 
Chrift,  the  more  we  fee  God  ;  fo  the  more  of  Chrift  we 
fee  about  a  man,  the  more  of  God  we  fee  in  him :  This 
is  the  honour  of  all  the  faints,  according  to  the  meafure 
of  their  fanSlity. 

10.  Do  they  that  fee  Chrift,  tee  the  Father  ?  Hence 
learn,  what  a  dangerous  thing  it  is  to  flight  Chrift,  and 
contemn  him,  who  is  the  brightnefs  of  the  Father's  glory, 
and  the  exprefs  image  of  his  perfon.  If  any  defpife  the 
pidture,  it  is  an  argument  of  their  defpifing  the  perfon 
reprefented  by  it :  '*  They  that  defpife  Chrift,  defpife  the 
Father.''  And  many  defpife  Chrift,  that  do  not  confider 
that  they  are  doing  fo  ;  particularly  when  they  defpife 
his  fent  ambaffadors:  "He  that  defpifes  you,"  fays  Chrift, 
^'  defpifes  me  :  He  that  defpifes  me,  defpifes  him  that 
fent  me."  See  John  xv.  23,  24.  Why,  who  would 
be  fo  mad,  fay  you,  as  to  flight  Chrift  ?  Even  all  you 
that  flight  his  counfels,  calls,  and  warnings  given  you  by 
his  word;  that  flight  his  people  ;  and  flight  his  ordinan- 
ces ;  that  flight  his  worfliip,  fuch  as  prayer  and  praifes, 
whether  fecret  or  focial,  private  or  public,  wherein  Chrift 
is  honoured  and  enjoyed.  In  flighting  thefe,  you  flight 
Chrift  himfelf ;  and  in  fo  doing  you  defpife  the  Father : 
for,  you  defpife  his  reprefentative  image ;  and  I  will  af- 
fure  you,  God  \vi\\  x^li\\^\.^X^?^sXx^^^."^^^^^  and  pay  you 
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home  in  your  own  coin:  "  O  Lord,  when  thou  awakefi, 
thou  flialt  defpife  their  image,"  Pfal.  Ixxiii.  20. 

11.  Do  they  that  fee  Ghrill,  fee  the  Father  ?  Hence 
learn,  the  awfulnefs  of  the  day  of  judgment  that  is  ap- 
proaching. Though  Chrill  is  conllitute  to  be  the  judge, 
A£ls  xvii.  31.;  yet  the  Father  will  judge  the  world 
in  him,  and  "by  him;  **  For  God  is  judge  himfelf," 
Pfal.  1.  6.  Then,  will  Chrill  be  feen  upon  the  throne  of 
judgment;  **  Behold,  he  cometh  with  "clouds,  and  every 
eye  fliall  fee  him,"  Rev.  i.  7.;  and  when  they  fee  him, 
they  will  fee  the  Father  in  him;  they  will  fee. God  iu 
him.  It  is  true,  he  will  not  then  be  God's  reprefeniti- 
tive,  in  the  capacity  of  a  Saviour  to  finners,  as  now  he  i?, 
but  as  a  righteous  Judge  of  finners  and  faints.  A  fijrht 
of  God  in  Chrift  will  not  then  be  a  pleafanc  fight  to  the 
wicked;  for,  he  will  appear  to  them,  not  a«  a  Redeemer, 
but  a  revenger :  for,  *'  He  will  appear  in  flaming  fire, 
taking  vengeance  on  them  that  know  not  God,  and 
obey  not  the  gofpel :"  But  to  believers,  who  look  for 
him,  and  to  whom  he  hath  appeared  gracioufly,  fo  as 
they  have  now  fe6n  him,  and  the  Father  in  him,  and 
who  will  then  be  all  perfefl  faints,  he  will  appear  glori- 
c'ufly,  the  fecond  time,  without  fin,  to  their  compkte 
falvation,  Heb.  ix,  28.  How  dreadfully  awful  will  that 
day  be  to  the  wicked  that  fliall  fee  him,  and  fee  God 
in  him  no  other  way  but  as  a  confuming  fire !  How 
joyfully  awful  alfo  will  it  be  to  the  faints,  who  flialt 
fee  him  then,  and  fee  the  Father  in  him,  as  their  ever- 
lading  joy,  and  exceeding  great  reward  ? 

12.  Do  they  that  fee  Chrift,  fee  the  Father?  Hence 
alfo  learn  the  great  reafon  and  foundation  of  many  other 
truths ;  fuch  as, 

(i.)  Why  is  it  that  a  fight  of  Chrifl:  hath  fuch  virtue, 
and  creates  fuch  blefled  efFefils,  as  we  fee  in  fcripture 
fpoken  of  it  ?  Even  becaufe  tliey  who  fee  him,  fee 
the  Father. — Why  is  the  fight  of  Chrifl:  fo  aftonifliing  ? 
Becaufe  then  the  wifdom  of  God  in  a  myftery  appears. 
Why  is  the  fight  of  Chriit  fo  humbling  ?  Why,  becaufe 
then  God  is  feen  in  his  majefly  and  mercy  both. — 
Why  is  it  fuch  a  ftrengthening  thing,  even  becaufe 
then  the  power  of  God  is  difcov^t^^% — -"^Vj  \^  -^^.V^^ 
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of  Ghrift  fo  fatisfying  ?    Becaufe  then  the  grace  of  God 
appears.     The  fight  is  quieting  to  the  confcience,  for     ' 
then  the  righteoufnefs  of  God,  in  the  remiffioa  of  fin, 
is  declared  and  manifefted,  Rom.  iii.  25. — ^The  fight  is 
fvveetly  filling  and  fatiating,  for  then  thp  all-fufficiency 
of  God  is  difcovered. — Why  is  a  fight  of  Ghrift  fo 
heart-chearing,  that  the  believer  can  never  get  his  heart 
up,  when  prell  with  guilt,  till  he  get  a  fight  of  Ghrift, 
and  then   he  gets  eafe  to  his  mind,  and  not .  till   then  ? 
Why,  becaufe  when  he  fees  Ghrift,  he  fees  the  Father; 
and  he  finds  God  is  in  him  reconciled  and  well-pleafed. 
In  a  word,  why  is  a  fight  of  Ghrift  fo  fanftifying  and 
transforming,  that  as  they  that  fee  him  perfectly  in 
heaven  are  like  him  ?    Becaufe  they  fee  him  as  he  is, 
I  John  iii.  2.     So  they  that  even  fee  him  through  a  glafs 
darkly,  are  more  and  more  like  him,  and  changed  into 
the  fame  image,  from  glory  to  glory,  2  Gor.  iii.  18. — 
Well  then,  they  fee  the  glory  of  a  holy  God  in  him, 
and  the  fight  affedts  the  heart,  both  with  a  fenfe  of 
their  difconformity  to  him,  and  with  a  ftrong  defire  of 
conformity  to  him  ;  yea,  the  Spirit  darting  in  the  rays 
of  the  Sua  of  righteoufnefs  difpels  the  darknefs  of  firt, 
and  inforces   the  contrary  light  of  holinefa  upon  the 
whole  man  gradually  and  powerfully,  according  to  the 
meafure  of  the  manifeftation  and  communication. 

(2.)  Why  is  it  that  fuch  honour,  worfliip,  and  ado- 
ration is  due  to  Ghrift?  Even  becaufe  he  is  the  Father's 
reprefentative  image  as  man,  even  as  he  is  his  eflential 
image  as  God.  It  is  grofs  idolatry  to  worftiip  God 
out  of  this  image,  or  by  any  other  image,  either  mental 
or  real.  Ah  !  fliall  the  devil  make  men  worftiip  the 
image  of  the  beaft  ?  Rev.  xiii.  i, — 8.;  and  fliall  not  we 
for  ever  honour  -  this  ever-living,  everlafting  image  of 
our  God  ?  Why  is  it  that  what  honour  is  done  to  Ghrift, 
is  done  to  the  Father,  and  what  diflionour  is  done 
to  him,  is  done  to  the  Father  ?  John  v.  23.  Becaufe 
the  Father  hath  ordered,  "  That  all  men  ftiould  honour 
the  Son,  even  as  they  honour  the  Father:"  And  declares, 
"  He  that  honours  not  the  Sou^  honours  not  the  Father." 
Why  ?  Even  as  l\vey  vVv^X.  ^^^  xv^'^  CJwcv^^  ^^^  tv^\.  v\sft 
Father ;    and  ihey  xVv^X.  \ycvo\N  w^n.  ^\a\^.  Vw:^x^  ^^ 
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the  Father ;  fo  they  that  do  not  honour  Chrift,  do  not 
honour  the  Father*  They  that  difobey  Chrift,  difobey 
the  Father;  they  that  difpleaCb  Cbrift,  difpleafe  the 
Father ;  they  that  believe  in  Cbrift«  believe  in  the  Fa- 
ther; therefore,  fays  Chrift,  here  in  the  context,  "  Yc 
believe  in  God,  believe  ;alfo  in  me:"  which  intimatca 
this,  among  other  things,  that  though  one  may  believe 
in  God,  in  fome  refpe£l,  without  believing  in  ChriHt 
yet  we  cannot  believe  in  Chrift,  without  believing  in 
God ;  for,  '*  By  him  we  believe  in  God,^'  i  Pet.  L  21. 
Again, 

(3.)  Why  is  it  that  the  Father  honours  them  that  ferve 
and  follow  Chrift  ?  Johnxii.  26.  ^^  If  any  man  ferve  me, 
him  will  my  Father  honour." — Why,  they  that  ferve 
Chrift,  ferve  the  Father.  Why  does  the  Father  love 
them  that  love  Chrift?  John  xiv.-23.  Why,  the  lovers 
of  Chrift  are  the  lovers  of  God  ;  and  they  are  but  haters 
of  the  Father,  that  are  not  lovers  of  the  Son. 

(4.)  Why  is  the  anointing  faid  to  teach  all  things  ? 
X  John  ii.  27.  Why,  when  the  Spirit  makes  known 
Chrift,  he  makes  known  the  Father ;  and  furely  they 
*know  all  things  nbcelTary  to  be  known  ;  they  know  all, 
who  know  him,  who  id  all  in  all.  Thus  the  meaneft  be* 
liever  knows  more  than  the  wifeft  philofopher  that  eveif 
was  in  the  world,  if  he  was  ignorant  of  Chrift. 

(5.)  Why  is  it  that  the  Father  is  employed  in  glori- 
fying  Chrift  in  heaven,  and  the  Spirit  fent  to  glorify 
Chrift  on  earth  ?  See  how  the  Father  glotifies  him  in 
heaven,  Phil.  ii.  9,  lo*  ^^  He  became  obedient  unto  deaths 
even  the  death  of  the  crofs:  wherefore  Gkxl  hath  highly 
exalted  him,  and  given  him  a  name  that  i^  above  every 
name."  What  is  the  reafon?  fee  it  ver.  11..  "  It  is  to  the 
glory  of  God  the  Father:''  for  when  the  Son  of  man  ia^ 
glorified,  God  is  glorified  in  him,  John  xiii.  31.— — See 
alfo  how  the  Spirit  is  fent  to  glorify  Him  on  earth,  John 
xvi.  14.  Why  fo  ?  even  becaufe  when  he  is  glorified, 
the  Father  is  glorified  in  him,  ver.  15.  *<  All  things  that 
the^Father  hath  are  mine.''  O  Sirs,  if  the  Spirit  hath 
been  fent  to  glorify  Chrift  among  us  to-day^  then  tht 
Father  Imth  (?een  glorified  m  tXvt  Sou.  _ 
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(6.)  Why  Is  it  that  the  faints  and  children  of  God 
deiire  fometimes  to  be  diffolved,  and  to  be  with  Chrift  ? 
why,  even  that  they  may  fee  him  there,  and  the  Fa- 
ther in  him  glorioufly  ;  .for,  if  they  that  fee  him  here, 
fee  the  Father  in  him,  how  much  more  will  all  his 
own,  and  his  Father's  glory,  then  be  manifefted  to 
their  everlafting  contentment,  and  full  ineffable  confo- 
lation  through  the  ages  of  eternity !  The  fight  of  Chrift 
that  the  believer  gets  is  of  fuch  an  attradive  nature, 
that  the  heart  affefted  with  the  glory  oi  Chrift,  is  jutt 
like  the  needle  touched  with  a  loadftone  ;  it  is  in  con- 
ftant  motion  till  it  fix  on  its  proper  point :  fo  is  the 
believer's  heart  in  a  continual  motion  towards  Chrift, 
though  yet,  perhaps,  like  the  needle,  in  a  weak  tremu- 
lous manner,  the  foul  fighs,  and  fobs,  and  pants,  and 
groans,  in  reading,  in  hearing,  in  prayer,  in  medita- 
tion, yet  ftill  prefling  forward  till  it  come  to  its  centre  in 
heaven. 

13.  Hence  learn,  what  reafon  Minifters  have  to 
preach  Chrift ;  what  reafon  people  have  to  learn  Chrift; 
what  reafon  finners  have  to  receive  Chrift ;  and  what 
reafon  faints  have  to  love  Chrift.  Why,  they  that' 
preach  Chrift,  learn  the  Father;  they  that  come  to 
Chrift,  come  to  the  Father  in  him  and  by  him ;  and 
they  that  love  Chrift,  love  the  Father.  They  who  do 
not  preach  Chrift,  let  them  bulk  up,  deck,  and  adorn 
their  fermons  with  all  the  flowers  of  rhetoric  and  ora- 
tory in  the  world,  and  with  all  the  expreffions  of 
fceming  refpeft  to  God  imaginable,  yet  they  caft  a 
cloud  upon  the  glory  of  the  Father,  when  they  do  not 
preach  Clirift.  As  he  that  honours  not  the  Son,  honours 
not  the  Father  that  fent  him,  John  v.  23*;  fo  he  that 
does  not  preach  Chrift,  does  not  preach  the  Father- 
Little  wonder  then,  that  honeft  minifters  are  always 
beating  upon  this  ftring :  O  !  let  none  blame  them 
for  preaching  Chrift ;  for,  he  is  both  the  Alpha  and 
Omega,  the  firft  and  laft  letter  and  leffon  of  our  re- 
ligion; "  The  author  and  finiftier  of  faith." — We  can* 
not  preach  the  Father's  mind  and  will,  concerning  any 
part  of  our  falvation,  without  preaching  Chrift.  Who 
(?3a  Jearn  the  Father's  euV\^\v\.twvc\%^  YxCvfyi^g^  fanftify- 
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ing  and  faving  grace,  without  learning  Chrifi:,  as  made 
of  God  to  us  wifdom,  righteoui'n/efs,  fanftification,  and 
redempiion  ?  Who  can  learn  repentance  towards  God, 
which  is  a  turning  from  fin  to  God,  without  learning;, 
in  order  of  nature  before  it,  *'  Faith  towards  our  Lord 
Jefns  Chrill,"  At\s  xx.  21. !  feeing  there  is  no  turning 
to  God,  but  in  Clirill:;  no  coming  to  the  Father  but  by 
him.  Repentance,  then,  toward  God  is  the  end;  and 
faith  toward  our  Lord  Jefus  Chrift,  is  the  mean  towards 
that  end  :  and  fo,  with  refpecl  to  faith  iifelf,  there  is  no 
believing  in  (iod  aright  without  believing  alfo  in  Chrill, 
"  By  whom  we  believe  in  God:"  nor  can  there  be  any 
love  to  God,  but  in  Chriil ;  v/e  are  not  lovers  of  the  Fa- 
ther, if  we  be  not  lovers  of  Chriil;  and  good  reafon  have 
the  faints  to  love  Chriil,  becaufe  they  fee  his  glory,  and 
the  Father's  glory  in  him.  "  He  that  hath  feen  me,  hath 
fcen  the  Father." 

Ufe  2.  The  Second  ufe  might  be  by  way  of  trial  or 
examination.  Have  you  got  a  faving  fight  of  Chriil  at 
this,  or  any  fuch  occafion  ?  Why,  then,  the  great  mark 
•of  it  is,  if  you  have  feen  Chrift,  you  have  feen  the  Fa- 
ther :  if  you  have  feen  Chrift's  glory,  you  have  feen 
the  Father's  glory  in  him;  for,  "  He  is  the  brightr.efs  of 
the  Father's  glory:"  if  you  have  fcen  Ghrill's  perfon,  you 
have  feen  the  exprefs  image  of  his  perfon :  if  you  have 
feen  Chrift,  you  have  feen  the  Father  in  all  thcfe  and 
the  like  refpecls  that  I  mentioned  in  the  dodlrinal  part. 
Hath  the  God  who  commanded  light  to  fliine  out  of  dark- 
nefs,  Ihined  into  your  heart,  to  give  you  the  light  of  the 
knowledge  of  his  glory  in  the  face  of  Chrift  ?  Then  you 
have  feen  Chrift  indeed,  if  you  have  thus  got  the  light 
of  the  knowledge  of  the  Father's  glory  in  his  face.  It: 
is  poflible,  indeed,  that  you  may  have  feen  Chrift,  and 
yet  not  know  that  you  have  feen  the  Father,  even 
though  it  be  impoflible  to  fee  Chrift  and  not  fee  the 
Father:  for,  Philip  here  had  feen  Chrift,  and  feen  the 
Father  in  him  alfo,  as  Chrift  declares,  ver.  7.  "  Hence- 
forth you  know  him,  and  have  feen  him."  Notwithfland- 
ing  this  declaration  of  Chrift,  Pfvilip's  faying,  **  Lord, 
ihew  us  the  Father,  and  it  fuffic^lU/'  vtA^m^^.^^^S^s&^^'*«-- 
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ncfs  of  his  faith,  the  darknefs  of  his  view,  and  that  he 
knew  not  that  he  had  feen  the  Father;  upon  which 
Chrift,  having  reproved  him  for  his  ignorance,  faying, 
•*  Have  I  been  fo  long  tinje  with  you,  and  yet  haft  thou 
not  known  me,  Philip  ?"  he  again  refumes  the  dofilrine 
he  had  delivered,  ver.  7.  where  he  had  faid,  *'  If  ye  had 
known  me,  ye  would  have  known  my  Father  alfo:'*  and 
he  refumes  it  here  yet  more  clearly  and  exprefly,  faying, 
"  He  that  hath  feen  me,  hath  feen  the  Fatiier;  how  then 
feyeft  thou,  Shew  us  the  Father?"  If  any  believers 
here,  who  think  they  have  feen  Chrift,  be  yet  at  a  lofs 
to  know  if  they  have  feen  the  Father,  let  them  hearken 
to  what  Chrift  is  here  faying  to  them  as  he  did  to 
Philip,  "  Have  I  been  fo  long  time  with  thee,  and  yet  haft 
thou  not  known  me  ?  He  that  hath  feen  me,  hath  feen 
the  Fatlaer.'*  But  are  you  ftill  in  the  dark,  Philip?  Do 
you  not  yet  know,  believer,  that  you  have  feen  the  Fa- 
ther in  Chrift,  and  would  you  have  this  queftion  further 
opened  ? 

Quest.  How  fhall  I  know,  if  I  have  feen  Christ  in 
fncb  a  faving  manner,  as  to  fee  the  Father  in  him? 

'For  helping  the  weak  believer  in  this  matter  ;  if  he 
whofe  prerogative  it  is  to  ftiew  us  the  Father,  would 
fend  his  Spirit  to  fhine  on  a  mark  or  two  for  clearing 
this,  that  in  feeing  Chrift,  you  have  feen  the  Father, 
there  are  two  ways  by  which  you  may  try  it,  namely, 
J.  By  reflefting  on  the  objeft.  2,  By  the  offspring  of 
this  faving  fight. 

ift,  Take  a  review  of  the  objed  of  this  fight,  namely, 
Christ,  in  whom  the  Father  is  feen.  And  if  ever  you 
have  feen  Chrift,  you  may  know  you  have  feen  the  Fa- 
ther: for,  there  are  certain  relations  wherein  he  ftands 
to  the  Father,  hot  only  as  he  is  his  eternal  Son,  but  alfo 
as  he  is  our  Saviour.  He  ftands  related  to  the  Father, 
I  fay,  in  thefe  refpcfls  fo  clofely,  that  it  is  impoffible  to 
fee  him  without  feeing  the  Father.  As  he  that  fees  a 
fon  cannot  but  know,  not  only  that  there  is  a  father, 
fince  the  fon  is  a  relative  that  muft  have  a  father ;  but 
alfo,  if  the  fon  be  fo  like  him,  the  very  pi£ture  of  the  fa- 
ther, then  he  that  fees  the  fon  cannot  but  be  faid  to  fee 

the 
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the  father ;  much  more  fo  it  is  here ;  Chrift,  the  Son 
being  not  only  the  Father's  pifture,  but,  in  refpe£t  of 
his  Deity,  being  clothed  with  the  very  fame  eflential 
perfe£tions,  the  fame  individual  attributes  and  excellen- 
cies. Such  is  his  perfonal  equality  in  power  and  glory, 
and  efTencial  onenefs-  and  famenefs  in  fubilance  with  the 
Father,  that  there  is  no  feeing  of  him  without  feeing  thfi 
Father.  But  more  particularly,  with  a  view  to  the  re- 
lation^  wherein  he  ftands  to  the  Father,  even  as  he  is 
our  Saviour. 

1.  If  you  have  feen  Chrift,  you  have  feen  him  to  be 
the  Father's  Choice;  **  Behold  mine  Eleft,"  fays  the  Fa- 
ther of  him,  Ifa.  xlii.  i.  Why,  then  you  have  feen  the 
Father  choofing  him  from  all  eternity,  to  be  a  Saviour 
and  Surety  for  loft  finners. 

2.  Have  you  feen  him  as  the  Father's  Servant,  in 
this  work  of  our  redemption  ?  "  Behold  my  Servant^ 
whom  I  uphold."  I£fo,  then  you  have  feen  the  Father  in 
his  matchlefs  love,  putting  hxs  fervice  in  hi^  hand,  and 
•laying  help  upon  One  that  is  mighty  to  fave. 

:  3.  Have  you  ieea  him.  as  the  Father's  Darling  and 
Delight  ?  "  Mine  Eleft,  in  whom  my  foul  delighteth,'' 
lays  the  Father ;  then  you  have  feen  the  Father  taking 
pleafure  in  him,  as  his  feithful  and  righteous  Servant  in 
managing  this  work.  And  I  will  affure  you,  fuch 
views  of  the  Father,  ia  Chrift,  are  no  fmall  tbing,--^ 
Again, 

4.  Have  you  feen  him  as  the  Father's  Arabaffador, 
and  as  the  Sent  and  Sealed, of  the  Father:  and  that  him 
hath  God  the  Father  fealed  ?  Why  then,  to  be  fure,  you 
have  feen  (as  imported  in  this)  the  Father  fending,  feaU 
ing,  and, clothing  him  with  a  commiffion  to  this  effeft, 
Of  faving  finncrs,  of  whom  you  are  the  chief.  There  is 
a  notable  fight  of  the  Father.     Again, 

5.  Have  you  feen  him  as  the  Father's  Gift :  the  un- 
^eakable  Gift  of  God,  given  for  a  Covenant  of  the  peo- 
ple? n^is  imports  a  fight  of  the  Father,  as  giving  him 
freely  for  that  end,  to  be  our  complete  falvation ;  and  fo 
you  have  feen  the  Father  in  him.     Again, 

•    6.  Have  you  feen  him  as  theTather's  Treafurer,  "  In 
whom  are  hid  all  the  treafures  of  vf^iCd^m^\^.4^MW2p^\t•^^^ 
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all  the  treafures  of  divine  fulnefs  in  him  ?"  Then  you 
have  feen  the  Father's  fulnefs  in  him.  And  ■  what  bet- 
tier  fight  of  the  Father  can  you  have,  than  to  fee  him  in 
,all  his  fulnefs ;  to  fee  him  in  Chrift,  in  whom  dwells  all 
the  fulnefs  of  the  Godhead  bodily.  Again, 
-  7.  Have  you  feen  him  as  the  Father's  Secretary,  fent 
to  reveal  the  heart,  and  mind,  and  will  of  the  Father 
to  you  ?  Then  you  have  feen  the  Father's  council  in 
him,  yea,  the  Father's  thoughts  ;  even  though,  as  hea- 
ven is  higher  than  the  earth,  fo  his  thoughts  are  higher 
than  our  thoughts,  yet  when  you  favv  Chrill,  you  faw  his 
thoughts  towards  you  to  be  thoughts  of  good,  and  not  of 
evil,  to  give  you  an  expefted  end.  While  unbelief  pre- 
vailed," and  a  legal  fpirir,  you  judged  he  had  ill  thoughts 
and  defigns  againll  you,  and  a  mind  to  dellroy  you ; 
but  when,  by  faith,  you  faw  Ghritt,  then  you  faw  he 
bad  better  thoughts,  and  a  mind  to  fave  you.  And  did 
you  nbt  win  far  forward,  and  admitted  very  near,  to 
fee  the  Father,  when,  in  Chrift,  you  faw  his  very  mind, 
and  thoughts,  and  counfel  concerning  you  :  How  can 
you  fay  then,  if  you  faw  Chrift,  that  you  did  not  fee  the 
Father  ?     Again, 

8.  Have  you  feen  him  as  the  Father's  Image  and  Re- 
prefentative?  Then  furely  you  have  feen  the  Father  re- 
prefented  by  him,  "  Who  is  the  image  of  the  invifible 
God;  the  brightnefs  of  his  glory,  and  the  exprefs  image 
of  his  perfon;"  his  effential  image  as  God  :  and  repre- 
fentative  image,  as  man.     And  hence, 

9.  Have  you  feen  him  as  the  Father's  Equal?  '*  The 
man  that  is  my  Fellow,  fays  the  Lord  of  hofts,  who  thinks 
it  no  robbery  to  be  equal  with  God?"  Then  you  have 
feen  the  Father's  power  and  glory  in  him  ;  for,  therein 
they  are  perfonally  equal,  and  eflentially  one. 

10.  In  a  word,  have  you  feen  him,  and  the  Father's 
furniture  about  him,  qualifying  him  as  Mediator  for  the 
great  work  of  our  redemption,  both  by  price  and  power? 
Then  you  have  feen  the  Father's  Spirit  in  him,  and  reft- 
ing  upon  him,  as  a  Spirit  of  wifdoni  and  underftanding, 
a  Spirit  of  counfel  and  might,  a  Spirit  of  knowledge  and 
of  the  fear  of  the  Lord,  Ifa.  xi.  2.  "  For  he  hath  put 
his  Spirit  upon  h\m>  l\v^l\v.^  To;\^X\:iivc^^fanh  \udgment 
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to  the  Gentiles,  Ifa.  Ixii.  i.  The  Spirit  of  the  Lord  God. 
is  upon  me,  fays  Chriii,  for  he  hath  anointed  me  to 
preach  good  tidings  to  the  meek,  to  bind  up  the  broken- 
hearted, to  proclaim  liberty  to  the  captives,  and  to  open 
the  prifon-doors  to  them  that  are  bound,''  Got  you  ne- 
ver an  apprehenfion  of  Chritt,  as  being  anointed  with  the 
oil  of  gladnefs  above  his  fellows,  and  as  having  a  fuper- 
eminent  undlion  of  the  Spirit  above  meafure?  If  you  have 
thus  feen  the  Spirit  of  the  Father  in  him,  it  is  one  of 
the  greateft  fights  that  can  be  feen  ;  for,  to  fee  the  Fa- 
ther's Spirit  in  the  Son,  is  to  fee  a  whole  Trinity,  Fa- 
ther, Son,. and  Holy  Ghoft,  with  one  glance  of  the  eye 
of  faith. — Well  then,  can  you  fay,  believer,  but  that 
when  you  faw  Chrift  in  thefe  refpedls  I  have  mentioned, 
you  alfo  have  feen  the  Father  ? — Try  it  then  by  the  cb- 
jeft  of  this  fight. 

2dly,  Take  a  view  of  the  fruit  and  offspring  of  this 
faving  fight.  As  they  that  fee  Chrift  fee  the  Father, 
and  cannot  but  fee  the  Father's  wifdom  in  providing 
him,  the  Father's  love  in  beftowing  him,  the  Father's 
grace  in  accepting  him  as  the  Surety,  and  tfie  Father's 
iatisfa£tion  with  him  and  in  him,  for  his  doing  and 
dying  in  our  room  and  ftead,  according  to  the  Father's 
will,  and  council  of  peace. that  was  betwixt  them  both ; 
fo  this  fight  cannot  but  afFe£t  the  hearts  of  all  that  have 
the  happinefs  to  enjoy  it.  If  a  prince  come  to  a  poor 
man's  houfe,  how  Ihall  we  know  whether  he  be  ftill 
there  ?  Though  we  fee  him  not,  we  may  know  by  his 
train,  and  thefe  that  attend ;  if  we  fee  his  train,  we 
know  he  is  there  :  even  fo  the  believer  may  know  whe- 
ther Chrift  be  revealed  in  him,  and  in  his  heart,  though 
be  be  at  prefent  out  of  fight,  if  his  train  be  attending : 
Ifaiah  **  faw  the  Lord  upon  a  throne,v  high  and  lifted 
up,  and  his  train  filled  the  temple,"  Ifa.  vi.  i.  Now, 
it  is  poflible  the  train  may  be  feen,  when  the  Lord 
himfelf  is  not  fo  difcernible.  There  is  a  train  of  blef- 
fings  that  attend  a  faving  revelation  of  Chrift,  or  a  fav- 
ing fight  of  him,  that  you  would  try  yourfelves  by.  I 
fliall  name  a  few  of  them  ;  for,  if  you  have  feen  Chrift, 
and  the  Fatlier  in  him,  then  the. fight  was  generative, 
...  *  ^"^ 
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So  as  to  regenerate  you»  and  beget  all  graces  and  vir- 
tues in  you^  John  u  13,  14.  x6.  There  believers  are 
fatd  to  be  bom,  not  of  the  will  of  the  fleih,  nor  of  the 
will  of  man,  but  of  God:  not  of  their  free  will,  but  of 
God's  free  grace.  Well,  but  by  what  ^leans  are  they 
thus  regenerate?  It  follows,  "  The  Word  was  made  fleih 
and  we  beheld  his  glory,  the  glory  of  the  only  begotten 
of  the  Father,  full  of  grace  and  truth.''  The  great  mean 
of  their  being  begotten  anew,  is,  their  beholding  the  glory 
of  the  only  begotten  of  the  Father ;  and,  as  it  is  by  this 
fight  they  are  begotten,  fo  by  this  all  graces  are  be- 
gotten, as  you  fee,  by  comparing  verfes  14:  and  i6# 
together, "  We  beheld  his  glory, — full  of  grace  and  truth: 
and  out  of  his  fulnefs  haye  we  all  received,  and  grace 
for  grace."  A  faving  fight  of  Chrift  then,  and  of  the 
Father  in  him,  hath  a  powerful  generative  quality. — 
Would  you  know,  beKevdr,  when  you  was  born  again, 
or  the  firft  moment  of  your  regeneration  ?  It  was  that 
moment  wherein  you  firft  got  a  view  of  the  glory  of 
the  only  bep^otten  of  the  Father;  and  if  you  would  try  it 
by  the  fruits  of  it,  the  offspring  is  fo  numerous,  that  we 
cannot  undertake  to  fpeak  of  all.  I  fliall  mention  fome 
of  the  many  things  that  this  fight  begets. 

I.  This  fight  begets  faith,  it  ufhers  in  believing; 
**  He  that  fees  the  Son,  and  believes  in  him,  hath  cver- 
lafting  life,"  John  vi.  40.  It  is  by  beholding  him,  we 
believe  in  him;  "  Looking  unto  Jefus,  the  author  and 
finiiher  <rf  our  faith,"  Hcb.  xii.  2.  There  is  alookingto 
him  by  fpiritual  underftanding,  in  order  to  our  look- 
ing to  him  by  faith ;  a  looking  to  Jefus,  the  objeft  of 
faith ;  and,  in  this  way^  we  are  made  to  find  him  the 
author  of  faith.  There  is  a  looking  to  him  for  faith, 
and  a  looking  to  him  by  faith.  Can  you  fay,  Alas  ! 
I  could  not  believe,  though  give  me  a  world,  till  he 
inanifefl:ed  his  glory  to  me ;  and  when  I  faw  his  glory, 
then  I  could  not  but  believe  that  the  firft  aft  of  faitl^ 
was  begotten  by  the  firft  view  of  Chrift ;  and  that  all 
the  after-afts  of  faith  depended  upon  the  further  dif- 
covcries  of  Chrift;  '*  He  manifefted  forth  his  glory,  and 
hi?  difciples  believed  on  him,"  John  ii.  iz. 

2.  This 
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2.  This  fight  begets  hope,  i  Peter  ii.  3.  It  is  there 
declared,  that  by  the  God  and  Father  of  our  Lord  Jefus 
Chrift,  manifefUng  himfelf  particularly  in  Chrill's  refur- 
reflion  from  the  dead,  believers  are  faid  to  be  begotten 
again  to  a  lively  hope.  O  believer,  when  once  you 
beheld  this  glory  of  God  in  Chrift,  was  not  then  your 
languifhing  defpair  turned  to  a  lively  hope  ?  Was  not 
your  fears  of  hell  and  wrath,  which  you  was  convinced 
was  your  natural  inheritance,  as  a  child  of  wrath,  and 
an  heif  of  hell,  was  not  this  fear  of  hell  and  wrath, 
I  fay,  in  the  day  when  you  faw  Chrift,  turned  to  a  hope 
of  an  inheritance  incorruptible,  undefiled,  and  that 
fadeth  not  away  ? 

3.  This  fight  begets  repentance  and  forrow  for  fin  ; 
Zech.  xii.  10.  "  They  ftiall  look  on  him  whom  they 
have  pierced,  and  mourn."  Was  it  poflible  for  you, 
O  believer,  to  look  upon  this  glorious  Sun  of  righteouf- 
nefs  without  a  watering  eye,  or  a  mourning  penitential 
heart  ?  Did  not  the  heart,  that  was  harder  than  a  flint, 
become  fofter  than  wax,  melting  before  the  warm  fire 
of  the  love  of  God,  manifefted  in  Chrift  ! 

4.  This  fight  begets  love:  "  Whom  having  not  feen, 

fviz.  by  fenfe,  but  by  faith,]  we  love,"  i  Peter  i.  8. — 
-ove  to  his  perfon,  as  being  the  brightnefs  6{  the 
Father's  glory  ;  love  to  his  people,  as  the  excellent  ones 
of  the  earth  ;  love  to  his  ftatutes,  faying,  "  O  that  my 
ways  were  diredted  to  keep  thy  ftatutes  :'*  love  to  his 
ordinances,  and  to  the  place  where  his  honour  dwells. 
Is  it  poflible  you  could  fee  him,  and  yet  not  love  him 
in  all  refpefts  ? 

3.  This  fight  begets  liberty;,  for,  *^  Where  the  Spirit 
of  the  Lord  is,  [as  a  Spirit  of  revelation,  difcovering 
the  glory  of  Chrift,]  there  is  liberty,'*  2  Cor.  iii.  17. — 
O  Sirs,  did  not  the  fight  of  the  glory  of  God,  in  Chrift, 
enlarge  your  heart,  and  loofe  your  bonds,  and  fet  you 
at  liberty  from  your  fetters  and  fears ;  at  liberty  fr6in 
the  law  and  legal  bondage  ?  Got  you^not  liberty  to 
unbofom  yourfelf  unto  the  Lord  ;  liberty  to  plead,  and 
liberty  to  pray,  and  liberty  to  praife,  and  all  the  doors 
of  your  prifon  caft  open? 

6.  This  fight  begets  joy  and  fatisfaftion :  "  lawlioTO.^ 
Vol.  IL  \  l\  "i^^^^ 
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though  now  we  fee  him  not,  yet  believing,  we^  rejoice 
with  joy  unfpeakable,  and  full  of  glory,'*  i  Peter  i.  8. 
♦'Abraham  faw  my  day,  and  rejoiced,"  fays  Chrift; 
and,  *'  Then  were  the  difciples  glad  when  they  faw 
the  Lord."  This  is  fweetly  prophefied  of,  Ifa.  xxxv.  i,  2. 
*'  The  wildernefs  and  folitary  places  fliall  be  glad,  and 
the'defart  ihall  rejoice  and  blcffoni  as  the  rofe  :  it  fhall 
bloffbm  abundantly,  and  rejoice  even  with  joy  and  ling- 
ing  :"  Why  all  this  ?  It  follows,  ''  They  Ihall  fee  the 
giory  of  the  Lord,  and  the  excellency  of  our  God." — 
O  believer,  did  not  your  heart  leap  within  you,  when 
you  faw  the  glory  of  the  Lord  ?  It  is  true,  people  may 
have  a  kind  of  joy,  in  that  which  will  not  give  folid 
fatisfadlion ;  but  here  is  full  fatisfaftion,  as  well  as 
fulnefs  of  joy.  A  man  may  fay,  when  he  is  higheft  in 
the  comforts  of  this  world,  Ah  !  there  is  no  folid  per- 
manent fatisfadlion  here  ;  there  is  *a  want ;  there  is 
a  want;  death  and  judgment  trip  up  the  heels  of  all 
that  comfort :  but  it  is  not  fo  here  ;  the  man  that  hath 
feen  the  glory  of  the  Lord,  may  fay.  Now,  I  can 
\ramplc  upon  all  worldly  joy ;  now,  I  can  triumph  in 
the  view  of  death,  judgment,  and  eternity;  *'  Thanks 
be  to  God,  which  always  caufes  us  to  triumph  in  Chrift. 
Now  is  my  foul  fatisfied  as  with  marrow  and  fatnefs." 

7.  This  fight  begets  longing ;  yea,  longing  for  more 
anJ  more  of  the  knowledge  of  Chrift,  and  of  the  glory 
of  God  in  him;  "  One  thing  have  I  defired  of  the  Lord, 
and  that  I  will  feek  after,  that  I  may  dwell  in  the  houfe 
of  the  Lord  all  the  days  of  my  life,  to  behold  the  beauty 
of  the  Lord,"  Pfalm  xxvri.  4.  So  Paul,  PhiK  u  8, — 14. 
It  begets  a  longing  to  be  above,  where  the  vifion  will 
be  full  and  uninterrupted  ;  and  a  defire  to  be  diflblved, 
and  to  be  with  Chriit.  O  tq  be  for  ever  with  the  Lord! 
It  begets  a  longing  to  be  free  of  fin  and  unbelief,  and 
e^ery  thing  that  hinders  the  immediate  vifion  and 
enjoyment  of  the  Lord. 

8.  This  fight  begets  holinefs  and  conformity  to  the 
cbjeft  difcovered;  *'  Beholding  his  glory,  we  are  changed 
into  the  fame  image,  from  glory  to  glory  ;"  and  fo  there- 
by he  becomes  all  glorious  within.     Notwitl^llanding.of  . 
the  remaiuder  q?  cQtru^uo^^  ^ud  the  prevalence  of  it; 
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yet  there  is  fomething  within  that  will  have  the  laft  word, 
fo  as  the  devil  cannot  get  his  work  finiilied  in  that  heart. 
The  devil  is  laid  to  work  effoclaally  in  the  wicked  : 
that  is,  fays  one,  ^  He  finiflies  his  work :'  But  in  the 
faints  he  cannot  get  that  done  ;  for,  grace  comes  after, 
and  overthrows  thitt  work  fonie-way  or  other.  Thus 
the  devil  fitted  Peter,  and  foiled  him  ;  but  afterwards 
Peter  wept  out  the  devil's  work  upon  Chrift's  looking 
upon  him,  and  his  looking  to  Chrift.  Indeed,  a  new 
fight  of  Chrill  gives  always  a  new  viftory  over  fin,  and 
makes  the  foul  advance  in  holinefs,  purity,  and  con- 
formity to  the  Lord  Jefus  ;  "  Beholding  his  glory,  full 
of  grace  and  truth,  we  receive  out  of  his  fulnefs,  grace 
for  grace,"  as  the  wax  receives  letter  for  letter  from 
the  feal.  This  fight  of  God  in  Chrift,  is  not  dry,  barren 
fpeculation,  that  leaves  you  as  proud  and  carnal,  mali- 
cious, wicked,  and  worldly  as  ever,  no ;  you  may  fuf- 
pe6t  it  is  not  a  laving  fight,  if  it  did  not,  in  Tome  meafure, 
leave  an  impreflion  of  the  holinefs  of  God  upon  you. 

9.  This  fight  begets  humility,  felf-loathing,  and  abafe- 
ment;  other  knowledge  puffs  up,  but  this  prefles  down 
the  foul  to  nothing  before  the  Lord,  faying,  "  Now  mine 
eyes  fee  thee  ;  wherefore  I  abhor  myfelf,  and  repent  in 
dull  and  aflies,"  Job  xlii.  5.  The  fame  light  that  dif- 
covers  the  greafnefs  of  God,  difcovers  the  meannefs 
of  the  creature  ;  the  holinefs  of  God  feen,  difcovers 
the  vilenefs  of  the  creature ;  the  fulnefs  of  God  being 
feen,  then  appears  the  emptinefs  of  the  creature,  and 
the  bafenefs  thereof:  hence  the  holieft  of  men,  upon 
the  difcovery  of  the  Lord,  mull  cry  out,  *'  Behold,  I  am 
vile!"  Ifaiah  vi.  5.  Then  is  the  ibul  aftiamed  and  con- 
founded, when  the  Lord  is  difcovered  as  pacified  towards 
it,  Ezek.  xvi.  63*  O!  did  not  the  fight  of  the  glory 
of  God  in  Chrifl,  believ^er,  make  the  haughtinefs  of 
man  to  fall,  and  the  loftinefs  of  man  to  be  laid  low  ? — 
The  fairer  that  Chrifl:  is  feen,  the  viler  does  the  believer 
fee  himfelf ;  and  then  felf-wifdom,  felf-righteoufnefs, 
felf-love,  are  dallied  down  to  the  ground,  and  covered 
with  Ihame  and  blufliing.  * 

10.  This  fight  begets  holy  boldnefs  and  confidence. 
Notwithftanding  the  humbling  xvaixxtt  qI  ^\^  '^'^^'^  ^ 

I  i  z      -  "  ^^^ 
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yet  It  Is  emboldening  alfo,  leading  the  foul  to  fay, 
*'  Truth,  Lord,  I  am  a  dog;"  but  )7et,  be  what  I  will, 
I  muft  have  a  crumb.  Now,  that  thou  hail  let  me  know 
where  my  fupply  lies,  I  will  truft  and  confide  in  thee 
alone  for  it :  "  They  that  know  thy  name,  will  put 
their  truft:  in  thee  ;  for  thou,'  Lord,  haft  not  foriaken 
them  that  feek  thee,"  Pfalm  ix.  lo. 

In  a  word,  if  you  have  feen  Chrlft,  and  the  Father 
in  him,  did  not  the  fight  beget  peace  of  confcience  be- 
fore God  ?  **  Being  jullified  by  faith,  we  have  peace 
with  God  ;"  and  this  flowing  from  the  fight  and  know- 
ledge of  God;  for,  *<  By  his  knowledge  (liall  my  righte- 
ous fervant  juRify  many,"  fays  God.  According  to 
the  meafure  of  faith,  was  there  never  a  joy  and  peace 
in  believing  that  you  found  ? — Did  not  the  fight  beget 
patience  under  croffes  that  you  was  compaffed  with  ?  It 
is  faid  of  Zvlofes,  "  He  endured,  as  feeing  him  that  is  in- 
yifible." — Were  not  all  worldly  troubles,  trials,  and  re- 
proaches made  eafy  to- you,  when  the  Spirit  of  God,  and 
of  glory  was  reding  on  you  ? — ^Did  not  the  fight  beget 
zeal  for  the  glory  of  God,  and  for  the  good  of  the  fouls 
of  others,  and  make  your  heart  cry  out,  O  that  all  the 
world  would  come  and  fee  this  glory,  and  admire  the 
King  in  his  beauty  ? — Did  not  the  fight  beget  ftrength 
and  fortitude,  fo  as  ihe  joy  of  the  Lord  was  your  ftrenglh; 
and  you  could  fay,  *'  I  can  do  all  things  through  Chrift 
ftrengthening  me;"  for  now  he  hath  ftrengthened  me  with 
ftrength  in  my  foul ;  and  made  me  to  fay,  **  In  the  Lord 
have  I  righteoufnefs  and  ftrength  ?" — Did  not  the  fight 
beget  a  chearful  gofpel-walk,  according  to  that  word, 
PfaL  Ixxxix.  15,  i6,  **  Bleffed  are  the  people  that  know 
the  joyful  found;  they  fliall  walk,  O  Lord,  in  the  light  of 
thy  countenance.  Thou  art  the  glory  of  their  ftrength; 
and  in  thy  righteoufnefs  ftiall  they  be  exalted:"  Did  not 
the  fight  beget  praife  and  adoration,  faying,  "  O!  what 
ihall  I  render  totheLord  for  all  his  benefits?" — ^Did  it  not 
beget  wonder  and  admiration,  Caying,  *'  What  am  I,  and 
what  h  my  Father's  houfe,  that  thou  haft  brought  me 
hitherto  :  Is  this  the  manner  of  man,  O  Lord;  and  what 
can  David  fay  more  nnto  thee?" — Did  not  the  fight  beget 
contempt  of  the  woxVX,  ^^^aw^dVvc^^^t  ^{Qu^  all  for  this 
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pearl  of  great  price ;  faying,  "  I  count  all  but  lofs  and 
dung,  for  the  excellency  of  the  knowledge  of  Ghrilt.'* . 
Gould  you  not  trample  on  the  world  as  dung,  when  the 
glory  of  the  Lord  appeared  to  you?  Was  not  Chriil 
more  precious  to  you  than  a  thoufand  worlds  of  gold  ? 
Hath  the  fight  you  got  of  Gcd  in  Chrift,  fuch  a  fair 
offspring  as  this  ?  Then  it  looks  like  a  faving  fight. 

I  fhall  fcdd  finally,  Did  not  this  fight  of  the  glory  of 
God  in  Chriil,  O  believer,  beget  in  you  an  indelible 
impreffion  of  that  glory  that  time  cannot  utterly  wear 
out.  It  is  prophefied,  Ifa.  Ix.  19.  "  The  Lord  iliall  be 
thy  everlafting  light,  and 'thy  God  thy  glory."  Th'ci 
light  of  the  knowledge  of  the  glory  of  the  Lord  in  th-^ 
face  of  Jefus  Chrift,  is,  in  fonie  refpeft,  everlafting ; 
while  the  candle  of  the  wicked  is  put  out,  and  the  candle 
of  the  hypocrite  put  out.  Hence,  Heb.  vi.  4. — Though 
once  enlightened,  they  may  fall  away;  the  apprehenfion 
and  ipapreffion  of  all  that  common  light  may  utterly  fail: 
but  it  is  not  fo  here  with  the  believer ;  the  Lord  is 
his  everlafting  light,  even  though  his  Lord  may,  for 
a  moment,  hide  his  face  from  him. 

Perhaps  fome  believers  may  now  be  faying>  What- 
ever be  the  fair  offspring  of  this  faving  fight  of  God  in. 
Chrift,  that  you  have  been  mentioning,  though  I  fome- 
tinies  think,  I  have  got  that  fight  you  fpeak  of,  and 
at  certain  times  have  found  fome  of  thefe  fruits  and 
offspring  thereof,  yet  have  I  not  now  reafon  to  fufpeft, 
it  is  but  a  common  light,  like  that  of  the  hypocrite, 
and  that  I  never  got  that  faving  fight  when  I  find, 
to  my  experience,  that  all  the  fruit  and  offspring  thereof 
is  now  dead  and  gone,  dead  and  buried,  dead  and  out 
of  fight?  For  I  think  fometimes  not  fo  much  as  the  leafi: 
impreffion  thereof  remains. 

O  believer,  if  you  have  feen  Chrift^  and  the  Father 
in  him,  examine  it  over  again,  and  you  will  find  it 
otherwife  than  you  fuppofe,  and  that  there  is  a  living 
impreflion  remains,  whether  it  be  lively  or  not :  there- 
fore, I  charge  you  before  God,  believer,  to  be  inge- 
nuous in  this  matter  ;  was  there  not  fomething  in  Chrift: 
you  faw,  that  took  fuch  impreffion  on  yow,  that  you 
have  never  to  this  day  forgotten  ?    lt.m^^  V^^-^^xiNx^^^ 
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forgotten  many  friends  and  acquaintances,  that  are 
dead  and  away ;  you  have  forgotten  many  ferraons 
that  you  h(^ard  in  your  life-time  :  you  have  forgotten 
jnany  words  that  pall  betwixt  you  and  your  neighbours 
fopxie  years  ago ;  you  have  forgotten  fome  .vifits  that 
certain  friends  made  to  you  ;  but  there  was  a  vifit 
that  Chrili:  made  to  you  at  fuch  a  time,  there  was  fome 
fight  that  you  got  of  him,  and  fome  word  that  you  got 
from  him,  and  that  is  a  thing  you  can  never  forget 
to  this  day.  I  fpeak  either  of  the  firft  fight  that  ever 
you  got  of  him,  or  of  fome  following  remarkable  vifits 
thftt  he  made  to  you,  in  difplaying  his  glory :  for  a 
believer  may  get  a  thoufand  views  of  Chrill  in  his  life- 
tuiie,  but  there  are  fome  views  that  he  gets,  that  if  he 
were  to  live  a  thoufand  years,  he  could  never  forget 
them.  Have  you  not  a  frefli  remembrance,  believer, 
to  this  day,  of  fuch  a  fpot  of  ground  where  you  faw 
Ins  glory  ?  Was  not  fuch  a  place  like  a  Bethel,  a  houfe 
of  God  ?  And  fuch  another  place  like  a  Peniel,  where 
you  faw  God  in  a  manner  face  to  face  ?  Whatever 
cloudy  days  have  intervened  fince  that  time,  yet  you 
can  never  forget  it ;  for,  fo  far  as  you  can  judge  in 
the  fight  of  the  heart-fearching  God,  it  carried  all  the 
marks  of  a  faving  manifeftation  along  with  it.  Why 
then,  will  you  fay,  that  all  the  fruits  and  impreffion 
of  it  are  dead  and  gone  ?  For  there  is  a  living  remem- 
berance  of  it  in  your  heart  to  this  day,  and  a  living 
wifli  and  defire  at  the  root  of  your  heart,  faying,  O  to 
fee  that  glory  of  God  again  !  What  is  the  reafon, 
that  this  can  never  v/ear  out  of  your  head  and  heart  ? 
Even  becaufe  it  is  an  eternal  and  incorruptible  thing; 
*'  The  Lord  is  thy  everlaijing  light:"  and  you  will  carry 
this  imprefiion  into  eternity  with  you  ;  and  heaven  will 
perfeft  the  vifion:  "  We  fiiall  be  like  him,  for  we  fliall 
fee  him  as  he  is." 

Use  3.  The  Third  Ufe  might  be  for  Conviction  to 
the  wicked  and  ungodly;  that  is,  to  all  unbelievers  that 
never  yet  have  feen  Chrift,  and  confequently,  never 
faw  God  the  Father  in  him;. and,  like  Gallio,  *'  Care  for 
none  of  thefe  tWrngsV^  ^xvd  xVax  "axQ.  wot  concerned  with 
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fucli  fpeculation^.  Why,  man,  have  you  no  concern 
in  this  matter?  Is  it  not  of  everlafting  moment,  whether 
you  got  a  faving  fight  of  Chrill,  yea,  or  not?  Know  you 
not,  that  **  If  our  gofpel  be  hid,  it  is  hid  tcr  them  that 
are  loft^  in  whom  the  god  of  this  world  hath  blinded 
the  minds  of  them  which  believe  not,  left  the  light  of 
the  glorious  gofpel  of  Ghrift,  who  is  the  image  of  God, 
fhould  fliine  unto  them  ?"  2  Cor.  iv.  3,  4.  And  that  it  is 
life  eternal,  to  know  God  in  Ghrift,  and  confeqiiently 
eternal  death  to  want  this  fight  ?  Will  you  tell  me,  if 
a  phyfician  fhould  come  into  a  chamber  where  there 
are  two  fick  perfons,  and  fliould  fay,  the  one  wiil  die 
of  that  difeafe,  and  the  other  will  recover  ;  would  they 
not  think  it  their  concern  to  enquire  after  this  matter  ? 
Much  more  is  this  a  concern  above  all  fuch  concern. 
When  I  tell  you  that  hear  me,  that  one  part  of  you 
are  believers,  that  have  feen  the  glory  of  God  in  Chrili:, 
and  you  (hall  live,  and  live  for  ever ;  the  other  part, 
and,  alas  !  the  greateft  part  are  unbelievers,  that  have 
never  feen  the  glory  of  God  in  the  face  of  Ghrift  ;  and 
if  you  live  and  die  in  that  cafe,  you  die  for  ever,  and 
will  ly  eternally  under  his  revenging  wrath  :  and  is  all 
this  a  matter  of  moon-fliine  to  you  ?  If  you  fee  him 
not  now,  you  fliall  never  fee  him  in  mercy  hereafter- 
This  fight  of  Ghrift,  and  of  his  Father  in  him,  is  no 
bare  empty  fpeculation  ;  nay,  it  is  the  very  root  and 
foundation  of  all  prafilical  godlinefs  :  there  is  no  con- 
formity to  his  image,  without  beholding  of  his  glory. 
Many  fpeak  of  following  the  example  of  Ghrift,  even 
as  fome  write  volumes  of  it,  as  if  it  were  to  be  attained 
by  a  bare  imitation  of  his  adlions  ;  but  this  is  impof- 
fible,  without  n  view  and  intuition  of  his  glory,  which 
alone  is  accompanied  with  a  transforming  power,  to 
change  us  into  the  fame  image,  from  glory  to  glory.— 
What  makes  one  half  of  the  generation  fo  grofly  wick- 
ed, and  another  fo  madly  fuperftitious,  but  the  .want 
of  the  knowledge  of  the  glory  of  God  in  the  face  of 
Chrift  ?  Why  iff  the  throng  of  the  nobility  and  gentry 
of  our  day,  befides  the  commonalty,  running  fo  fait 
to  the  devil  ?  And  why  are  ceremonies,  and  fuper- 
liitious  human  inventions  in  the  wotthl^  ot  G^4^  v^^- 
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come  fo  falliionable  f  ?  Why,  people  do  not  fee  the 
glory  of  God  in  Chrift,  in  the  glafs  of  his  own  pure 
ordinances  and  inllitiftions ;  therefore  they  make  ufe 
of  painted  glaffes  :  they  do  not  fee  the  internal  glory, 
therefore  they  turn  to  external  pomp  and  forms  :  but, 
as  the  more  paint  is  put  upon  the  glafs  window,  the 
lefs  light  is  conveyed  through  it ;  fo,  the  more  people 
pleafe  thenifelves  with  a  painted  ceremoni?il  worfliip, 
the  lefs,  in  the  righteous  judgment  of  God,  do  they 
fee  of  the  glory  of  God;  yea,  the  more  do  they  run 
out  of  God's  way,  and  love  darknefs  rather  than  light. 
May  the  Lord  pity  a  poor  ignorant  ^  generation,  that 
proJ'efs  the  knowledge  of  Chrift,  and  yet  know  nothing 
of  the  glory  of  God  in  the  face  of  Chrift.  But  I  fhall 
not  enlarge  here. 

Use  4.  The  Fourth  Ufe  might  be  for  confolation  to 
believers^that  have  feen  Chrift;  for,  **  He  that  hath  feen 
Chrift,  hath  feen  the  Father."  O  believer,  you  have 
feen  much  that  have  feen  Chrift,  you  have  feen  his 
glory  and  his  Father's  glory  too. — Here  is  comfort 
againft  the  apprehenfion  you  have  of  your  own  igno- 
rance of  God  :  Oh  !  fays  the  man  that  fees  God  in 
Chrift,  "  I  am  more  brutifti  than  any  man ;  I  have  not 
the  underftanding  of  a  man  :  fo  foolifti  am  I  and  igno- 
rant, I  am  as  a  beaft"  before  God."  Indeed  they  that 
fee  him  beft,  are  under  mdft  humbling  impreffions  that 
they  cannot  fee,  and  of  the  impoflibility  of  feeing  him, 
during  the  flate  of  fin  and  mortality ;  this  keeps  the 
believer's  heart  in  awe,  and  caufes  him  to  walk  before 
God  with  holy  fear  and  reverence,  knowing  how  dan- 
gerous it  is  to  think  amifs  of  God,  and  yet  how  dif- 
ficult it  is  to  think  aright  of  him.  However,  believer, 
you  that  have  got  a  laving  fight  of  Chrift,  you  have 
feen  farther  than  you  are  apt  to  think  you  have  feen, 
though  it  is  but  a  fmall  portion  of  God  that  at  beft  we 
know  ;  it  may  be,  with  Philip,  when  you  faw  Chrift, 
you  did  not  know  that  you  faw  the  Father.     There  is 

+  Epifcopacy,  though  reformed  from,  and  abjured  by  our  Cove- 
nants, was,  at  thistvme,  m  Cevcial  \)laces^  meeting  with  encouragement: 
and  approved  by  many  o£  V\\^\  x^vvVu 
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more  glory  in  the  obje6l  of  faith,  than  you  are  ready 
to  tiikc  up  ;  but  the  Lord  Jefus  is  ready  to  teach  you, 
and  make  you  know  better  what  you  know.  There  is 
more  knowledge  and  perfuafion  of  the  love  and  grace 
of  God  in  Chrift,  in  the  aft  of  faith,  than  the  belie- 
ver may  be  aware  of  upon  refledion,  till  the  Lord  Je- 
fus difcover  to  him  anew  what  his  faith  is,  iand  let  him 
know  what  he  faw  and  difcerned  when  he  faw  Chrift ; 
he  lets  you  knpw,  *'  He  that  hath  feen  me,  hath  feen  the 
Father." — Again,  O  believers,  here  is  comfort  againft 
all  troubles  and  trials  you  can  meet  with  in  this  valley  of 
tears:  let  me  fay  to  you  as  Chrift  faid,  Matth.  xiii.  16. 
"  Bleffed  are  your  eyes,  for  they  fee."  You  cannot  be 
unhappy  and  miferable,  to  whom  the  Lord  hath  mani- 
fefted  his  glory,  though  you  be  a  poor  man,  a  plundered 
man,  a  perfecuted  man,  a  fick  man  or  woman,  or 
whatever  elfe  can  be  called  mifery  about  you  :  if  you 
believe  Chrift,  who  is  the  truth,  you  are  a  bleffed  man, 
a  bleffed  woman.  Though  you  were  fick,  and  fhould 
never  fee  health ;  though  you  were  weak,  and  fhould 
never  fee  ftrength ;  though  you  were  poor,  and  fhould 
never  fee  wealth ;  though  you  were  banifhed,  and 
fhould  never  fee  your  own  country  or  friends ;  yea, . 
though  you  were  ftark  blind,  and  fhcfuld  never  fee  the 
fun  in  the  firmament;  yet  if  you  have  feen  Chrift, 
and  feen  the  Father  in  him,  bleffed  are  your  eyes,  for  they 
fee.  All  the  bleffednefs  in  the  world,  and  that  ever  man- 
kind enjoyed  from  the  creation,  put  all  together,  is 
not  worthy  to  be  compared  with  one  glance  that  a  be- 
liever hath  of  the  glory  of  God  in  Chrift.  And  it  may- 
be, there  are  fome  believers  here  of  fuch  ftanding, 
that  they  have  got  a  thoufand  of  thefc  glances,  fince 
the  Lord  began  to  difcover  himfelf,  and  reveal  his  glo- 
ry to  them.  For  fliame  then,  believer,  be  not  difcou- 
raged  with  every  trifle  in  the  world;  "  Your  lines  are  fal- 
len in  pleaf^nt  places,  and  you  have  a  goodly  heritage.'* 
Never  look  dejefted  any  more;  envy  not  the. wicked 
any  more ;  but  rather  pity  them,  and  weep  for  them, 
whatever  be  their  outward  pomp  and  profperity,  you 
have  infinitely  greater  treafure.  "  We  have  this  treafure 
in  earthen  veffels/'  faith  the  ai^oftX^s  ^0X<^  ^\cas.  v^^-^- 
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fare?  even  the  manifeftation  of  God's  glory  in  Chrift, 
that  is  here  fpoken  of :  therefore  you  may  fay,  belie- 
ver, though  I  have  not  worldly  profit,,  nor  pelf,  nor 
moneyy  nor  honour,  let  the  world  have  all,  yet  I  have 
a  good  bargain.  O  believer,  pity  the  world  that  know 
no  better  happinefs  than  good  meat  and  brave  clothes ; 
that  know  no  better  enjoyment  than  caballing,  eating, 
drinking,  dancing,  roaring,  dicing,  carding,  hunting, 
gaming.  Alas  !  if  they  were  not  mad  they  could  not 
be  merry  in  that  cafe,  being  without  God  in  the  world. 
Here  is  comfort  againft  defertion  ;  have  you  feen.hira 
once,  you  will  fee  him  again ;  though  he  hide  himfelf 
for  a  moment,  yet  he  is  the  God  of  Bethel,  where  you 
anointed  the  pillar,  and  vowed  the  vow  unto  him. — 
Here  is  comfort  againft  death ;  though  you  Ihould  die 
poor  and  mean  ;  yea,  though  you  (hould  die  diftrafted, 
yet  having  feen  his  glory,  you  fliall  fee  him  in  glory,  anid 
praife  him  for  ever  :  your  eyes  have  feen  his  falvation ; 
and  therefore  though  you  kno^V*  not  in  what  circumftan- 
ces  you  fliall  die,  or  how  foon  you  fliall  depart,  yet  you 
may  be  well  content  to  die  what  death  the  Lord  will, 
and  how  foon  foever  he  pleafes,  faying,  ''  Now  letteft 
thou  thy  fervant  depart  in  peace  ;  for  mine  eyes  have 
feen  thy  falvation*"  And  whenever  death  clofes  your 
bodily  eyes,  you  fliall  fee  him  face  to  face. — Take  home 
all  the  ilrong  confolations  that  God  allows  you  .who 
have  feen  Chrift. 

Use  5.  The  laft  Ufe  fliould  be  in  a.word  of  Exhortati- 
on. And  our  exhortation  fliall  confift  of  two  branches. 
I.  To  thofe  who  have  never  yet  feen  Chrift,  nor  the 
Father  in  him.  2.  To  believers,  who  have  already  feen 
Chrift. 

I  ft.  Our  exhortation  fliall  firft  be  directed  to  unbelie- 
vers. Do  they  that  fee  Chrift  fee  the  Father?  O  then, 
you  that  never  faw  before,.  *'  Come  and  fee;  come  and 
fee  this  great  fight!" 

[i.]  For  motives  confider,  i.  The  excellency. of  this 
fight.     2.  The  neceflity  of  this  fight. 

I.  Confider  the  excellency  of  this  fight.  To  fee  all 
the  great  works  0?  God  \^  z,  ^t^^t  ttiing,  but  to  fee 
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God  himfelf,  who  is  invifible,  in  his  own  image  and 
reprefentative,  is  an  excellent  fight.  O  the  excellency 
of  the  knowledge  of  Chrilt,  in  whom  we  have  the 
knowledge  of  the  Father  1  The  holy  properties  of  the 
divine  nature  are  not  only  reprefented  to  our  faith  in 
Chriil  as  to  their  own  efl'ential  glory,  but  as  they  are 
exerted  for  our  falvation  :  for  in  him  we  fee  infinite 
wifdom,  power,  juftice,  holinefs,  and  mercy  exerting 
themfelves,  in  the  contrivance,  conftitution  and  efficaci- 
ous  accomplifhrnent  of  the  great  work  of  our  redemp- 
tion  and  falvation.  This  gives,  as  to  our  view,  an  un- 
fpeakable  luUre  to  the  native  amiablenefs  of  thefe  divine 
attributes.  As  they  are  eternally  refident  in  the  divine 
nature,  and  abfolutely  the  fame  with  it,  we  cannot  fo 
comprehend  them  as  to  have  any  ende^iring,  fatiating 
view  of  their  glory  ;  but  as  they  are  exerted  to  our  fal- 
vation, thefe  beams  of  glory  fhine  with  unfpeakable  ra- 
vifhment;  "  O  the  depths  of  the  riches  both  of  tlie  wif- 
dom and  knowledge  of  God  ?  how  unfearchable  are  hi* 
judgments,  and  his  ways  paft  finding  out!"  Rom.  xi.  33. 
Here  is  a  great  privilege,  and  a  great  myftery  both  ;  a 
privilege  to  be  valued,  as  it  is  a  dawning  of  heaven;  and 
a  myfiery  to  be  viewed  with  fpiritual  wifcjom  ;  wifdom 
from  above  is  abfolutely  neceflary ;  for,  flefli  and  blood 
cannot  reveal  it.  How  blind  were  the  greateft  philofo- 
phers  in  comparifon  with  the  meaneft  difciple  of  Jefus, 
that  fees  this  great  fight  ?     But  then, 

2.  Confider  the  neceffity  of  this  fight.  There  is  no  fee- 
ing of  Chritt  above,  if  we  get  not  a  begun  fight  and  view 
of  him  here;  yea,  you  cannot  fo  much  as  defire  the  glory 
of  God  in  heaven,  whatever  you  pretend,  if  you  never 
favv  the  glory  of  Chrift  hefe.  If  a  man  pretend  he  is  de- 
lighted with,  and  defires  greatly  what  he  never  faw,  nor 
was  ever  reprefented  to  him,  he  does  but  dote  upon  his 
imagination.  The  pretended  defires  of  many  to  be- 
hold the  glory  of  Chrift  in  heaven,  who  have  no  view 
of  it  by  faith  while  on  earth,  are  nothing  but  felfdeceiv- 
ing  imagjinations.  Therefore,  let  none  deceive;  they 
that  fee  not  Chrift  here,  fhall  never  fee  him,  nor  the  glo- 
ry  of  God  in  him  hereafter.  Now,  they  that,  do  not 
fee  the  glory  of  Chrift;  have  no  grace  \  fot  ^11  ss:^.<:.^ 
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is  begotten  only  by  this  fight,  as  I  have  Ihewed  already. 
*'  He  that  fees  the  Son,  and  believes  in  him,  hath  ever- 
lafting  life;"  but  they  that  fee  no:  the  Son,  are  unbelie- 
vers and  heirs  of  everlailing  death* 

[2.]  For  difeftion,  if  you  alk,   Where  fliall  we  fee 
him  ?  and  how  fliall  we  fee  him  ? 

I.  If  you  alk,  Where  fliall  we  fee  him  ?  Grod  the 
Father  hath  given  Ghrift  to  be  the  glafs  wherein  you 
may  fee  him  :  Clirift:  hath  given  the  gofpel  to  be  the  glafs 
wherein  you  may  fee  him  ;  fay  not  then,  "  Who  will 
afcend  to  heaven  and  bring  Ghrift  down;  or  defcend  to 
the  deep,  to  bring  him  up  that  we  may  fee  him?"  You 
may  fee  him  in  this  word  of  faith  that  we  preach.  O  fee 
him  in  that  word,  ver  6.  "  I  am  the  way,  the  truth,  and 
the  life ;  no  man  cometh  to  the  Father  but  by  me."  If 
you  take  a  view  of  him  in  that  word,  you  will  fee  the 
Father  in  him.  If  you  fee  him  as  the  way,  you  may  fee 
the  Father  in  him  leading  you  to  himfelf ;  if  you  fee 
him  as  the  truth,  you  may  fee  the  Father  in  him,  teach- 
ing you  his  mind  and  will ;  if  you  fee  him  as  the  life, 
you  may  fee  the  Father  in  him,  quickening  you  that  are 
dead  in  fins  and  trefpaifes.  If  you  fee  him  in  that  word, 
*'  No  man  cometh  to  the  Father,  but  by  me,"  you  may 
fee  the  Father  in  him,  determining  the  neceflity  of  com- 
ing to  Chrilt  by  failh,  in  order  to  your  attaining  the  en- 
joyment of  God.- — O  fee  him  in  his  fweet  command,  lined 
with  gofpel-grace  ;  '*  Look  to  me,  and  be  faved  all  the 
ends  of  the  earth ;  for  I  am  God,  and  there  is  none  elfe," 
Ifa.  xlv.  22.  There  he  is  to  be  feen,  and  his  Father  in 
him  ;  his  call  is  the  Father's  call ;  you  fee  it  is  the  call 
and  command  of  him  that  is  eflentially  one  with  the  Fa- 
ther; "  I  am  God,  and  there  is  none  elfe.'* — O  come  and 
fee  him  in  his  fweet  promifes,  all  lined  with  love  ;  fuch 
as  that,  Pfal.  Ixxii.  17.  "  Men  fliall  be  bleft  in  him,  and 
all  nations  fliall  call  him  blefled.''  And  again,  "  Surely 
fliall  one  fay,  In  the  Lord  have  I  righteoufnefs  and 
ftrength."  Men  fliall  be  bleft  in  him;  andfurely,  one 
fliall  fay,  in  the  Lord  I  have  all.  O  what  encouraging 
promifes  are  here,  ^ven  to  them  that  think  they  cannot 
fee  him ;  they  cannot  look  to  him !  for  the  very  ftrength 

to 
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to  look  to  him,  and  the  eye  to  fee  him,  is  put  in  the  pro- 
mife  **  They  fliall  be  bleft  in  him ;  they  Ihall  fay,  In  the 
Lord  have  I  righteoufnefs  and  ftrength.  They  (hall  look 
on  him  whom  they,  have  pierced,  and  mourn."  As  the 
command  makes  it  your  duty,  fo  the  promife  gives  you 
encouragement  to  look  to  him  in  both;  and  to  fee  him  in 
a  promife,  by  faith,  is  as  fafe  a  way  of  feeing  him,  as  if 
you  faw  hdm  in  heaven ;  and  better  than  if  you  faw  him 
with  your  bodily  eyes  in  the  pulpit,  and  heard  him 
preaching  to  you;  for  many  faw  him  thus,  that  never 
got  a  faving  fight  of  him  by  faith. — O  come  and  fee  him 
in  his  purchafe  that  he  hath  made,  by  his  obedience  unto 
death;  a  purchafe  of  grace  and  glory  for  you,  finnen 
But,  fay  you,  was  it  not  for  the  eledl  only?  It  may  be  he 
did  not  make  the  purchafe  for  me  ;  that  was  not  his  de- 
lign.  My  friends,  we  preach  the  dofilrine  of  election  in 
its  own  place,  and  declare,  that  the  eleft  only  ihall  ob- 
tain; and  that  as  many  as  were  ordained  to  eternal  life, 
fliall  believe :  hut  it  were  impertinent  to  bring  it  ia 
upon  the  general  call  of  the  gofpel;  it  belongs  fo  little 
to  that  purpofe,  that  we  could  not  mention  it  therein 
any  other  way,  than  to  ward  it  oflf  from  that  point,  when 
the  devil  and  the  wicked  unbelievitig  heart  bring  it  in 
as  an  objection  againft,  and  an  obftrudion  to  your  feeing 
Chrift  with  application  tq  yourfelves.  I  only  alk  there- 
fore, whether  is  his  fecret  counfel,  or  his  open  com- 
inand  your  rule  ?  Whether  is  his  Hidden  purpofe,  or 
revealed  promife  to  be  your  encouragement  ?  What 
have  you  ado  with  his  fecret  ?  you  are  not  excluded 
ia  his  word  ;  and,  why  then  will  you  exclude  your- 
felves  ?  As  I  call  you,  therefore,  to  fee  him  in  his  pur- 
chafe that  he  hath  made  of  grace  and  glory  to  you, 
finner,  declared  in  his  promife,  that  he  is  come  to  fave 
linners  :  fo  I  would  warn  you  to  beware  of  a  trick  of 
the  devil  and  unbelief  here,  in  turning  that  to  a  dif- 
cour;agement  of  faith,  which  is  really  an  encourage- 
ment thereof.  Hath  Chrift  faid»  "  All  that  the  Father 
hath  given  me,  fliall  come:"  why  theni^  come  and  fee 
him,  and  then  you  will  fee  the  Father  giving  you  to 
him  from  eteraity.  Would  you  defire  to  get  into  the 
very  heart  of  God^  and  read  his  eledlti^  Iw^  I    ^^^ 
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may  do  it  by  opening  this  bock  of  the  gofv^l-vrozniit:^ 
and  reaclin:?  It  with  application  toyourfeif;  and  there 
you  may  fee  i:. — O  come  and  fee  him  in  his  robes  of 
grace  a.jcl  falvatlcn;  fee  him  in  his  garments  rolled  in 
blood :  behold  ho v/  he  comes  from  Edom,  with  dyed  gar- 
ments  from  Bozrah.  See  him  on  a  throne  of  grace  in- 
vitingyoato  come  to  him,  and  kindly  declaring,  tha: 
it  is  his  greatell  quarrel  with  you,  that  you  will  not 
come  to  him  that  you  might  have  life,  and  falvation  from 
all  your  fins,  and  all  the  wrath  that  h  entailed  upoa 
them.  Are  you  afraid  to  look  to  him,  thinkin;^  be  hath 
a  quarrel  with  you  for  your  fins  ?  Nay,  but  know  it, 
no  fin  that  ever  you  was  guilty  of  is  to  be  mentioned  as 
the  ground  of  his  quarrel,  but  only  for  this  one,  that 
you  will  not  come  and  look  to  him  for  falvation  and 
deliverance  from  all  fin  whatfoever.  O  fee  him  then, 
and  welcome  him  in  his  kindly  offer,  and  fay  no  more, 
V/here  (hall  we  fee  him  ?  for  he  is  here  prefent  dealing 
with  you  in  this  gofpel. 

2.  If  you  afk,  How  fhall  we  fee  him,  and  the  Father 
in  him?  I  gave  many  motives  and  direftions  alio,  with 
reference  to  the  knowledge  of  Chrill,  on  the  doctrine 
raifed  from  the  former  part  of  the  text;  therefore,  I 
need  enlar;2;e  the  lels  here*  I  fliall  offer  vou  thefe  two 
or  three  advices,  with  reference  to  your  feeing  of  Chrill, 
in  order  to  your  feeing  of  the  Father  in  him  ;  or  with 
reference  to  your  getting  a  faving  fight  of  God  in 
Chrift. 

(i.)  Be  convinced,  that  unlefs  he  manlfeft  hirafclf, 
you  can  by  no  means  in  the  world  fee  him.  Even  as 
all  the  candles  and  torches  in  the  world  cannot  difcovcr 
the  I'un  to  you,  when  under  a  cloud,  till  it  come  forth 
itfelf :  fo  all  the  means  in  the  world  cannot  difcovcr 
God  in  Chriit  to  you  till  he  manifelt  himfelf;  "  I  will 
manifeit  myfelf,"  John  xiv.  21.  It  is  his. prerogative  to 
do  it  when  he  pleafes  ;  therefore,  give  him  the  glory  of 
his  fovereignty,  faying,  Lord  I  cannot  fee  thee  ;  and  all 
the  world  cannot  let  me  fee  thee ;  but  O  manifell  thyfelf 
to  me.  Be  convinced  lU^t  yovx  cauuot  ^oifibly  lee  him, 
till  he  opt:n  your  evci  tJ^uO^  VW^  \Cvk\10&. 
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(2.)  Be  convinced  of  the  neceffity  of  a  powerful  rege- 
neration, ere  you  can  fee  God;  **  Except  a  man  be  born 
again,  he  cannot  fee  the  kingdom  of  God,"  John  iii.  3. ; 
and  a  God  in  Chrift  is  the  chief  thing,  if  not  the  only 
thing  in  that  kingdom.  The  eyes  of  flefh  and  blood  can- 
not fee  this  great  fight :  thefe  eyes  of  flefli  may  fee  the 
natural  fun  ;  but  you  mull  have  other  eyes  to  behold  the 
Sun  of  righteoufnefs,  otherwife  though  his  glory  be  fhin- 
ing  about -you,  your  blindnefs  and  darknefs  comprehends 
him  not.     Therefore, 

(3.)  Be  convinced  of  your  own  grofs  darknefs  and  ig- 
norance of  God.  A  conceit  of  your  own  knowledge,  and 
high  eileem  of  yourfelf,  and  your  own  wifdom,  will  both 
be  an  evidence  that  you  know  nothing  as  you  ought  to 
know  ;  and  alfo  be  .a  hinderance  of  your  knowing  and 
feeing  the  Lord:  therefore  you  mull  become  a  fool  that 
you  may  be  wife.    "  For  judgment  am  I  come  into  this 

-  world,  fays  Chrift,  that  they  which  fee  not  might  fee,  and 
that  they  which  fee  might  be  made  blind,"  John  ix.  39. 
(4.)  Be  convinced,  that  it  is  your  fm  and  mifery 
tx>th,  that  you  do  not,  and  cannot  fee  this  glory  of  God 
in  Chrift. — It  is  your  fin,  your  leading  fin,  and  mother 
of  all  your  other  fins ;  for  herein  lies  the  formal  na- 
ture of  imbelief,  that  you  do  not,  you  cannot,  you  will 
not  look  to  Chrift  and  be  faved. — And  it  is  your  mifery; 
for,  while  unbelief  reigns,  you  are  under  the  power  of 
the  devil,  hiding  this  light  from  ypu;  "  And,  if  our  gof- 
pel  be  hid,  it  is  hid  to  them  that  are  loft,  in  whom  the 
god  of  this  world  hath  blinded  the  minds  of  the,m  which 
believe  not,  left  the  light  of  the  glorious  gofpel  of  Chrift, 
who  is  the  image  of  God,  ihould  fliine  unto  them," 
2  Cor.  iv.  3,  4.  This  darknefs  and  blindnefs  is  the 
ftrength  of  the  devil's  kingdom.— -Whenever  light 
ihines  into  the  heart,  his  power  is  broken :  but  dark- 
nefs and  Ignorance  is  the  chain  wherein  he  leads  you 
to  the  place  of  utter  darknefs,  to  which  you  will  be 
fentenced  with  him,  if  that  chain  be  npt  loofed  in  time. 
What  will  be  the  fentence  of  the  great  Judge  ?  will  he 
give  one  to  the  devil,  and  another  to  wicked  tae.wl 
No:  he  will  make  one  to  ferve  \.\\em \^Q>"Ocv\  '-'•  ^^-^  S"^^ 
curfedy  into  everlafting  fire,  prep^ted^ot  x\\^  ^^n^^^**  "i^' 

joined  with  the  devil  iu  lovVrvg  4^tWis.>  W^^^^^ 
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depart  with  him!  Oh !  be  convinced,  poor  foul,  that  the 
devil  is  cutting  your  throat  in  the  dark;  and  that  it  is 
both  your  fin  and  mifery  that  you  do  not  fee. 

(5.)  Be  convinced,  that  there  is  a  promife  of  divine 
illumination  left  to  you  to  rely  on;  "  They  fhall  be  all 
taught  of  God.  Every  man,  therefore,  that  hath  heard 
and  learned  of  the  Father,  coraeth  unto  me :  no  man  can 
come  except  the  Father,  which  hath  fent  me,  draw  him,'* 
John  vi.  44.  Cry,  therefore,  for  the  promifed  teaching, 
the  promifed  drawing ;  and  feeing  his  powerful  drawing 
is  juft  his  effefilual  teaching,  O  cry  for  the  powerful, 
promifed  illumination  of  his  holy  Spirit  in  the  knowledge 
of  Chrift,  in  whom  alone  you  can  know  the  Father:  be 
reftlefs  in  the  ufe  of  all  appointed  means,  till  the  Spirit 
be  fent  for  this  end.  It  is  his  fweet  counfel  to  you,  that 
you  buy  of  him  eye-falve  that  you  may  fee*  Beg  his 
enlightening  Spirit:  the  Spirit  is  both  the  promife  of  the 
Fathe^^nd  of  the  Son;  "  I  fend  the  promfe  of  my  Fa- 
ther upon  you ;  but  tarry  at  Jerufalem  till  you  be  endued 
with  power  from  on  high,"  Luke  xxiv.  49.  Stay  about 
his  hand,  in  the  ufe  of  ordinances  of  his  inftitution,  tUl 
the  promifed  Spirit  be  poured  out;  "  And  when  he 
comes,  fays  Qirift,  he  fhall  teftify  of  me,  he  fhall  glorify 
me,"  John  xv.  26.  and  xvi.  14.  Plead  the  promife  that 
is  left  to  you  of  this  powerful  illumination. 

(6.)  Be  convinced,  that  however  unable  and  unfit 
you  are  for  yielding  to  his  call,  yet  it  is  both  your  in- 
difpenfible  duty  to  fee  and  behold  this  glorious  objefl: 
Chrift,  in  whom  you  will  fee  the  Father  ;  and  your  pre- 
feut  duty  to  efTay  it  with  a  view  to  his  enabling  grace^  O 
Sirs,  is  not  the  Father  calling  you  to  look  to  his  Son  I 
faying,  *'  Behold  my  fervant,  whom  I  uphold ;  mine 
ele£t,  in  whom  my  foul  delighteth,"  Ifa.  Ixii.  i.  And 
is  not  the  Son  calling  you  to  look  to  him  and  be  faved? 
*'  Behold  me,  behold  me  !"  Ifa.  Ixv.  i.  And  does  not 
the  Spirit  and  the  Bride  fay.  Come?  Rev.  xxii.  17. — 
Is  a  whole  glorious  Trinity  crying  to  you,  Come  and 
fee  ;  come  and  fee  the  Son,  and  fee  the  Father  in  him  ? 
Why,  then,  unlefs  you  dare  fay,  it  is  your  duty  to 
trample  under  fooll\v^  ?i\\\.\vot\x.^  olOci$^^  ^'scOt^^x^  Squ^ 
and  Holy  GUoft,  to  \ook  to  ^W  \^  ^on:.x  \xsSx\^^^\^- 
iible   duty,     Aud   iixvc^  \v^_  '^^  ^^^\^^^^  ^^tV  ^^x^  ^ 
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labriient,  it  is  your  prefent  duty  :  "  Now  is  the  accepted 
time,  TiOW  is  the  day  of  falvatioii :"  Now  he  is  faying, 
•'  Bclioid  me  !  behuld  me  !"  Now  you  may  fee  him 
in  mercy  ;  and  if  the  opportunity  be  flighteJ,  yOu  may 
never  get  another  occafion  to  fee  him,  liH  you  fee  hiiH 
in  wrath,  coming  in  the  clouds  of  heaven,  and  coming 
in  flaming  fire,  to  take  vengeance  on  them  that  know 
not  God,  becaufe  of  their  not  obeying  the  gofpel-call 
of  feeing  God  now  in  the  face  of  Chriih  O  finner,  then 
he  will  be  feen  upon  a  throne  of  judirment ;  a  dreadful 
fight  to  his  enemies  !  Bat  now  he  is  to  be  feen  upon 
a  throne  of  mercy  and  grace,  calling  finners  and  ene- 
mies to  be  reconciled  to  him,  and  to  fee  the  Father 
reconciled  in  him,  that  fo  you  may  find  your  jullifier  ; 
for  now,  '*  Chrid  is  fet  forth  of  God  to  be  a  propitia- 
tion through  faith  in  his  blood.  To  declare  his  righteouf- 
nefs,  for  the  remiffion  of  fm,  that  he  might  be  juR,  ani 
the  juftifier  of  them  that  believe  in  Jefus/'  Rom.  iii. 
25,  26. — O  Sirs,  fee  and  behold  him  then,  as  the  pro-  . 
pitiation  and  atonement ;  and  there  take  reft  to  youi* 
guilty  foul ;  and  fee  the  Father  in  him  well-pleafed  and 
fatisfied.  O  fee  and  behold  him  as  the  true  Jacob's 
ladder,  reaching  between  heaven  and  earth,  that  you 
may  afcend  by,  and  fee  the  Father  at  the  top  of  the 
ladder,  with  open  arms  ready  to  embrace  all  comers^ 
and  you  among  the  reft.  O  fee  and  behold  him  as  the 
helper,  fince  you  cannot  afcend  the  ladder,  or  get  up 
of  yourfelf ;  and  fee  the  Father  conftituting  him  to  be 
the  helper,  faying,  **  I  have  laid  help  upon  one  that  is 
mighty."  Behold  this  mighty  Helper  ftanding  in  the 
Father's  name,  at  the  foot  of  the  ladder,  faying,  Man, 
woman,  would  you  gladly  be  up?  would  you  have 
my  help  ?  There  is  my  helping  hand,  take  hold  of  it ; 
"  Take  hold  of  my  ffrength,''*  Ifa.  xxii.  5. 

But,  fay  you,  he  muft  take  hold  of  me,  and  draw 
me  up,  otherwife  I  cannot  take  hold  of  him.  Well 
faid,  man ;  therefore,  fee  him  as  the  author  and  finiflier, 
as  well  as  the  objeft  of  faith  ;  and  fee  him  as  the  all 
of  your  falvation,  and  the  Father  making  him  fo  ;  for, 
*•  He  is  made  of  God  unto  us  wifdom,  righteoufnefs, 
fendlificatioTi,  and  complete  redemption,"  If  you  think 
you  can  do  any  lUing  without  him,  ygyi  zx<  UQt;  v^'orthv 

Vol.  II.  ^^\  ^^ 
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of  him ;  and  you  go  crofs  to  this  revelation  made  of 
him.  But  if  you  can  do  nothing,  and  have  nothing 
at  all,  and  would  have  one  to  do  all  for  you,  and  to  be 
all  to  you;  then  fee  him,  and  take  him  as  God  all- 
(ufficient,  to  do  all  your  works  in  you  and  for  you  ; 
and' to  be  your  all  for  grace  and  glory  :  and  thus  to  fee 
him,  is  to  fee  the  Father,  and  all  his  fulnefs  in  him; 
and  thus  to  take  him  into  your  heart,  is  to  take  him 
indited,  and  his  Father's  blfefling  with  him. 
'  O  Sirs,  fhall  we  hope  he  hath  come  and  difcovered 
himfelf  to  any  foul  here  in  this  offer  ?  O  !  bleffed  is  he 
that  Cometh  in  the  name  of  the  Lord,  and  lets  himfelf  be 
fcen ;  for, '  He  that  hath  feen  Chrill,  hath  feen  the  Father.* 

2dly,  I  fliould  now  clofe  with  a  word  of  exhortation 
to  believers  that  have  feen  Chrift.  Have  they  that  have 
feen  Chrift,  feen  the  Father,  in  regard  of  the  onenefs 
between  the  Father  and  him  ?  Have  you  feen  this  great 
fight?  Then  I  exhort  you  to  prove  it,  and  improve  it. 

[i.]  Prove  it:  How  do  you  prove,  believer,  that 
yon  have  feen  Chrift,  and  the  Father  in  him  ?  May  I 
afk  yoii,  as  the  Pharifees,  who  once  afked  the  man  whofe 
eyes  Chrift  opened,  John  ix.  15.  "  How  did  you  receive 
your  figiit?"  Why,  fays  the  man,  *'  He  put  clay  upon 
mine  eyes,  and  I  wafhed,  and  do  fee.'*  Can  you  fay, 
in  allufion  to  this,  whatever  was  the  clay  veffel,  the 
poor,  contemptible,  and  unlikely  mean  the  Lord  made 
ufe  of,  yet  he  put  to  his  invifible  hand,  and  led  me  to 
the  pool  of  Siloam  ;  I  mean,  to  the  blood  of  Shiloh, 
the  Sent  of  God  ;  and  no  fooner  did  I,  through  ?;race, 
effay  to  wafh  there,  but  I  faw  ;  I  faw  the  Son  of  God, 
as  the  Saviour  and  Surety  ;  I  faw  the  face  and  favour 
of  God  in  him  :  Can  you  fay,  *^  One  thing  I  know, 
whereas  once  I  was  blind,  now  I  fee  ?"  I  fee  a  glory 
in  him,  that  darkens  the  glory  of  fun,  moon,  and  ftars; 
I  fee  a  beauty  in  him,  that  eclipfes  the  beauty  of  all  the 
world,  and  m'akes  it  feem  but  traih  to  me  ;  I  fee  an 
excellency  in  him,  that  makes  me  count  all  but  lofs 
and  dung,  for  the  excellency  of  the  knowledge  of  him. 
Though  I  fee  that  1  am  blind,  and  cannot  fee,  yet  I  fee 
what  ferae  time  a-day  l^aw  tvo\.  Oa.Ts.^o\xTi^\^'2.>^^\\\^t 
the  fiffht  you  got  o?  OirX^,  ax\ea^  vcv\V^  e^vj  ^W^^Xx^^- 
ing,  didiifp€lyourdax\L^tfe,^tv^^^^^^^^^^^>^ 
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bf  igrtdrance,  and  make  them  fly  away  as  dark  clouds 
before  the  rifing  fun  ?  Did  not  the  fight  break  the 
power  of  your  enmity,  and  make  you,  like  Paul,  on 
his  way  to  Dathafcus,  when  he  faw  Chriftj  drop  the  re* 
belllous  arms,  and  fall  down  before  the  Lord,  faying, 
*^  What  wilt  thou  have  me  to  do  ?"  Did  not  the  fight 
dilli  unbelief  out  of  countenance  on  that  day,  and  with 
holy  fliame  for  your  harlh  thoughts  of  Chrift,  make  yoil 
with  Thomas,  after  his  unbelieving  jealoufy,  to  cry 
out,  '*  My  Lord,  and  my  God?"  Did  not  the  fight 
loofe  your  heart  from  all  your  lufts  and  idols,  and  make 
you  to  fay  with  Ephraim,  "  What  have  I  10  do  any 
more  wiih  idols  ?"  O  believer,  was  it  not  a  wonderflil 
fight,  and  a  marvellous  light  ?  Was  it  not  a  heart- 
piercing,  a  foul-humbling,  a  faith-flrengthening,  and  joy- 
exciting  fight ;  the  moft  defirable  fight  out  of  heaven  ? 

Again,  if  you  aflv.  How  fliall  I  prove,  that  I  have 
feen  the  Father  in  feeing  Chrift  ?  Bcfides  what  was 
formerly  faid,  you  may  enquire, 

I.  Have  you  feen  the  Father's  blefling  in  him  ?  We 
read  of  the  Father's  blefling  him,  Pfalm  xlv.  2.  He 
hath  blefled  him  in  all  his  offices  as  Mediator  :  and,  as 
God^s  blefling  makes  rich;  fo,  by  virtue  of  the  Father's 
bleffing,  he  is,  as  Mediator,  enriched  with  all  com- 
municative fulnefs,  and  fl:ore  for  our  fupply  ;  artd  never 
would  we  have  been  bleffed,  if  God  had  not  blefled 
Chrift,  and  in  him  blefled  us  with  all  fpiritual  blefiings 
in  heavenly^  places,  Eph.  i.  3.  The  cjueftion  then  is. 
Have  you  beheld  Chrift  as  the  blefling  of  the  Father? 
Then,  of  confequence,  you  have  feen  the  Father  blef- 
fing him.  It  is  a  great  fight  of  the  Father,  to  fee  the 
Father's  blefling  on  Chrift,  and  in  Chrift  upon  you. 
Many  fpeak  of  God's  blefling,  that  never  faw  how  his 
blefling  conies,  and  on  whom  it  principally  defcends  : 
for,  Chrift  is  made  of  God  a  public  blefling. 

Object,  How  is  Chrift  made  a  blefling,  when  it  is 
f^id,  "  God  made  him  to  be  fin  for  us,"  2  Cor.  v.  21, 
'*  And  made  him  a  curfe  for  us,"  Gal.  iii.  13.? 

Why,  man,  for  this  very  end  was  he  made  fin  and 
a  curfe,  that  he  might  be  made  a  blefling. .  He  was 
made  fin  by  imputation ;  fin  was  imputed  to  him,  that 
it  might  not  be  imputed  to  us;   ^nd  \\k^  ^m\^^  ^^\ 
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\ipon  him,  that  it  might  not  light  upon  us ;  and  God, 
in  the  very  a£t  of  making  him  to  be  fin  for  us,  and 
B  curfe  for  us,  in  doing  fo,  he  made  him  a  blefling  to  us, 
-and  bleffed  him  to  be  a  facrifice  for  fin,  and  to  bear 
■away  the  curfe,  and  bring  back'  the  blefling.-— -Now, 
this  mark  excludes  all  who  never  faw  ihemfelves  to  be, 
by  nature^  under  the  curfe  of  God,  and  never  faw  the 
'gofpel-way,  wherein  the  blefling  of  God  comes  to  any 
fmner,  viz.  through  Chrill ;  for,  all  that  are  blcffwd 
of  God,  are  bleffld  of  him,  in  Chrill;  *'  Men  Ihall  be 
blcffed  in  him  :"  and  to  be  blcffed  in  him,  fuppofes  that 
be  is'firll  bleft,  and  then  men  in  him.  Hoviever,  they 
who  have  feeh  Ghrift  as  the  Father's  blefling,  have  fo 
far  feen  the  Father.  To  fee  God  out  of  Ghrift,  and 
in  the  law,  is  to  fee  him  curling  us  :  and  this  is  the 
fight  all  Chrifllefs  finners  will  get  of  God,  fooner 
or  later ;  either  mercifully  here,  to  their  awakening, 
that  they  may  flee  from  that  curfe  ;  or  wrathfully  here- 
after, when  they  Ihall  ly  under  it  for  ever.  But  to  fee 
God  in  the  gofpel-glafs,  and  in  Chrill,  is  to  fee  him 
blefliag  us  with  all  fpirltual  bleffings,  in  heavenly  places 
in  Chrill;  and  this  is  the  bt^liever's  fight  of  God  in 
Chrill,  or  of  the  Father  in  the  Son;  ''  He  that  hath  fcen 
me,  hath  feen  the  Father." 

2.  Have  you  feen  the  Father's  promife  in  him: 
2  Cor.  i.  20.  '^  All  the  promifes  of  God  are  in  him, 
yea  ;"  none  of  the  Father's  promifes  are  made  out  of 
him  :  and  if  we  have  feen  Chrill  as  the  centre  of  the 
Father's  promifes,  in  whom  they  are  all  affirmed  and 
confirmed  by  him,  being  in  him.  Yea,  in  point  of  affir- 
mation; and  Amen,  in  point  of  confirmation  ;  then  you 
have  feen  the  Father  as  a  promifing  God  in  him  ;  and 
that  you  have  no  right  to  any  promife,  but  by  virtue  of 
union  to  him  ;  and  as  the  promife  is  firll  made  to  him, 
and  in  him  to  you  ;  and  as  it  comes  running  through 
the  channel  of  his  blood  and  righteoufnefs.  Now,  this 
mark  excludes  and  Ihuts  out  all  who^  have  not  ^een 
themfelves  to  be  heirs  of  all  the  threatenings  of  the  law, 
by  nature,  and  God  to  be  a  threatening  God,,  ready  to 
execute  the  law-threatening  againft  them,  becaufe  of 
their  fin;  and  a\\  x\vaV\\2C^7^TioV\i^trei\ix^\i'^\a^c^^  I 
ance  with  the  proioMt^  o^  ^^^  %^*^^^  ^^^  \w^^isx^'^^v 
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be  the  proraifes  of  God  in  Chrift ;  for  they  only  that 
have  feen  this^  have  feen  God  in  Chrifl :  *'  He  that  hath 
feen  rae,  hath  feen  the  Father." 

3.  Have  you  feen  the  father's  work  in  his  hand  ? 
The  Father's  bufmcfs  committed  to  his  management, 
according,  as  he  fays,  Luke  ii.  49  ;  particularly  the  work 
and  bufmefs  of  our  redemption  and  falvation.  Thi$ 
imports,  and  carries  wiih  it  a  fight  of  the  Father,  aa 
employing  Chrift  in  that  great  work.  They  that  have 
feen  Chrift,  as  the  Father's  Agent  in  this  affair,  have 
ten  the  Father  in  him,  which  is  indeed  a  great  fight ; 
to  fee  the  Father  intrufting  him  with  fuch  a  work,  and 
Chrift  difcharglng  his  truft  in  the  Father's  name. — 
This  mark  excludes,  and  cuts  off,  all  thofe  that  never 
faw  the  work  of  falvation  to  be  any  other,  but  what 
themfelves  are  cap-able  of,  either  by  their  own  natural 
power,  or  fome  little  divine  affiftance,  Many  declare 
themfelves  ignorant  of  God,  and  under  the  law  of  works, 
by  their  grofs  notions  of  falvation  ;  thinking  that  God 
ftill  flands  upon  the  old-covenant  ground  with  them, 
calling  them  to  work  for  life  ;  and  fo  they  reckon,  if 
they  da-their  beft,  God  will  pity  them;  or,  though  they 
come  Ihort,  yet  with  fome  of  God's  help  and  affiftance, 
their  Ovvn  doing  will  be  fufficient;  not  knowing  that 
ialvation  work  is  God's  work,  and  that  God's  wc^rk 
is  put  in  Chrlft's  hand,  and  that  there  is  no  work,, 
pertaining  to  the  law  as  a  covenant,  that  belongs  to  us 
now  at  all,  nor  can  poffibly  be  performed  by  us ; 
Ghrift's  everlafting  righteoufnefs  anfwers  that  com- 
pletely. And  for  any  other  work  that  he  works  in  hia 
people,  it  is  not  for  falvation,  or  to  be  faved,  but  a  part 
of  falvation,  when  he  works  in  them  both  to  will  and 
to  do,  of  his  own  good  pleafure:  thofe  whom  God  faves, 
he  faves  them  to  work,  but  not  for  them.  Worlds  of 
holinefs,  are  a  part  of  the  falvation  to  which  we  are 
faved  ;  but  we  are  not  faved  either  for  our  works,  or 
by  them,  or  according  to  them.  Not  for  them;  Ezck. 
xxxvi.  32.  "•  Not  FOR  your  fakes  do  I  this,  faith  il.e 
Lord  God,  be  it  known  unto  you  :  be  afliaraed  a*  d 
confounded  for  your  own  ways^  O  houfe  of  Ifracl." 
Nor  by  them  ;  Titus  iii.  5*  "  Not  by  works  of  righic^ 
©ulhefs  which  we  bave.done^bu\.^cc:.oxi\xi^\s:>\iv5»x^^^^^ 
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he  faved  us,  by  the  wafliing  of  regeneration,  and  renew- 
ing of  the  Holy  Gholl.**  Nor  according  to  them; 
2  Tim.  i.  9.  **  He  hath  faved  us,  and  called  us  with 
an  holy  calling,  not  accoeding  to  our  work ;  but 
according  to  his  own  purpofc  and  grace,  which  was 
given  to  us  in  Chrift  Jefus  before  the  world  began,'^ 
The  Scripture  then  declares,  we  are  not  faved  either 
by,  or  for,  or  according  to  our  works ;  for  though  men 
are  to  be  judgi;d  according,  to  their  works,  yet  npt  faved 
according  to  their  works.  The  rule  of  judgment,  and 
the  rule  of  falvation,  are  vaftly  different .-p-The  rule  of 
judgment  will  be  the  law :  and  therefore  men  will  be 
judged  according  to  their  work,  and  according  a$  they 
have  a  Jawrbiding  righteoufnefs,  yea,  or  not.  The 
wicked  will  npt  have  it ;  ,  and  fo  will  be  adjudged  to 
eternal  de^tb  ;  believers  will  have  it  in  Chrift,  even 
a  righteoufnefs  pf  merit  ?ind  fpirit,  both  for  juftiftQatlon 
and  fanftifjcatipn  5  ^nd  fo  will  be  adjudged  to  eternal 
life.  Men  v/ill  bp  thus  judged  according  to  their  works. 
But  the  rule  of  falvation  is  not  the  law,  but  the  gofpel, 
and  the  free  grace  of  God  in  Chrift  ;  and  therefore, 
though  men  will  be  judged  according  to  their  work, 
yet  let  none  expeft  to  be  faved  according  to  them,  or 
by  them,  or  for  tr>em.  The  works  that  will  be  avail- 
able to  falvation  are  not  our  works,  or  any  thing  either 
wrought  in  us,  or  done  by  us  ;  but  the  work  of  Chrifl, 
his  perfect  obedience  :  '*  As  by  one  man's  difobedience 
many  were  made  finners,  fo  l^  the  obedience  cf  one 
many  Ihall  be  made  righteous,"  Rom.  v.  19.  Now, 
have  you  feen  Chrifl's  obedience  to  be  the  Father's 
work  in  his  hand,  and  his  righteoufnefs  to  be  the  righ- 
teoufnefs of  God  ?  Then  you  have  feen  Gcd  in  him  ; 
God  fulfilling  his  own  law  in  him  ;  God  fati-fying  liis 
own  juflice  in  him  ;  and  God  bringing  in  everlailing 
righteoufnefs  in  him. 

4.  If  you  would  try  if  you  hrxve  feen  the  Father 
in  Chrift,  try  if  you  have  feen  the  Father's  wages  bellcw- 
jt;d  on  him.  Chrift,  as  Mediator,  did  not  work  without 
wages  and  a  reward ;  nay,  having  drunk  of  the  brook 
in  the  way,  he  was  to  lift  up  his  head.  **  Ought  rot 
Qirill  to  do  and  fuffer  thefe  things,  and  then  to  enter 
-^tp  !?5s  glory ,'^  LuV.^'&:xAV*a(>%  ^^t,  ^^  ^^v^'^  ^xv4 
'" ^^> 
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reward  given  hira,  Phil.  ii.  9.  "  Wherefore  God  allb  ■ 
hath  highly  exalted  him,  and  given  him  a  name  above 
every  name."  Heaven  then  is  to  Ghrill,  and  to  all 
that  get  into  him,  the  reward  of  Chrill's  obedience  unto- 
death,  even  the  death  of  the  crofs  ;  fo  it  is  alio  declared, . 
Heb.  xii.  2.  Now,  they  that  have  feen  the  Father's 
wages  bellowed  upon  Chrifl,  as  Mediator,  then  they 
have  feen  the  Father  in  him  ;  or  they  have  feen  the 
Father  rewarding  him  for  his  lervice,  and  exalting  him 
to  his  right  hand  on  the  account  of  his  work.  Heaven 
is  called,  "The  recompence  of  reward;"  to  Cnrilt, 
it  is  a  reward  of  deb: ;  for,  it  is  jalUy  due  to  his  obedi- 
ence. But,  to  believers  in  Clirill,  it  is  a  reward  of 
grace  ;  bscaufe  to  them,  it  is  the  gift  of  God,  through 
Chrift. — Now,  this  mark  excludes,  and  (huts  out  all 
thofe  that  expect  heaven  and  eternal  life,  as  the  reward 
of  atiy»good  deed  done,  or  to  be  done  by  them.— » 
This  declares  they  never  faw  the  glory  of  the  Father 
in  the  Son,  nor  the  Father  conferring  heaven  and  glory 
on  Chrift,  as  the  reward  of  his  everlafting  righteoufnefs. 
Mercenary  workers,  that  expeft  proper  wages  for  their 
work  from  God,  are  yet  under  the  law,  and  fo  under 
the  curfc  of  God. — In  this  manner  many  work  all  their 
daysj  and  may  work  very  earnellly  at  a  multitude  of. 
duties,  and  work  their  own  ruin  and  damnation,  and 
yet  think  they  are  fafe,  and  never  dream  that  they  are 
under  the  curfe  of  God,  notwithftanding  all  they  do. — 
See  Luke  xiii.  24.  '*  Strive  to  enter  in  at  the  ilrait  gate;' 
for  many  IhdU  feek  to  enter  in,  and  lliall  not  be  able." 
Why  that?  Is  it  not  faid,  ''  Seek,  and  ye  fliall  find  ?" 
Yea,  but  they  fhall  feek  to  enter,  and  fliall  not  be  able; 
becaufe  they  feek  in  a  legal  way  ;  not  by  faith,  but, 
as  it  were,  by  the  works  of  the  law.  And  this  is  indeed 
one  of  the  great  things  that  makes  the  way  flrait. 

5.  Try  if  you  have  feen  Chrift,  fo  as  to  fee  the  Father 
in  him.  Have  you  feen  the.  Father  glorified  in  him,  as 
Chrift  fays,  John  xiii.  31.  ?  Have  you  feen  his  wifdom 
glorified  in  contriving,  his  power  in  accompliftiing,  and 
more  of  his  wifdom  and  power  here,  than  in  the  whole 
creation?  Have  you  feen  the  holinefs,  juftice,  mercy,  and 
truth  of  God  glorifying  themfelves  in  him^  atvd  ^Yw<t\\.- 
ing  tbcmfclvcs  in  Chrift  unto  ta\\^Uox\\  T>^  1^^  ^^'^ 
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the  wifdom  of  God  more  glorified  and  glorious  in  Chrift, 
than  in  contriving  the  fun,  moon,  and  ilars?  His  power 
more  glorified  in  Chrift,  than  in  making  a  world? 
His  holincfs  more  glorified  in  Chrift's  obedience,  than 
it  is  by  all  the  holinefs  of  men  and  angels  to  eternity  ? 
His  juftice  more  glorified  in  Chrift's  fatisfadlibn,  than 
in  the  punilhment  of  all  the  damned  in  hell  for  ever? 
His  mercy  more  glorified,  and  glorioufly  di (played  in 
Chrift,  and  venting  itfelf  through  his  blood  and  merit, 
than  if  !  r  had  fhewed  mercy  without  exafting  the 
debt  of  Surety,  while  he  freely  provides  the  Surety, 
and  thereby  provides  both  for  his  own  honour,  and 
our  happinefs  at  once  ?  And,  do  you  fee  bis  truth  and 
faithful nefs  more  glorified  in  Chrift  than  any  othei:.way? 
For,  if  Chrift  had  not  been  fet  forth,  God  behoved  to 
have  glorified  his  truth,  in  executing  the  threatening, 
pf  the  lavy  upon  all  the  finners  of  Adam's  family . — 
But  now  he  glorifies  his  truth,  both  as  a  threatening 
jand  promifing  God,  towards  all  whom  he  faves  in 
Chrift,  who  both  bears  the  fhock  of  the  threatening  of 
the  law,  and  fulfils  the  condition  of  the  promifes  of  the 
gofpel ;  and  both  by  his  obedience  unto  death.  Ha^  e 
you  feen  this  glory  <5f  God  in  Chrift  ? — Surely  this 
mark  cuts  cfF  thcuTands  of  blind  fouls,  that  cannot 
behold  this  Rlory  of  the  Lord,  whofe  minds  the  god  of 
this  world  hath  blinded. 

6.  H:ive  you  feen  the  Father  reconciled  in  him  ? 
Here  is  an  evidence  of  feeing  the  Father,  if  you  have 
feen  God  reconciled  in  Chrift.  Here  is  a  threefold 
reconciliation  to  be  feen  in  Chrift,  i.  God  reconciling 
himfelf  with  him'elf.  2.  Reconciling  himfelf  to  the 
world.      3.  Reconciling  the  v;crld  to  himrelF. 

(1.)  In  Chrift,  you  will  fee  God  reconciling  himfelf 
with  himfelf.  What  do  you  mean  by  that?  lay  yon: 
I  do  not  mean,  as  if  God  were  ever  at  variance  with 
himfelf;  but  upon  man's  fall,  and  the  propofal  of  man's 
recovery  and  falvation  again,  there  was,  in  the  appre- 
henfion  of  all  creatures,  men  and  angels,  a  feeming 
inconfiftcncy  betwixt  fome  things  in  God,  that  fpoke 
for  man's  falvation,  and  other  things  in  God  that  fpoke 
for  man's  damnaUoxv,  but  yet  iu  Chrift  they  are  recon- 
c^ed;  particularly,  tVvexe  ^x^  lom^  \x\a<:.v:it.^^^'^^^\^ka. 
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names,  attributes,  words,  and  works  of  Qod,  tbst  are 
in  Chrift  reconciled. 

1.  There  are  feme  irreconcileable-like  names  of  God* 
that  in  Chrilt  you  will  fee  reconciled;  for  example,  tl;erc 
names,  Exod,  xxxiv.  6,  7.  '*  The  Lord,  the  Lord  God, 
merciful  and  gracious,  long-fufTering,  and  abundant  in 
goodnefs  and  truih ;  keepino;  mercy  for  thoufands,  for- 
giving iniquity,  and  trani'grtffion,  and  fin  ;  and  yet  that 
will  by  no  means  clear  the  guilty."  How  will  that 
name  of  merciful  and  gracious  to  fmners,  agree  with  that 
name,  He  will  by  no  means  clear  the  guilty,  fince  all 
ijnners  are  guilty  ?  Why,  have  you  fcen  Chrill  to  be 
the  propitiation  ?  then  you  can  fee  thefe  names  recon- 
oiled  :  he  will  not  flitivv  m.;rcy  to  tht;  dilhonour  of  his 
juftice;  but  juftice  hath  got  a  fatisf^idVion  in  Chrill,  there- 
fore mercy  will  vent,  not  to  the  prejudice,  but  to  the  ho. 
noiir  of  juftice. 

2.  There  are  fome  irreconcilcable-like  attributes  of 
God,  that  in  Chrift  you  will  fee  reconciled  ;  ''  Mercy 
nnd  truth  are  met  together,  righteoufnefs  and  peace  have 
kifled  each  other,"  Pfalm  Ixxxv.  10.  Men  and  angels 
could  not  contrive  how  mercy  and  truth  lliould  meet  to- 
gether ;  how  righteoufnefs  and  peace  ihould  kifs  each 
other  in  the  falvation  of  a  finner  ;  yet  in  Chrift  they  har- 
monioufly  confpire  for  our  redemption,  as  I  have  for- 
merly cleared  upon  the  text*,  therefore  I  infift  not. 

3.  There  are  feme  irreconcileable-like  v/ordsofCod, 
that  in  Chrift  are  reconciled,  fuch  as  Eiiod.  xxili.  7. 
where  Gcd  fays,  **  I  will  not  juftify  the  wicked»"  and 
yet,  Rom.  iv.  5.  he  is  f/id  to  juftify  the  ungodly.  In 
Chrift  you  will  fee  thefe  words  of  God  reconciled,  as 
you  may  obferve,  Ifa,  xlv.  25.  "  In  him  lliall  all  the  feed 
pf  Ifrael  be  juftified,  and  ftjail  glory;"  juftified  in  their 
fins  they  ca'n not  be,  norjutiified  tn  themfelves,  but  in 
Chrift  tliey  ftial!  be  jiiftlfird. 

4.  There  are  fome  irreconcileekble-like  works  of  God* 
that  in  Chrift  are  rccorxiled  ;  for  example,  his  worH 
of  rooting  the  law  out  of  the  heart,  and  writing  the  law 
in  the  hearts  of  his  people.  Do  you  underftand  this, 
man  ?    that  the  law  as  a  covenant  muft  be  ra^ed  out  of 

*  Sec  S^m.  XX.  intliicd,  Tbc  Harmony  of  tbt  DWwvt  M\T^\&tii 
^g^fcl,  p.  13^.  &c. 
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the  heart.  Chriil  is  made  of  God  to  us  righceoufnefs ; 
and  God,  in  this  word,  razes  the  foundation  of  the 
old  covenant,  and  roots  out  all  hope  of  life  by  the  righ- 
teoufnefs  of  the  law  in  our  own  perfons.  Chrift  is  alfo 
made  of  God  to  us  fan£tification  ;  and,  in  this  work,  he 
writes  the  law  in  the  heart,  as  a  rule  of  holinefs,  and 
the  tranfcript  of  the  divine  image,  and  fo  makes  the 
perfon  conformable  to  the  law  upon  gofpel  -  grounds, 
and  in  a  gofpel  -  manner.     And  this  is  the  root  of  a 

gofpel-becoming  converfatiort. Now,  have  you  ever 

feen  any  thing  of  this  glory  of  the  Father  in  the  Son,  or 
of  God  in  Ghrill  reconciling  himfelf  with  himfelf,  in  all 
thefe  things  wherein  he  feemed  to  be  at  odds  with  him- 
felf ?  If  you  have  never  feen  God  reconciled  in  Chrift, 
even  in  this  fenfe,  you  are  but  a  ftranger  in  Ifrael. 

(2.)  In  Chrift  you  will  fee  God  reconciling  himfelf  to 
the  world.  O  !  have  you  ever  feen  any  thing  of  this 
glory,  even  the  great  and  glorious  God,  in  the  perfon 
of  his  Son  aiTuming  our  nature ;  and  in  that  nature 
have  you  ever  beheld  God  fatisfying  his  own  juftice, 
fulfilling  his  own  law,  appeafing  his  own  wrath,  quench- 
ing the  flames  of  it  with  his  own  blood  ?  "  Awake,  O 
fword,  againft  the  man  that  is  my  fellow,  fays  the  Lord 
of  hofts.'*  And  thus  glorifying  his  own  name,  and  laying 
a  foundation  for  revenues  of  praife  to  be  brought  in  to 
his  crown  by  men  and  angels  for  ever.  To  fee  this 
glory  by  faith  of  divine  operation,  is  to  fee  the  Father 
in  the  Son;  where  this  is  not  feen,  neither  Chrift  nor  the 
Father  is  feen. 

(3.)  In  Chrift  you  will  fee  God  reconciling  the  world 
to  himfelf;  2  Cor.  v.  19.  "  God  was  in  Chriil  reconcil- 
ing the  world  to  himfelf,  and  not  imputing  their  trefpaf- 
fes  to  them.'*  This  is  the  word  of  reconciliation;  and 
it  is  further  explained,  ver.  21.  *'  For  he  hath  made  him 
,  to  be  fin  for  us,  that  we  might  be  the  righ  teoufnefs  of 
God  in  him."  How  does  God  reconcile  any  finner  in 
the  world  to  himfelf?  even  by  not  imputing  their  tref- 
paffes  to  them,  but  imputing  their  fins  to  Chrift,  and  im- 
puting  Chrift's  righteoufnefs  to  them,  and  difcovering 
this  by  the  gofpel,  that  he  does  thus  reconcile  the  heart 
of  the  finner  to  God,  axid  VixlV  ^\\^  u-ait^ral  enmity.     The 
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faith  of  this  mercy  is  the  root  of  peace  and  reconcilia- 
tion;  "Being  juIliSed  by  faith,  we  have  peace  with 
God:"  when  God  in  Chritt  is  feen,  he  is  feen  to  be  re- 
conciled in  him.  And  when  I  lee  God  is  reconciled  to 
me,  I  cannot  but  be  reconciled  to  God:  his  mighty  love 
deilroys  the  mighty  enmity  that  was  in  the  heart ;  this 
fight  of  God  in  Chrill  cannot  be  without  fome  perfua- 
fion  and  confidence,  and  particular  application :  for 
hence  comes  that  peace  and  fatisfaftion,  upon  a  fight 
of  Chrill,  and  of  God  as  reconciled  in  him.  If  faith 
had  no  particular  afTurancfe  or  perfuafion  of  divine  fa- 
vour to  the  foul  in  it,  the  man  could  have  no  peace 
nor  pleafure  :  but  fo  much  hope,  peace,  and  joy  in 
believing  that  a  man  hath,  fo  much  aflurance  is  at  the 
root  of  it;  I  mean,  the  affiirance  of  faith  founded  upon 
the  word  of  God,  It  is  laid  of  the  forgiven  woman, 
**  She  loved  much,  becaufe  much  was  forgiven  h  .r.'* 
They  t-hat  have  the  'faith  of  the  forgivenefs  of  their 
fins,  and  that  much  is  forgiven  them,  will  love  miich  : 
they  that  have  little  faith  of  forgivenefs,  or  think  little 
is  forgiven  them,  will  love  but  little,  and  are  hardly  re- 
conciled at  all  to  God.  They  that  have  no  faith  of 
forgivenefs,  and  believe  not  that  any  fin  is  forgiven 
them,  they  will  love  none  at  all,  they  are  not  reconciled 
at  all  to  God.  Indeed  it  is  impoflible  for  a  man  that 
hath  no  faith  of  God's  forgivenefs,  to  love  God :  for 
he  believes  that  God  is  his  enemy,  imputing  fin  and 
guilt  to  hira  unto  condemnation ;  that  man  cannot  but 
hate  God.  Indeed,  many  pretend  to  be  lovers  of  God, 
that  yet  have  no  true  love  to  him  :  but  yet  that  pre- 
tended love  of  theirs  is  founded  upon  a  falfe  faith  and 
ignorant  fancy,  that  God  loves  them,  and  will  not 
fend  them  to  hell  for  their  fins.  But  when  that  refuge 
of  lies  is  deftroyed,  and  that  they  fee  God  in  arms 
againft  them,  as  they  will  fee  it  in  hell,  tlien  will  they 
hate  him  like  the  devil ;  and  their  enmity  will  be  per- 
feft  and  at  its  height ;   but,  true  faitli  works  true  love 

to  God. Thus  you  may  prove  whether  yoii  have 

feen  this  great  fight  or  not.  And  as  you  would  prove 
it,  fo,  -'•' 

[2.]  Improve  it.     O  have  you  feen  him^  and  t!xe.¥v^ 
thcr  in  him  ?    O  improve  this  ]^m\\fc%<&. 


